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Addendum to Volume 1, Communism 
I. 


Adolf Hitler murdered several far-Left Nazis on the Night of the Long 
Knives. He did this in part to kill off those persons who knew of Hitler’s 
Communist past during the Bavarian Soviet Republics. Douglas Reed wrote 
in his book The Controversy of Zion at pages 121, 395 and 406, 


"He was in power at the time when Sabbatai Zevi was whipping the 
Jewish masses into a frenzy of Zionist anticipation and shaking the 
Talmudic government to its foundations. Indeed, the alarm of the 
Talmudists about Sabbatai Zevi may have prompted the idea that they 
should use Cromwell to destroy him. In any case Jewish emissaries 
from Amsterdam were urgently despatched to England to discover 
whether Cromwell might be of Judaic decent! Had their research 
yielded positive results, Cromwell might have been proclaimed the 
Messiah, for he had one qualification most appealing to the elders: his 
zeal in ‘utter destruction.’ (If ever a Messiah should be proclaimed, the 


choice may prove surprising; when I was in Prague in 1939 a rabbi 
there was preaching that Hitler was the Jewish Messiah, so that a 
worried Jewish acquaintance asked me what I thought of this.) 


[er] 


In these days, when the infiltration of all parties, classes and 
governments by the agents of the revolution is a known and proven 
thing, it is of interest that the mass of literature about [Hitler] ignores 
his early associations and the strong evidence of his Communist 
background. The Viennese police dossier of his early days has 
apparently disappeared. His later Brown Army commander, Captain 
Roehm, told a Storm Troop leader (who told me) that the unknown 
Adolf Hitler was taken prisoner with the bodyguard of the Moscow 
emissary Levine, and saved his skin by turning informer (this might 
explain why Roehm, the possessor of incriminating knowledge, was 
killed by Hitler after he came to power). Hitler’s own original proposal 
for the name of the National Socialist party was ‘the Social 
Revolutionary Party;’ he described himself as ‘the executor of 
Marxism’ (not its executioner); and he told Hermann Rauschning that 
he had built his organization on the model of Communism. I met Hitler 
once or twice and studied him at close quarters for many years, before 
and after his rise to power; I believe that no genuinely informative work 
about him and the part he played has yet appeared. 


[er] 


The world has never understood this aspect of the resistance to Hitler, 
because it never understood Hitler himself. Those who have persisted 
with this book may see the deep significance of his words to Hermann 
Rauschning: ‘I got illumination and ideas from the Freemasons that I 
could never have obtained from other sources’ (almost exactly Adam 
Weishaupt’s words).’ . . I have learnt a great deal from Marxism. . . The 
whole of National Socialism is based on it.’" 


Il. 


Klemens von Klemperer documented the rise of "National Bolshevism" and 
its affinity to National Socialism in his article "Towards a Fourth Reich? The 
History of National Bolshevism in Germany", The Review of Politics, 
Volume 13, Number 2, (April, 1951), pp. 191-210. At page 191, he wrote, 


"National Bolshevism represents a chapter in German-Russian relations 
since the First World War. As a policy advocating an Eastern 
orientation for Germany it is a most puzzling and at this day a very 
acute phenomenon. To those educated to observe the spectrum of 
political opinions in terms of Right and Left, with the extreme Right at 
the opposite end from the extreme Left, National Bolshevism seems a 
paradox. It suggests the meeting of extremes. More concretely the term 
stands for a rapprochement between German nationalism and Russian 
Communism. The story of National Bolshevism is the story of two 
‘strange bedfellows.’" 


Several neo-Nazis have since embraced National Bolshevism in the modern 
era as it evolved under the direction of Vladimir Putin’s political advisor, 
Alexander Dugin. The affinity between National Socialism and National 
Bolshevism remains alive under the direction of the KGB/FSB and Putin. 


Hil. 


Hitler’s personal secretary Martin Bormann may have been the head of the 
Soviet spy network Rote Kapelle. See: Louis Kilzer, Hitler’s Traitor: Martin 
Bormann and the Defeat of the Reich, Presidio Press (2000). 

Bormann survived the war. It was absolutely necessary for him to survive in 
order to establish Germany as the battle front for the Cold War by 
revitalizing West Germany after the war. Paul Manning explained the fact 
that Bormann engineered West Germany’s recovery during the war and 
covertly led it after the war. This guaranteed that American Capitalism and 
Soviet Communism would dominate the post-war world, in complete 
contradiction to Hitler’s publicly stated aims of destroying Capitalism and 
Communism. See: "Martin Bormann and the Future of Germany", The New 
York Times, (3 March 1973), p. 31: 
https://www.nytimes.com/1973/03/03/archives/martin-bormann-and-the- 
future-of-germany.html 


Bormann and Hitler’s escape from the Fiihrer Bunker is detailed in Harry 
Cooper, Escape from the Bunker. See also: Ladislas Farago, Aftermath: 
Martin Bormann and the Fourth Reich, Hodder and Stoughton, (1975); Paul 
Manning, Martin Bormann: Nazi in Exile, (1981); William Stevenson, The 
Bormann Brotherhood, (1973); Ib Melchior, Frank Brandenburg, Quest: 
Searching for Germany’s Nazi Past, Presidio Press, (1994). 

Evidence that Heinrich "Gestapo" Miiller survived the war can be found in 
Gregory Douglas, Gestapo Chief : The 1948 Interrogation of Heinrich 
Muller, Volumes I-III, R. James Bender Pub., (1996); see also a purported 
interview with Miiller which was conducted in Paraguay long after the war 
ended: 


https://www.youtube.com/watch?v=m0DotESy9Q4 


1 What Is Zionism? 


"Zionism" is often defined as a political movement to establish and maintain 
a national homeland for the Jewish People. But who are the Jewish People 
and what right do they have to create a Nation State or to displace an 
indigenous population? What are the borders of this State, which is now 
called Israel? Is it merely a coincidence that political Zionism mirrors the 
ancient religious prophecies of the Jews? Did Jewry simply elect to fulfil 
these prophecies themselves? 

These were troubling questions among world leaders and various factions of 
Jewry, when Adolf Hitler was ordered by the German Army to lead an anti- 
Semitic political party in 1919 and chase the reluctant Jews out of Europe 
and down to Palestine. Prior to that time, there were several forces pushing 
for the "restoration of the Jews to Palestine". Christian Zionists wanted the 
Jews to return to Palestine in the hopes that it would cause Jesus Christ to 
return. 

The Rothschild family of Jewish bankers wanted the Jews to return to 
Palestine in order fulfill Jewish messianic prophecy. They were the Kings of 
Jewry and wanted to claim their Kingdom. Eastern European Jews wanted 
autonomy, so that they could follow Jewish law and remain segregated in a 
"World Ghetto". Some Western European and American Jews desperately 


wanted to end the process of "assimilation" that threatened to breed Jews out 
of existence. Jewry depended upon anti-Semitism to keep Jews segregated 
and maintain their Jewishness. 

It was obvious in 1940 that Hitler’s policies benefitted Jewry and were a 
phony front to advance the Zionist cause. In his historically important 2003 
lecture The Final Solution to Adolf Hitler, 1 Jim Condit, Jr. quoted from a 
letter addressed to a Jewish publicist reprinted in P. R. Masson and B. 
Jensen, Hitler’s Policy Is a Jewish Policy: Correspondence with a Jewish 
Publicist, K. R. P. Publications Limited, Liverpool, (1941). 

"Hitler’s Policy Is a Jewish Policy: Correspondence with a Jewish Publicist" 
stated, among many other revealing things, 


"Most Englishmen have a reasonable sense of fair play and that 
includes a repugnance to cruelty of an unreasonable nature. Many of us 
believe that Hitler’s anti-Semitism is merely a blind to cover the fact 
that he has received powerful support from highly placed financial 
interests. [***] The following names should be scrutinized. [***] 
Rothschild, Myer, Baruch, Shuster, Warburg, Kuhn, Guggenheim, 
Naymeier [?], Schiff, Sieff. These are the names of men or families who 
move along in the shadows behind governments and wield enormous 
influence almost unknown to the general public. [***] Hitler has said 
many things against Jewish domination, but I maintain that the sum 
total of his actions contradict all he has said. In all probability he is the 
most potent agent through which the leaders of World Jewry are 
carrying out their final attempt of world domination. This statement 
requires some explanation. [***] Hitler’s anti-Semitism is merely a 
blind. You say that in this connection I ignore the Nazi ideology of 
blood and race of which anti-Semitism is but a part. Now it should be 
remembered that Hitler is not the only person who attaches importance 
to blood. None have been more interested and laid more stress on the 
importance of blood in its social aspect than the Jews themselves. 
Hitler’s blood theories have resulted in his Nuremberg Laws which are 
but the transplantation onto Gentile soil of those marital laws to which 
the orthodox Jew attaches so much importance. [***] Hitler’s Jew laws 
are as you know the only original addition to a program of 
aggrandizement and centralization of power which he has taken over 
direct from Bismark and Wilhelm. Both these gentlemen in Germany 


were constantly surrounded by Jewish advisors and all the German 
Reich’s constitutions have been framed by Jews." 


Jewish prophecies called for a King, an anointed one, or "messiah" to lead 
the Jews to ingather in Palestine. Bar Kochba, Shabbatai Zevi, and many 
other failed "false messiahs" were not successful in bringing the Jews to 
Palestine. Adolf Hitler was the Jews’ true messiah. He, under the direction 
of his Jewish masters, caused the Jews to ingather in Palestine, and like 
Moses he was a cruel deliverer. 

Douglas Reed wrote in his book The Controversy of Zion, at page 121, 


"If ever a Messiah should be proclaimed, the choice may prove 
surprising; when I was in Prague in 1939 a rabbi there was preaching 
that Hitler was the Jewish Messiah, so that a worried Jewish 
acquaintance asked me what I thought of this." 


In Hitler’s time, various Zionists advocated different types of Zionism. 
These included religious Zionism, political Zionism, racial Zionism, ethnic 
Zionism, cultural Zionism, revisionist Zionism, labor Zionism, etc. The 
religious Zionists inspired the fear among Christians, especially Roman 
Catholics and the Russian Orthodox, that the anti-Christ was rising and must 
be defeated. Christian theology and doctrine taught from the time of the 
early Church Fathers onward that the restoration of the Jews to Palestine, the 
rebuilding of the Third Temple of Solomon and the anointing of the Jewish 
messiah were all actions of the anti-Christ—the earthly imposter to Jesus 
Christ’s heavenly throne. Muslims also viewed the restoration of the Jews to 
Palestine as the manifestation of al-Dajjal, a figure roughly comparable to 
the anti-Christ. 

Due to these weighty religious objections, the religious Zionists faced 
enormous difficulty in winning the support of the Ottoman Empire, the 
Catholic Church and the Tsar of Russia for Zionism. Beyond that, large 
segments of world Jewry had religious objections to migrating to Palestine 
en masse, believing that they had to wait for their messiah to arrive before 
moving to Palestine in large numbers. The First World War eliminated many 
of these obstacles. It gave the Jews Palestine, spread Communism creating a 
Jewish world government, and it brought down the Kings and the power of 


the Church to oppose Jewry’s objective to seize control of the Holy Land 
from Christians and Muslims. But it did not inspire Jews in general to go to 
Palestine. 

That task was to be accomplished by the Jews’ Zionist messiah, Adolf Hitler. 
And he was to do it by force, if necessary. Theodor Herzl had advocated 
such a plan in 1896, and the Nazis in collaboration with Zionist leaders 
carried out Herzl’s plan under the "Transfer Agreement" of 1933. 

2 Herzl’s "Jewish Company" and the Transfer Agreement 


Of all the Jews in the world in the 1930's, German Jews were the fittest ones 
to create a viable Jewish State in Palestine. They were often highly educated 
and in many of the largest cities, they dominated the professions, education 
and commerce. Many German Jews were assimilating, becoming Christian 
and marrying non-Jews. If the Herzlian political Zionists could find a way to 
transplant them to Palestine, the German Jews would provide the capital, 
talent and expertise they needed to lay the foundations of a new Jewish 
nation. 

The Transfer Agreement (Ha’avara 1933-1939) was a contract between the 
Zionists and the Nazis which facilitated the population transfer of German 
Jews to Palestine and the needed resources to build the Jewish State. It 
provided Germany with revenue through the purchase of German exports 
which the Zionists sold. By means of this arrangement, 60,000 Jews 
emigrated to Palestine and $100 million dollars was transferred from 
Germany to Palestine ($1.9 billion in dollars adjusted to the year 2009). 2 
The Nazis agreed to help form a Jewish State in Palestine. The Zionists 
agreed to help keep Hitler and his government afloat so that they could do 
this. The Zionists obstructed boycotts of German goods and provided 
Germany with goods, including oranges, and with desperately needed funds. 
The Zionists also obstructed anti-Nazi atrocity propaganda. In this way, they 
kept their agent Adolf Hitler in power and coerced other Nazis to assist 
world Jewry. 

The process went as follows: 3 A German Jew wishing to emigrate would 
pledge to move to Palestine, sell off his assets and surrender £1,000 worth of 
Reichsmarks in his frozen bank account in the Paltreu Bank in Germany. 
The Zionists would receive one thousand British Pounds worth of German 
goods, which would be shipped on German vessels to Palestine. The Zionists 
would sell those goods throughout the Middle East, thereby profiting the 


Germans and keeping the German economy afloat despite the boycotts 
against them. The proceeds from the sale of German goods would then be 
deposited in the Anglo-Palestine Bank’s Haavara Ltd. in Palestine. The 
emigrating Jew would then be able to provide the British with the needed 
certification that he was bringing £1,000 to Palestine and the British would 
let him into Palestine. The Zionists would use or sell the German goods and 
the migrating Jew would receive some of his money in the form of land, 
housing and/or goods and services. The Zionists also bartered with the Nazis 
in various other ways and it was the Zionists who enabled Adolf Hitler to 
remain in power during the troubled economic times of the early Third 
Reich. Without the Zionists economic assistance, Nazi Germany might have 
quickly crumbled. 

On 30 January 1933, Adolf Hitler became the Chancellor of Germany. 
Common Jews around the world feared the worst. Knowing that Hitler and 
the Nazis would persecute the Jews of Germany, they wanted to unseat 
Hitler from power as soon as possible. But the Zionists had other plans. 
Within two weeks of Hitler’s appointment as Chancellor, US Supreme Court 
Justice and longtime Zionist Louis Dembitz Brandeis told rabbi Stephen 
Wise that all Jews must leave Germany. 4 

The German economy was very vulnerable at that time. The Great 
Depression had diminished German exports. Germany was a _ heavily 
industrialized nation that relied upon exports to survive. Following World 
War I, the Treaty of Versailles had imposed tremendous financial burdens on 
Germany. If unemployment were to rise sharply, the masses might turn on 
Hitler and the Nazis, and look instead to the overt German Communists for 
solutions, but that would only encourage Jewish assimilation, kill Zionism 
and turn the West strongly against the expanding Soviet Union. The big Jews 
wanted to end red assimilation and make the West into an ally of the Soviet 
Union, so that Stalin could take not only a big bite out of Germany and 
divide it against itself, but take all of Eastern Europe, as well. 

Jewry had a well-established history of utilizing boycotts for political 
purposes. They had boycotted the Tsars of Russia. Jacob Henry Schiff had 
cut off Russia’s access to the money markets during the Russo-Japanese War 
and during the First World War. Schiff had so strained the Russian economy 
with a banking boycott, that his revolutionaries were able to conquer the 
Russian Empire and murder the Tsar and his family. Jewry then took over 
the Russian Empire. 


Jews also organized a boycott against the Ford Motor Company to protest 
Henry Ford’s publication of a series of articles criticizing Jews in his 
newspaper The Dearborn Independent. After an assassination attempt on 
Henry Ford rattled Ford and his wife, Ford issued a public apology to the 
Jews, which a lawyer for the American Jewish Committee Louis Marshall 
had written for him. The boycott then ended. Jewry credited their boycott 
with stopping Henry Ford and many believed a similar tactic could unseat 
Hitler with ease. 5 But that was not the plan of those in the highest echelons 
of Jewish power. Their plan was to make Jews suffer so as to atone for the 
ancient sins of Jewry and to provide European Jewry with a tangible 
incentive to leave the comforts of Europe for the less developed deserts of 
Palestine. 

As the Chief Sephardic Rabbi of Israel would later say, the Jews of the 
Holocaust were atoning for the sins of their ancestors. Rabbi Ovadia Yosef 
Stated, 


"The six million Holocaust victims were reincamations of the souls of 
sinners, people who transgressed and did all sorts of things which 
should not be done. They had been reincarnated in order to atone." 6 


Jews who were less inclined to persecute fellow Jews in order to obtain 
atonement organized a grassroots movement to boycott Germany which 
erupted in America and Poland among the Jews, Poles and union leaders 
soon after Hitler became Chancellor. The big Jews and the Zionists opposed 
any boycott. They wanted Hitler to remain in power and accomplish the 
expulsion of large numbers of Jews to Palestine, and the persecution of those 
who chose not to go, so as to obtain atonement. The big Jews also knew that 
Hitler would hand Eastern Europe over to Stalin and the Soviet Union, 
which Communist empire the Jewish bankers had themselves created, and 
which they sought to expand as part of their absolute world government, 
another of their messianic ambitions. 

The Zionists had long planned for a Hitler-type to come along and provide 
the necessary anti-Semitic stimulus for Jews to leave Europe for Palestine. 
After all, it was the oppressive Pharaoh who had forced the Jews to leave 
Egypt for the Promised Land. What had worked once could certainly work 
again. The Balfour Declaration, which opened Palestine to Jewish 
immigration, was not enough to entice large numbers of Jews to leave 


Europe and America for Palestine. They needed a much stronger impetus 
than Zionism to persuade them to make the move. They would not go unless 
forced to go. 

Zionist Jakob Klatzkin stated in 1925, 


"When Moses came to redeem the children of Israel, their leaders said 
to him, ‘You have made our odor evil in the eyes of Pharaoh and in the 
eyes of his servants, giving them a sword with which to kill us.’ 
Nevertheless, Moses persisted in worsening the situation of the people, 
and he saved them." 7 


Adolf Hitler was the Zionists’ modern day Pharaoh—some Jews even 
considered him to be their literal messiah. The Zionists and big Jews wanted 
Hitler to remain in power and therefore opposed any highly organized anti- 
German boycott and sought instead to bolster the German economy, so that 
monies could flow from Germany to Palestine. The Babylonian Talmud 
states in Sanhedrin folio 97b, 


"R. Joshua said to him, if they do not repent, will they not be redeemed! 
But the Holy One, blessed be He, will set up a king over them, whose 
decrees shall be as cruel as Haman’s, whereby Israel shall engage in 
repentance, and he will thus bring them back to the right path." 8 


Theodor Herzl (1860-1904) planned these events in 1895 and published his 
proposal in 1896 in a booklet entitled, "The Jewish State". Herzl declared 
that anti-Semites would do for the Zionists what they could not do for 
themselves. Anti-Semites would drive the needed number of European Jews 
to Palestine. Anti-Semitic governments would arrange the population 
transfer and the means for funding it. Zionist Jews planned the Transfer 
Agreement the Nazis would later participate in, some 38 years before they 
installed Hitler as Chancellor of Germany. It did not arise spontaneously as a 
reaction to Hitler. Instead, the big Jews installed Adolf Hitler as a Zionist 
puppet dictator over Germany in order to make the Transfer Agreement 
possible and a reality. A Hitler-type was part of the plan from the beginning. 
The father of modern political Zionism, Theodor Herzl wrote in his diary, 


"the Pressburg anti-Semite Ivan von Simonyi [***] Loves me!" 9 


and, 


"In the beginning we shall be supported by anti-Semites through a 
recrudescence* of persecution (for I am convinced that they do not 
expect success and will want to exploit their ‘conquest.’)" 10 


and, 


"The anti-Semites will become our most dependable friends, the anti- 
Semitic countries our allies." 11 


Herzl declared the virtue and justice, in his mind, of anti-Semitism, 


"[W]e want to let respectable anti-Semites participate in our project 
[***] Present-day anti-Semitism can only in a very few places be taken 
for the old religious intolerance. For the most part it is a movement 
among civilized nations whereby they try to exorcize a ghost from out 
of their own past. [***] The anti-Semites will have carried the day. Let 
them have this satisfaction, for we too shall be happy. They will have 
turned out to be right because they are right. They could not have let 
themselves be subjugated by us in the army, in government, in all of 
commerce, as thanks for generously having let us out of the ghetto. Let 
us never forget this magnanimous deed of the civilized nations. [***] 
Thus, anti-Semitism, too, probably contains the divine Will to Good, 
because it forces us to close ranks, unites us through pressure, and 
through our unity will make us free." 12 


Herzl wrote in 1893, 
"What would you say, for example, if I did not deny there are good 


aspects of anti-Semitism? I say that anti-Semitism will educate the 
Jews. In fifty years, if we still have the same social order, it will have 


brought forth a fine and presentable generation of Jews, endowed with a 
delicate, extremely sensitive feeling for honor and the like." 13 


In 1897, Herzl told the First Zionist Congress, 


"The feeling of communion, of which we have been so bitterly accused, 
had commenced to weaken when anti-Semitism attacked us. Anti- 
Semitism has restored it. We have, so to speak, gone home. Zionism is 
the return home of Judaism even before the return to the land of the 
Jews." 14 


Zionist Max Nordau wrote in 1905, 


"Anti-Semitism has also taught many educated Jews the way back to 
their people." 15 


Hitler’s carefully orchestrated and scripted anti-Semtism was engineered for 
the service of the Zionist cause. The anti-Semitism the Zionists prepared for 
Hitler was racial and political, not religious. Therefore, Jews could not 
escape his oppression by assimilating or converting to Christianity, but 
instead were prevented from doing so. For Hitler, an assimilated or baptized 
Jew remained a racial alien. Hitler publicly opposed the Jews as an alien race 
on German soil which must be expelled and which must form its own State. 
As was proven in Volume I of this series, Hitler was an anti-Semite made to 
order by General Erich Ludendorf and Captain Karl Mayr for the express 
purpose of fulfilling Theodor Herzl’s political Zionist plans to force 
European Jews to migrate to Palestine under the supervision of an anti- 
Semitic government. 

To keep the Zionist stooge Adolf Hitler in power, the American Jewish 
Committee and B’nai B’rith aggressively opposed any organized Jewish 
boycott of German goods. Prominent and politically active rabbi Stephen S. 
Wise of the American Jewish Congress feigned support for the idea of an 
organized boycott, but instead of initiating it, he repeatedly refused to 
announce it. Wise instead promised he would organize the international 
boycott himself at a later date, and continually postponed that date until it 


was too late. Wise successfully sabotaged all attempts at a high level 
structured boycott, including that of prominent lawyer Samuel Untermyer. 
The Zionists had their way and Wise was a Zionist. 

Edwin Black wrote in his book The Transfer Agreement, 


"An unwitting alliance of groups now saw their mission as obstructing 
anti-Nazi protest in America and Europe, especially an economic 
boycott. The members of this alliance included B’nai B’rith, the 
American Jewish Committee, and even the Jewish Agency for 
Palestine, each preoccupied with its own vested interests, each driven 
by its own ideological imperatives, and each wishing that conditions for 
German Jews would improve in the quieter climate they hoped to 
establish. [***] The rise of Hitler was therefore seen by Zionists simply 
as the latest anti-Semitic episode. But this time things were different. In 
a macabre sense, things were ideal. [***] Behold: Israel was waiting 
within the borders of the Third Reich. [***] Soon the Committee’s 
reluctance was no longer seen by the great masses of American Jews as 
wisdom and behind-the-scenes tactics. Instead, the Committee— 
together with B’nai B’rith—was viewed merely as meek and silent; or 
worse, a Saboteur of the anti-Nazi movement." 16 


Both Adolf Hitler the anti-Semitic dictator and the Transfer Agreement were 
pre-planned and made to order. The Transfer Agreement did not arise as a 
response to Hitler. Hitler rose under the guidance of the big Jews to 
implement the Zionists’ previously planned Transfer Agreement. Herzl 
proposed what was to become the "Transfer Agreement" when Adolf Hitler 
was just 6 years old. 

Edwin Black further stated in his book The Transfer Agreement, 


"While [Hitler] was preaching the doctrine of Jewish expulsion, 
someone from the crowd hollered something about human rights. Hitler 
answered sharply, ‘Let him [the Jew] look for his human rights where 
he belongs: in his own state of Palestine.’*? [***] Writing in 1920 in the 
Nazi newspaper Die Spur, Rosenberg demanded that Germans lay aside 
all feelings of antipathy: ‘Zionism must be actively supported so as to 
enable us annually to transport a specific number of Jews to Palestine, 
or, in any case, across our borders.’*? [***] But soon Zionist leaders 


understood that the success of the future Jewish Palestinian economy 
would be inextricably bound up with the survival of the Nazi economy. 
So the Zionist leadership was compelled to go further. The German 
economy would have to be safeguarded, stabilized, and if necessary 
reinforced. [***] At about the same time, a second memo came through 
Leo Motzkin, head of the Committee of Jewish Delegations in Geneva.” 
[***] However, the report emphasized the ‘undeniable fact that young 
German Jewry, even from the fifth category, are turning to Jewish 
nationalism. What we have not been successful with during 30 years, 
Hitler has accomplished for us overnight.’!* [***] Throughout it all, 
leading Nazis would regularly declare the need for a Jewish State." 17 


In the fall of 1933, in Nuremberg, on _ Reichsparteitag, 
Reichsjustizkommissar Hans Frank stated that the Nazi government sought 
to create a "Jewish State", 


"Despite our will to deal with the Jews, the security and the life of the 
Jews in Germany is not endangered by the State, the Reichsamt and 
also the legal system. [***] The Jewish question is to be legally solved 
by undertaking the establishment of a Jewish State." 18 


In 1933, as all attempts at a massive boycott failed due to the covert efforts 
of the big Jews and Zionists, including rabbi Stephen Wise, Samuel 
Untermyer very publicly chastised the big Jews for supporting Hitler, 


"Revolting as it is, it would be an interesting study in psychology to 
analyze the motives, other than fear and cowardice, that have prompted 
Jewish bankers to lend money to Germany as they are now doing. It is 
in part their money that is being used by the Hitler régime in its 
reckless, wicked campaign of propaganda to make the world anti- 
Semitic; with that money they have invaded Great Britain, the United 
States and other countries where they have established newspapers, 
subsidized agents and otherwise are spending untold millions in 
spreading their infamous creed. 


The suggestion that they use that money toward paying the honest debts 
they have repudiated is answered only by contemptuous sneers and 
silence. Meantime the infamous campaign goes on unabated with ever 
increasing intensity to the everlasting disgrace of the Jewish bankers 
who are helping to finance it and of the weaklings who are doing 
nothing effective to check it." 19 


The Jewish masses set out to boycott German goods internationally and 
thereby overthrow the Hitler regime. The big Jews opposed these boycotts, 
but seized upon the opportunity of the threat of a massive boycott as a 
pretext for the Transfer Agreement. Samuel Untermyer formally established 
this pretext for sincere Nazis, those who unlike Hitler were not closet 
Zionists, to acquiesce to the Transfer Agreement by pronouncing a boycott 
among a certain set of relatively minor Jewish organizations. Not only that, 
Untermyer called for a "Cherem" to be placed on all German goods. Rabbi 
Mendelson then performed the Jewish rite imposing the Herem on German 
goods. This meant that no Jew could touch these goods upon punishment by 
excommunication. 20 

But were Untermyer’s protests and attempts at boycotts merely a ruse meant 
to drive those Nazis who morally opposed the Transfer Agreement into 
embracing it? Samuel Untermyer and Sam Cohen, a major player in 
Palestine organizing and implementing the agreement with the Nazis, held 
the carrot and the stick. Edwin Black wrote in his book The Transfer 
Agreement, 


"Untermyer’s manifesto assured that ‘Germany is being kept 
uninformed about world opinion. Boycott is the only language they 
understand. Only an economic collapse will open the eyes of the 
German people.’ Most importantly, Untermyer stressed that boycott and 
Palestine-oriented rescue were not mutually exclusive: “The boycott 
logically goes hand in hand with the movement that I heartily support: 
to settle in Palestine as many Jews as the limited possibilities and the 
territory of the land can absorb..’°9" 21 


In addition to boycott, Jewry had another weapon in its political arsenal. 
World Jewry often employed "atrocity propaganda" against nations they 


sought to bring into international disfavor and economic ruin. They were 
especially successful in making Russia and Poland pariahs in the 
international community with authentic, exaggerated and even entirely 
fabricated claims of pogroms. 

International Jewry used the threats of boycott and atrocity propaganda to 
coerce the Nazi hierarchy into cooperating with Herzl’s old plans for the 
transfer of Jews from an anti-Semitic country to Palestine. The proposal was 
first set forth by Theodor Herzl in his book The Jewish State. 

Herzl published his treatise in 1896, some 37 years before Adolf Hitler rose 
to power and formally established the Transfer Agreement with the Zionists 
of Palestine in 1933. In The Jewish State, Herzl asserted that anti-Semites 
could provide the impetus needed to encourage Jews to migrate out of 
Europe and into Palestine. In order to ameliorate the economic problems the 
transfer would cause Christians, Herzl offered several profitable solutions 
that would benefit the nation that expelled the Jews, and profit key Jews like 
Sam Cohen in Palestine. 

Herzl proposed two organizations to facilitate the population transfer, the 
"Jewish Company" and "the Society of Jews". The Jewish Company would 
facilitate the liquidation of Jewish assets in anti-Semitic nations at a rate 
favorable to the anti-Semites. The Jewish Company would then transfer the 
remaining balance, and the Jews who held it, to Palestine. Herzl proposed 
that Christians could profit by filling the occupational and business 
opportunities created by vacating Jews, and by selling goods to Zionists in 
Palestine. To counteract the economic harm that would ensue, the 
transactions would be done in such a way and at a rate which would create 
profits for the nation from which the Jews migrated. 

Unlike Hitler, most Nazis were sincere in their war against Jewry and 
Bolshevism. They needed convincing that it was in Germany’s best interests 
to fulfill Jewry’s ancient desire to take Palestine. Christians had always 
opposed this quest, because it signified the rise of the anti-Christ. An open 
alliance with Zionism also worked against Germany’s desire to ally with the 
Muslim nations against British and French imperialism, because most Arabs 
and other primarily Islamic peoples opposed Zionism. 

To overcome these Nazi objections to helping Jewry achieve its fondest wish 
of spending next year in Jerusalem, Jewish leaders offered to help Hitler by 
suppressing atrocity propaganda and blocking any attempt at a sophisticated 
international anti-German boycott. At the same time that this offer of 


assistance was made, it was necessary to keep the pressure up on the high 
ranking Nazis, so that they would agree to help the Zionists. The threat must 
be real. 

So grassroots boycotts with no chance at forcing regime change in Germany 
were initiated in America and Poland. On 20 March 1933, Jews in Vilna 
(then Poland, now Lithuania) rallied for a boycott. The Jewish War Veterans 
held a parade in New York City on 23 March 1933, which included the Vice- 
President of the American Jewish Congress, W. W. Cohen. A banner 
headline appeared in the Daily Express the next day which read, "Judaea 
Declares War on Germany". These boycotts received no support whatsoever 
from the big Jews, but they did frighten German economists who were 
worried that unemployment would rise and that would provoke a second 
revolution to counter the Nazi revolution, a second revolution which would 
unseat Hitler. 

The menace of a truly organized and effective boycott enabled the big Jews 
and Zionists to blackmail the Nazis with the threat of a crippling boycott 
accompanied by unrelenting atrocity propaganda around the globe. At the 
same time that they were threatening the Nazi government, the big Jews and 
Zionists persuaded their reluctant members to agree to a deal with the Nazis 
that would support and sustain the German economy. They warned that a 
Jewish boycott of German goods would provoke a German boycott of 
German Jews and violence against those Jews. 

Hitler made real the threat of boycott, but only for one day, on 1 April 1933, 
with a one day boycott of Jewish businesses in Germany. He suspended the 
boycott on the condition that atrocity propaganda be suppressed. The Nazis 
targeted Jewish professionals, who were slated to be deported to Palestine as 
the best stock needed to build the coming nation of Israel. 

At the same time that Germany was suffering from grassroots boycotts to the 
extent that their reserves of foreign currency dropped to dangerously low 
levels as unemployment rose sharply, the Zionists offered the Nazis Herzl’s 
transfer plan as a way out of the financial crisis. Palestinian Zionists offered 
to buy German exports with the monies frozen in the bank accounts of 
German Jews. Concurrently, the big Jews lobbied Western Governments to 
block the emigration of Jews out of Germany to any place other than 
Palestine on the pretext that destitute Jews would provoke anti-Semitism in 
America and the British Empire. The only possible destination for Jews, 
where they would not be exposed to further attacks from Europeans, was 


Palestine; and the Zionists took care to ensure that was the case. They 
wanted to tap the resource of German Jews and their assets to begin their 
nation building enterprise. And so the Zionists worked diligently to keep 
Hitler in power and provide him with a means to overcome the grassroots 
boycott and atrocity propaganda. 

American President Roosevelt, who was under the influence of prominent 
Jews, would not help anti-German boycott efforts on the pretext that 
America was suffering a Depression and needed trading partners, not 
enemies. The Zionists tried to make it impossible for Jews to resettle 
anywhere other than Palestine. America would not take them unless they 
could prove they would not become a public charge. 

Zionist leader Chaim Weizmann stated in his speeches that Jewish refugees 
should not be allowed to settle in other parts of Europe, but must instead 
settle in Palestine. 22 President Roosevelt would not ease visa restrictions on 
emigrating Jews. 23 Rabbi Stephen Wise criticized America for not taking in 
Jews, but offered up Palestine as the proper solution. 24 England tried to 
prevent Jews from entering Palestine en masse. 25 There would be no 
atonement until millions of Jews had suffered. 

The Zionists knew that large numbers of Jews would not remain in Palestine 
until after the Holocaust, when they learned what it meant to be a Jew in an 
anti-Semitic world. Jews had to be terrified into embracing Zionism. 

By 1938 Palestine had enough Jews and money to serve as the basis for 
forming a State after the war, so the British cut off the flow of Jews to 
encourage persecution in Europe so that masses of Jews would become 
committed Zionists willing to make Aliyah after the war. When WW II 
broke out in September of 1939, Britain was compelled to break off all 
relations with Germany. Britain held the Palestine Mandate and so the 
Haavara, the Transfer Agreement, had to be cancelled. 26 The Gestapo 
continued to smuggle Jews to Palestine even then. 27 Sam Cohen made the 
transfer of Jews from Europe to Palestine cashless, so that the Jews who 
emigrated would lack any financial means to leave Palestine once there. 
From July 6" to the 15" in 1938, the Evian Conference in France addressed 
the Jewish refugee crisis. President Roosevelt called the conference and 
Hitler promised to help the Jews leave Germany if other nations would take 
them. The end result was that only the Dominican Republic offered to accept 
any significant number of Jews. 


In her autobiography My Life, Golda Meir, ostensibly like Adolf Hitler, 28 
could not understand why the British refused to allow Jews to emigrate to 
Palestine during the Nazi régime—one should also note in this context that 
British and American Jews prevented the exodus of Jews from the Continent 
to England and the United States. Meir tries very hard to blame the 
Palestinians, the Germans and the British for all the horrors that befell the 
Jews of Europe, but her pangs of guilt for her own actions reveal themselves 
in her constant need to justify herself and to try to explain away the shared 
and greater guilt of the Jewish Palestinian Zionists. She even justifies the 
Holocaust as the only means that would accomplish a "Jewish State". 
However, the only real obstacle to the formation of a lasting "Jewish State" 
was the reality that the vast majority of Jews did not want to live in such a 
Jewish State. Many of those Jews under Nazi persecution who emigrated to 
Palestine returned to Europe in disgust. 

Meir headed the Jewish Agency and missed an opportunity to save Jewish 
lives at the Evian Conference in July of 1938, after the Nazis had been in 
power for five years and after the Transfer Agreement had succeeded. Some 
believe that Zionists sabotaged this effort, because they believed there was 
no gain for them to be had from shuffling Jews who had been assimilating in 
Germany to a new destination like America or Britain, where they would 
again have the opportunity to assimilate. Many Zionists had no concern for 
Jewish lives or Jewish deaths unless the Jews were sent directly to Palestine, 
thereby furthering Zionist ambitions. Jewish tradition held that Jews who 
assimilated ought to be killed and if a Holocaust would restore Jewish fear in 
God, so much the better—in the view of many Zionists. Meir wrote, 


"I suppose I must have tried a thousand times since 1939 to explain to 
myself—tlet alone to others—just how and why it happened that during 
the very years that the British stood with so much courage and 
determination against the Nazis, they were also able (and willing) to 
find the time, energy and resources to fight so long and as bitter a war 
against the admittance of Jewish refugees from the Nazis to Palestine. 
But I have still not found any rational explanation—and perhaps there 
is none. All I know is that the State of Israel might not have come into 
being for many years if that British war within a war had not been 
waged so ferociously and with such insane persistence. 


As a matter of fact, it was only when the British government decided— 
in the face of all reason or humanity—to place itself like an iron wall 
between us and whatever chance we had of rescuing Jews from the 
hands of the Nazis that we realized that political independence was not 
something that we could go on regarding as a distant aim: The need to 
control immigration because human lives depended on such control was 
the one thing that pushed us into making the sort of decision which 
might otherwise have waited for much better (if not ideal) conditions. 
But the 1939 White Paper—those rules and regulations laid down for us 
by strangers to whom the lives of Jews were obviously of secondary 
importance—tummed the entire subject of the right of the yishuv to 
govern itself into the most pressing and immediate need that any of us 
had ever known. And it was out of the depth of this need, essentially, 
that the State of Israel was founded, only three years after the end of the 
war." 29 


Zionists were by no means as innocent as Golda Meir would have us believe, 
nor were British Gentiles, as a group, responsible for what happened. British 
Jews sabotaged the efforts of German Jews to flee to safety in England, 
because the Zionists wanted the assimilationist Jews to suffer and die so that 
the Jewish remnant that eventually moved to Palestine would remain in the 
country out of fear. They also insisted that any Jewish exodus that took place 
must force the fleeing Jews to Palestine and nowhere else. The anti-Zionist 
Jews feared the emigration of large numbers of Jews to the West would 
provoke anti-Semitism in their home countries, and so the Jews obstructed 
the emigration of other Jews seeking sanctuary. British Jews, not a small 
number of them the former Sephardic Jews of Spain, had little love for 
Russian, or even German, Ashkenazi Jews. 

Edwin Black wrote in his book The Transfer Agreement, 


"It had been a Zionist strategy from April 1933 to divert relief 
donations for constructive work in Palestine. Chaim Weizmann had 
delivered a number of speeches to Jewish groups in this vein, urging 
them to look only to Palestine and relinquish any serious efforts to 
maintain refugees in Europe. [***] Energies were to be devoted away 
from combat with the Reich, and toward the creation of Israel. [***] 
Focusing on Palestine as the only legitimate destination for large-scale 


emigration, the Zionist Organization rejected opportunities to resettle 
German Jews in havens or homes other than Eretz Yisrael. [***] The 
Zionist stance made it clear: Palestine or nothing. Now or never." 30 


The Zionists Sam Cohen and Chaim Arlosoroff proposed to the Nazis that 
they could cure the effects of the grassroots boycott against German goods 
by providing a market for German exports and by agreeing to barter with the 
Nazis. This would ensure that Hitler would remain in power and would also 
remove some Jews from Germany. Sam Cohen received the full support of 
the German Consul in Palestine Heinrich Wolff, whose wife was Jewish. 
Sam Cohen also had the support of Jewish high finance. 

Pursuing the plan to form a "Liquidation Company", Pinchas Rutenberg 
followed Herzl’s program by proposing that Jews in Germany liquidate their 
assets and move themselves and the proceeds to Palestine. Rothschild 
offered up his bank to facilitate the process. 31 

Herzl’s friend and collaborator Max Nordau had called for what has been 
dubbed "Catastophic Zionism" in the 1920's, whereby 600,000 Jews were 
slated to emigrate from Europe to Palestine. He estimated that one third 
would starve to death, one third would leave and one third would remain to 
create a Jewish State. He was willing, if not eager, to sacrifice 200,000 
Jewish lives for the Zionist project. This provides absolute proof that leading 
Zionists proposed and approved of massive Jewish losses for the cause. 
Jabotinsky said he would ally himself with the Devil to work for a Jewish 
Palestine. 32 Jabotinsky was a Fascist and his men wore brownshirt 
uniforms that were almost identical to the Nazis. 33 Jabotinsky said, 


"Since we have this great moral authority for calmly envisaging the 
exodus of Arabs, we need not regard the possible departure of 900,000 
with dismay. Herr Hitler has recently been enhancing the popularity of 
population transfer." 34 


Herzl said, 


"Whoever can, will, and must perish, let him perish. . . . Whole 
branches of Judaism may wither and fall, but the trunk remains." 35 


The chief Jewish opportunist behind the Transfer Agreement was Sam 
Cohen. He wanted to make a fortune off of Herzl’s plan and exploit both the 
Jews and the Germans. He was the middle man who set up land deals and 
other schemes to reap the rewards of scaring German Jews to flee to 
Palestine. Sam Cohen’s deal with the Nazis left Jews without any means to 
flee Palestine once transferred, because it rendered them indentured servants 
working the land without much funds. The Nazis insisted on proof that the 
Jews emigrating to Palestine intended to stay, but why? 36 It would be easy 
for them to prevent their return to Germany in any event. The Political 
Director of the Jewish Agency for Palestine Chaim Arlosoroff persuaded the 
Zionists to reject Cohen’s deal because it did not transfer enough assets to 
Palestine. But the Nazis remained firm that the Jews must deal with 
Hanotaiah, which was Sam Cohen’s outfit. 

The German Consul in Palestine Heinrich Wolff supported the transfer 
agreement. Wolff’s wife was Jewish. 37 Sam Cohen tried to suppress the 
anti-German boycott in Palestine, as did Arlosoroff. Cohen was supported by 
Baron Rothschild’s representative. 38 Cohen was forced to share his 
sweetheart deal with Yakhin, Labor Zionism’s land appropriation branch. 
Sam Cohen arranged for a currency exemption for Jews with the Nazis, so 
that they could take £1,000 out of Germany (approximately $5,000). Pre- 
Nazi legislation forbade the export of German currency to all Germans, in 
order to discourage currency speculators. Jews gained this privilege in order 
to provide them with the £1,000 that the British demanded they produce to 
gain permission to migrate to Palestine. Chaim Arlosoroff gained the 
acceptance of the Zionists in Palestine for this scheme. 

With Cohen’s enterprise as one among many land trust companies, it was 
finally agreed to create the Paltreu Bank in Germany and Haavara in Tel 
Aviv, which was wholly owned by the Anglo-Palestine Bank. The Transfer 
Agreement was finalized on 7 August 1933. The day before, 6 August 1933, 
Samuel Untermyer challenged rabbi Stephen Wise who was perpetually 
delaying the boycotts, and demanded American and British boycotts catch 
up with the European boycotts, thereby Untermyer created the incentive for 
Nazi cooperation with Zionists. Arlosoroff tried to interject himself into the 
deal, but was assassinated. 

The carrot and the stick were in the Zionists’ hands. Sam Cohen set Herzl’s 
scheme to transfer the Jews to Palestine in motion in 1933. Chaim 
Arlosoroff devised a method for converting German Jewish assets into 


German goods to be delivered to Palestine as capital to build a Jewish State, 
in accord with Herzl’s original proposals. Cohen and the company Hanotaiah 
Ltd. offered to buy their supplies from Germany if they could be paid for 
with the frozen assets of German Jews. In exchange, Cohen would give the 
transplanted Jew a parcel of land or other assets in Palestine at an inflated 
rate, whereby Cohen reaped a tremendous profit, all in accord with Theodor 
Herzl’s original exploitive plans. 


3 Herzl’s Plan in His Own Words 


The relevant text of Herzl’s book The Jewish State, Third Edition, 
Federation of American Zionists, New York, (1917), which was first 
published in 1896, is published below between the triple bars. Hitler came to 
power 37 years later, in 1933. The Transfer Agreement was made in 1933 in 
fulfillment of Herzl’s proposal to use anti-Semites to drive the Jews to 
Palestine and transfer some of their assets. Your present author has inserted 
his notes, which are contained in brackets and bolded. 


The idea which I have developed in this pamphlet is a very old one: the 
restoration of the Jewish State. [***] The scheme in question, on the other 
hand, includes the employment of an existent propelling force. In 
consideration of my own inadequacy, I shall content myself with indicating 
the cogs and wheels of the machine to be constructed, and shall rely on more 
skilled mechanics than myself to put them together. Everything depends on 
our propelling force. And what is our propelling force? The misery of the 
Jews. Who would venture to deny its existence? We shall discuss it fully in 
the chapter on the causes of Anti-Semitism. 

ieiaiel | 
Am I stating what is not yet the case? Am I before my time? Are the 
sufferings of the Jews not yet grave enough? We shall see. 

[***] 
I believe that I understand Anti-Semitism, which is really a highly complex 
movement. I consider it from a Jewish standpoint, yet without fear or hatred. 
I believe that I can see what elements there are in it of vulgar sport, of 


common trade jealousy, of inherited prejudice, of religious intolerance, and 
also of pretended self-defence. I think the Jewish question is no more a 
social than a religious one, notwithstanding that it sometimes takes these and 
other forms. It is a national question, which can only be solved by making it 
a political world-question to be discussed and controlled by the civilized 
nations of the world in council. We are a people—One people. 

[er] 
But I think we shall not be left in peace. Oppression and persecution cannot 
exterminate us. No nation on earth has survived such struggles and 
sufferings as we have gone through. Jew-baiting has merely stripped off our 
weaklings; the strong among us were invariably true to their race when 
persecution broke out against them. This attitude was most clearly apparent 
in the period immediately following the emancipation of the Jews. Later on, 
those who rose to a higher degree of intelligence and to a better worldly 
position lost their communal feeling to a very great extent. Wherever our 
political well-being has lasted for any length of time, we have assimilated 
with our surroundings. I think this is not discreditable. Hence, the statesman 
who would wish to see a Jewish strain in his nation would have to provide 
for the duration of our political well-being; and even Bismarck could not do 
that. 

[ee] 
In countries which are now Anti-Semitic my view will be approved. In 
countries where Jews are now tolerated, it will probably be violently 
disputed. My happier co-religionists will not believe me till Jew-baiting 
teaches them the truth; for the longer Anti-Semitism lies in abeyance the 
more fiercely will it break out. The infiltration of immigrating Jews, 
attracted to a land by apparent security, and the ascent in the social scale of 
rising Jews, combine powerfully to bring about a revolution. Nothing is 
plainer than this rational conclusion. 

[ee] 
But I wish from the outset to prevent any misconception from arising, 
particularly the mistaken notion that my project, if realized, would in the 
least degree injure property now held by Jews. I shall therefore explain 
everything connected with rights of property, very fully. 

[er] 
It might more reasonably be objected that I am giving a handle to Anti- 
Semitism when I say we are a people—One people; that I am hindering the 


assimilation of Jews, where it is about to be consummated, and endangering 
it where it is an accomplished fact, in so far as it is possible for a solitary 
writer to hinder or endanger anything. 

[***] 
Whatever is unfit to survive can, will, and must be destroyed. But the 
distinctive nationality of Jews neither can, will, nor must be destroyed. It 
cannot be destroyed, because external enemies consolidate it.* 


{Albert Einstein avowed circa 3 April 1920, that, 


"If what anti-Semites claim were true, then indeed there would be 
nothing weaker, more wretched, and unfit for life, than the German 
people". 39-CJB} 


[Footnote—* Answering Major Evans Gordon, before the British Royal 
Commission on Alien Immigration in August, 1902, Dr. Herzl said: "I will 
give you my definition of a nation, and you can add the adjective ‘Jewish.’ A 
nation is, in my mind, a historical group of men of a recognizable cohesion 
held together by a common enemy. That is in my view a nation. Then if you 
add to that the word ‘Jewish’ you have what I understand to be the Jewish 
nation. ] 


It will not be destroyed : this it has shown during 2000 years of appalling 
suffering. It must not be destroyed, and that, as successor to numberless 
Jews who refused to despair, I am trying once more to prove in this 
pamphlet. Whole branches of Judaism may wither and fall, but the trunk 
remains. 

[ar] 


‘Assimilated’ would profit even more than Christian citizens. 

[er] 
Jewish citizens cannot do this, although it affects them far more nearly; for 
on them tells first of all the keen competition of individuals carrying on 
similar branches of industry, who, in addition, either introduce Anti- 


Semitism where it does not exist, or intensify it where it does. 
[er] 


And thus, many an apparent friend of the Jews turns out, on careful 
inspection, to be nothing more than an Anti-Semite of Jewish origin 
disguised in the garb of a philanthropist. 

[er] 
Dull brains might, for instance, imagine that this exodus would be from 
civiized regions into the desert. That is not the case. It will be carried out in 
the midst of civilization. We shall not revert to a lower stage; we shall rise to 
a higher one. We shall not dwell in mud huts; we shall build newer and more 
beautiful houses, and possess them in safety. We shall not lose our acquired 
possessions; we shall realize them. We shall surrender our well-earned rights 
only for greater privileges. We shall not sacrifice our beloved customs; we 
shall find them again. We shall not leave our old home before the new is 
prepared for us. Those only will depart who are sure thereby to improve their 
position; those who are now desperate will go first, after them the poor; next 
the prosperous, and, last of all, the opulent. The precursors will raise 
themselves to a higher grade, equal to that class whose representatives will 
shortly follow. Thus the exodus will be at the same time an ascent of the 
classes. 
The departure of the Jews will involve no economic disturbances, no crises, 
no persecutions; in fact, the countries they abandon will revive to a new 
period of prosperity. There will be an inner migration of Christian citizens 
into the positions evacuated by Jews. The outgoing current will be gradual 
and continuous, and its initial movement will put an end to Anti-Semitism. 
The Jews will leave as honored friends, and if some of them return, they will 
receive the same favorable welcome and treatment at the hands of civilized 
nations as is accorded to all foreign visitors. Their exodus will have no 
resemblance to a flight, for it will be a well-regulated expedition under 
control of public opinion. The movement will not only be inaugurated with 
absolute conformity to law, but it cannot even be carried out without the 
friendly intervention of interested Governments, who would derive 
considerable benefits from it. 
Security for the integrity of the idea and the vigor of its execution will be 
found in the creation of a body corporate, or corporation. This corporation 
will be called "The Society of Jews." In addition to it there will be a Jewish 
Company, a self-supporting, paying body. 


[er] 


Everything tends, in fact, to one and the same conclusion, which is clearly 
enunciated in that classic Berlin phrase: "Juden raus!" (Out with the Jews!) 
I shall now put the Jewish Question in the curtest possible form: Are we to 
"get out" now? And if so, to what place? 
Or, may we yet remain? And if so, how long? 

[eer] 
Every nation in whose midst Jews live is, either covertly or openly, Anti- 
Semitic. 
The common people have not, and indeed cannot have, any historic 
comprehension. They do not know that the sins of the Middle Ages are now 
being visited on the nations of Europe. We are what the Ghetto made us. We 
have doubtless attained preeminence in finance, because mediaeval 
conditions drove us to it. The same process is now being repeated. Modern 
conditions force us again into finance, now the stock-exchange, by keeping 
us out of all other branches of industry. Being on the stock-exchange, we are 
therefore again considered contemptible. At the same time we continue to 
produce an abundance of mediocre intellects which finds no outlet, and this 
endangers our social position as much as does our increasing wealth. 
Educated Jews without means are now fast becoming Socialists. Hence we 
are certain to suffer very severely in the struggle between classes, because 
we stand in the most exposed position in the camps of both Socialists and 
capitalists. 

[err] 
America must conquer Europe, in the same way as large landed possessions 
absorb small ones. 


[ae] 


CAUSES OF ANTI-SEMITISM. 


We shall not again touch on those causes which are a result of temperament, 
prejudice and limited views, but shall here restrict ourselves to political and 
economic causes alone. Modern Anti-Semitism is not to be confounded with 
the religious persecution of the Jews of former times. It does occasionally 
take a somewhat religious bias, but the main current of the aggressive 
movement has now changed. In the principal countries where Anti-Semitism 
prevails, it does so as a result of the emancipation of the Jews. When 
civilized nations awoke to the inhumanity of exclusive legislation and 
enfranchised us, our enfranchisement came too late. It was no longer 


possible legally to remove our disabilities in our old homes. For we had, 
curiously enough, developed while in the Ghetto into a bourgeois people, 
and we stepped out of it only to enter into fierce competition with the middle 
classes. Hence, our emancipation set us suddenly within this middle-class 
circle, where we have a double pressure to sustain, from within and from 
without. The Christian bourgeoisie would not be unwilling to cast us as a 
sacrifice to Socialism, though that would not greatly improve matters. At the 
same time, the equal rights of Jews before the law cannot be withdrawn 
where they have once been conceded. Not only because their withdrawal 
would be opposed to the spirit of our age, but also because it would 
immediately drive all Jews, rich and poor alike, into the ranks of the 
revolutionary army. 
Nothing effectual can really be done to our injury. In old days our jewels 
were seized. How is our movable property to be got hold of now? It is 
comprised in printed papers which are scattered over the world, locked up 
maybe in the coffers of Christians. It is of course possible to get at shares 
and debentures in railways, banks and industrial concerns of all descriptions, 
by taxation, and where the progressive income-tax is in force, all our 
realized property can eventually be laid hold of. But all these efforts cannot 
be directed against Jews alone, and where they have nevertheless been made, 
severe economic crises with far-reaching effects have been their immediate 
consequence. The very impossibility of getting at the Jews nourishes and 
embitters hatred of them. Anti-Semitism increases day by day and hour by 
hour among the nations; indeed, it is bound to increase, because the causes 
of its growth continue to exist, and cannot be removed. Its remote cause is 
our loss of the power of assimilation during the Middle Ages; its immediate 
cause is our excessive production of mediocre intellects, who cannot find an 
outlet downwards or upwards—that is to say, no wholesome outlet in either 
direction. When we sink, we become a revolutionary proletariat, the 
subordinate officers of the revolutionary party; when we rise, there rises also 
our terrible power of the purse. 

[a] 
I referred previously to our "assimilation"; I do not for a moment wish to 
imply that I desire such an end. 

[eer] 
It is only pressure that forces us back to the parent stem; it is only hatred 
encompassing us that makes us strangers once more. 


[eer] 

Distress binds us together, and, thus united, we suddenly discover our 
strength. Yes, we are strong enough to form a State, and a model State. We 
possess all human and material resources necessary for the purpose. 

This is the strictly appropriate place for an account of what has been 
somewhat rudely termed our human material. But it would not be 
appreciated till the broad lines of the plan, on which everything depends, had 
first been marked out. 


THE PLAN. 


The whole plan is in its essence perfectly simple, as it must necessarily be if 
it is to come within the comprehension of all. 

Let the sovereignty be granted us over a portion of the globe large enough to 
satisfy the reasonable requirements of a nation; the rest we shall manage for 
ourselves. 

The creation of a new State is neither ridiculous nor impossible. We have in 
our day witnessed the process in connection with nations which were not in 
the bulk of the middle class, but poorer, less educated, and consequently 
weaker than ourselves. The Governments of all countries scourged by Anti- 
Semitism will serve their own interests in assisting us to obtain the 
sovereignty we want. 

The plan, simple in design, but complicated in execution, will be carried out 
by two mediums : the Society of Jews and the Jewish Company.* 


[Footnote—* These became subsequently the Zionist movement and the 
Jewish Colonial Trust, Ltd., respectively. {In fact, the Society of Jews 
became the Zionist organizations and the big Jews who blocked an 
organized Jewish boycott of Nazi Germany. Herzl’s "Jewish Company" 
became Paltrue in Germany and Haavara in Palestine as parts of the 
Nazi-Zionist Transfer Agreement.—CJB.}| 


The Society of Jews will do the preparatory work in the domains of science 
and politics, which the Jewish Company will afterwards practically apply. 
The Jewish Company will see to the realization of the business interests of 
departing Jews, and will organize commerce and trade in the new country. 


We must not imagine the departure of the Jews to be a sudden one. It will be 
gradual, continuous, and will cover many decades. The poorest will go first 
to cultivate the soil. In accordance with a preconcerted plan, they will 
construct roads, bridges, railways, and telegraphs; regulate rivers, and build 
their own habitations; their labor will create trade, trade will create markets, 
and markets will attract new settlers; for every man will go voluntarily, at his 
own expense and his own risk. The labor expended on the land will enhance 
its value, and the Jews will soon perceive that a new and permanent sphere 
of operation is opening here for that spirit of enterprise which has heretofore 
met only with hatred and obloquy. 

If we wish to found a State today, we shall not do it in the way which would 
have been the only possible one a thousand years ago. It is foolish to revert 
to old stages of civilization, as many Zionists would like to do. Supposing, 
for example, we were obliged to clear a country of wild beasts, we should 
not set about the business in the fashion of Europeans of the fifth century. 
We should not take spear and lance and go out singly in pursuit of bears; we 
should organize a large and active hunting party, drive the animals together, 
and throw a melinite bomb into their midst. 

If we wish to conduct building operations, we shall not plant a mass of 
stakes and piles on the shore of a lake, but we shall build as men build now. 
Indeed, we shall build in a bolder and more stately style than was ever 
adopted before, for we now possess means which men never yet possessed. 
The emigrants standing lowest in the economic scale will be slowly followed 
by those of a higher grade. Those who at this moment are living in despair 
will go first. They will be led by the mediocre intellects which we produce 
so superabundantly, and which are persecuted everywhere. 

This pamphlet will open a general discussion on the Jewish Question, 
avoiding, if possible, the creation of an opposition party. Such a result would 
ruin the cause from the outset, and dissentients must remember that 
allegiance or opposition are entirely voluntary. Who will not come with us, 
may remain. 

Let all who are willing to join us, fall in behind our banner and fight for our 
cause with voice and pen and deed. 

Those Jews who fall in with our idea of a State will attach themselves to the 
Society, which will thereby be authorized to confer and treat with 
Governments in the name of our people. The Society will thus be 


acknowledged in its relations with Governments as a State-creating power. 
This acknowledgment will practically create the State. 


{The Zionist Jews were the only group of Jews with whom the Nazis 
would negotiate.—CJB} 


Should the Powers declare themselves willing to admit our sovereignty over 
a neutral piece of land, then the Society will enter into negotiations for the 
possession of this land. Here two territories come under consideration, 
Palestine and Argentina. In both countries important experiments in 
colonization have been made, though on the mistaken principle of a gradual 
infiltration of Jews. An infiltration is bound to end in disaster. It continues 
till the inevitable moment when the native population feels itself threatened, 
and forces the Government to stop the further influx of Jews. Immigration is 
consequently futile unless based on an assured supremacy. 

The Society of Jews will treat with the present masters of the land, putting 
itself under the protectorate of the European Powers, if they prove friendly 
to the plan. We could offer the present possessors of the land enormous 
advantages; take upon ourselves part of the public debt, build new roads for 
traffic, which our presence in the country would render necessary, etc. The 
creation of our State would be beneficial to adjacent countries, because the 
cultivation of a strip of land increases the value of its surrounding districts in 
innumerable ways. 


{The First World War gave the Zionists the Balfour Declaration 
opening up Palestine to Jewish emigration. The British took control of 
Palestine as a Mandate. In 1933, soon after Hitler was appointed 
Chancellor of Germany, the Zionists in Palestine who formed Herzl’s 
"Society of Jews" negotiated with Heinrich Wolff, the Nazis’ Zionist 
German consul in Palestine to create the Transfer Agreement. Wolff’s 
wife was Jewish. At the same time, the Zionists and big Jews negotiated 
with the British government. All this went according to Herzl’s plan of 
1896.—CJB.} 
[ae] 

Supposing His Majesty the Sultan were to give us Palestine, we could in 
return pledge ourselves to regulate the whole finances of Turkey. We should 
there form a portion of the rampart of Europe against Asia, an outpost of 


civilization as opposed to barbarism. The sanctuaries of Christendom would 
be safeguarded by assigning to them an extra-territorial status, such as is 
well known to the law of nations. We should form a guard of honor about 
these sanctuaries, answering for the fulfilment of this duty with our 
existence. This guard of honor would be the great symbol of the solution of 
the Jewish Question after eighteen centuries of Jewish suffering. 


{The Zionists repeatedly tried to convince imperial powers that it was in 
their best interests to grant Palestine to the Jews. Napoleon was lured 
into Egypt and the Sinai by Jews who convinced Napoleon that he was 
the messiah and could benefit from a Jewish outpost in Palestine. The 
Jewish Prime Minister of Great Britain Benjamin Disraeli dubbed 
Queen Victoria the "Empress of India" so as to convince the British that 
a Jewish outpost in Palestine would secure British trade routes to India. 
When the Germans were about to win World War One, Zionists offered 
the British a quid pro quo deal whereby the Zionists would bring 
America into the First World War on the side of the British and against 
the Germans, in exchange for the Balfour Declaration opening up 
Palestine for Jewish settlement. The Ottoman Empire controlled 
Palestine. After deliberately driving the Sultan of the Ottoman Empire 
into unpayable debts and rendering the Empire the "sick man of 
Europe", the Zionists offered to pay off some of the Sultan’s debts and 
regulate his finances, if he would grant Palestine to the Jews. The 
Zionists offered the Germans routes to their colonies and a Middle 
Eastern ally if they would leverage their WW I ally the Ottoman Empire 
into granting them Palestine. When Hitler came to power, the Zionists 
offered to prevent any organized boycott of German goods and services 
in order to rescue the finances of the vulnerable new Nazi government. 
This offer came at the height of the Great Depression, when Germany 
desperately needed exports and foreign currency to buy raw materials. 
The Zionists then fulfilled Herzl’s plans with the Nazis and provided 
them with foreign currency and a market for German exports while 
supplying Germany with oranges and other agricultural products, in 
exchange for supplying Palestine with goods and people. The Zionists 
offered the Nazis a military alliance to drive out the British and control 
the Arabs. All of this recalls the biblical story of Esau and Jacob in 
which Jacob tricks a desperate Esau into surrendering his birthright. 


Though the Zionists always pledged that they would safeguard the 
religious interests of Christians and Muslims, they are today trying to 
destroy the Dome of the Rock and Al Aqsa Mosque, and they persecute 
Christians in Israel.—C JB} 

[ee] 
I said in the last chapter but one, "the Jewish Company will organize trade 
and commerce in the new country." I shall here insert a few remarks on that 
point. 

igi | 
We have not the slightest intention of organizing trade artificially, and we 
should certainly not attempt to do it in a day. But, though the organization of 
it may be impossible, the promotion of it is not. And how is commerce to be 
encouraged? Through the medium of a demand. The demand recognized, the 
medium created, commerce will establish itself. 
If there is a real and earnest demand among Jews for an improvement of 
their status; if the medium to be created—the Jewish Company—is 
sufficiently powerful, then commerce will extend itself copiously in the new 
country. 


{The Jews created the demand for the Nazis to agree to the Transfer 
Agreement when the Jewish War Veterans initiated a grassroots boycott 
of German goods. Germany was a heavily industrialized nation which 
depended upon exports to sustain high levels of employment. Those 
export goods were often produced with imported materials. The 
Germans needed foreign currency to purchase those materials and food. 
An organized international Jewish boycott would have produced a 
financial collapse in Germany and high levels of unemployment. A 
second revolution against and among the Nazis was about to occur and 
Hitler’s reign was threatened. The Zionists and big Jews sabotaged any 
and all attempts at an organized Jewish boycott. 

Hitler and the Nazis created the demand for sophisticated and 
wealthy German Jews to devote their assets and their families to 
funding and supporting the Zionist venture to form a Jewish State in 
Palestine, despite the fact that the vast majority of German Jews were 
vehemently opposed to Zionism. By terrorizing German Jews and 
inhibiting their ability to earn income, the Nazis created the incentive 
the Zionists needed for German Jews to flee to Palestine and use 


portions of their frozen German accounts to buy German export goods. 
The Nazis and Zionists worked together and followed Herzl’s plan. This 
provided the talented professionals and the capital which laid the 
foundation for the formation of the Nation of Israel after the war. 
Without the Transfer Agreement, the needed infrastructure and 
population would not have existed after the war. The Zionists had the 
incentive and the desire to improve the Nazi economy and support 
Hitler, and it was they who kept Hitler in power during the economic 
crisis he initially faced. 

In other words, without the Transfer Agreement, Hitler would likely 
have been deposed. Without Hitler, the Zionists could not have formed 
the nation of Israel—_ CJB} 


OUTLINES. 


The Jewish Company is partly modeled on the lines of a great trading 
association. It might be called a Jewish Chartered Company, though it 
cannot exercise sovereign power, and has duties other than the establishment 
of colonial commerce. 

The Jewish Company will be founded as a joint-stock company subject to 
English jurisdiction, framed according to English laws, and under the 
protection of England. Its principal centre will be London. I cannot tell yet 
how large the Company’s capital should be; I shall leave that calculation to 
our numerous financiers. But to avoid ambiguity, I shall put it at a thousand 
million marks (about £50,000,000); it may be either more or less than that 
sum. The form of subscription, which will be further elucidated, will 
determine what fraction of the whole amount must be paid to at once. 

The Jewish Company is an organization with a transitional character. It is 
strictly a business undertaking, and must be carefully distinguished from the 
Society of Jews. 

The Jewish Company will first of all see to the realization of all vested 
interests left by departing Jews. The method adopted will prevent the 
occurrence of crises, secure every man’s property, and facilitate that inner 
migration of Christian citizens which has already been indicated. 


{One of the selling points for the Transfer Agreement to the Nazis was 
the fact that non-Jewish Germans could fill the positions and seize the 


business opportunities left open by departing Jews. Herzl first proposed 
this dynamic. That would increase Germany’s rates of employment and 
reinforce Germans’ loyalty to Hitler. The anti-Jewish boycotts in 
Germany and the substitution of inexperienced or incompetent non- 
Jews for Jews in some businesses and professions harmed the German 
economy, and they felt forced to oblige Herzl’s plan. The transfer of 
these professionals to Palestine provided the exact type of people the 
Zionists wanted to build the foundation of the Jewish Nation-State. 

Sam Cohen sought to monopolize the Transfer Agreement for himself. 
He owned a Palestinian land investment company named Hanotaiah 
and wanted to set his own prices and exchange values for the assets Jews 
transferred from Germany to Palestine. Hanotaiah was to be Herzl’s 
"Jewish Company". Cohen planned to make the transfer cashless for 
the migrating Jews, so that he could control how the money was spent 
and ensure that his company reaped all the profits. Hanotaiah would 
determine what goods and land the migrating Jew would receive and set 
its value. The Labour Zionist Chaim Arlosoroff objected and sought a 
share in the profits and opportunities the Transfer Agreement created 
for the official Zionist institutions in Palestine. Arlosoroff also objected 
that Jews must retain some cash, or they would never agree to leave 
Germany.—CJB} 


NON-TRANSFERABLE GOODS. 


The non-transferable goods which come under consideration are house 
property, land, and local business connections. The Jewish Company will at 
first take upon itself no more than the necessary negotiations for effecting 
the sale of these goods. These Jewish sales will not immediately produce any 
serious fall in prices. The Company’s branch establishments in various 
towns will become the central offices for the sale of Jewish estates, and will 
charge only so much commission on transactions as will insure their 
financial stability. 

Now, the development of this movement may cause a considerable fall in the 
prices of landed property, and may eventually make it impossible to find a 
market for it. At this juncture the Company will enter upon another branch 
of its functions. It will takeover the management of abandoned estates till 
such time as it can dispose of them to greatest advantage. It will rent houses, 


let out land on lease, and install business managers—these, on account of the 
required supervision, being, if possible, tenants also. The Company will 
endeavor everywhere to facilitate the acquisition of land by its tenants, who 
are Christians. It will, indeed, gradually replace its own officials in the 
European branches by Christian substitutes; lawyers, etc.; and these are not 
by any means to become servants of the Jews; they are intended to be free 
controlling bodies to the Christian population, so that everything may be 
carried through in equity, fairness and justice, and without imperilling the 
internal welfare of the people. 

At the same time the Company will buy estates, or, rather, exchange them. 
For a house it will offer a house in the new country, and for land, land in the 
new country; everything being, if possible, transferred to new soil in the 
Same state as it was in the old. And this transfer will be a great and 
recognized source of profit to the Company. "Over there" the houses offered 
in exchange will be newer, more beautiful, and more comfortably fitted, and 
the landed estates of greater value than those abandoned; but they will cost 
the Company comparatively little, because it will have bought the ground at 
a very cheap rate. 


PURCHASE OF LAND. 


The land which the Society of Jews will have secured by international law 
must, of course, be privately acquired. 

Provisions made by individuals for their own settlement do not come within 
the province of this general account. But the Company requires large strips 
of territory for its own needs and ours, and these it must secure by private 
purchase. It will negotiate principally for the acquisition of fiscal domains, 
with the great object of taking possession of this land "over there" without 
paying a price too high, in the same way as it sells here without accepting 
one too low. A forcing of prices will be impossible, because the value of the 
land will be created by the Company through its organization of settlements, 
in conjunction with the supervising Society of Jews. The latter will see to it 
that the enterprise does not become a Panama, but a Suez. 

The Company will sell building sites at cheap rates to its officials, and will 
allow them to mortgage these for the building of their habitations, deducting 
the amount due from their salaries, or putting it down to their account as 


increased emolument. This will, in addition to the honors they expect, form a 
kind of recompense for their services. 
All the immense profits of this speculation in land will go to the Company, 
which is bound to receive this indefinite premium in return for having borne 
the risk of the undertaking. When the undertaking involves any risk, the 
profits must be freely accorded to those who have borne it. But under no 
other circumstances will profits be permitted. In the co-relation of risk and 
profit is comprehended financial justice. 

BUILDINGS. 
The Company will thus barter houses and estates. It must be plain to any one 
who has observed the rise in the value of land through its cultivation, that the 
Company will gain enormously on its landed property. This can best be seen 
in enclosed pieces of land in town and country. Areas not built over increase 
in value through surrounding cultivation. The men who carried out the 
extension of Paris made a successful speculation in land which was 
ingenious in its simplicity; instead of erecting new buildings in the 
immediate vicinity of the last houses of the town, they bought up adjacent 
strips of land and began to build on the outskirts of these. This inverse order 
of construction raised the value of building sites with extraordinary rapidity. 
After having completed the outer ring, they built in the middle of the town 
on these highly valuable sites, instead of continually erecting houses at the 
extremity. 
Will the Company do its own building, or commission independent 
architects? It can, and will, do both. It has, as will be shown shortly, an 
immense reserve of working power, which will not be sweated by the 
Company, but, transported into brighter and happier conditions of life, will 
work at a cheap rate. Our geologists will have looked to the provision of 
building materials when they selected the sites of the towns. 
What is to be the principle of construction? 


WORKMEN’S DWELLINGS. 


The workmen’s dwellings (which include the dwellings of all operatives) 
will be erected at the Company’s own risk and expense. They will resemble 
neither those melancholy workmen’s barracks of European towns, nor those 
miserable rows of cabins which surround factories; they will certainly 
present a uniform appearance, because the Company must build cheaply 


where it provides the building materials to a great extent; but the detached 
houses in little gardens will be united into attractive groups in each locality. 
The natural conformation of the land will rouse the ingenuity of our young 
architects, whose ideas have not yet been cramped by routine; and even if 
the people do not grasp the whole import of the plan, they will at any rate 
feel at ease in their loose clusters. The Temple will be visible from long 
distances, for our faith it was that united us in the old days. There will be 
light, attractive, healthy schools for children, conducted on the most 
approved modern systems. There will be continuation-schools for workmen, 
which will educate them up to greater technical knowledge and enable them 
to become intimate with the working of machinery. There will be places of 
amusement, for the proper conduct of which the Society of Jews will be 
responsible. 
We are, however, speaking merely of the buildings at present, not of what 
may take place inside them. 
I said that the Company would build workmen’s dwellings cheaply. And 
cheaply, not only because of the proximity of abundant building materials, 
not only because of the Company’s proprietorship of the sites, but also 
because of the non-payment of workmen. 
American farmers work on the system of mutual assistance in the 
construction of houses. This childishly amicable system, which is as clumsy 
as the block houses erected, allows of considerable amplifications. 

[***] 


COMMERCE. 


The labor carried to the new country will naturally create trade. The first 
markets will supply only the absolute necessaries of life: cattle, grain, 
working clothes, tools, arms, etc. These we shall be obliged at first to 
procure from neighboring States, or from Europe; but we shall make 
ourselves independent as soon as possible. The Jewish promoters will soon 
realize what prospects of business the new country offers. 

[ae] 


SOME FORMS OF REALIZING NON-TRANSFERABLE 


PROPERTY 


The Jewish Company is the receiver and administrator of the non- 
transferable goods of the Jews. 

Its methods of procedure can be easily imagined in the case of houses and 
estates, but what methods will it adopt in the transfer of businesses? 

Here numberless processes may be found practicable, which cannot all be 
enlarged on in this outline. But none of them will present any great 
difficulties, for in each case the emigrating business proprietor will settle 
with the Company’s officers in his district on the most advantageous form of 
liquidation. 

This will most easily be arranged in the case of small employers, in whose 
trades the personal activity of the proprietor is of chief importance, while 
goods and organization are a secondary consideration. The Company will 
provide a certain field of operation for the emigrant’s personal activity, and 
will substitute a piece of ground, with loan of machinery, for his goods. Jews 
are known to adapt themselves with remarkable ease to any form of earning 
a livelihood, and they will quickly learn to carry on a new industry. In this 
way a number of small traders will become small landholders. The Company 
will, in fact, be prepared to sustain what appears to be a loss in taking over 
the non-transferable property of the poorest emigrants; for it will thereby 
induce the free cultivation of tracts of land, which raises the value of 
adjacent tracts. 

In a larger business, where goods and organization equal, or even exceed, in 
importance, the personal activity of the manager, whose larger connection is 
also non-transferable, various forms of liquidation are possible. Here comes 
an opportunity for that inner migration of Christian citizens into positions 
evacuated by Jews. The departing Jew will not lose his personal business 
credit, but will carry it with him. The Jewish Company will open a current 
bank account for him. And he can sell the goodwill of his original business, 
or hand it over to the control of managers under supervision of the 
Company’s officials. The managers may rent the business or buy it, paying 
for it by instalments. But the Company acts temporarily as trustee for the 
emigrants, in superintending, through its officers and lawyers, the 
administration of their affairs, and seeing to the correct entry of all accounts. 


If a Jew cannot sell his business, will not entrust it to a proxy, and does not 
wish to give up its personal management, he may stay where he is. The Jews 
who stay will be none the worse off, for they will be relieved of the 
competition of those who leave, and will no longer hear the Anti-Semitic cry 
"No dealing with Jews!" 

If the emigrating business proprietor wishes to carry on his old business in 
the new country, he can make his arrangements for it from the very 
commencement. An example will best illustrate my meaning. The firm X. 
carries on a large business in fancy goods. The head of the firm wishes to 
emigrate. He begins by setting up a branch establishment in his future place 
of residence, and sending out his surplus stock. The first poor settlers will be 
his first customers; these will be followed by emigrants of a higher class, 
who require superior goods. X. then sends out newer goods, and eventually 
despatches his newest. The branch establishment begins to pay while the 
principal one is still in existence, so that X. ends by having two paying 
business houses. He sells his original business to a Christian, and goes off to 
manage the new one. 

Another and greater example: Y. & Son are large coal traders, with mines 
and factories of their own. How is so huge and complex a property to be 
realized? The mines and everything connected with them might, in the first 
place, be bought up by the State in which they are situated. In the second 
place, the Jewish Company might take them over, paying for them partly in 
land, partly in cash. A third method might be the conversion of Y. & Son 
into a limited company. A fourth, the continued working of the business 
under the original proprietors, who would return at intervals to inspect their 
property, as foreigners, and as such, under the protection of law in every 
civilized State. All these suggestions are carried out daily. A fifth method, 
and one which might be particularly profitable, I shall merely indicate, 
because there are at present few and feeble extant examples of its working, 
however ready the modern consciousness may be to adopt them. Y. & Son 
might sell their undertaking to the collective body of their employes, who 
would form a cooperative society, and might perhaps pay the requisite sum 
by means of a Government loan, on which there would not be heavy interest 
to pay. 

The employés would then gradually pay off the loan which either the 
Government or the Jewish Company, or even Y. & Son, would have 
advanced to them. 


The Jewish Company will be prepared to conduct the transfer of the smallest 
affairs equally with the largest. While Jewish emigration slowly proceeds, 
the Company remains its great controlling body, which organizes the 
departure, takes charge of deserted possessions, guarantees the proper 
conduct of the movement with its own visible and palpable property, and 
provides permanent security for those who have already settled. 


SECURITIES OF THE COMPANY. 


What securities will the Company offer that the abandonment of countries 
will not cause their impoverishment and produce economic crises? 

I have already mentioned that honest Anti-Semites will combine with our 
officials in controlling the transfer of our estates. 

But the State revenues might suffer by the loss of a body of taxpayers, who, 
though little appreciated as citizens, are highly valued in finance. The State 
should therefore receive compensation for this loss. This we offer indirectly 
by leaving in the country businesses which we have built up by means of 
Jewish shrewdness and Jewish industry, by letting our Christian fellow 
citizens move into our evacuated positions, and by thus facilitating the rise 
of numbers of people to greater prosperity in a manner so peaceable as has 
never been known before. The French Revolution had a similar result, on a 
small scale, brought about by bloodshed on the guillotine, in every province 
of France, and on the battlefields of Europe. Moreover, inherited and 
acquired rights were destroyed, and cunning buyers only enriched 
themselves by the purchase of State properties. 

The Jewish Company will offer to the States that fall under its sphere of 
work, direct as well as indirect advantages. It will give Governments the first 
offer of abandoned Jewish property, and allow buyers most favorable 
conditions. Governments, again, will be able to make use of this extensive 
appropriation of land for the purpose of social experiments and 
improvements. 

The Jewish Company will give every assistance to Governments and 
Parliaments in their efforts to control and guide the inner migration of 
Christian citizens. 

The Jewish Company will also pay heavy duties. Its central office will be in 
London, so as to be under the protection of a power which is not at present 
Anti-Semitic. But the Company requires to be officially and publicly 


supported, and must therefore be in a position to pay taxes. To this end, it 
will establish taxable branch offices everywhere. Further, it will pay double 
duties on the twofold transfer of goods which it effects. Even in transactions 
where the Company is really nothing more than a business agency, it will 
temporarily appear as a purchaser, and will be set down as the momentary 
possessor in the register of landed property. 

These are, of course, purely calculable matters. 

Every place will raise and discuss the question, how far the Company can go 
without running any risks of failure. And the Company itself will confer 
freely with Finance Ministers on the various points at issue. Ministers will 
recognize the conciliatory spirit of our enterprise, and will consequently 
offer every facility in their power for the successful achievement of the great 
undertaking. 

Further and direct profit will accrue to Governments from the transport of 
passengers and goods, and where railways are State property the returns will 
be immediately recognisable. Where they are held by companies, the Jewish 
Company will make favourable terms for transport, in the same way as does 
every transmitter of goods on a large scale. Freight and carriage must be 
made as cheap as possible for our people, because every traveller will pay 
his own expenses. The middle classes will travel with Cook’s tickets, the 
poorer classes in emigrant trains. The Company might make a good deal by 
reductions on passengers and goods; but here, as elsewhere, it must adhere to 
its principle of not trying to raise its receipts to a greater sum than will cover 
its working expenses. 

In many places Jews have control of the transport; and the transport 
industries will be the first needed by the Company, and the first to be bought 
up by it. The original owners of these industries will either enter the 
Company’s service, or establish themselves independently "over there." The 
new arrivals will certainly require their assistance, and theirs being a paying 
profession, which they may and indeed must exercise there to earn a living, 
numbers of these enterprising spirits will depart. It is unnecessary to describe 
all the business details of this monster expedition. They must be judiciously 
evolved out of the original plan by many able and intelligent men. 


SOME OF THE COMPANY’S FUNCTIONS. 


One department of work will create another. For example: the Company will 
gradually introduce the manufactures of goods into the settlements which 
will, of course, be extremely primitive at their inception. Outer garments, 
under-linens, and shoes will first of all be manufactured for our own poor 
emigrants, who will be provided with new suits of clothing at the various 
European emigration centres. They will not receive these clothes as alms, 
which might hurt their pride, but in exchange for old garments; any loss the 
Company sustains by this transaction being booked as a business loss. Those 
who are absolutely without means will pay off their debt to the Company by 
working overtime at a fair rate of wages. 

Existing emigration societies will be able to give valuable assistance here, 
for they will do for the Company’s colonists what they did before for 
departing Jews; a good system of co-operation being easily organised by the 
authorities. 

The new clothing even of the poor settlers will have the symbolic meaning. 
"You are now entering on a new life." The Society of Jews will impress on 
them the solemnity and gravity of their undertaking by instituting the recital 
of prayers, popular lectures, instruction on the object of the expedition, 
directions on the hygienic construction of their new places of residence, and 
encouragement to work, before the departure and during the journey. On 
their arrival the emigrants will be welcomed by our chief officials with due 
solemnity, but without foolish exultation, for the Promised Land will not yet 
have been conquered; they will only feel that, poor as they are, they are on 
land of their own at last. 

The clothing industries of the Company will, of course, not produce their 
goods without distinct organisation. The Society of Jews will obtain from the 
local groups an exact estimate of the number, requirements, and date of 
arrival of the settlers, and will communicate all information in good time to 
the Jewish Company. In this way it will be possible to provide for them with 
every precaution. 


PROMOTION OF INDUSTRIES. 


The duties of the Jewish Company and the Society of Jews cannot be kept 
strictly apart in this outline. These two great bodies will indeed work in 
unison, the Company depending on the moral direction and support of the 
Society, the Society again acting only with the material assistance of the 


Company. For example, in the management of the clothing industry, the 
quantity produced will at first be kept down so as to preserve an equilibrium 
between supply and demand; and wherever the Company undertakes the 
organisation of new industries the same precaution will be exercised. 

But individual enterprise must never be checked by our superior force. We 
shall only work collectively when the immense difficulties of the task 
demand common action; we shall, wherever possible, scrupulously respect 
the rights of the individual. Private property, which is the economic basis of 
independence, will also be encouraged to develop freely. Our unskilled 
labourers even will work their way up to private proprietorship. 

The spirit of enterprise must, indeed, be encouraged in every possible way. 
Organisation of industries will be promoted by a judicious system of duties, 
by the employment of cheap raw material, and by the institution of a Board 
to collect and publish industrial statistics. 

But this spirit of enterprise must be wisely encouraged, risky speculation 
being as far as possible avoided. Every newly established industry must be 
long previously advertised, so as to prevent promoters, who six months later 
might wish to start a similar business, from preparing for themselves a 
financial failure. If the Company carefully publishes the designs of every 
new scheme, a knowledge of existing industrial conditions will be obtained 
by every one. 

Promoters will further be able to make use of centralised labour agencies, 
which will only receive a commission large enough to ensure their 
continuance. The promoter might, for example, telegraph for 500 unskilled 
labourers for three days, three weeks, or three months. The labour agency 
would then collect these 500 unskilled labourers from every possible source, 
and despatch them at once to carry out the agricultural or industrial 
undertaking. Gangs of workmen will thus be systematically drafted from 
place to place like a body of troops. These men will, of course, not be 
sweated, but will work only a seven-hours day; and, in spite of their change 
of locality, they will preserve their military organisation, work out their term 
of service, and receive commands, promotions, and pensions. Independent 
promoters will, of course, be able to obtain their workmen from other 
sources, but they will not find it easy to do so. The Society will be able to 
prevent the introduction of the sweating system through non-Jewish 
workmen who would work overtime, by boycotting employers of these, by 
controlling traffic, and by various other methods. The seven-hours day must 


therefore be adhered to, and we shall thus bring our people gradually, and 
without coercion, to adopt the normal seven-hours day. 


SETTLEMENT OF SKILLED LABOURERS. 


What can be done for unskilled workers can obviously be more easily done 
for skilled labourers. These will work under similar regulations in the 
factories, and the central labour agency will provide them when required. 
Independent operatives and small employers, who must be carefully taught, 
on account of the rapid progress of scientific improvements, who must 
acquire technical knowledge even if no longer very young men, who must 
study the power of water, and appreciate the forces of electricity— 
independent workers must also be discovered and supplied by the Society’s 
agency. The local group might apply, for example, to the central office: "We 
want so many carpenters, locksmiths, glaziers, &." The central office would 
publish this demand, and the proper men will apply there for the work. 
These would then travel with their families to the place where they were 
wanted, and would remain there without feeling the pressure of undue 
competition. A permanent and comfortable home would thus be provided for 
them. 


METHOD OF RAISING CAPITAL. 


The capital required for establishing the Company was previously put at 
what seemed an absurdly high figure. The amount actually necessary will be 
fixed by financiers, and will in any case be a very considerable sum. There 
are three ways of raising this sum, all of which the Society will take under 
consideration. This Society, the great "Gestor" of the Jews, will be formed 
by our best and most upright men, who must not derive any material 
advantage from their membership. Although the Society cannot at the outset 
possess any but moral authority, this authority will yet suffice to establish the 
credit of the Jewish Company in the nation’s eyes. The Jewish Company will 
thus be unable to undertake any business enterprise which has not received 
the Society’s sanction; it will thus not be formed of any mere indiscriminate 
group of financiers. For the Society will weigh, select and decide, and will 
not give its approbation till it is sure of the existence of good securities for 
the conscientious carrying out of the scheme. It will not permit experiments 


with insufficient means, for this undertaking must succeed at the first 
attempt. Any initial failure would compromise the whole idea during many 
decades to come, or might even make its realisation permanently impossible. 
The three methods of raising capital are: (1) Through "la haute finance"; (2) 
Through small and private banks; (3) Through public subscription.! 


[Footnote—'The third was adopted. The Jewish Colonial Trust was 
capitalized at £2,000,000, in £1 shares. ] 


The easiest, most rapid, and safest would be by "la haute finance". The 
required sum would then be raised in the shortest possible time by our great 
body of financiers, after they had discussed the advisability of the cause. The 
great advantage of this method would be that it would avoid the necessity of 
paying in the thousand millions (to keep to the original cipher) immediately 
in its entirety. A further advantage would be, that the unlimited credit of 
these powerful financiers would be of considerable value to the Company in 
its transactions. Many latent political forces lie in our financial power, that 
power which our enemies assert to be actually and now as effective as we 
know it might be if we exercised it. Poor Jews feel only the hatred which this 
financial power provokes; its use in alleviating their lot as a body, they have 
not yet felt. The credit of our great Jewish financiers would have to be 
placed at the service of the National Idea. But should these gentlemen, who 
are naturally satisfied with their lot, decline to do anything for their co- 
religionists who are unjustly held responsible for the large possessions of 
certain individuals—should these great financiers refuse to co-operate—then 
the realisation of this plan will afford an opportunity for drawing a clear line 
of distinction between them and the rest of Judaism. 

The great financiers, moreover, will certainly not be asked to raise an 
amount so enormous out of pure philanthropy; that would be expecting too 
much. The promoters and stock-holders of the Jewish Company are, on the 
contrary, intended to do a good piece of business, and they will be able to 
calculate beforehand what their chances of success are likely to be. For the 
Society of Jews will be in possession of all documents and references which 
may serve to define the prospects of the Jewish Company. The Society will 
also undertake the special duty of investigating with exactitude the extent of 
the new Jewish movement, so as to provide the Company promoters with 
thoroughly reliable information on the amount of support they may expect. 


The Society will also supply the Jewish Company with comprehensive 
modern Jewish statistics, thus doing the work of what is called in France a 
"société d’ études," which undertakes all preliminary research previous to the 
financing of a great undertaking. Even so, the enterprise may not receive the 
valuable assistance of our money magnates. These might, perhaps, even try 
to oppose the Jewish movement by means of their secret servitors and 
agents. Such opposition we shall meet fairly and bravely. 

Supposing that these magnates are content simply to refuse their support to 
the scheme: 

Is it, therefore, done with? 

No. 

For then the money will be raised in another way—by an appeal to 
moderately rich Jews. The smaller Jewish properties would have to be united 
in the name of the National Idea till they were gathered into a second and 
formidable financial force. But, unfortunately, this would require a great deal 
of financing at first—for the £50,000,000 would have to be subscribed in full 
before starting work; and, as this sum could only be raised very slowly, all 
sorts of banking business would have to be done and loans made during the 
first few years. It might even occur that, in the course of all these 
transactions, the ultimate object of them would be forgotten; Jews would 
create a new and large business, and forget all about emigration. 

The notion of raising money in this way is not by any means impracticable. 
The experiment of collecting Christian money to form an opposing force to 
great financiers has already been tried; the experiment of opposing it with 
Jewish money has merely been thought of; it is quite feasible. 

But these financial quarrels would bring about endless crises; the countries 
in which they occurred would suffer severely, and Anti-Semitism would 
become rampant everywhere. 

This method is therefore not to be recommended. I have merely suggested it, 
because it comes up in the course of the logical development of the idea. 

It is also doubtful whether smaller private banks would be willing to adopt it. 
In any case, even the refusal of moderately rich Jews would not even put an 
end to the scheme. A third method of carrying it out remains to be tried. 

The Society of Jews, whose members are not business men, might try to 
found the Company on a national subscription. 

The Company’s capital might be raised without the assistance of a syndicate, 
by the direct imposition of a subscription on the public. Not only poor Jews, 


but also Christians who wanted to get rid of them, would subscribe their 
small quota to this fund. A new and peculiar form of the plebiscite would 
thus be established, whereby each man who voted for this solution of the 
Jewish Question would express his favourable opinion by subscribing a 
stipulated amount. This stipulation would produce security. The funds 
subscribed would only be paid in if their sum total reached the required 
amount; if the tenders were not sufficiently numerous, they would be 
returned. 

But should the sum total raised all over the world by a public tax reach the 
required amount, then each little subscription would be secured by the great 
numbers of other small subscriptions. 

All this could, of course, not be done without the express and definite 
assistance of interested Governments. 


LOCAL GROUPS 
OUR TRANSMIGRATION. 


Previous chapters explained only how the emigration scheme might be 
carried out without creating any economic disturbance. But so great a 
movement cannot take place without inevitably rousing many deep and 
powerful feelings. Old customs, old memories attach us to our homes. We 
have cradles, we have graves, and we alone know how Jewish hearts cling to 
the graves. Our cradles we shall carry with us—they hold our future, rosy 
and smiling. Our beloved graves we must, alas! abandon—and I think this 
abandonment will cost us covetous people more than any other sacrifice. But 
it must be so. 

Economic distress, political pressure, and social obloquy have already driven 
us from our homes and from our graves. We Jews are even now perpetually 
shifting from place to place, a strong current actually carrying us westward 
over the sea to the United States, where our presence is not desired. And 
where will our presence be desired, so long as we are a homeless nation? 

But we shall give a home to our people. And we shall give it, not by 
dragging them ruthlessly out of their sustaining soil, but rather by 
transplanting them carefully to a better ground. Though we are creating new 
political and economic relations, we shall preserve as sacred all that is dear 
to our people’s hearts. 

Hence a few suggestions must suffice, as this part of my scheme will most 
probably be condemned as visionary. Yet even this is possible and real, 
though it now appears to be something vague and aimless. Organisation will 
make of it something rational. 


EMIGRATION IN GROUPS. 


Our people may emigrate in groups of families and friends. But no man will 
be forced to join the particular group belonging to his former place of 
residence. Each will be able to journey in his chosen fashion as soon as he 
has settled his affairs. Seeing that each man will pay his own expenses by 
rail and boat, he will naturally travel by whatever class suits him best. 
Possibly there will even be no subdivision of classes on board train and boat, 


so as to avoid making the poor, who form the great majority of passengers, 
feel their position too keenly during their long journey. Though we are not 
exactly organising a pleasure trip, it is as well to keep them in good-humour 
on the way. 

None will travel in penury; on the other hand, all who desire to travel in 
luxurious ease will be able to follow their bent. Even under favourable 
circumstances, the movement may not touch certain classes of Jews for 
several years to come; the intervening period can therefore be employed in 
selecting the best modes of organising the journeys. Those who are well-off 
can travel in parties if they wish, taking their personal friends and 
connections with them. Jews, with the exception of the richest, have, after 
all, very little intercourse with Christians. In some countries their 
acquaintance with them is confined to a few spongers, borrowers, and 
dependents; of a better class of Christian they know nothing. The Ghetto 
subsists still, though its walls are broken down. 

The middle classes will therefore make elaborate and careful preparations 
for departure. A group of travellers will be formed in each locality, large 
towns being divided into districts, with a group in each district, who will 
communicate by means of representatives elected for the purpose. This 
division into districts need not be strictly adhered to; it is merely intended to 
alleviate the discomfort and home-sickness of the poor during their journey 
outwards. If they so choose, they may either travel alone or attached to any 
local group they prefer. The conditions of travel—regulated according to 
classes—will apply to all alike. Any sufficiently numerous travelling party 
can charter a special train and special boat from the Company. 

The Company’s house-agency will provide quarters for the poorest on their 
arrival. Later on, when more prosperous emigrants follow, their obvious 
need for lodgings on first landing will have been supplied by hotels built by 
private enterprise. Some of these more prosperous colonists will, indeed, 
have built their houses before becoming permanent settlers, so that they will 
merely move from an old home into a new one. 

It would be an affront to our intelligence to point out everything that might 
do. Every man who attaches himself to the National Idea will know how to 
spread it, and how to make it actual within his sphere of influence. We shall 
first of all ask for the co-operation of our ministers. 


OUR MINISTERS. 


Every group will have its minister, travelling with his congregation. Local 
groups will afterwards form voluntarily about their minister, and each 
locality will have its spiritual guide. Our ministers, on whom we especially 
call, will devote their energies to the service of our idea, and will inspire 
their congregations by preaching it from the pulpit. They will not need to 
address special meetings for the purpose; an appeal such as this may be 
uttered in the synagogue. And thus it must be done. For we feel our historic 
affinity only through the faith of our fathers; the very language different 
nations has been impressed on us so deeply that it seems impossible to 
obliterate it. 

The ministers will receive communications regularly from both Society and 
Company, and will announce and explain these to their congregations. Israel 
will pray for us and for itself. 


RESPONSIBLE MEN OF THE LOCAL GROUPS. 


The local groups will appoint small committees of responsible men under 
the minister’s presidency, for discussion and settlement of local affairs. 
Philanthropic institutions will be transferred by their local groups; each 
institution remaining "over there" the property of the same set of people for 
whom it was originally founded. I think the old buildings should not be sold, 
but rather devoted to the assistance of indigent Christians in the forsaken 
towns. The local groups will receive compensation by obtaining free 
building sites and every facility for reconstruction in the new country. 

This transfer of philanthropic institutions will give another of those 
opportunities which occur at different points of my scheme, for making an 
experiment in the service of humanity. Our present unsystematic private 
philanthropy does little good in proportion to the great expenditure it 
involves. But these institutions can and must form part of a system by which 
they will eventually supplement one another. In a new society these 
organisations can be evolved out of our modern consciousness, and may be 
based on all previous socio-political experiments. This matter is of great 
importance to us, on account of our large number of paupers. The weaker 
characters among us, discouraged by external pressure, spoilt by the soft- 
hearted charity of our rich men, easily sink, till they take to begging. 


The Society, supported by the local groups, will give greatest attention to 
popular education with regard to this particular. It will create a fruitful soil 
for many powers which now wither uselessly away. Whoever shows a 
genuine desire to work will be suitably employed. Beggars will not be 
endured. Whoever refuses to do anything as a free man will be sent to the 
workhouse. 

On the other hand, we shall not despatch the old to an infirmary. An 
infirmary is one of the cruelest charities which our stupid good-nature ever 
invented. There our old people die out of pure shame and mortification. 
There they are already buried. But we will leave to those even who stand on 
the lowest grade of intelligence the consoling illusion of their utility in the 
world. We will provide easy tasks for those who are incapable of physical 
labour; for we must allow for diminished vitality in the poor of an already 
enfeebled generation. But future generations shall be dealt with otherwise; 
they shall be brought up in liberty for a life of liberty. 

We will seek to bestow the moral salvation of work on men of every age and 
of every class; and thus our people will find their strength again in the land 
of the seven-hours day. 


PLANS OF THE TOWNS. 


The local groups will delegate their representatives to select sites for towns. 
In the distribution of land, every precaution will be taken to effect a careful 
transfer with due consideration for acquired rights. 

The local groups will have plans of the towns, so that our people may know 
beforehand where they are to go, in which towns and in which houses they 
are to live. Comprehensive drafts of the building plans previously referred to 
will be distributed among the local groups. 

The principle of our administration will be strict centralisation, of our local 
groups complete autonomy. In this way the transfer will be accomplished 
with the minimum of pain. 

I do not imagine all this to be easier than it actually is; on the other hand, 
people must not imagine it to be more difficult than it is in reality. 


THE DEPARTURE OF THE MIDDLE 
CLASSES. 


The middle classes will involuntarily be drawn into the outgoing current, for 
their sons will be the Company’s officials and employés "over there." 
Lawyers, doctors, scientists of every description, young traders—in fact, all 
Jews who are in search of opportunities, who now escape from oppression in 
their native country to earn a living in foreign lands—will assemble on a soil 
so full of fair promise. The daughters of the middle classes will have married 
these ambitious men. One of them will send for his wife to come out to him, 
another for his parents, brothers and sisters. Members of a new civilisation 
marry young. This can but promote general morality and ensure sturdiness in 
the scions of our race; and thus we shall have no delicate offspring of late 
marriages, children of fathers who spent their strength in the struggle for life. 
Every middle-class emigrant will draw more of his kind after him. 

The bravest will naturally get the best out of the new world. 

But here we seem undoubtedly to have touched on the crucial difficulty of 
my plan. 

Even if we succeeded in opening a serious general discussion on the Jewish 
Question— 

Even if this debate led us to a positive conclusion that the Jewish State were 
necessary to the world— 

Even if the Powers assisted us in acquiring the sovereignty over a strip of 
territory— 

How are we to transport masses of Jews without undue compulsion from 
their present homes to this new country? 

Their emigration is surely voluntary? 


THE PHENOMENON OF MULTITUDES. 


Great exertions will not be necessary to spur on the movement. Anti-Semites 
provide the requisite impetus. They need only do what they did before, and 
then they will create a love of emigration where it did not previously exist, 
and strengthen it where it existed before. Jews who now remain in Anti- 


Semitic countries do so chiefly because, even those among them who are 
most ignorant of history, know that numerous changes of residence in 
bygone centuries never brought them any permanent good. Any land which 
welcomed the Jews to-day, and offered them even fewer advantages than the 
future Jewish State would guarantee them, would immediately attract a great 
influx of our people. The poorest, who have nothing to lose, would drag 
themselves there. But I maintain, and every man may ask himself whether I 
am not right, that the pressure weighing on us arouses a desire to emigrate 
even among prosperous strata of society. Now our poorest strata alone would 
suffice to found a State; for these make the most vigorous conquerors, 
because a little despair is indispensable to the formation of a great 
undertaking. 

But when our desperadoes increase the value of the land by their presence 
and by the labour they expend on it, they make it at the same time 
increasingly attractive as a place of settlement to people who are better off. 
Higher and yet higher strata will feel tempted to go over. The expedition of 
the first and poorest settlers will be conducted by conjoint Company and 
Society, and will probably be additionally supported by existing emigration 
and Zionist societies. 

How may a number of people be concentrated on a particular spot without 
being given express orders to go there? There are certain Jews, benefactors 
on a large scale, who try to alleviate the sufferings of their co-religionists by 
Zionist experiments. To them this problem also presented itself, and they 
thought to solve it by giving the emigrants money or means of employment. 
Thus the philanthropists said: "We pay these people to go there." 

Such an experiment is utterly at fault, and all the money in the world will not 
achieve its purpose. 

On the other hand, the Company will say: "We shall not pay them, we shall 
let them pay us. We shall merely offer them some inducement to go." 

A fanciful illustration will make my meaning more explicit: One of these 
philanthropists (whom we will call "The Baron") and myself both wish to 
get a crowd of people on to the plain of Longchamps, near Paris, on a hot 
Sunday afternoon. The Baron, by promising them 10 francs each, will, for 
200,000 francs, bring out 20,000 perspiring and miserable people, who will 
curse him for having given them so much annoyance. Whereas I will offer 
these 200,000 francs as a prize for the swiftest race-horse—and then I shall 


have to put up barriers to keep the people off Longchamps. They will pay to 
go in: 1 franc, 5 francs, 20 francs. 

The consequence will be that I shall get the half a million of people out 
there; the President of the Republic will drive a la Daumont; and the crowds 
will enjoy and amuse themselves. Most of them will think it an agreeable 
walk in the open air, in spite of heat and dust; and I shall have made by my 
200,000 francs about a million in entrance-money and taxes on gaming. I 
shall get the same people out there whenever I like; but the Baron will not— 
not on any account. 

I will give a more serious illustration of the phenomenon of multitudes 
where they are earning a livelihood. Let any man attempt to cry through the 
streets of a town: "Whoever is willing to stand all day long through a 
winter’s terrible cold, through a summer’s tormenting heat, in an iron hall 
exposed on all sides, there to address every passer-by, and to offer him fancy 
wares, or fish, or fruit, will receive 2 florins, or 4 francs, or something 
similar." 

How many people would go to the hall? How many days would they hold 
out when hunger drove them there? And if they held out, what energy would 
they display in trying to persuade passers-by to buy fish, fruit and fancy 
wares? 

We shall set about it in a different way. In places where trade is active, and 
these places we shall the more easily discover, since we ourselves form 
channels for trade to various localities; in these places we shall build large 
halls, and call them markets. These halls might be worse built and more 
unwholesome than those above mentioned, and yet people would stream 
towards them. But we shall use our best efforts, and we shall build them 
better, and make them more beautiful than the first. And the people, to 
whom we had promised nothing, because we cannot promise anything 
without deceiving them, these brave, keen business men will gaily create 
most active commercial intercourse. They will harangue the buyers 
unweariedly; they will stand on their feet, and scarcely think of fatigue. They 
will hurry off day after day, so as to be first on the spot; they will make 
agreements, promises, anything to continue bread-winning undisturbed. And 
if they find on Sabbath night that all their hard work has produced only 1 
florin 50 kreutzer, or 3 francs, or something similar, they will yet look 
forward hopefully to the next day, which may, perhaps, bring them better 
luck. 


We have given them hope. 

Would any one ask whence the demand comes which creates the market? Is 
it really necessary to tell them again? 

I pointed out before that the labour-test increased our gain fifteenfold. One 
million produced fifteen millions; and one thousand millions, fifteen 
thousand millions. 

This may be the case on a small scale; is it so on a large one? Capital surely 
yields a return diminishing in inverse ratio to its own growth? Inactive 
capital yields this diminishing return, but active capital brings in a 
marvellously increasing return. Herein lies the social question. 

Am I stating a fact? I call on the richest Jews as witnesses of my veracity. 
Why do these carry on so many different industries? Why do they send men 
to work underground and to raise coal amid terrible dangers for miserable 
pay? I cannot imagine this to be pleasant, even for the owners of the mines. 
For I do not believe that capitalists are heartless, and I do not take up the 
attitude of believing it. My desire is not to accentuate, but to smooth 
differences. 

Is it necessary to illustrate the phenomenon of multitudes, and their 
concentration on a particular spot, by references to pious pilgrimages? 

I do not want to hurt any one’s religious sensibility by words which might be 
wrongly interpreted. 

I shall merely refer quite briefly to the Mahommedan pilgrimages to Mecca, 
the Catholic pilgrimages to Lourdes and to many other spots whence men 
return comforted by their faith, and to the holy Coat at Trier. Thus we shall 
also create a centre for the deep religious needs of our people. Our ministers 
will understand us first, and will be with us in this. 

We shall let every man find salvation "over there" in his own particular way. 
Above and before all we shall make room for the immortal band of our 
Freethinkers, who are continually making new conquests for humanity. 

No more force will be exercised on any one than is necessary for the 
preservation of the State and the upholding of its statutes; and the requisite 
force will not be arbitrarily defined by one or more shifting authorities; it 
will be fixed by iron laws. 

Now if the illustrations I gave make people draw the inference that a 
multitude can be only temporarily attracted to centres of faith, of business, or 
of amusement, the reply to their objection is simple. Whereas one of these 
objects by itself would certainly only allure the masses, all these centres of 


attraction combined would be fully qualified permanently to hold and satisfy 
them. For all these centres together form a single, great, long-sought object, 
which our people has always longed to attain, for which it has kept itself 
alive, for which it has been kept alive by external pressure—a free home! 
When the movement commences, we shall draw some men after us and let 
others follow; others again will be swept into the current, and the last will be 
thrust after us. 

These last hesitating colonists will be the worst off, both here and there. 

But the first, who go over with faith, enthusiasm, and courage, will have the 
best of the bargain. 


OUR INTRINSIC QUALITIES. 


There are more mistaken notions abroad concerning Jews than concerning 
any other people. And we ourselves have become so depressed and 
discouraged by our historic sufferings that, parrot-like, we repeat and believe 
these mistakes. Such a one is the assertion that our love of business is 
extreme. Now it is well known that wherever we are permitted to take part in 
the uprising of classes, we give up our business as soon as possible. The 
great majority of Jewish business men give their sons a superior education. 
Hence, indeed, the so-called "Judaising" of good professions. But even in 
economically feebler grades of society, our love of trade is not so 
predominant as is generally supposed. In the Eastern countries of Europe 
there are great numbers of Jews who are not traders, and who are not afraid 
of hard work either. The Society of Jews will be in a position to prepare 
scientifically accurate statistics of our human forces. The new duties and 
prospects which the new country offers to our people will satisfy our present 
handicraftsmen, and will transform many present small traders into manual 
workers. 

A pedlar who travels about the country with a heavy pack on his back is not 
so contented as his persecutors imagine. The seven-hours day will convert 
all of his kind into workmen. They are brave, misunderstood people, who 
now suffer perhaps more severely than any others. The Society of Jews will 
moreover busy itself from the outset with their training as artisans. Their 
love of gain will be encouraged in wholesome fashion. Jews are of saving 
and adaptable disposition, and are possessed of strong family feeling. Such 
people are qualified for any means of earning a living, and it will therefore 


suffice to make small trading unremunerative, to cause even present pedlars 
to give it up altogether. This could be brought about, for example, by 
encouraging large trading-houses which provide all necessaries of life. These 
general trading-houses are already crushing small trading in capital towns. In 
a land of new civilisation they will absolutely prevent its existence. The 
establishment of these trading-houses is further advantageous, because it 
makes the country immediately habitable for people who require more 
refined necessaries of life. 


HABITS. 


Is a reference to the little habits and comforts of the ordinary man, in 
character with the serious nature of this pamphlet? 

I think it is in character, and, moreover, very important. For these little habits 
are the thousand and one fine delicate threads which together go to make up 
an unbreakable rope. 

Here certain limited notions must be set aside. Whoever has seen anything of 
the world knows that just these little daily customs can easily be transplanted 
everywhere. The technical contrivances of our day, which this scheme 
intends to employ in the service of humanity, have heretofore been 
principally used for our little habits. There are English hotels in Egypt and 
on the mountain-crest of Switzerland, Vienna cafés in South Africa, French 
theatres in Russia, German operas in America, and best Bavarian beer in 
Paris. 

When we journey out of Egypt again, we shall not leave the fleshpots 
behind. 

Every man will find his customs again in the local groups, but they will be 
better, more beautiful, and more agreeable than before. 


SOCIETY OF JEWS AND 


JEWISH STATE 


NEGOTIORUM GESTIO. 


This pamphlet is not intended for lawyers. I can therefore only touch 
cursorily, as I have so often done, upon my theory of the legal basis of a 
State. 

I must, nevertheless, lay some stress on my new theory, which could be 
maintained, I believe, even in discussion with men well versed in 
jurisprudence. 

According to Rousseau’s now antiquated view, a State is formed by a social 
contract. Rousseau held that: "The conditions of this contract are so 
precisely defined by the nature of the agreement that the slightest alteration 
would make them null and void. The consequence is that, even where they 
are not expressly stated, they are everywhere identical, and everywhere 
tacitly accepted and recognized," &c. 

A logical and historic refutation of Rousseau’s theory was never, nor is now, 
difficult, however terrible and far-reaching its effects may have been. The 
question whether a social contract with "conditions not expressly stated, yet 
unalterable," existed before the framing of a constitution, is a question of 
little actual interest to States under modern forms of government. The legal 
relationship between government and citizen is in any case clearly 
established now. 

But previous to the framing of a constitution, and during the creation of a 
new State, these principles assume great practical importance. We know and 
see for ourselves that States still continue to be created. Colonies secede 
from the mother country. Vassals fall away from their suzerain; newly 
opened territories are immediately formed into free States. It is true that the 
Jewish State is conceived as a peculiarly modern structure on unspecified 
territory. But a State is formed, not by pieces of land, but rather by a number 
of men united under sovereign rule. 


Man is the human, land the objective, groundwork of a State; the human 
basis being the more important of the two. One supremacy, for example, 
which has no objective basis at all is perhaps more respected than any in the 
world, and this is the supremacy of the Pope. 

The theory of rationality is the one at present accepted in political science. 
This theory suffices to justify the creation of a State, and cannot be 
historically refuted in the same way as the theory of a contract. In so far as I 
am concerned only with the creation of a Jewish State, I am well within the 
limits of the theory of rationality. But when I touch upon the legal basis of 
the State, I have exceeded them. The theories of a Divine institution, or of 
superior power, or of a contract, and the patriarchal and patrimonial theories 
do not respond to modern views. The legal basis of a State is sought either 
too much within men (patriarchal theory, and theories of superior force and 
contract), or too far above them (Divine institution), or too far below them 
(objective patrimonial theory). The theory of rationality leaves this question 
conveniently and carefully unanswered. But a question which has seriously 
occupied doctors of jurisprudence in every age cannot be an absolutely idle 
one. As a matter of fact, a mixture of human and superhuman goes to the 
making of a State. Some legal basis is indispensable to explain the somewhat 
oppressive relationship in which subjects occasionally stand to rulers. I 
believe it is to be found the "negotiorum gestio," wherein the body of 
citizens represents the dominus negotiorum, and the government represents 
the gestor. 

The Romans, with their marvellous sense of justice, produced that noble 
masterpiece the negotiorum gestio. When the property of an oppressed 
person is in danger, any man may step forward to save it. This man is the 
gestor, the director of affairs not strictly his own. He has received no warrant 
—that is, no human warrant—higher obligations authorise him to act. The 
higher obligations may be formulated in different ways; firstly, for the State; 
and secondly, so as to respond to individual degrees of culture attained by a 
growing general power of comprehension. The gestio is intended to work for 
the good of the dominus—the people, to whom the gestor himself belongs. 
The gestor administrates property of which he is joint-owner. His joint 
proprietorship teaches him what urgency would warrant his intervention, and 
would demand his leadership in peace or war; but under no circumstances is 
his authority valid qua joint proprietorship. The consent of the numerous 
joint-owners is even under most favorable conditions a matter of conjecture. 


A State is created by a nation’s struggle for existence. In any such struggle it 
is impossible to obtain proper authority in circumstantial fashion beforehand. 
In fact, any previous attempt to obtain a regular decree from the majority 
would probably ruin the undertaking from the outset. For internal schisms 
would make the people defenceless against external dangers. We cannot all 
be of one mind; the gestor will therefore simply take the leadership into his 
hands and march in the van. 

The action of the gestor of the State is sufficiently warranted if the common 
cause is in danger, and the dominus is prevented, either by want of will or by 
some other reason, from helping itself. 

But the gestor identifies himself with the people by his intervention, and is 
bound by the agreement quasi ex contractu. This is the legal relationship 
existing before, or, more correctly, created simultaneously with the State. 
The gestor thus becomes answerable for every form of negligence, even for 
the failure of business undertakings, and the neglect of such affairs as are 
intimately connected with them, &c. I shall not further enlarge on the 
negotiorum gestio, but rather leave it to the State, else it would take us too 
far from the main subject. One remark only: "A conducting of affairs with 
the approbation of the man of business is just as effectual as if it had 
originally been carried on by his authority." 

And how does all this affect our case? 

The Jewish people are at present prevented by the diaspora from undertaking 
the management of their business for themselves. At the present time they 
are in a condition of more or less severe distress in many parts of the world. 
They need, above all things, a gestor. 

This gestor cannot, of course, be a single individual. Such a one would either 
make himself ridiculous, or—seeing that he would appear to be working for 
his own interests—contemptible. 

The gestor of the Jews must therefore be a body corporate. 

And that is the Society of Jews. 


THE GESTOR OF THE JEWS. 


This medium of the national movement, the nature and functions of which 
we are at last touching upon, will, in fact, be created before everything else. 
Its formation is perfectly simple. It will take shape among those energetic 
Jews to whom I imparted my scheme in London.! 


[Footnote—'This refers to certain members of the Maccabaeans, an 
organization which, three months after the publication of this pamphlet, 
rejected his proposals. ] 


The Society of Jews is the point of departure for the whole Jewish 
movement about to begin. 

The Society will have work to do in the domains of science and politics, for 
the founding of a Jewish State, as I conceive it, presupposes the application 
of scientific methods. We cannot journey out of Mizraim to-day in the 
primitive fashion of ancient times. We shall previously obtain an accurate 
account of our number and strength. The Society will be the new Moses of 
the Jews. The undertaking of that great and ancient gestor of the Jews in 
primitive days bears much the same relation to ours that an old opera bears 
to a modern opera. We are playing the same melody with many more violins, 
flutes, harps, violoncellos, and bass-viols; with electric light, decorations, 
choirs, beautiful costumes, and with the first singers of their day. 

This pamphlet is intended to open a general discussion on the Jewish 
Question. Friends and enemies will take part in it; but it will no longer, I 
hope, take the form of violent abuse or of sentimental vindication, but of a 
debate, practical, large, earnest, and political. 

The Society of Jews will gather all available information from statesmen, 
parliaments, Jewish communities; from speeches, letters and meetings, 
newspapers and books. 

Thus the Society will find out for the first time whether the Jews really wish 
to go to the Promised Land, and whether they ought to go there. Every 
Jewish community in the world will send contributions to the Society 
towards a comprehensive collection of Jewish statistics. 

Further tasks, such as investigation by experts of the new country and its 
natural resources, planning of joint migration and settlement, preliminary 
work for legislation and administration, &c., must be judiciously evolved out 
of the original scheme. 

Externally, the Society will attempt, as I explained before in the general part, 
to be acknowledged as a State-forming power. The free assent of many Jews 
will confer on it the requisite authority in its relations with Governments. 
Internally, that is to say, in its relations with the Jewish people, the Society 
will create all the first indispensable institutions; it will be the nucleus out of 


which the public organisations of the Jewish State will later on be 
developed. 

Our first object is, as I said before, supremacy, assured to us by international 
law, over a portion of the globe sufficiently large to satisfy our just 
requirements. 

What is the next step? 


THE OCCUPATION OF THE LAND. 


When nations wandered in historic times they let chance carry them, draw 
them, fling them hither and thither, and like swarms of locusts they settled 
down indifferently anywhere. For in historic days the earth was not known 
to man. But this modern Jewish migration must proceed in accordance with 
scientific principles. 

Not more than forty years ago gold-digging was carried on in an 
extraordinarily primitive fashion. What adventurous days were those in 
California! A report brought desperadoes together from every quarter of the 
earth; they stole pieces of land, robbed each other of gold, and finally 
gambled it away, as robbers do. 

And to-day! What is gold-digging like in the Transvaal to-day? Adventurous 
vagabonds are not there; sedate geologists and engineers alone are on the 
spot to regulate its gold industry, and to employ ingenious machinery in 
separating the ore from surrounding rock. Little is left to chance now. 

Thus we must investigate and take possession of the new Jewish country by 
means of every modern expedient. 

As soon as we have secured the land we shall send over a ship, having on 
board the representatives of the Society, of the Company, and of the local 
groups, who will enter into possession at once. 

These men will have three tasks to perform: (1) An accurate, scientific 
investigation of all natural resources of the country; (2) The organization of 
a strictly centralised administration; (3) The distribution of land. These tasks 
intersect one another, and will all be carried out in conformity with the now 
familiar object in view. 

One thing remains to be explained—namely, how the occupation of land 
according to local groups is to take place. 

In America the occupation of newly opened territory is set about in most 
naive fashion. The settlers assemble on the frontier, and at the appointed 


time make a simultaneous and violent rush for their portions. 

We shall not proceed thus in the new land of the Jews. The lots in provinces 
and towns will be sold by auction, and paid for, not in money, but in work. 
The general plan will have settled on streets, bridges, waterworks, &c., 
necessary for traffic. These will be united into provinces. Within these 
provinces sites for towns will be similarly sold by auction. The local groups 
will pledge themselves to carry the business through properly and will pay 
expenses out of the funds provided for their self-government. The Society 
will be in a position to judge whether the local groups are not venturing on 
sacrifices too great for their means. Great commonwealths keep up great 
scenes of activity. Great sacrifices will thus be rewarded by the 
establishment of universities, technical schools, academies, &c., and these 
Government institutions will not be concentrated in the capital, will be 
distributed over the country. 

The personal interests of the buyers, and, if necessary, the local authorities, 
will guarantee the proper working of what has been taken over. In the same 
way as we cannot, and indeed do not wish to, obliterate distinctions between 
single individuals, so the differences between local groups will also continue 
to be marked. Everything will shape itself quite naturally. All acquired rights 
will be protected, and every new development will be given sufficient scope. 
Our people will be made thoroughly acquainted with all these matters. 

We shall not take others unawares or mislead them, any more than we shall 
deceive ourselves. 

Everything must be systematically settled beforehand. I merely indicate this 
scheme, our acutest thinkers will combine in elaborating it. Every 
sociological and technical acquirement of our age, and of the more advanced 
age which will be reached before the slow execution of my plan is 
accomplished, must be employed for this object. Every valuable invention 
which exists now, or lies in the future, must be used. By these means a 
country can be occupied and a State founded in a manner as yet unknown to 
history, and with possibilities of success such as never occurred before. 


CONSTITUTION. 


One of the great commissions which the Society will have to appoint will be 
the council of jurists of the State. These must formulate the best, that is, the 
best modern constitution possible. I believe that a good constitution should 


be of moderately elastic nature. In another work I have explained in detail 
what forms of government I hold to be the best. I think a democratic 
monarchy and an aristocratic republic are the two most superiors forms of a 
State, because in them the form of State and the principle of government are 
opposed to one other, and thus preserve a true balance of power. I am a 
staunch supporter of monarchial institutions, because these allow of a 
consistent policy, and represent the interests of a historically famous family 
born and educated to rule, whose desires are bound up with the preservation 
of the State. But our history has been too long interrupted for us to attempt 
direct continuity of ancient constitutional forms without exposing ourselves 
to the charge of absurdity. 

A democracy without a sovereign’s useful counterpoise is extreme in 
appreciation and condemnation, tends to idle discussion in parliaments, and 
produces that objectionable class of men, professional politicians. Nations 
are also really not fit for unlimited democracy at present, and will become 
less and less fitfed for it in the future. For a pure democracy presupposes a 
predominance of simple customs, and our customs become daily more 
complex with the growth of commerce and increase of culture. "Le ressort 
d’une démocratie est la vertu," said wise Montesquieu. And where is this 
virtue, that is to say, this political virtue, to be met with? I do not believe in 
our political virtue; firstly, because we are no better than the rest of modern 
humanity; and, secondly, because freedom will make us show our fighting 
qualities at first. I also hold a settling of questions by the public voice to be a 
foolish proceeding, because there are no simple political questions which 
can be settled by Ayes and Noes. The masses are also more prone even than 
parliaments to be led away by heterodox opinions, and to be swayed by 
vigorous ranting. It is impossible to formulate a wise internal or external 
policy in a popular assembly. 

Politics must take shape in the upper strata and work downwards. But no 
member of the Jewish State will be oppressed, every man will be able and 
desirous to rise in it. Thus a great upward tendency will pass through our 
people, every individual by trying to raise himself, raising also the whole 
body of citizens. The ascent will take a moral form, useful to the State and 
serviceable to the National Idea. 

Hence I incline to an aristocratic republic. This would satisfy the ambitious 
spirit in our people, which has now degenerated into foolish arrogance. 
Many of the institutions of Venice pass through my mind; but all that which 


caused the ruin of Venice must be carefully avoided. We shall learn from the 
historic mistakes of others, in the same way as we learn from our own; for 
we are a modern nation, and wish to be the most modern in the world. Our 
people, who are receiving the new country from the Society, will also 
thankfully accept the new constitution it offers them. Should they, however, 
show signs of rebellion they will be promptly crushed. The Society cannot 
permit the exercise of its functions to be interpreted by short-sighted or ill- 
disposed individuals. 


LANGUAGE. 


It might be suggested that our want of a common current language would 
present difficulties. We cannot converse with one another in Hebrew. Who 
amongst us has a sufficient acquaintance with Hebrew to ask for a railway 
ticket in that language? Such a thing cannot be done.! 


[Footnote—'The author changed this view when the feasibility of Hebrew as 
a living language was demonstrated to him. | 


Yet the difficulty is very easily circumvented. Every man can preserve the 
language in which his thoughts are at home. Switzerland affords a 
conclusive proof of the possibility of a federation of tongues. We shall 
remain in the new country what we now are here, and we shall never cease 
to cherish the memory of the native land out of which we have been driven. 
We shall give up using those miserable, stunted jargons, those Ghetto 
languages which we still employ, for ours was the stealthy speech of 
prisoners. Our national teachers will give due attention to this matter; and 
the language which proves itself to be of greatest utility for general 
intercourse will be adopted without compulsion as our national tongue. Our 
communal tie is peculiar and unique, for we are bound together only by the 
faith of our fathers. 


THEOCRACY. 
Shall we end by having a theocracy? No indeed. Faith unites us, knowledge 


gives us freedom. We shall therefore prevent any theocratic tendencies from 
coming to the fore on the part of our priesthood. We shall keep our priests 


within the confines of their temples in the same way as we shall keep our 
volunteer forces within the confines of their barracks. Army and priesthood 
shall receive honours as high as their valuable functions deserve. But they 
must not interfere in the administration of the State which confers distinction 
upon them, else they will conjure up difficulties without and within. 

Every man will be as free and undisturbed in his faith or his disbelief as he is 
in his nationality. And if it should occur that men of different creeds and 
different nationalities came to live amongst us, we should accord them 
honourable protection, and equality before the law. We learnt toleration in 
Europe. This is not sarcastically said; for the Anti-Semitism of to-day could 
only in a very few glaces be taken for old religious intolerance. It is for the 
most part a movement among civilized nations by which they try to chase 
away the spectres of their own past. 


LAWS. 


When the idea of a State begins to approach realisation, the Society of Jews 
will appoint a council of jurists to do the preparatory work of legislation. 
During the transition period these must act on the principle that every 
emigrant Jew is to be judged according to the laws of the country which he 
has left. But they must try to bring about a unification of these various laws 
to form a modem system of legislation based on the best portions of 
previous systems. This might become a typical codification, responsive to all 
the just social claims of the present day. 


THE ARMY. 


The Jewish State is conceived as a neutral one. It will therefore require only 
an army of volunteers, equipped, of course, with every requisite of modern 
warfare, to preserve order internally and externally. 


THE BANNER.! 
[Footnote—'This badge had vogue at the first Congress. The blue and white, 


with the Shield of David, has been generally accepted, and was designed in 
1880.] 


We have no banner, and we need one. If we desire to lead men forward, we 
must raise an emblem above their heads. 

I would suggest a white banner, bearing seven golden stars. The white field 
symbolizes our pure new life; the seven stars, the seven golden hours of our 
working-day. For we shall march into the Promised Land carrying the badge 
of labour. 


RECIPROCITY AND CARTELS. 


The new Jewish State must be properly founded, with due regard to our 
future honourable position in the world. Therefore every obligation in the 
old country must be scrupulously fulfilled before leaving. The Society of 
Jews and Jewish Company will grant cheap passage and certain advantages 
in settlement to those only who can present an official testimonial from the 
local authorities, certifying that they have left their affairs in good order. 
Every just private claim originating in the abandoned countries will be heard 
more readily in the Jewish State than anywhere else. We shall not wait for 
reciprocity; we shall act purely for the sake of our own honour. We shall thus 
perhaps find, later on, that strange law courts will be more willing to hear 
our claims than now seems to be the case in some places. 

It will be inferred, as a matter of course, from foregone remarks, that we 
shall deliver up Jewish criminals more readily than any other State would 
do, till the time comes when we can enforce our penal code on the same 
principles as every other civilised nation does. There will therefore be a 
period of transition, during which we shall receive our criminals only after 
they have suffered due penalties. But, having made amends, they will be 
received without any restrictions whatever, for our criminals also must enter 
upon a new life. 

Thus emigration may become to many Jews a crisis with a happy issue. Bad 
external circumstances, which ruin many a character, will be removed, and 
this change may mean salvation to many who are lost. 

Here I should like briefly to relate a story I came across in an account of the 
gold mines of Witwatersrand. One day a man came to the rand, settled there, 
tried his hand at various things, with the exception of gold-mining, till he 
founded an ice factory, which did well. He won universal esteem by his 
respectability, till one day he was suddenly arrested. He had committed some 
defalcations as a banker in Frankfort, had fled from there, and had begun a 


new life under an assumed name. But when he was led away as prisoner, the 
chief local dignitaries appeared at the station, bade him a cordial farewell, 
and au revoir!—for he was certain to return. 

What does not this story reveal! A new life can regenerate even criminals, 
and we have a proportionately small number of these. Some interesting 
Statistics on this point are worth reading, entitled, "The Criminality of Jews 
in Germany," by Dr. P. Nathan, of Berlin, who was commissioned by the 
"Society for Defense against Anti-Semitism" to make a collection of 
statistics based on official returns. It is true that this pamphlet, which teems 
with figures, arises, as does many another "defence," out of the error that 
Anti-Semitism can be subdued by reasonable arguments. We are probably 
disliked as much for our gifts as we are for our faults. 


BENEFITS OF THE IMMIGRATION OF THE 
JEWS. 


I imagine that Governments will, either voluntarily or under pressure from 
the Anti-Semites, pay certain attention to this scheme; and they may perhaps 
actually receive it here and there with a sympathy which they will also show 
to the Society of Jews. 

For the emigration which I suggest will not create any economic crises. Such 
crises as would follow everywhere in consequence of Jew-baiting would 
rather be prevented by the carrying out of my plan. A great period of 
prosperity would commence in countries which are now Anti-Semitic. For 
there will be, as I have repeatedly said, an intermigration of Christian 
citizens into the positions slowly and systematically evacuated by the Jews. 
If we are not merely suffered, but actually assisted to do this, the movement 
will have a generally beneficial effect. That is a narrow view which sees in 
the departure of many Jews a consequent impoverishment of countries. 
Different is a departure which is a result of persecution, for here property is 
indeed destroyed, as it is ruined in the confusion of war. Different again is 
the peaceable voluntary departure of colonists, wherein everything is carried 
out with due consideration for acquired rights, and with absolute conformity 
to law, openly and by light of day, under the supervision of authority and the 
control of public opinion. The emigration of Christian proletariats to 
different parts of the world would be definitely brought to a standstill by the 
Jewish movement. 


The States would have a further advantage in the enormous increase of their 
export trade; for, since the emigrant Jews "over there" would depend for a 
long time to come on European productions, the States would necessarily 
have to provide them. The local groups would keep up a just balance, and 
the customary needs would have to be supplied for a long time at the 
accustomed places. 

Another, and perhaps one of the greatest advantages, would be the ensuing 
social relief. Social dissatisfaction would be appeased during the twenty or 
more years which the emigration of the Jews would occupy, and would in 
any case be set at rest during the whole transition period. 

The shape which the social question may take depends entirely on the 
development of our technical contrivances. Steam-power concentrated men 
in factories about machinery, where they were overcrowded, and where they 
made one another miserable by overcrowding. Our present enormous, 
injudicious and unsystematic rate of production is the cause of continual 
severe crises which ruin both managers and employes. Steam crowded men 
together; electricity will probably scatter them again, and may perhaps bring 
about a more prosperous condition of the labour market. In any case, our 
scientific discoverers, who are the true benefactors of humanity, will 
continue their labours after the commencement of the emigration of the 
Jews, and they will discover things as marvellous as those we have already 
seen, or indeed more wonderful even than these. 

The word "impossible" has ceased to exist for our men of science. Were a 
man who lived in the last century to return to the earth, he would find the life 
of to-day full of incomprehensible magic. Wherever the modems appear 
with our inventions, we transform the desert into a garden. To build a city 
takes in our time as many years as it formerly required centuries; America 
offers endless examples of this. Distance has ceased to be an obstacle. The 
spirit of our age has gathered fabulous treasures into its storehouse. Every 
day this wealth increases. A hundred thousand heads are occupied with 
speculations and research at every point of the globe, and the discovery of 
one becomes, ere long, the property of the whole world. We ourselves will 
use and carry on every new attempt in our Jewish State; and shall introduce 
the seven-hours day as an experiment for the good of humanity; and we shall 
proceed in everything else in the same humane spirit, making of the new 
land a land of experiments and a model State. 


The undertakings made by the Jews will remain, after their managers’ 
departure, where they originally were founded. And the Jewish spirit of 
enterprise will not even fail there where people welcome it. For Jewish 
capitalists will be glad to invest their funds where they are familiar with 
surrounding conditions. And whereas Jewish money is now sent out of 
countries on account of existing persecutions, and is sunk in most distant 
foreign undertakings, it will flow back again in consequence of this 
peaceable solution, and will help further to raise the status of the countries 
which the Jews have left. 


CONCLUSION 


How much has been left unexplained, how many defects, how many 
regrettable signs of carelessness, how many useless repetitions, in the 
pamphlet which I have so long considered and so carefully revised! 

But a fair-minded reader, who has sufficient understanding to grasp the spirit 
of my words, will not be repelled by these defects. He will rather be roused 
thereby to devote his intelligence and energy to the improvement of a work 
which is not one man’s task alone. 

Have I not explained obvious things and overlooked important 
considerations? 

I have tried to meet certain objections; but I know that many more will be 
made, based on high grounds and low. 

To the first class of objections belongs the remark, that the Jews are not the 
only people in the world who are in a condition of distress. Here I would 
reply that we may as well begin by removing some of this misery, even if it 
should at first be no more than our own. 

It might further be said that we ought not to create distinctions between 
people; we ought not to raise fresh barriers; we should rather make the old 
disappear. But men who think in this way are amiable visionaries; and the 
idea of a native land will still flourish when the dust of their bones will have 
vanished tracelessly in the winds. Universal brotherhood is not even a 
beautiful dream. Antagonism is essential to man’s greatest efforts. 

But the Jews, once settled in their own State, would probably have no more 
enemies, and since prosperity enfeebles and causes them to diminish, they 
would soon disappear altogether. I think the Jews will always have sufficient 
enemies, much as every other nation has. But once fixed on their own land, 
it will no longer be possible for them to scatter all over the world. The 
diaspora cannot take place again, unless the civilisation of the whole earth is 
destroyed; and such a consummation could be feared by none but foolish 
men. Our present civilisation possesses weapons powerful enough for its 
self-defence. 

Innumerable objections will be based on low grounds, for there are more low 
men than noble in this world. I have tried to remove some of these narrow- 


minded notions; and whoever is willing to fall in behind our white flag with 
its seven golden stars, must assist in this campaign of enlightenment. 
Perhaps we shall have to fight first of all against many an evil-disposed, 
narrow-hearted, short-sighted member of our own race. 

Again, people will say that I am furnishing the Anti-Semites with weapons. 
Why so? Because I admit the truth? Because I do not maintain that there are 
none but excellent men amongst us? 

Again, people will say that I am showing our enemies the way to injure us. 
This I absolutely dispute. My proposal could only be carried out with the 
free consent of a majority of Jews. Individuals or even powerful bodies of 
Jews might be attacked, but Governments will take no action against the 
collective nation. The equal rights of Jews before the law cannot be 
withdrawn where they have once been conceded; for the first attempt at 
withdrawal would immediately drive all Jews, rich and poor alike, into the 
ranks of the revolutionary party. The first official violation of Jewish 
liberties invariably brings about an economic crisis. Therefore no weapons 
can be effectually used against us, because these cut the hands that wield 
them. Meantime hatred grows apace. The rich do not feel it much, but our 
poor do. Let us ask our poor, who have been more severely persecuted since 
the last renewal of Anti-Semitism than ever before. 

Our prosperous men may say that the pressure is not yet severe enough to 
justify emigration, and that every forcible expulsion shows how unwilling 
our people are to depart. True, because they do not know where to go; 
because they only pass from one trouble into another. But we are showing 
them the way to the Promised Land; and the splendid force of enthusiasm 
must fight against the terrible force of habit. 

Persecutions are no longer so malignant as they were in the Middle Ages. 
True, but our sensitiveness has increased, so that we feel no diminution in 
our sufferings; endless persecution has overstrained our nerves. 

Will people say, again, that our enterprise is hopeless, because even if we 
obtained the land with supremacy over it, the poor only would go with us? It 
is precisely the poorest whom we need at first. Only desperadoes make good 
conquerors. 

Will some one say, Were it feasible, it would have been done long ago? 

It has never yet been possible; now it is possible. A hundred, or even fifty 
years ago, it would have been nothing more than a dream. To-day it may 
become a reality. Our rich, who have a pleasurable acquaintance with all our 


technical acquisitions, know full well how much money can do. And thus it 
will be: just the poor and simple, who do not know what power man already 
exercises over the forces of nature, just these will have firmest faith in the 
new message; for these have never lost their hope of the Promised Land. 
Here it is, fellow Jews! Neither fable nor fraud! Every man may test its 
reality for himself, for every man will carry with him a portion of the 
Promised Land—one in his head, another in his arms, another in his acquired 
possessions. 

Now all this may appear to be an interminably long affair. Even under 
favourable circumstances many years might elapse before’ the 
commencement of the foundation of the State. Meantime, Jews in a hundred 
different places would suffer insults, mortification, abuse, blows, 
depredation and death. Not so, the initial steps towards the execution of the 
plan would stop Anti-Semitism at once and forever. Ours is a treaty of peace. 
The news of the formation of our Jewish Company will be carried in a single 
day to the remotest ends of the earth by the lightning speed of our telegraph 
wires. 

And immediate relief will ensue. The mediocre intellects which we produce 
so superabundantly in our middle classes will find an outlet in our first 
organisations, as our first scientists, officers, professors, officials, lawyers, 
and doctors; and thus the movement will continue in swift but smooth 
progression. 

Prayers will be offered up for the success of our work in temples and in 
churches also; for it will bring ease from a burden which has long weighed 
on all men. 

But we must first bring enlightenment to men’s minds. The idea must make 
its way into the most distant, miserable holes where our people dwell. They 
will awaken from gloomy brooding, for into their lives will come a new 
significance. If every man thinks only of himself, what vast proportions the 
movement will assume! 

And what glory awaits those who fight unselfishly for the cause! 

Therefore I believe that a wondrous generation of Jews will spring into 
existence. The Maccabaeans will rise again. 

Let me repeat once more my opening words: The Jews wish to have a State, 
and they shall have one. 

We shall live at last as free men on our own soil, and die peacefully in our 
own home. 


The world will be freed by our liberty, enriched by our wealth, magnified by 
our greatness. 

And whatever we attempt there to accomplish for our own welfare will react 
with beneficent force for the good of humanity. 


4 The Ankara Document 


Avraham Stern founded the Stern Gang of Zionist terrorists in Palestine, in 
1940. They set out to drive the British out of Palestine so that the Jews could 
take it for themselves. The Stern Gang sought a formal military alliance with 
the Nazis and presented itself to the Nazis as the "National Military 
Organization". One of its leaders was Yitzhak Shamir, who later became 
Prime Minister of Israel. Another of its leaders, Israel Eldad, stated, 


"It is not Hitler who is the hater of the kingdom of Israel and the return 
to Zion, it is not Hitler who subjects us to the cruel fate of falling a 
second and a third time into Hitler’s hands, but the British." 40 


The Stern Gang made a written proposal to the Nazis to fight for them, and 
on 11 January 1941, the German Naval attaché in Turkey, Vice Admiral Ralf 
von der Marwitz, included it in his report. It therefore came to be known as 
the "Ankara document": 


"Principles of the Proposal 
of the 
National Military Organization in Palestine (Irgun Zewai Leumi) 
Regarding the Solution of the Jewish Question of Europe 
and the 
Active Participation of the N.M.O. During the War 
on the 
Side of Germany. 


(1941) 


It has often been emphasized by the leading statesmen of National 
Socialist Germany in their statements and speeches that a 
reorganization of Europe presupposes a radical solution to the Jewish 
question through evacuation (Jewfree Europe). 


The evacuation of the Jewish masses from Europe is a prerequisite for 
solving the Jewish question, but this is only possible and final through 
the relocation of these masses to the home of the Jewish people, to 
Palestine, and through the establishment of the Jewish State within its 
historical borders. 


Solving the Jewish problem in this way, and thus finally and forever 
liberating the Jewish people, is the goal of the political activity and 
years of struggle of the Israelite Freedom Movement, the National 
Military Organization in Palestine (Irgun Zewai Leumi). 


The NMO, which is well aware of the benevolent attitude of the 
German Reich government and its authorities to Zionist activity within 
Germany and to Zionist emigration plans, believes that: 


1. there is a commonality of interests between the concerns of a 
reorganization of Europe according to the German concept and the true 
national aspirations of the Jewish people, embodied by the NMO, can 
exist, 


2. a cooperation between the New Germany and a renewed, ethno- 
national Hebraism would be possible, and, 


3. the establishment of the historical Jewish State on a nationalistic and 
totalitarian basis, which would be in a contractual relationship with the 
German Reich, in the interests of the preservation and strengthening of 
future German positions of power in the Middle East. 


Based on these considerations, the N.M.O. in Palaestine, on the 
condition that the German Reich government recognized the above- 
mentioned national aspirations of the Israelite freedom movement, 
offers its active participation in the war on the side of Germany. 


The offer on the part of the N.M.O., signifying activity in the military, 
political and informational area, in, and after certain organizational 
preparations could also extend outside of, Palestine, would be tied to 
the military training and organization of the Jewish manpower of 
Europe, under the direction and leadership of the N.M.O. in military 
units and their participation in combat operations for the purpose of 
conquering Palestine, should a corresponding front be formed. 


The indirect participation of the Israelite freedom movement in the 
reorganization of Europe, already in its preparatory stage, in connection 
with a positive-radical solution to the European Jewish problem in the 
sense of the mentioned national aspirations of the Jewish people, would 
become the moral basis of this reorganization and strengthen it 
immensely in the eyes of all mankind. 


The cooperation of the Israelite Freedom Movement would also be in 
line with one of the last speeches of the German Chancellor, in which 
Mr. Hitler emphasized that he would use every combination and 
coalition to isolate and beat England. 


Brief overview of the origin, nature and activity of N.M.O. in Palestine. 


The N.M.O. emerged partly from the Jewish self-defense in Palestine 
and the Revisionist Movement (New Zionist Organization) with which 
the N.M.O. was loosely associated with the person of Mr. V. Jabotinsky 
until his passing. 


The pro-English stance of the revisionist organization in Palestine, 
which made a renewal of the personal union impossible, led to a 
complete break between it and the N.M.O. and a subsequent split in the 
Revisionist movement. 


The goal of the N.M.O. is the establishment of the Jewish state within 
its historical borders. 


In contrast to all Zionist currents, the N.M.O. rejects colonizing 
infiltration as the only means of opening up and gradually taking 
possession of the fatherland, and instead rises to its motto, that struggle 


and sacrifice are the only true means of conquering and liberating 
Palestine. 


Given its militant character and anti-English attitude, the N.M.O. is 
forced to pursue its political activities and the military training of its 
members in Palestine in secret under constant persecution on the part of 
the English administration. 


The N.M.O., whose terrorist actions had already begun in the autumn of 
1936, and escalated after the publication of the English White Paper, in 
the summer of 1939, successfully intensified their terrorist activity and 
sabotage of English property. This activity, as well as the daily secret 
radio broadcasts, were documented and discussed by almost the entire 
world press at the time. 


The N.M.O. operated independent political offices in Warsaw, Paris, 
London and New York until the war broke out. 


The Warsaw office was mainly responsible for the military organization 
and training of the national Zionist youth and was in close contact with 
the Jewish masses, who in Poland in particular enthusiastically 
supported the fight of the N.M.O. in Palestine in every way. Two 
newspapers (Die Tat and Jerozolima wyzwolona) appeared in Warsaw, 
as N.M.O. press organs. 


The Warsaw office maintained close ties with the former Polish 
government, and the military circles that were in line with the N.M.O. 
showed great interest and understanding. For example during the year 
1939, private groups of the members of the N.M.O. were sent from 
Palestine to Poland, where Polish officers perfected their military 
training in the barracks. 


The negotiations between the N.M.O. and the Polish government in 
Warsaw for the purpose of activating and concretizing their help came 
to an end with the beginning of the war, as can easily be seen in the 
archives of the former Polish Government. 


The N.M.O. is closely related to the totalitarian movements of Europe 
in its worldview and structure. 


The fighting ability of the N.M.O. could never be paralyzed or seriously 
weakened, whether by ruthless countermeasures on the part of the 
English administration and the Arabs, or by the Jewish socialists." 


"Grundzuege des Vorschlages 
der 
Nationalen Militarischen Organisaton in Palaestina 
(Irgun Zewai Leumi) 
betreffend der Loesung der juedischen Frage Europas 
und der 
aktiven Teilnahme der N.M.O. 
am 
Kriege an der Seite Deutschlands 
(1941) 


Es ist des Oefteren von den leitenden Staatsmaennern des 
nationalsozialistischen Deutschlands ist ihren Aeusserungen und Reden 
hervorgehoben worden, dass eine Neuordnung Europas eine radikale 
Loesung der Judenfrage durch Evakuation vorausgesetzt (,,Judenreines 
Europa"). 


Die Evakuierung der juedischen Massen aus Europa ist eine 
Vorbedingung zur Loesung der juedischen Frage, die aber nur einzig 
moeglich und endgueltig durch die Uebersiedlung dieser Massen in die 
Heimat des juedischen Volkes, nach Palaestina. und durch die 
Errichtung des Judenstaates in seinen historischen Grenzen, sein kann. 


Das juedische Problems auf diese Weise zu loesen und damit das 
juedische Volk endgueltig und fuer immer zu befreien ist das Ziel der 
politischen Taetigkeit und des jahrelangen Kampfes der Israelitischen 
Freiheitsbewegung, der Nationalen Méilitaerischen Organisation in 
Palaestina (Irgun Zewai Leumi). 


Die N.M.O., der die wohlwollende Einstellung der deutschen 
Reichsregierung und ihrer Behoerden zu der zionistischen Taetigkeit 
innerhalb Deutschlands und zu den zionistischen Emigrationsplaenen 
gut bekannt ist, ist der Ansicht, 


1. dass eine Interessengemeinschaft zwischen des Belangen einer 
Neuordnung Europas nach deutscher Konzeption und den wahren 
nationalen Aspirationen des juedischen Volkes, die von der N.M.O. 
vekoerpert werden, bestehen koennen, 


2. eine Kooperation zwischen dem Neuen Deutschland und einem 
erneuerten, voelkisch-nationalen Hebraertum moeglich waere und 


3. die Errichtung des historischen Judenstaates auf nationaler und 
totalitaerer Grundlage, der in einem Vertragsverhaeltnis mit dem 
Deutschen Reiche stuende, im Interesse der Wahrung und Staerkung 
der zukuenftigen deutschen Machtpositionen im Nahen Orient sei. 


Ausgehend aus diesen Erwaegungen tritt die N.M.O. in Palaestinam 
unter der Bedingung einer Anerkennung der oben erwaehnten 
nationalen Aspirationen der Israelitischen Freiheitsbewegung seitens 
der Deutschen Reichsregierung, an dieselbe mit denn Angebote einer 
aktiven Teilnahme am Kriege an der Seite Deutschlands heran. 


Das Angebot seitens der N.M.O., darum ‘Taetigkeit auf das 
militaerische, politische und informative Gebiet, in und nach 
bestimmten organisatorischen Vorbereitungen auch  ausserhalb 
Palaestinas, sich erstrecken koennten, waere gebunden an die 
militaerische Ausbildung und Organisierung der juedischeen 
Manneskraft Europas, unter Leitung und Fuehrung der N.M.O. in 
militaerischen Einheiten und deren Teilnahme an Kampfhandlungen 
zum Zwecke der Eroberung Palaestinsas, falls eine entsprechende Front 
sich bilden sollte. 


Die indirekte Teilnahme der Israelitischen Freiheitsbewegung an der 
Neuordnung Europas, schon in ihrem vorbereitenden Stadium, im 
Zusammenhange mit einer positiv-radikalen Loesung' des 
europaeischcn Judenproblems im Sinne der erwaehnten nationalen 


Aspirationen des juedischen Volkes, wuerde in den Augen der gesamten 
Menschheit die moralischen Grundlagen dieser Neuordnung ungemein 
staerken. 


Die Kooperation der Israelitischen Freiheitsbewegung wuerde auch in 
der Linie einer der letzten Reden des deutschen Reichskanzler liegen, in 
der Herr Hitler betonte, dass er jede Kombination und Koalition 
benutzen werde um England zu isolieren und zu schlagen. Kurzer 
Ueberblick ueber die Entstehung, das Wesen und die Taetigkeit der 
N.M.O. in Palaestina. 


Die N.M.O. ist zum Teil aua dem juedischen Selbstschutze in 
Palaestina und der Revisionistischen Bewegung (Neue Zionistische 
Organisation) hervorgegangen, mit der die N.M.O. durch die Person des 
Herrn V. Jabotinsky bis zu seinem Tode in einer losen Personalunion 
sich befand. 


Die pro-englische Haltung der Revisionistischen Organisation in 
Palaestina die eine Erneurung der Personalunion unmoeglich machte, 
fuehrte im Herbst dieses Jahres zum vollkommenen Bruch zwischen ihr 
und der N.M.O. und zu einer darauf folgenden Spaltung der Rev. 
Bewegung. 


Das Ziel der N.M.O. ist die Errichtung der Judenstaates in seinem 
historischen Grenzen. 


Im Gegensatz zu saemtlichen zionistischen Stroemungen, lehnt die 
N.M.O. die kolonisatorische Infiltration als das einzige Mittel zur 
Erschliessung und allmaehlichen Besitzergreifung des Vaterlandes ab 
und erhebt zu ihrer Devise den Kampf und das Opfer als die einzig 
wahren Mittel zur Eroberung und Befreiung Palaestinas. 


Durch ihren militanten Charakter und ihre anti-englische Einstellung ist 
die N.M.O. gezwungen, unter staendigen Verfolgungen seitens der 
englischen Verwaltung, ihre politische Taetigkeit und die militaerische 
Ausbildung ihrer Mitglieder in Palaestina im Geheimen auszuueben. 


Die N.M.O., deren Terroraktionen schon ins Herbst des Jahres 1936 
begannen, ist besonders im Sommer 1939, nach der Veroeffentlichung 
des engl. Weissbuches, durch die erfolgreiche Intensivierung ihrer 
terroristischen ‘Taetigkeit und Sabotage an englischem Besitz 
hervorgetreten. Diese Taetigkeit, sowie die taeglichen geheimen 
Radiosendungen, sind ihrerzeit fast von der gesamten Weltpresse 
registriert und besprochen worden. 


Bis zum Kriegsbeginn unterhielt die N.M.O. selbstaendige politische 
Bueros in Warschau, Paris, London und New-York. 


Das Buero in Warschau war hauptsaechlich mit der militaerlschen 
Organisierung und Ausbildung du nationalen zionistischen Jugend 
betraut und stand in engem Kontakt mit den juedischen Massen die 
besonders in Polen den Kampf der N.M.O. in Palaestina mit 
Begeisterung verfolgten und ihn auf jegliche Art unterstuetzten. In 
Warschau erschienen zwei Zeitungen (Die Tat und Jerozolima 
wyzwolona) die dar N.M.O. behoerten. 


Das Warschauer Buero unterhielt enge Beziehungen mit der ehemaligen 
polnischen Regierung und den militaerischen Kreisen, die den 
Bestrebungen der N.M.O. groesstes Interesse und Verstaendnis 
entgegenbrachten. So wurden waehrend des Jahres 1939 geschlossene 
Gruppen des Mitgliedes dar N.M.O. aus Palaestina nach Polen entsandt, 
wo sie in den Kasernen durch polnische Offiziere in ihrer militaerischen 
Ausbildung vervollkommt wurden. 


Die Verhandlungen, die zwischen der N.M.O. und der polnischen 
Regierung in Warschau, zwecks Aktivisierung und Konkretisierung 
ihrer Hilfe, gefuehrt wurden, und die aus den Archiven der ehemaligen 
pohn. Regierung leicht zu ersehen sein werden, fanden durch den 
Kriegsbeginn ihr Ende. 


Die N.M.O. ist ihrer Weltanschauung und Struktur nach mit den 
totalitaeren Bewegungen Europas eng verwandt. 


Die Kampffaehigkeit der N.M.O. konnte zu keiner Zeit, weder durch 
ruecksichtlosen Abwehrmassnahmen seitens der englischen Verwaltung 


und der Araber, noch die der juedischen Sozialisten, paralysiert oder 
ernstlich geschwaecht werden." 41 


5 Zionists Support Hitler and Hitler Supports Zionists 


Emil Ludwig was one of many Zionist Jews who expressed their gratitude to 
Hitler, 


"Hitler will be forgotten in a few years, but he will have a beautiful 
monument in Palestine. You know the coming of the Nazis was rather a 
welcome thing. So many of our German Jews were hovering between 
two coasts; so many of them were riding the treacherous current 
between the Scylla of assimilation and the Charybdis of a nodding 
acquaintance with Jewish things. Thousands who seemed to be 
completely lost to Judaism were brought back to the fold by Hitler, and 
for that I am personally very grateful to him.’" 42 


Zionist Jew Joachim Prinz wrote in 1937, 


"Everyone in Germany knew that only the Zionists could responsibly 
represent the Jews in dealings with the Nazi government. We all felt 
sure that one day the government would arrange a round table 
conference with the Jews, at which—after the riots and atrocities of the 
revolution had passed—the new status of German Jewry could be 
considered. The government announced very solemnly that there was 
no country in the world which tried to solve the Jewish problem as 
seriously as did Germany. Solution of the Jewish question? It was our 
Zionist dream! We never denied the existence of the Jewish question! 
Dissimilation? It was our own appeal! . . . In a statement notable for its 
pride and dignity, we called for a conference." 43 


Israel Shahak wrote in his book Jewish History, Jewish Religion: The Weight 
of Three Thousand Years, 


"In fact, close relations have always existed between zionists and 
antisemites: exactly like some some of the European conservatives, the 
zionists thought they could ignore the ‘demonic’ character of 
antisemitism and use the antisemites for their own purposes. Many 
examples of such alliances are well known. Herz] allied himself with 
the notorious Count von Plehve, the antisemitic minister of Tsar 
Nicholas II;2” Jabotinsky made a pact with Petlyura, the reactionary 
Ukrainian leader whose forces massacred some 100,000 Jews in 1918- 
21; Ben-Gurion’s allies among the French extreme right during the 
Algerian war included some notorious antisemites who were, however, 
careful to explain that they were only against the Jews in France, not in 
Israel. 


Perhaps the most shocking example of this type is the delight with 
which some Zionist leaders in Germany welcomed Hitler’s rise to 
power, because they shared his belief in the primacy of ‘race’ and his 
hostility to the assimilation of Jews among ‘Aryans’. They 
congratulated Hitler on his triumph over the common enemy—the 
forces of liberalism. Dr Joachim Prinz, a Zionist rabbi who 
subsequently emigrated to the USA, where he rose to be vice-chairman 
of the World Jewish Congress and a leading light in the World Zionist 
Organization (as well as a great friend of Golda Meir), published in 
1934 a special book, Wir Juden (We, Jews), to celebrate Hitler’s so- 
called German Revolution and the defeat of liberalism: 


The meaning of the German Revolution for the German nation will 
eventually be clear to those who have created it and formed its image. 
Its meaning for us must be set forth here: the fortunes of liberalism are 
lost. The only form of political life which has helped Jewish 
assimilation is sunk.?° 


The victory of Nazism rules out assimilation and mixed marriages as an 
option for Jews. ‘We are not unhappy about this,’ said Dr Prinz. In the 
fact that Jews are being forced to identify themselves as Jews, he sees 
‘the fulfillment of our desires’. And further: 


We want assimilation to be replaced by a new law: the declaration of 
belonging to the Jewish nation and Jewish race. A state built upon the 


principle of the purity of nation and race can only honored and 
respected by a Jew who declares his belonging to his own kind. Having 
so declared himself, he will never be capable of faulty loyalty towards a 
state. The state cannot want other Jews but such as declare themselves 
as belonging to their nation. It will not want Jewish flatterers and 
crawlers. It must demand of us faith and loyalty to our own interest. For 
only he who honors his own breed and his own blood can have an 
attitude of honor towards the national will of other nations.?° 


The whole book is full of similar crude flatteries of Nazi ideology, glee 
at the defeat of liberalism and particularly of the ideas of the French 
Revolution and great expectations that, in the congenial atmosphere of 
the myth of the Aryan race, Zionism and the myth of the Jewish race 
will also thrive. 


Of course, Dr Prinz, like many other early sympathizers and allies of 
Nazism, did not realize where that movement (and moder antisemitism 
generally) was leading.°° Equally, many people at present do not realize 
where zionism—the movement in which Dr Prinz was an honored 
figure—is tending: to a combination of all the old hates of classical 
Judaism towards Gentiles and to the indiscriminate and ahistorical use 
of all the persecutions of Jews throughout history in order to justify the 
zionist persecution of the Palestinians. 


For, insane as it sounds, it is nevertheless plain upon close examination 
of the real motives of the zionists, that one of the most deep-seated 
ideological sources of the Zionist establishment’s persistent hostility 
towards the Palestinians is the fact that they are identified in the minds 
of many east-European Jews with the rebellious east-European peasants 
who participated in the Chmielnicki uprising and in similar revolts— 
and the latter are in turn identified ahistorically with modern 
antisemitism and Nazism." 44 


Lenni Brenner wrote in his exposé Zionism in the Age of the Dictators, "The 
Wartime Failure to Rescue", Chapter 24, Lawrence Hill Books, Chicago, 
(1983), pp. 235-238 [Brenner cites in his notes: "22. Michael Dov-Ber 


Weissmandel, Min HaMaitzer (unpublished English translation). 23. Ibid. 
24. Ibid. (Hebrew edn), p. 92. 25. Ibid., p. 93."J, 


"*For only with Blood Shall We Get the land’ 


The Nazis began taking the Jews of Slovakia captive in March 1942. 
Rabbi Michael Dov-Ber Weissmandel, an Agudist, thought to employ 
the traditional weapon against anti-Semitism: bribes. He contacted 
Dieter Wisliceny, Eichmann’s representative, and told him that he was 
in touch with the leaders of world Jewry. Would Wisliceny take their 
money for the lives of Slovakian Jewry? Wisliceny agreed for 50,000 in 
dollars so long as it came from outside the country. The money was 
paid, but it was actually raised locally, and the surviving 30,000 Jews 
were spared until 1944 when they were captured in the aftermath of the 
furious but unsuccessful Slovak partisan revolt. 


Weissmandel, who was a philosophy student at Oxford University, had 
Volunteered on 1 September 1939 to return to Slovakia as the agent of 
the world Aguda. He became one of the outstanding Jewish figures 
during the Holocaust, for it was he who was the first to demand that the 
Allies bomb Auschwitz. Eventually he was captured, but he managed to 
saw his way out of a moving train with an emery wire; he jumped, 
broke his leg, survived and continued his work of rescuing Jews. 
Weissmandel’s powerful post-war book, Min HaMaitzer (From the 
Depths), written in Talmudic Hebrew, has unfortunately not been 
translated into English as yet. It is one of the most powerful indictments 
of Zionism and the Jewish establishment. It helps put Gruenbaum’s 
unwillingness to send money into occupied Europe into its proper 
perspective. Weissmandel realised: ‘the money is needed here — by us 
and not by them. For with money here, new ideas can be formulated.’22 
Weissmandel was thinking beyond just bribery. He _ realised 
immediately that with money it was possible to mobilise the Slovak 
partisans. However, the key question for him was whether any of the 
senior ranks in the SS or the Nazi regime could be bribed. Only if they 
were willing to deal with either Western Jewry or the Allies, could 
bribery have any serious impact. He saw the balance of the war shifting, 
with some Nazis still thinking they could win and hoping to use the 
Jews to put pressure on the Allies, but others beginning to fear future 


Allied retribution. His concern was simply that the Nazis should start to 
appreciate that live Jews were more useful than dead ones. His thinking 
is not to be confused with that of the Judenrat collaborators. He was not 
trying to save some Jews. He thought strictly in terms of negotiations 
on a Europe-wide basis for all the Jews. He warned Hungarian Jewry in 
its turn: do not let them ghettoise you! Rebel, hide, make them drag the 
survivors there in chains! You go peacefully into a ghetto and you will 
go to Auschwitz! Weissmandel was careful never to allow himself to be 
manoeuvred by the Germans into demanding concessions from the 
Allies. Money from world Jewry was the only bait he dangled before 
them. 


In November 1942, Wisliceny was approached again. How much 
money would be needed for all the European Jews to be saved? He 
went to Berlin, and in early 1943 word came down to Bratislava. For $2 
million they could have all the Jews in Western Europe and the 
Balkans. Weissmandel sent a courier to Switzerland to try to get the 
money from the Jewish charities. Saly Mayer, a Zionist industrialist and 
the Joint Distribution Committee representative in Zurich, refused to 
give the Bratislavan ‘working group’ any money, even as an initial 
payment to test the proposition, because the ‘Joint’ would not break the 
American laws which prohibited sending money into enemy countries. 
Instead Mayer sent Weissmandel a calculated insult: ‘the letters that 
you have gathered from the Slovakian refugees in Poland are 
exaggerated tales for this is the way of the ‘Ost-Juden’ who are always 


demanding money’.”? 


The courier who brought Mayer’s reply had another letter with him 
from Nathan Schwalb, the HeChalutz representative in Switzerland 
Weissmandel described the document: 


There was another letter in the envelope, written in a strange foreign 
language and at first I could not decipher at all which language it was 
until I realised that this was Hebrew written in Roman letters, and 
written to Schwalb’s friends in Pressburg [Bratislava] . . . It is still 
before my eyes, as if I had reviewed it a hundred and one times. This 
was the content of the letter: 


‘Since we have the opportunity of this courier, we are writing to the 
group that they must constantly have before them that in the end the 
Allies will win. After their victory they will divide the world again 
between the nations, as they did at the end of the first world war. Then 
they unveiled the plan for the first step and now, at the war’s end, we 
must do everything so that Eretz Yisroel will become the state of Israel, 
and important steps have already been taken in this direction. About the 
cries coming from your country, we should know that all the Allied 
nations are spilling much of their blood, and if we do not sacrifice any 
blood, by what right shall we merit coming before the bargaining table 
when they divide nations and lands at the war’s end? Therefore it is 
silly, even impudent, on our part to ask these nations who are spilling 
their blood to permit their money into enemy countries in order to 
protect our blood—for only with blood shall we get the land. But in 
respect to you, my friends, atem taylu, and for this purpose I am 
sending you money illegally with this messenger.’* 


Rabbi Weissmandel pondered over the startling letter: 


After I had accustomed myself to this strange writing, I trembled, 
understanding the meaning of the first words which were ‘only with 
blood shall we attain land’. But days and weeks went by, and I did not 
know the meaning of the last two words. Until I saw from something 
that happened that the words ‘atem taylu’ were from ‘tiyul’ [to walk] 
which was their special term for ‘rescue’. In other words: you, my 
fellow members, my 19 or 20 close friends, get out of Slovakia and 
save your lives and with the blood of the remainder—the blood of all 
the men, women, old and young and the sucklings—the land will 
belong to us. Therefore, in order to save their lives it is a crime to allow 
money into enemy territory—but to save you beloved friends, here is 
money obtained illegally. 


It is understood that I do not have these letters, for they remained there 
and were destroyed with everything else that was lost.?° 


Weissmandel assures us that Gisi Fleischman and the other dedicated 
Zionist rescue workers inside the working group were appalled by 
Schwalb’s letter, but it expressed the morbid thoughts of the worst 


elements of the WZO leadership. Zionism had come full turn: instead of 
Zionism being the hope of the Jews, their blood was to be the political 
salvation of Zionism." 


Adolf Eichmann was one of several Nazis who voiced their support for 
Zionists, 


"{H]ad I been a Jew, I would have been a fanatical Zionist. I could not 
imagine being anything else. In fact, I would have been the most ardent 
Zionist imaginable." 45 


Adolf Eichmann was a self-proclaimed Zionist Nazi, who, together with 
other such Jews, attempted to force European Jewry to emigrate to Palestine 
against their will. According to Hennecke Kardel in his book Adolf Hitler: 
Begruender Israels, Eichmann was a full-blooded Jew. According to 
Eichmann himself, he was a radical Zionist, and he knew of about 50 Jews 
who served in the SS. 

One such Jew commanded the concentration camp at Lenta. His real name 
was Eleke Sirewiz and his official tithe was SS-Obersturmfiihrer Fritz 
Scherwitz. Part Jew with a half-Jewish wife, Dr. Hans Eppinger performed 
horrifying experiments on prisoners at Dachau. The Jew Stella Goldschlag 
helped to hunt down Jews in Berlin, as did the Jew Giinther Abrahamson. 
These were but two of some fifteen to twenty "catchers" in Berlin alone. Dr. 
Leo Killy, Ministerialrat for the Reichskanzlei, who was a quarter Jew with a 
half-Jewish wife, helped the Nazis commit the Holocaust. 46 

Jewish Zionist leader in the Haganah Feivel Polkes met with several high- 
ranking Nazi officials in Berlin in 1937, including Adolf Eichmann. The 
Zionists invited Adolf Eichmann and Herbert Hagen to Palestine to discuss 
how to purge Europe of Jews and ensure that they ended up in Palestine, so 
that the Jews could change the demographics of the region and take Palestine 
from the majority Muslim population. Eichmann and Hagen accepted the 
invitation and traveled to Palestine under the pretense that they were editors 
of the Berliner Tageblatt. After being refused permission to enter Palestine 
by the British authorities, they met with Polkes in Egypt, where Jewish 
Zionist Polkes commended the Zionist Nazis for persecuting the Jews. This 
was recorded in Eichmann and Hagen’s reports on the meetings, 


"Nationalist Jewish circles expressed their great joy over the radical 
German policy towards the Jews, as this policy would increase the 
Jewish population in Palestine, so that one can reckon with a Jewish 
majority in Palestine over the arabs in the foreseeable future." 47 


Die Geheime Staatspolizei (the Gestapo) also assisted the Zionists, as Zionist 
leader Hans Friedenthal noted, 


"The Gestapo did everything in those days to promote emigration, 
particularly to Palestine. We often received their help when we required 
anything from other authorities regarding preparations for emigration. 
This position remained constant and uniform the entire time, until the 
year 1938." 48 


The Zionists proposed a military alliance with the Nazis. The Zionists asked 
to facilitate the Nazis’ "new order in Europe" with a fascistic totalitarian 
Zionist state in Palestine. Klaus Polkehn wrote, 


"Thus what was on offer was no more and no less than the 
establishment of a fascist Jewish state in Palestine as an ally of German 
fascism!" 49 


Adolf Eichmann identified himself as a Zionist in 1939 in a conversation 
with Anny Stern, 


"“Are you a Zionist?’ Adolph Eichmann, Hitler’s specialist on Jewish 
affairs, asker her. ‘Jawohl,’ she replied. ‘Good,’ he said, ‘I am a Zionist, 
too. I want every Jew to leave for Palestine.’" 50 


In 1940, with Hitler’s approval, Adolf Eichmann drafted the memorandum 
for Franz Rademacher’s Zionist Madagascar Plan, which would have sent a 
million Jews every year to Madagascar to create the preconditions for their 
eventual takeover of Palestine. The plan was far more ambitious than the 
Zionists’ own Uganda Scheme, the Soviet Jewish Autonomous Oblast in 


Khabarovsk Krai in the districts of Birobidzhansky, Leninsky, Obluchensky, 
Oktyabrsky and Smidovichsky, 51 the earlier attempt to found a Jewish State 
in Russia in the districts of Homel, Witebsk and Minsk, 52 the Shanghai 
Ghetto and the theft of Chinese territory for a "Jewish homeland" with the 
help of the Imperial Japanese under the "Fugu Plan", 53 the Slattery Report 
plan to move Jews to Alaska and Mordecai Manuel Noah’s much earlier 
attempt at a Jewish "refuge" in America on Grand Island on the path to 
Palestine, and the British Empire’s proposals of British Guiana and Port 
Davey as Jewish settlements. 

Nazi Zionist Adolf Eichmann stated in 1960, 


"[H]ad I been a Jew, I would have been a fanatical Zionist. I could not 
imagine being anything else. In fact, I would have been the most ardent 
Zionist imaginable." 54 


We know that the Nazis and Zionists collaborated and practiced eugenic 
human selection of the best Jews slated to survive in Israel. Hannah Arendt 
wrote in her book Eichmann in Jerusalem: A Report on the Banality of Evil, 


"Of greater importance for Eichmann were the emissaries from 
Palestine, who would approach the Gestapo and the S.S. on their own 
initiative, without taking orders from either the German Zionists or the 
Jewish Agency for Palestine. They came in order to enlist help for the 
illegal immigration of Jews into British-ruled Palestine, and both the 
Gestapo and the S.S. were helpful. They negotiated with Eichmann in 
Vienna, and they reported that he was ‘polite,’ ‘not the shouting type,’ 
and that he even provided them with farms and facilities for setting up 
vocational training camps for prospective immigrants. (‘On one 
occasion, he expelled a group of nuns from a convent to provide a 
training farm for young Jews,’ and on another ‘a special train [was 
made available] and Nazi officials accompanied’ a group of emigrants, 
ostensibly headed for Zionist training farms in Yugoslavia, to see them 
safely across the border.) According to the story told by Jon and David 
Kimche, with ‘the full and generous cooperation of all the chief actors’ 
(The Secret Roads: The ‘Illegal’ Migration of a People, 1938-1948, 
London, 1954), these Jews from Palestine spoke a language not totally 
different from that of Eichmann. They had been sent to Europe by the 


communal settlements in Palestine, and they were not interested in 
rescue operations: “That was not their job.’ They wanted to select 
‘suitable material,’ and their chief enemy, prior to the extermination 
program, was not those who made life impossible for Jews in the old 
countries, Germany or Austria, but those who barred access to the new 
homeland; that enemy was definitely Britain, not Germany. Indeed, 
they were in a position to deal with the Nazi authorities on a footing 
amounting to equality, which native Jews were not, since they enjoyed 
the protection of the mandatory power; they were probably among the 
first Jews to talk openly about mutual interests and were certainly the 
first to be given permission ‘to pick young Jewish pioneers’ from 
among the Jews in the concentration camps. Of course, they were 
unaware of the sinister implications of this deal, which still lay in the 
future; but they too somehow believed that if it was a question of 
selecting Jews for survival, the Jews should do the selecting 
themselves. It was this fundamental error in judgment that eventually 
led to a situation in which the non-selected majority of Jews inevitably 
found themselves confronted with two enemies—the Nazi authorities 
and the Jewish authorities. As far as the Viennese episode is concerned, 
Eichmann’s preposterous claim to have saved hundreds of thousands of 
Jewish lives, which was laughed out of court, finds strange support in 
the considered judgment of the Jewish historians, the Kimches: ‘Thus 
what must have been one of the most paradoxical episodes of the entire 
period of the Nazi regime began: the man who was to go down in 
history as one of the arch-murderers of the Jewish people entered the 
lists as an active worker in the rescue of Jews from Europe.’" 


Adolf Eichmann stated, 


"I issued the cloth [yellow cloth for the badges Jews were forced to 
wear] to my Jewish functionaries and they trotted off with them. [***] 
There was a Jewish lawyer in Vienna who said to me, ‘Sir, I wear this 
star with pride.’ This man impressed me. He was an idealist. So I let 
him emigrate soon afterward. [***] We even had some Jewish SS men 
who had taken part in the early struggles of the Nazis—about 50 of 
them in Germany and Austria. I remember giving my attention to a 
Jewish SS sergeant, a good man, who wanted to leave for Switzerland. I 


had instructed the border control to let him pass [***] He was a 100% 
Jew, a man of the most honorable outlook. [***] I am no anti-Semite. I 
was just politically opposed to Jews because they were stealing the 
breath of life from us. [***] Certainly I too had been aiming at a 
solution of the Jewish problem, but not like this. [***] I would not say I 
originated the ghetto system. That would be to claim too great a 
distinction. The father of the ghetto system was the orthodox Jew, who 
wanted to remain by himself. In 1939, when we marched into Poland, 
we had found a system of ghettos already in existence, begun and 
maintained by the Jews. We merely regulated those, sealed them off 
with walls and barbed wire and included even more Jews than were 
already dwelling in them. The assimilated Jew was of course very 
unhappy about being moved to a ghetto. But the Orthodox were pleased 
with the arrangement, as were the Zionists. The latter found ghettos a 
wonderful device for accustoming Jews to community living. Dr. 
Epstein from Berlin once said to me that Jewry was grateful for the 
chance I gave it to learn community life at the ghetto I founded at 
Theresienstadt, 40 miles from Prague. He said it made an excellent 
school for the future in Israel. The assimilated Jews found ghetto life 
degrading, and non-Jews may have seen an unpleasant element of force 
in it. But basically most Jews feel well and happy in their ghetto life, 
which cultivates their peculiar sense of unity. [***] [W]e did not want 
to punish individual Jews. We wanted to work toward a political 
solution. [***] Himmler would not stand for that kind of thing. That is 
sadism. [***] ‘I will gladly jump into my grave in the knowledge that 
five million enemies of the Reich have already died like animals.’ 
(‘Enemies of the Reich,’ I said, not ‘Jews.’) [***] Long before the end, 
any of the Jews I dealt with would have set up foreign exchange for me 
in any country I had named, if I had promised any special privileges for 
them. [***] It would be too easy to pretend that I had turned suddenly 
from a Saul to a Paul. No, I must say truthfully that if we had killed all 
the 10 million Jews that Himmler’s statisticians originally listed in 
1933, I would say, ‘Good, we have destroyed an enemy.’ But here I do 
not mean wiping them out entirely. That would not be proper—and we 
carried on a proper war. Now, however, when through the malice of fate 
a large part of these Jews whom we fought against are alive, I must 
concede that fate must have wanted it so. I always claimed that we were 


fighting against a foe who through thousands of years of learning and 
development had become superior to us. I no longer remember exactly 
when, but it was even before Rome itself had been founded that the 
Jews could already write. It is very depressing for me to think of that 
people writing laws over 6,000 years of written history. But it tells me 
that they must be a people of the first magnitude, for law-givers have 
always been great." 55 


In violation of international law, the Israelis kidnaped Eichmann and placed 
him on trial for his life. He was probably alarmed by the ingratitude of the 
Israelis, who owed their existence to Eichmann’s work. 

At his trial, Session Number 90, 26 Tammuz 5721, 10 July 1961, 56 
Eichmann confirmed that he twice requested permission to learn Hebrew 
from a Rabbi. He also stated that the annihilation (Vernichtung) of the Jews 
to him meant deportation and Zionism, however, he further stated that Hitler 
later changed course in the middle of the war and sought the physical 
annihilation of the Jews. Yet again Eichmann stated that he was a convinced 
Zionist, who wanted to put segregated soil under the feet of the Jewish 
populace, and that it was Adolf B6hm’s book Die Zionistische Bewegung, 
The Zionist Movement, which convinced him that the root of all evil was the 
fact that the Jews did not have a homeland. Adolf Eichmann stated that he 
had sought a deal with the Western Allies to exchange one million Jews for 
10,000 trucks to be used on the Eastern front. Jewish Communist turned 
Zionist, Joel Brand had established a relationship with the Nazis and tried to 
arrange the deal with the Western Allies. 57 The offer was declined. This 
story was publicly exposed in 1956. 58 

Eichmann told another story of his dealings with the Zionist Dr. Rudolf 
Kastner, which ultimately resulted in the deaths of countless assimilated 
Hungarian Jews, and the survival of the fittest Zionist Jews for Israel, Jews 
who were Kastner’s friends. Eichmann stated, inter alia, 


"As a matter of fact, there was a very strong similarity between our 
attitudes in the SS and the viewpoint of these immensely idealistic 
Zionist leaders who were fighting what might be their last battle. As I 
told Kastner: ‘We, too, are idealists and we, too, had to sacrifice our 
own blood before we came to power.’ I believe that Kastner would have 
sacrificed a thousand or a hundred thousand of his blood to achieve his 


political goal. He was not interested in old Jews or those who had 
become assimilated into Hungarian society. But he was incredibly 
persistent in trying to save biologically valuable Jewish blood—that is, 
human material that was capable of reproduction and hard work. ‘You 
can have the others,’ he would say, ‘but let me have this group here.’ 
And because Kastner rendered us a great service by helping keep the 
deportation camps peaceful, I would let his groups escape. After all, I 
was not concerned with small groups of a thousand or so Jews." 59 


Zionist Jews around the World delighted in the rise of the Nazis and 
celebrated the Nazi’s Jewish-inspired segregationist laws. This fact was 
recorded in Eichmann and Hagen’s own reports, 


"Nationalist Jewish circles expressed their great joy over the radical 
German policy towards the Jews, as this policy would increase the 
Jewish population in Palestine, so that one can reckon with a Jewish 
majority in Palestine over the arabs in the foreseeable future." 60 


6 Herzl, Einstein and Other Zionists Celebrated Anti-Semitism 


Many Zionists stated that anti-Semitism benefitted the Jews by keeping them 
segregated and thereby preserved them from assimilation. Zionists viewed 
assimilation, the blending of Jews and Gentiles, as a form of genocide of the 
Jewish race. The Jewish religion prohibits intermarriage. 

On 5 April 1920, Einstein repeated what he had heard from his political 
Zionist friends who believed that anti-Semitism was necessary to the 
preservation of the "Jewish race", 


"Anti-Semitism will be a psychological phenomenon as long as Jews 
come in contact with non-Jews—what harm can there be in that? 
Perhaps it is due to anti-Semitism that we survive as a race: at least that 
is what I believe." 61 


Einstein also stated, 


"I am neither a German citizen, nor is there in me anything that can be 
described as ‘Jewish faith.” But I am happy to belong to the Jewish 
people, even though I don’t regard them as the Chosen People. Why 
don’t we just let the Goy keep his anti-Semitism, while we preserve our 
love for the likes of us?" 62 


Albert Einstein stated in 1938, 


"Just What Is a Jew? 


The formation of groups has an invigorating effect in all spheres of 
human striving, perhaps mostly due to the struggle between the 
convictions and aims represented by the different groups. The Jews, 
too, form such a group with a definite character of its own, and anti- 
Semitism is nothing but the antagonistic attitude produced in the non- 
Jews by the Jewish group. This is a normal social reaction. But for the 
political abuse resulting from it, it might never have been designated by 
a special name. 


What are the characteristics of the Jewish group? What, in the first 
place, is a Jew? There are no quick answers to this question. The most 
obvious answer would be the following: A Jew is a person professing 
the Jewish faith. The superficial character of this answer is easily 
recognized by means of a simple parallel. Let us ask the question: What 
is a snail? An answer similar in kind to the one given above might be: 
A snail is an animal inhabiting a snail shell. This answer is not 
altogether incorrect; nor, to be sure, is it exhaustive; for the snail shell 
happens to be but one of the material products of the snail. Similarly, 
the Jewish faith is but one of the characteristic products of the Jewish 
community. It is, furthermore, known that a snail can shed its shell 
without thereby ceasing to be a snail. The Jew who abandons his faith 
(in the formal sense of the word) is in a similar position. He remains a 
Jew. 


[er] 


Where Oppression Is a Stimulus 
[***] 


Perhaps even more than on its own tradition, the Jewish group has 
thrived on oppression and on the antagonism it has forever met in the 
world. Here undoubtedly lies one of the main reasons for its continued 
existence through so many thousands of years." 63 


Albert Einstein adopted the views of Theodor Herzl, who wrote in his book 
The Jewish State, 


"Oppression and persecution cannot exterminate us. No nation on earth 
has survived such struggles and sufferings as we have gone through. 
Jew-baiting has merely stripped off our weaklings; the strong among us 
were invariably true to their race when persecution broke out against 
them. This attitude was most clearly apparent in the period immediately 
following the emancipation of the Jews. Later on, those who rose to a 
higher degree of intelligence and to a better worldly position lost their 
communal feeling to a very great extent. Wherever our political well- 
being has lasted for any length of time, we have assimilated with our 
surroundings. I think this is not discreditable. Hence, the statesman who 
would wish to see a Jewish strain in his nation would have to provide 
for the duration of our political well-being; and even Bismarck could 
not do that. [***] The Governments of all countries scourged by Anti- 
Semitism will serve their own interests in assisting us to obtain the 
sovereignty we want. [***] Great exertions will not be necessary to 
spur on the movement. Anti-Semites provide the requisite impetus. 
They need only do what they did before, and then they will create a 
love of emigration where it did not previously exist, and strengthen it 
where it existed before. [***] I imagine that Governments will, either 
voluntarily or under pressure from the Anti-Semites, pay certain 
attention to this scheme; and they may perhaps actually receive it here 
and there with a sympathy which they will also show to the Society of 
Jews." 64 


Einstein went along with the crowd of prominent political Zionists who 
openly stated that anti-Semitism is welcomed, encouraged and useful to the 
Zionists. They based their belief on Spinoza’s declaration that emancipation 


leads to assimilation and that the Jews only exist in modern times as a result 
of anti-Semitism. 

Leon Simon wrote in the introduction to a collection of Einstein’s Zionist 
works, that emancipation posed a greater threat to the Jewish "race" than the 
problems of the unemancipated. Hitler soon thereafter unemancipated the 
Jews and put them in a new form of ghetto called a "concentration camp". 
Simon wrote in 1930, 


"There are two main ways of approach to Zionism. One starts from 
those Jews who are made to suffer for being Jews, the other from the 
smaller number who are not. In the one case Zionism means the transfer 
of masses of Jews from countries in which they are obviously not 
wanted to a country which they might call their own; in the other case it 
means the re-creation in Palestine of a Hebraic type of life, which will 
be regarded by all Jews as the embodiment of their own distinctive 
outlook and ideals, and will thus help to counteract the inevitable 
tendency of the Jews, when they are not driven back on themselves by 
external restrictions, to lose their sense of being a separate people. 


Of these two conceptions of Zionism, the former has the more direct 
and obvious appeal. The fact that masses of Jews are made to suffer for 
the crime of being Jews and wishing to remain Jews is too patent to call 
for demonstration; and, while it is true that in some countries Jewish 
disabilities have been removed so far as that can be done by statute, 
bitter experience engenders a sceptical attitude towards the idea that 
universal emancipation will provide a panacea for the Jew’s troubles. In 
the first place, the countries with the largest numbers of Jews are not all 
eager to admit them to full equality; and in the second place, even 
where equality has been accorded, dislike of the Jew often makes itself 
felt too strongly for his liking or comfort. Hence, from the point of view 
of a Jew who wishes to see his people better off in the world than it is 
to-day, or has been these many centuries, there is much to commend a 
scheme which sets out to cut at the root of the trouble by removing all 
the victims of anti-Semitism to a land of their own. By contrast with 
this perfectly simple and intelligible idea, the other conception of 
Zionism appears abstruse, almost other-worldly. The problem to which 
it offers a solution is one of which the existence, let alone the urgency, 
is not readily realised by ordinary men and women. It requires no great 


exercise of thought or imagination to appreciate the unenviable position 
of the Jewish masses, or the desirability of transporting them to a safe 
home of refuge. It is less easy to recognise that the emancipated Jew 
presents, from the point of view of Jewish survival, at least as difficult a 
problem as the unemancipated; that the very removal of restrictions on 
the political and economic freedom of the Jews in this or that country 
creates conditions which are more inimical than persecution to the 
maintenance of whatever is worthily distinctive of the Jew as such; that 
the consequent disintegration of an ancient people, involving the 
disappearance of one of the world’s great cultures, is even more tragic 
than the material ills of the Jewish masses; and that the paramount need 
of the hour is a safe home of refuge for the Jewish spirit." 65 


Famed attorney and prominent Zionist Alan Dershowitz described this belief 
system in his book The Vanishing American Jew: In Search of Jewish 
Identity for the Next Century, 


"IT call the approach taken by these rabbis the Tsuris Theory of Jewish 
Survival. Under this theory, the Jews need external troubles to stay 
Jewish. Nor has this fearful, negative perspective on Jewish survival 
been limited to ultra-Orthodox rabbis. Many Jewish leaders, both 
religious and secular, have argued that Jews need enemies—that 
without anti-Semitism, Judaism cannot survive. Theodor Herzl, the 
founder of political Zionism and a secular Jew, believed that ‘our 
enemies have made us one. . . It is only pressure that forces us back to 
the parent stem.’” In a prediction that reflects an approach to the 
survival of Judaism strikingly similar to that of the founder of 
Lubavitch Hasidim, Herzl warned that if our ‘Christian hosts were to 
leave us in peace. . . for two generations,’ the Jewish people would 
‘merge entirely into surrounding races.’® Albert Einstein agreed: ‘It 
may be thanks to anti-Semitism that we are able to preserve our 
existence as a race; that at any rate is my belief.’? Jean-Paul Sartre, a 
non-Jew, went even further, arguing that the ‘sole tie that binds [the 
Jewish people together] is the hostility and disdain of the societies 
which surround them.’ He believed that ‘it is the anti-Semite who 
makes the Jew.’!0* 


[Footnote—The famed Russian writer Ilya Ehrenberg, an assimilated 
Jew who considered converting to Catholicism, insisted that he would 
remain a Jew ‘as long as there was a single anti-Semite left on earth.’ 
Joshua Rubenstein, Tangled Loyalties (New York: Basic Books, 1996), 
p. 13.]" 66 


During Napoleon’s reign, some Jews betrayed Napoleon’s philo-Semitism 
and encouraged all Jews to side against Napoleon and with the anti-Semitic 
Czar of Russia, because they feared that Napoleon’s emancipation and love 
of the Jews was leading to assimilation. 67 The first rebbe of the Chabad 
Lubavitch sect, Shneur Zalman of Liadi, who hated Gentiles, reasoned that, 


"If Bonaparte wins, the wealth of the Jews will increase and their 
positions will be raised. But their hearts will be estranged from their 
Father in Heaven. However, if Czar Alexander wins, then although the 
poverty of the Jews will increase and their position will be lower, their 
hearts will cleave to and be bonded with their Father in Heaven." 68 


Shneur Zalman believed that: 


"Gentile souls are of a completely different and inferior order. They are 
totally evil, with no redeeming qualities whatsoever. Consequently, 
references to gentiles in Rabbi Shneur Zalman’s teachings are 
invariably invidious. . . . Their material abundance derives from 
supernal refuse. Indeed, they themselves derive from refuse, which is 
why they are more numerous than the Jews, as the pieces of chaff 
outnumber the kernels. . . . All Jews were innately good, all gentiles 
innately evil. Jews were the pinnacle of creation and served the Creator, 
gentiles its nadir and worshiped the heavenly hosts." 69 


Rabbi Abraham Isaac Kook wrote in the Twentieth Century that, 
"The difference between the Israelite soul. . . and the souls of all non- 


Jews, no matter what their level, is bigger and deeper than the 
difference between the human soul and the animal soul." 70 


The Nazi military rescued Chabad Lubavitch Rebbe Yosef Yitzchak 
Schneersohn and carefully delivered him safely to the United States of 
America, where he continued the Hasidic dynasty that next produced the 
false messiah of the Jews, Rebbe Menachem Mendel Schneerson. 71 Like 
the first Rebbe Shneur Zalman, the last Rebbe of Chabad Lubavitch 
Menachem Mendel Schneerson also believed that anti-Semitism was 
beneficial for the Jews. Schneerson stated that Hitler was doing God’s work 
with the Holocaust. 

In Yehuda Bauer’s article for Haaretz entitled, "God as Surgeon: The 
Lubavitcher Rebbe, Rabbi Menachem Schneerson described the Holocaust 
by comparing God to a surgeon who amputates a patient’s limb in order to 
save his life", he explains, 


"On the subject of the Holocaust, the Rebbe wrote as follows: ‘It is 
clear that ‘no evil descends from Above,’ and buried within torment 
and suffering is a core of exalted spiritual good. Not all human beings 
are able to perceive it, but it is very much there. So it is not impossible 
for the physical destruction of the Holocaust to be spiritually beneficial. 
On the contrary, it is quite possible that physical affliction is good for 
the spirit’ (‘Mada Ve'emuna,’ Machon Lubavitch, 1980, Kfar Chabad). 


Schneerson goes on to compare God to a surgeon who amputates a 
patient’s limb in order to save his life. The limb ‘is incurably diseased 
... [The Holy One Blessed Be He, like the professor-surgeon...seeks the 
good of Israel, and indeed, all He does is done for the good.... In the 
spiritual sense, no harm was done, because the everlasting spirit of the 
Jewish people was not destroyed.’ 


The Rebbe’s stance, therefore, is clear: The Holocaust was a good thing 
because it lopped off a disease-ravaged limb of the Jewish people—in 
other words, the millions who perished in the Holocaust—in order to 
cleanse the Jewish people of its sins. 


[***] 


His remarks, Schneerson explained, were based on the Torah. Hitler 
was a messenger of God in the same sense that Nebuchadnezzar is 
called ‘God’s servant’ in the Book of Jeremiah (chapter 25). The 
‘surgery’ he spoke of was such a massive corrective procedure that the 
suffering (i.e., the murder of the Jews) was minor compared to its 
curative effect." 72 


In the 1890’s, Bernard Lazare stated, 


"It is because the Jews are a nation that anti-Semitism exists. [***] If 
the cause of anti-Semitism is the existence of the Jews as a nationality, 
its effect is to make this nationality more tangible for the Jews, to make 
them more aware of the fact that they are a people." 73 


In 1914, Zionist Joseph Chaim Brenner stated that Jews owed their survival 
to anti-Semitism, 


"Then they come and tell us: All praise to our history of martyrdom! 
All praise to the martyr-people who suffered everything and yet 
survived despite all persecution, all oppression by authorities, and all 
hatred of the people. But here, too, who can tell us what might have 
happened if not for the oppression and the hatred? Who can tell us 
whether, had there been no universal and understandable hatred of such 
a strange being, the Jew, that strange being would have survived at all? 
But the hatred was inevitable, and hence survival was equally 
inevitable! A form of survival such as befits that kind of being, survival 
with no struggle for worldly things (apart from those familiar 
livelihoods by which we live a dog’s or a loan-shark’s life) but, of 
course, full of martyrdom for the sake of the world-to-come, yes, 
certainly, in the name of the Kingdom of Heaven. [***] The expulsions 
and the ghettos—these assured our survival. [***] History! History! 
But what has history to tell? It can tell that wherever the majority 
population, by some fluke, did not hate the Jews among them, the Jews 
immediately started aping them in everything, gave in on everything, 
and mustered the last of their meager strength to be like everyone else. 
Even when the yoke of ghetto weighed most heavily upon them—how 


many broke through the walls? How many lost all self-respect in the 
face of the culture and beautiful way of life of the others! How many 
envied the others! How many yearned to approach them!" 74 


Einstein claimed that anti-Semites were correct to be believe that Jews 
exercised undue influence in Germany. Einstein wrote in the Jtidische 
Rundschau, on 21 June 1921, on pages 351-352, 


"This phenomenon [i. e. Anti-Semitism] in Germany is due to several 
causes. Partly it originates in the fact that the Jews there exercise an 
influence over the intellectual life of the German people altogether out 
of proportion to their number. While, in my opinion, the economic 
position of the German Jews is very much overrated, the influence of 
Jews on the Press, in literature, and in science in Germany is very 
marked, as must be apparent to even the most superficial observer. This 
accounts for the fact that there are many anti-Semites there who are not 
really anti-Semitic in the sense of being Jew-haters, and who are honest 
in their arguments. They regard Jews as of a nationality different from 
the German, and therefore are alarmed at the increasing Jewish 
influence on their national entity. [***] But in Germany the judgement 
of my theory depended on the party politics of the Press[.] 75 


Einstein also stated, 


"The way I see it, the fact of the Jews’ racial peculiarity will necessarily 
influence their social relations with non-Jews. The conclusions which— 
in my opinion—the Jews should draw is to become more aware of their 
peculiarity in their social way of life and to recognize their own cultural 
contributions. First of all, they would have to show a certain noble 
reservedness and not be so eager to mix socially—of which others want 
little or nothing. On the other hand, anti-Semitism in Germany also has 
consequences that, from a Jewish point of view, should be welcomed. I 
believe German Jewry owes its continued existence to anti-Semitism." 
76 


Nazi Zionist Joseph Goebbels, sounding very much like political Zionist 
Albert Einstein, was quoted in The New York Times, on 29 September 1933, 
on page 10, 


"It must be remembered the Jews of Germany were exercising at that 
time a decisive influence on the whole intellectual life; that they were 
absolute and unlimited masters of the press, literature, the theatre and 
the motion pictures, and in large cities such as Berlin, 75 percent of the 
members of the medical and legal professions were Jews; that they 
made public opinion, exercised a decisive influence on the Stock 
Exchange and were the rulers of Parliament and its parties." 


Einstein had a reputation as a rabid anti-assimilationist. On 15 March 1921, 
Kurt Blumenfeld wrote to Chaim Weizmann, 


"Einstein [***] is interested in our cause most strongly because of his 
revulsion from assimilatory Jewry." 77 


Einstein expressed his segregationist viewpoint in 1921, 


"To deny the Jew’s nationality in the Diaspora is, indeed, deplorable. If 
one adopts the point of view of confining Jewish ethnical nationalism to 
Palestine, then one, to all intents and purposes, denies the existence of a 
Jewish people. In that case one should have the courage to carry 
through, in the quickest and most complete manner, entire assimilation. 
We live in a time of intense and perhaps exaggerated nationalism. But 
my Zionism does not exclude in me cosmopolitan views. I believe in 
the actuality of Jewish nationality, and I believe that every Jew has 
duties towards his coreligionists. [***] [T]he principal point is that 
Zionism must tend to strengthen the dignity and self-respect of the Jews 
in the Diaspora. I have always been annoyed by the undignified 
assimilationist cravings and strivings which I have observed in so many 
of my friends." 78 


In 1921, Einstein declared, referring to Eastern European Jews, 


"These men and women retain a healthy national feeling; it has not yet 
been destroyed by the process of atomisation and dispersion." 79 


On 1 July 1921, Einstein was quoted in the Jiidische Rundshau on page 371, 


"Let us take brief look at the development of German Jews over the last 
hundred years. With few exceptions, one hundred years ago our 
forefathers still lived in the Ghetto. They were poor and separated from 
the Gentiles by a wall of religious tradition, secular lifestyles and 
statutory confinement and were confined in their spiritual development 
to their own literature, only relatively weakly influenced by the forceful 
progress which intellectual life in Europe had undergone in the 
Renaissance. However, these little noticed, modestly living people had 
one thing over us: Every one of them belonged with all his heart to a 
community, into which he was incorporated, in which he felt a 
worthwhile member, in which nothing was asked of him which 
conflicted with his normal processes of thought. Our forefathers of that 
era were pretty pathetic both bodily and spiritually, but—in social 
relations—in an enviable state of mental equilibrium. Then came 
emancipation. It offered undreamt of opportunities for advancement. 
The isolated individual quickly found their way into the upper financial 
and social circles of society. They eagerly absorbed the great 
achievements of art and science which the Occidentals 80 had created. 
They contributed to the development with passionate affection, and 
themselves made contributions of lasting value. They thereby took on 
the lifestyle of the Gentile world, turning away from their religious and 
social traditions in growing masses—took on Gentile customs, manners 
and mentality. It appeared as if they were being completely dissolved 
into the numerically superior, politically and culturally better organized 
host peoples, such that no trace of them would be left after a few 
generations. The complete eradication of the Jewish nationality in 
Middle and Western Europe appeared to be inevitable. However, it 
didn’t turn out that way. It appears that racially distinct nations have 
instincts which work against interbreeding. The adaptation of the Jews 
to the European peoples among whom they have lived in language, 
customs and indeed even partially in religious practices was unable to 
eliminate all feelings of foreigness which exist between Jews and their 


European host peoples. In short, this spontaneous feeling of foreigness 
is ultimately due to a loss of energy. 81 For this reason, not even well- 
meant arguments can eradicate it. Nationalities do not want to be 
mixed together, rather they want to go their own separate ways. A state 
of peace can only be achieved by mutual tolerance and respect." 


Einstein stated that Jews should not participate in the German Government, 


"IT regretted the fact that [Rathenau] became a Minister. In view of the 
attitude which large numbers of the educated classes in Germany 
assume towards the Jews, I have always thought that their natural 
conduct in public should be one of proud reserve." 82 


Einstein merely echoed the Zionist Party line. Werner E. Mosse wrote, 


"While the leaders of the CV saw it as their special duty to represent the 
interests of the German Jews in the active political struggle, Zionism 
stood for. . . systematic Jewish non-participation in German public life. 
It rejected as a matter of principle any participation in the struggle led 
by the CV." 83 


The Jewish Central-Verein fought against Nazi racial segregation, while 
many Zionists embraced it. In 1925, Einstein wrote in the official Zionist 
Party organ Jtidische Rundschau, 


"By study of their past, by a better understanding of the spirit [Geist] 
that accords with their race, they must learn to know anew the mission 
that they are capable of fulfilling. [***] What one must be thankful to 
Zionism for is the fact that it is the only movement that has given many 
Jews a justified pride, that it has once again given a despairing race the 
necessary faith, if I may so express myself, given new flesh to an 
exhausted people." 84 


Note that Einstein, who supposedly was not a Judaist, eluded to the famous 
messianic dry bones and new flesh prophecy of Ezekiel 37. On 12 October 
1929, Albert Einstein wrote to the Manchester Guardian, 


"In the re-establishment of the Jewish nation in the ancient home of the 
race, where Jewish spiritual values could again be developed in a 
Jewish atmosphere, the most enlightened representatives of Jewish 
individuality see the essential preliminary to the regeneration of the 
race and the setting free of its spiritual creativeness." 85 


Einstein’s public racialism eventually waned, but he continued to publicly 
express his segregationist philosophy in the same terms as anti-Semites, as 
well as his belief that Jews "thrived on" and owed their "continued 
existence" to anti-Semitism. Einstein stated in December of 1930 to an 
American audience, 


"There is something indefinable which holds the Jews together. Race 
does not make much for solidarity. Here in America you have many 
races, and yet you have the solidarity. Race is not the cause of the Jews’ 
solidarity, nor is their religion. It is something else—which is 
indefinable." 86 


Einstein’s confusing public statement perhaps resulted from his desire to 
promote multi-culturalism in America, which had the benefit of freeing up 
Jewish immigration to the United States. 87 Einstein was also likely 
parroting, or trying to parrot, a fellow anti-assimilationist political Zionist 
whose pamphlet was well known in America, Solomon Schechter and his 
Zionism: A Statement, Federation of American Zionists, New York, (1906), 
in which Schechter states, among other things, "Zionism is an ideal, and as 
such is indefinable." 88 

Prominent Zionist and author of the Encyclopaedia Judaica; das Judentum 
in Geschichte und Gegenwart, Jakob Klatzkin stated in 1925, 


"The national viewpoint taught us to understand the true nature of 
antisemitism, and this understanding widens the horizons of our 
national outlook. [***] In the age of enlightenment antisemitism was 


included among the phenomena that are likely to disappear along with 
other forms of prejudice and iniquity. The antisemites, so the rule 
stated, were the laggard elements in the march of progress. Hence, our 
fate is dependent on the advance of human culture, and its victory is our 
victory. [***] In the period of Zionism, we learned that antisemitism 
was a psychic-social phenomenon that derives from our existence as a 
nation within a nation. Hence, it cannot change, until we attain our 
national end. But if Zionism had fully understood its own implications, 
it would have arrived, not merely as a psycho-sociological explanation 
of this phenomenon, but also as a justification of it. It is right to protest 
against its crude expressions, but we are unjust to it and distort its 
nature so long as we do not recognize that essentially it is a defense of 
the integrity of a nation, in whose throat we are stuck, neither to be 
swallowed nor to be expelled. [***] And when we are unjust to this 
phenomenon, we are unfair to our own people. If we do not admit the 
rightfulness of antisemitism, we deny the rightfulness of our own 
nationalism. If our people is deserving and willing to live its own 
national life, then it is an alien body thrust into the nations among 
whom it lives, an alien body that insists on its own distinctive identity, 
reducing the domain of their life. It is right, therefore, that they should 
fight against us for their national integrity. [***] Know this, that it is a 
good sign for us that the nations of the world combat us. It is proof that 
our national image is not yet utterly blurred, our alienism is still felt. If 
the war against us should cease or be weakened, it would indicate that 
our image has become indistinct and our alienism softened. We shall 
not obtain equality of rights anywhere save at the price of an explicit or 
implied declaration that we are no longer a national body, but part of 
the body of the host-nation; or that we are willing to assimilate and 
become part of it. [***] Instead of establishing societies for defense 
against the antisemites, who want to reduce our rights, we should 
establish societies for defense against our friends who desire to defend 
our rights. [***] When Moses came to redeem the children of Israel, 
their leaders said to him, ‘You have made our odor evil in the eyes of 
Pharaoh and in the eyes of his servants, giving them a sword with 
which to kill us.’ Nevertheless, Moses persisted in worsening the 
situation of the people, and he saved them." 89 


Karl Kautsky predicted that the Jews would disappear due to their 
assimilation following World War I. The First World War, which the Zionists 
planned would fulfill their dream of a Jewish state, instead rendered it 
obsolete, and they were the only group that had a vested interest in 
promoting discord in Europe, anti-Semitism and the segregation and 
expulsion of Jews. Others had learned that the emigration of large numbers 
of Jews from their country resulted in economic hardship. The Zionists 
unwisely promised profits for all from the anti-Semitic forced expulsion of 
the Jews. 

Albert Ejinstein’s anti-assimilationist beliefs hailed from an ancient tradition. 
Simon Dubnow wrote in 1905, 


"Assimilation is common treason against the banner and ideals of the 
Jewish people. [***] But one can never ‘become’ a member of a natural 
group, such as a family, a tribe, or a nation. One may attain the rights or 
privileges of citizenship with a foreign nation, but one cannot 
appropriate for himself its nationality too. To be sure, the emancipated 
Jew in France calls himself a Frenchman of Jewish faith. Would that 
mean, however, that he became a part of the French nation, confessing 
to the Jewish faith? Not at all. Because, in order to be a member of the 
French nation one must be a Frenchman by birth, one must be able to 
trace his genealogy back to the Gauls, or to another race in close 
kinship with them, and finally one must also possess those 
characteristics which are the result of the historic evolution of the 
French nation. A Jew, on the other hand, even if he happened to be born 
in France and still lives there, in spite of all this, he remains a member 
of the Jewish nation, and whether he likes it or not, whether he is aware 
or unaware of it, he bears the seal of the historic evolution of the Jewish 
nation." 90 


Dubnow argued from his Social Darwinist perspective that assimilated Jews 
were weeded out of the tribal Jewish community in a process of natural 
selection, which strengthened the allegedly natural tendency of the Jewish 
community to be racist and tribal. Since assimilated Jews did not breed with 
racist Jews, but rather wandered off into other communities, only racist Jews 
would perpetuate the Jewish community, thereby creating a_ natural 
proclivity in the Jewish community to produce genetically racist Jews— 


which was a very good thing in Dubnow’s mind. It is, therefore, easy to 
believe that these racist Jews organized to exterminate the assimilated Jews 
of Europe, thereby pruning off what they believed was a rotten limb of the 
Jewish family tree. Dubnow wrote in 1897, 


"While the mass of old-type orthodox Jews sees itself in practice as a 
religious nation and resists assimilation in the surrounding nations by 
the force of its faith, the assimilationist intelligentsia, on the other hand 
(mostly freethinkers or the neo-orthodox of the West), sees in Judaism 
only a religious community, a union of synagogues which imposes no 
national duties or discipline whatsoever on its members. According to 
this view, the Jew can become a member of another nation and remain a 
member of the Mosaic faith. He is a German Jew, for example, in the 
same way that there are German Protestants or German Catholics. It 
follows logically from this premise that a freethinking or non- religious 
Jew must be excluded from the community of Jews of the Mosaic faith. 
This corollary is usually glossed over so that whatever remains of 
Jewish ‘unity’ may not be disturbed. I shall discuss this doctrine, which 
was in vogue only a short time ago but has recently lost ground among 
its adherents, in greater detail in the following Letters. Here I only wish 
to point out that it contradicts both the traditional view of many past 
generations that the ‘religious nation’ must be kept pure, and the 
scientific view of the non-assimilability of the spiritual or cultural 
nation. This kind of doctrine comes neither from religion nor from 
science. It is the invention of naive ideologues, or calculating 
opportunists, who seek to justify by means of this artificial doctrine 
their desire to assimilate into the foreign environment in order to 
benefit themselves and their children. This is but a repetition of the 
process of natural selection and of the weeding out of those weak 
elements of the nation which are unable to bear the pressure of the alien 
environment." 91 


Long before the First World War, Voltaire stated in the end of Chapter 104 of 
his Essai sur les Moeurs et l’Esprit des Nations, et sur les Principaux faits 
de |’Histoire Depuis Charlemagne Jusqu’a Louis XIII, (1769); that should 
Gentiles—in Voltaire’s view—become wise to the ways of Jews and prevent 
Jews from exploiting them, then rich Jews would abandon their religious 


superstitions and assimilate and the poor Jews would become thieves like 
Gypsies. According to Voltaire, whose work was well known, Jews would 
disappear through assimilation. 92 

The emancipation of Jews in Bolshevik lands, and the assimilation of 
affluent Jews in capitalistic societies, greatly concerned the Zionists, who 
feared it would be the end of all Jews. Before Voltaire, Spinoza noted that 
assimilation was causing the Jewish ethnicity to disappear. After Voltaire, 
Wellhausen, relying on Spinoza’s observations, noted that emancipation was 
leading the Jews to assimilate and therefore to disappear—a fact that 
terrified the Zionists, many of whom were hypocrites who had themselves 
married Gentiles. Julius Wellhausen wrote in 1881, 


"The Jews, through their having on the one hand separated themselves, 
and on the other hand been excluded on religious grounds from the 
Gentiles, gained an internal solidarity and solidity which has hitherto 
enabled them to survive all the attacks of time. The hostility of the 
Middle Ages involved them in no danger; the greatest peril has been 
brought upon them by modern times, along with permission and 
increasing inducements to abandon their separate position. It is worth 
while to recall on this point the opinion of Spinoza,[Footnote: Tract. 
Theol. Polit. 0. 4, ad fin.] who was well able to form a competent 
judgment:—‘That the Jews have maintained themselves so long in spite 
of their dispersed and disorganised condition is not at all to be 
wondered at, when it is considered how they separated themselves from 
all other nationalities in such a way as to bring upon themselves the 
hatred of all, and that not only by external rites contrary to those of 
other nations, but also by the sign of circumcision, which they maintain 
most religiously. Experience shows that their conservation is due in a 
great degree to the very hatred which they have incurred. When the 
king of Spain compelled the Jews either to accept the national religion 
or to go into banishment, very many of them accepted the Roman 
Catholic faith, and in virtue of this received all the privileges of Spanish 
subjects, and were declared eligible for every honour; the consequence 
was that a process of absorption began immediately, and in a short time 
neither trace nor memory of them survived. Quite different was the 
history of those whom the king of Portugal compelled to accept the 
creed of his nation; although converted, they continued to live apart 
from the rest of their fellow-subjects, having been declared unfit for any 


dignity. So great importance do I attach to the sign of circumcision also 
in this connection, that I am persuaded that it is sufficient by itself to 
maintain the separate existence of the nation for ever.’ The persistency 
of the race may, of course, prove a harder thing to overcome than 
Spinoza has supposed; but nevertheless he will be found to have spoken 
truly in declaring that the so-called emancipation of the Jews must 
inevitably lead to the extinction of Judaism wherever the process is 
extended beyond the political to the social sphere. For the 
accomplishment of this centuries may be required." 93 


Spinoza’s observations are antedated by Biblical writings, which tell that 
God will punish assimilated Jews. God punishes them with the sword and 
with fire and renders them ash. The punishment of assimilatory Jews through 
murderous anti-Semitism in order to drive them back to God is perhaps most 
strongly advocated in the books of Deuteronomy and Ezekiel, and in Malachi 
4:1-6 it states, 


"1 For, behold, the day cometh, that shall burn as an oven; and all the 
proud, yea, and all that do wickedly, shall be stubble: and the day that 
cometh shall burn them up, saith the LORD of hosts, that it shall leave 
them neither root nor branch. 2 But unto you that fear my name shall 
the Sun of righteousness arise with healing in his wings; and ye shall go 
forth, and grow up as calves of the stall. 3 And ye shall tread down the 
wicked; for they shall be ashes under the soles of your feet in the day 
that I shall do this, saith the LORD of hosts. 4 Remember ye the law of 
Moses my servant, which I commanded unto him in Horeb for all 
Israel, with the statutes and judgments. 5 Behold, I will send you Elijah 
the prophet before the coming of the great and dreadful day of the 
LORD: 6 And he shall turn the heart of the fathers to the children, and 
the heart of the children to their fathers, lest I come and smite the earth 
with a curse." 


Long before the Holocaust, some authors 94 cited Exodus 1:11-12 and 
Exodus 3:2 as instances where persecution benefitted the Jews and increased 
their numbers, 


"1:11 Therefore they did set over them taskmasters to afflict them with 
their burdens. And they built for Pharaoh treasure cities, Pithom and 
Raamses. 1:12 But the more they afflicted them, the more they 
multiplied and grew. And they were grieved because of the children of 
Israel. [***] 3:2 And the angel of the LORD appeared unto him in a 
flame of fire out of the midst of a bush: and he looked, and, behold, the 
bush burned with fire, and the bush was not consumed." 


American Zionist Richard Gottheil stated in 1898, 


"I KNOW that there are a great many of our people who look for a final 
solution of the Jewish question in what they call «assimilation.» The 
more the Jews assimilate themselves to their surroundings, they think, 
the more completely will the causes for anti-Jewish feeling cease to 
exist. But have you ever for a moment stopped to consider what 
assimilation means? It has very pertinently been pointed out that the use 
of the word is borrowed from the dictionary of physiology. But in 
physiology it is not the food which assimilates itself into the body. It is 
the body which assimilates the food. The Jew may wish to be 
assimilated; he may do all he will towards this end. But if the great 
mass in which he lives does not wish to assimilate him — what then? If 
demands are made upon the Jew which practically mean extermination, 
which practically mean his total effacement from among the nations of 
the globe and from among the religious forces of the world, — what 
answer will you give? And the demands made are practically of that 
nature." 


Communist Zionist Nachman Syrkin wrote in 1898, referring to assimilation 
as "national suicide", 


"The national suicide of the Jews would be a terrible tragedy for the 
Jews themselves, and that epoch would certainly be the most tragic in 
human history." 95 


The Zionists often repeated their alarmist rhetoric that Jews were in danger 
of extinction, not from anti-Semitism, but from philo-Semitism. At the turn 
of the century, Micah Joseph Berdichevski stated, 


"To be or not to be! To be the last Jews or the first Hebrews. Our people 
has come to its crisis, its inner and outer slavery has passed all bounds, 
and it now stands one step from spiritual and material annihilation. Is it 
any wonder that all who know in their hearts the burden, the 
implications, and the ‘dread’ of such an hour should pit their whole 
souls on the side of life against annihilation?" 96 


Ahad Ha’Am captured the spirit of panic some Zionists felt, in 1909, 


"To adopt a negative attitude toward the Diaspora means, for our 
present purpose, to believe that the Jews cannot survive as a scattered 
people now that our spiritual isolation is ended, because we have no 
longer any defence against the ocean of foreign culture, which threatens 
to obliterate our national characteristics and traditions, and thus 
gradually to put an end to our existence as a people. [***] We must 
secure our future by gathering the scattered members of our race 
together in our historical land (or, some would add, in some other 
country of their own), where alone we shall be able to continue to live 
as a people." 97 


Joseph Chaim Brenner stated in 1914, 


"And when we cry nowadays: ‘If we do not become different—if now, 
the circumstances of our environment having changed, we do not really 
become a Chosen People—become, that is, like all other nations, each 
of whom is Chosen by itself—then we shall soon perish’; then what we 
mean is that we shall perish as a people—we shall die as a social 
entity." 98 


In 1917, Elisha Michael Friedman published the following article, which 
evinces the panic that had overtaken the Zionists, the belief that the Jewish 


‘race’ would become ‘extinct’ through a process of assimilation, which had 
begun with the emancipation of the Jews in the French Revolution, and was 
continuing following the Russian Revolution. Friedman’s article further 
evinces that the Zionists planned to use the First World War as an 
opportunity to argue that Jews were a nation deserving of official national 
status, not unlike many other small nations—and that it was the war which 
made Zionism appealing (note the common Zionist phrase "solution of the 
Jewish Question" to mean Zionism, which phrase the Nazis allegedly 
adopted in 1942—note further that it was the majority of Jews in Germany 
themselves who most strongly opposed Zionism and that the Zionists simply 
disregarded their wishes and sought to impose Zionism upon them through 
any and all means including war—note still further the Messianic belief that 
the Jews were inhibited from dominating humanity until restored to 
Palestine, at which time they would issue forth the Lord’s proclamations 
onto humanity 99 in the same dictatorial fashion with which they demanded 
that Jews submit to Zionism, though they masked this desire with the more 
appealing assertion that they would offer benefits to humanity if only they 
were restored to Palestine, the benefit of their dictatorship over humanity— 
note even further still, the longing for segregation and the view that the 
ghetto and enmity towards the Jew is the salvation for which the Zionists 
sought, that is to say that the Zionists created Nazism as a means to preserve 
the Jewish "race"): 
"ZIONISM AND THE AMERICAN 


SPIRIT 


(A New Perspective) 
Elisha M. Friedman 


Z IONISM, for twenty centuries a religious yearning, and since twenty 
years a social program, did not appeal to the world at large until the 
advent of the great war. However, the attention that the minor peoples 
attracted during the course of the conflict set up a new standard in terms 
of which the Jewish problem might be reasoned out. Some, at least, of 
the blunders made in the treatment of the Jewish problem since the 
breaking up of the Ghetto, came from viewing it entirely as a 
theological problem instead of more broadly as a sociological one. But 
the tragedy of Belgium, the fate of Poland and the plea of the small 
nations, has furnished a new measure to apply to the whole Jewish 
problem. 


Recent events have served to accentuate Zionism as an attempt at the 
solution of the Jewish question. The campaign in Palestine has 
dramatically brought the land of ancient Israel to the fore. Our own 
entry into the war, and the voice that we are to have at a coming peace 
conference, has given a peculiar turn to America’s interest in the Zionist 
question. 


Specifically, what is Zionism? Dating back as a hope, to the destruction 
of the Temple, and resuscitated as a project by its gifted leader, 
Theodore Herzl, Zionism was formulated at the first International 
Zionist Congress in 1897 as a movement, aiming to secure for the 
Jewish people a publicly and legally assured home in Palestine. Much 
water has flowed to the sea since then. Ink has been spilled at and for 
the movement. However, the opposition was never on the part of non- 
Jews, strange to say, but only on the part of Jewish anti-Zionists, who 
either mistook the aims of the movement or had selfish fears as to their 
own status. However, twenty years of discussion have clarified thought 
on the subject, so that to-day it might be said that, regardless of political 
form, Zionism aims to preserve the Jewish people in their ancestral 


home that they may contribute, along with the other peoples of the 
world, to the enrichment of the world’s culture. The Zionist community 
will affect not only the Jews who will return to Palestine after the war, 
but far more vitally, will it concern their scattered brothers in the 
various political states. 


Not only because America numbers over a million Jews among her 
sons does the question interest us as Americans. In a more than selfish 
sense, America has a stake in the Zionist ideal. The righteous nation 
that fought for Cuba and then set her free, that alone of all the powers 
refused an unjust indemnity from China, that newly set for the world 
another example in high-minded rather than high-handed diplomacy in 
Colombia, that refused under powerful provocation to interfere with the 
liberty which the Mexican people were working out for themselves, and 
that entered the great war that ‘the world might be made safe for 
democracy,’ this friend of the small peoples has translated the square 
deal in terms of international affairs. It would be counter to every noble 
impulse to which America has given birth if she did not at an opportune 
moment, generously offer her aid toward the restoration of the Jewish 
people to a home and a center in Palestine. Because the ancient 
Hebrews were the first people that wrote democracy into its charter of 
government—the Bible, and because our republic was influenced at its 
birth by the Hebraic traditions that dominated New England, therefore 
when this ancient people is struggling to regain its position in the 
brotherhood of the world, America’s interest in the freedom of small 
nations finds an added sanction. 


ZIONISM IN A NUT-SHELL 


The emancipation of the Jew in Russia, while it may ameliorate the 
condition of the individual Jew, will not solve the problem of the 
Jewish people. Kicked and buffeted about for twenty centuries, it is 
now in danger of dissolution. The Jewish problem is not alone one of 
persecution. It involves as well the loss by an historic social group of its 
distinctive personality. The people that on its own soil produced the 
Bible has contributed nothing objective during two thousand years of 
dispersion, although it may have been the subject of an inspiring picture 
of persistence and martyrdom. It merely preserved itself. And when 
history brought to it political emancipation, it entered into spiritual 
sterility. Creature of persecution, the Jew, adaptable and imitative, 
assumed the hue of his surroundings with its decidedly materialistic 
tinge. 


To-day, the Jewish people is slowly dying, culturally and socially. 
Lacking a home and a center of life, its religious reserves are being 
exhausted. The Jewish people may be contributing as individuals to the 
advance of civilization, but as a living, active, social group, they count 
for naught. In France, Italy and Spain, they have almost ceased to be. 
The Jews of England and Germany are following a similar course. Only 
the immigration from eastern Europe, hitherto the arena of persecution, 
is temporarily postponing—for but a few generations—the processes of 
decay of Jewish life in our own country. 


The absorption of a scattered minority people is the inexorable law of 
history. Can the Jews hope to escape it? And if they will not, as they 
cannot, then emancipation will mean the complete dissolution, in 
Russia as well as in France, in the United States as we]1 as in Italy, of 
this dispersed minor group. 


Well, what of it? asks the anti-Zionist. The answer is—the harmony of 
world cultures. The world is the richer for the existence of a Belgian or 
a Polish people. Scatter them, and they will cease to produce 
Maeterlincks or Chopins, as the Jews have ceased to produce Isaiahs. 


Give the Jewish people Palestine, and a portion of them will produce 
distinctive and essential values to beautify and enrich human life. 
History proved it, when only forty-two thousand Jews returning to 
Palestine with Ezra, edited the Bible, and preserved the God idea, 
without which there would be to-day neither Christianity nor 
Mohammedanism. Indeed, the rest of the Jews, scattered over the world 
of that time were assimilated, but the nucleus in Palestine survived. 


Without Zionism, without a center in Palestine, the Jews will, until they 
cease to exist, constitute an international irritation, as in the past—a 
problem in Germany as well as in Russia, or in any country where they 
as a scattered minority refuse to merge themselves completely and 
without qualification of blood or culture with the majority in every 
political state. And when they cease to be, as, without a center, they 
must, when the student will view them only as history, then the world 
will be the poorer, as it is for the passing of Greece and its art, or of 
Rome and its law, yes, poorer even as the world for the passing of the 
red man from this continent. At this perilous stage of his existence, the 
Jew has no other avenue of escape from dissolution but the 
reéstablishment by a portion of the people of a home and a center in 
Palestine. The disappearance of the non-Palestinian Jew will then be no 
loss to the world’s cultures nor will his continued survival outside of 
Palestine be attended by any friction, as little as is the life of the 
Belgians in Russia or the Poles in England. 


If only as a large social experiment Zionism should be tested out for its 
potentialities. For less than a century, the Jewish people have been freed 
from civil and political disabilities. Yet, in the train of emancipation, 
there followed various dangers. Released from pressure, the Jewish 
people have lost their distinctive spiritual bent, so that they no longer 
produce peculiar and essential social values, of any kind. 


Worse, still, they are dying out. They are losing forever the power to 
create in a future new cultural values such as every people is capable of 
producing. The process of disintegration began in France after the 
French Revolution and in Germany after the razing of the Ghetto walls. 
The result is not sporadic or accidental in France or Germany, but 
continuous and inevitable everywhere—in England, in the United 


States, and, from now on, in Russia. The ferment of liberty will not 
spare the people that was hitherto encased within the walls of the Pale. 
During the process of disintegration, even, the Jews incur the prejudice 
of their fellowmen. Their death as a group is accompanied by all the 
pains of mortal dissolution—economic boycott in Poland, academic and 
military discrimination in Germany and social ostracism everywhere. 


As a people, it is dying hard—a long, drawn-out and lingering death, 
for the basic law of existence is self-preservation. When a group 
becomes aware of approaching dissolution, it makes desperate efforts to 
live. Except for isolated cases, the scattered Jews will not readily merge 
their identity with the other peoples of the world: for, to do so would 
mean extinction, unless they previously established a center. This 
condition is unique with the Jews and does not hold for the members of 
any other people, for, when a Frenchman, Belgian, Pole or Irishman 
gives up his old connections, he leaves behind a great source of national 
life which can survive without his allegiance. Not so with the Jew or 
with any other dispersed group that has no territory. 


Because his group is in continuous danger of dissolution, the Jew 
exhibits at all times a social psychology exhibited by other peoples only 
in times of war or other great dangers to the group. The lack of a center, 
coupled with the desire to continue to live, is the cause of the singular 
characteristics of the Jew. Loyalty in times of distress is a beautiful trait 
which is apotheosized in human relationships. Because the Jewish 
people, as a people, has always been in distress, down to this very day, 
its members have been keenly loyal to the group. Even though this 
loyalty is generalized and exhibits itself in many directions in relation 
to an employer, to an institution or to his native land, yet this trait in 
him alone is stigmatized as clannishness. Because, as a people, it dare 
not give up its identity, there has arisen against the entire group, 
regardless of the nobility of the character of any individual in it, a 
prejudice which varies in the degree of severity only with the breadth of 
vision of his neighbors. This anti-social feeling, in turn, develops a keen 
sensitiveness to criticism, a consciousness of self, and a lack of poise 
that is embarrassing. The Jew is also unique for his pride in his past. 
This is directly due to the fact that, as a creative social group, the 
Jewish people has a barren present, in striking contrast with its past. As 


individuals, baptized at times, the Jews may have enriched civilization 
out of all proportion to their number, in every field of human activity 
and in every country—in England, the Hersehels in astromony, and 
Disraeli in statesmanship; in Germany, Marx in social reform, Herz in 
electricity, Ehrlich and Wasserman in medicine, and Mendelssohn in 
music, Ballin in commerce, and Harden in journalism; in Russia, 
Mendeleef in chemistry and Anotokolsky in art; in Holland, Spinoza in 
philosophy and Israels in painting—and so on, in France, Bergson; in 
Denmark, Brandes, and in Italy, Luzatti. [Jewish tribalism and racism 
caused more harm to progress than the individual contributions of Jews 
could compensate. Jewish self-aggrandizement and dogmatic insistence 
that their beliefs and heroes be worshiped set science, art and politics 
back throughout European and American History. Jews also have 
slackened the progress of humanity by promoting decadence and 
laziness in America and Europe—one must wonder if they fear 
competition, for their clannish in universities and the press clearly 
indicates that they, in general terms, do.] But, because as a people, as a 
social entity, it has produced little in the past two thousand years of 
dispersion, it harks back continually to a rich past as a source of pride. 
And, as Lyman Abbott put it, ‘It is a poor present which shines only by 
the reflected glory of the past.” The Jew is singular in all these 
psychological traits, as he is peculiar also in the fact that his is the only 
living social group that has no center. If the Jewish people is permitted 
to reéstablish a normal group life in Palestine to save it from the ever- 
present threat of dissolution, its members will become normal like the 
rest of men. 


The nations of the world have a selfish stake in the Zionist movement. 
If they would solve their Jewish problem, they must recognize the law 
of self-preservation of the group and aid in the restoration of a Jewish 
community in Palestine. If they fail to restore a part of the Jewish 
people to their ancestral home, they fail to get to the root of the 
problem, and leave unremoved, the international irritation of a 
homeless people that does not want to die, and therefore refuses to 
merge with the rest of the population. Diplomatic dilettantism, dallying 
with the symptoms of social maladjustments by legislating equality, or 
giving the Jew merely individual liberty, political or economic, will not 
solve the collective problem—the freedom of a group to live and 


express itself in accordance with its historic bent or its inherent 
inclinations. 


THE PROBLEM OF AMERICAN JUDAISM 


The problem of American Judaism, as a writer in the magazines 
recently saw it, is not an isolated problem in itself. For it cannot be 
separated from the problem of the American Jew, just as one’s opinion 
of a poem or a painting involves a judgment of its creator. One may 
decry this statement as a ‘narrow racialism,’ However, this would be 
absurd, for a world-noted scholar, Benjamin Kidd, in his ‘Social 
Evolution,’ calls attention to the generalization, that religion is the 
function of a social group. The ‘people of the book’ reflected its 
aspirations in the religion. Likewise the hopes for a restoration of his 
people are among the sublimest ideals which the prophets pictured. 


If the Jewish religion in America is now colorless, it is because there is 
no unified Jewish community which can idealize its social aspirations. 
The contribution of the Jews, to the spiritual advance of humanity was 
made during the few hundred years when Israel was on its own soil and 
living a full, normal, social life. Twenty centuries of exile cannot boast 
of a single Moses, an Isaiah, or a Jesus, the products of a united people. 
For two thousand years the Jew has hibernated culturally. He has been 
living off his past. But now that all religion is being revalued and 
reinterpreted, the Jewish people, dismembered and scattered all over the 
globe, is powerless to adapt its spiritual heritage to modern life. The 
result is disintegration. The Jew cannot justify his further separate 
existence in a state of dispersion, except for the hope that he may be 
preserved until the day when his children again rebuild the Jewish 
group life. Reject Zionism as a future hope, not only to be prayed for, 
but to be realized at the earliest opportunity, and there cannot be found 
any justification forthe persistence of a separate people. 


Reform Judaism, was at one time anti-Zionistic. In rejecting the 
Palestine that either as a fact or as a hope united four thousand years of 
Jewish history, the theological reformers, in the flush of the 
cosmopolitanism of the early nineteenth century, had to find some 
justification for a further separate existence. So they constructed a 
‘mission theory,’ by virtue of which the Jew was to act as a missionary 


to his fellow citizens and therefore the dispersion was interpreted to be 
a blessing and a state to be made permanent. This scheme is a 
perversion of Jewish history, for in thirty-five centuries there never 
arose a party that rejected Palestine as a fact or as a hope and yet 
survived. Time, the deadly foe of all error, has, in fifty years, shown the 
unreality of this excuse for a further separate existence of the Jewish 
people. So far from justifying a separate existence of the Jewish people, 
anti-Zionistic Reform Judaism has convincingly proven the logic and 
inevitablcness of its disappearance, for, contrary to its intended aim, it 
has succeeded in cutting off from the Jewish people some of its finest 
families as the history of the Reform movement testifies. 


History cannot furnish a single example of a people scattered among 
many others that has maintained its identity. The Jews were an apparent 
exception to this sociological law. The bonds of religion as an internal 
influence and the pressure of persecution as an external force, made 
possible for the Jew a sort of hot-house existence during twenty 
centuries of an immobile civilization. But formal religion is a 
weakening institution in a modern life, whose spirituality is universal 
and transcends geographical, racial or theological limitations. 
Correspondingly, persecution is lessening its rigors, and, since the 
beginning of the scientific era, life on this planet, far from remaining 
rigid, is become accelerated in its mobility. As a result, the Jewish 
people is rapidly undergoing the normal processes of assimilation, the 
merging of blood and the amalgamation of culture. It is following its 
erstwhile Greek and Roman contemporaries into oblivion. 


Some anti-Zionists, and they never have been non-Jews—say that this 
dissolution is a desired consummation. Is it? Let us see. In the 
international harmony of cultures, each nation plays a distinct part. 
Eliminate from civilization the contributions of the English, French or 
German peoples and you impoverish it. Because Belgium gave birth to 
her characteristic literature, it is for the weal of civilization that she be 
regathered from exile. Because Poland produced her peculiar poetry 
and music, the world will be enriched, if she is reéstablished. And so, 
because Israel, on its native soil and as a normal group, bore a Moses, 
an Isaiah and a Jesus, she should, if restored to her ancestral home, 


again produce leaders after her own kind to add her nuance to the 
harmony of the nations. 


The intrinsic truth of Zionism may be seen in the fact that alone of all 
the movements in Jewry it was able, ultimately, to attract every section 
and party among the Jews, the Orthodox, the Conservative, the Reform 
Jew, the unchurched, nay, even the assimilationist, who believed that 
the destiny of the Jews lay in his disappearance. Many thoughtful non- 
Jews, among whom are Charles R. Crane, Norman Hapgood, and Alice 
Stone Biackwell, in this country, and H. G. Wells, Maxim Gorky and 
Bjornstjerne Bjornsen, abroad, viewed the matter as a social problem, 
which it largely is, and have come to the support of the Zionist 
movement. The Rev. Dr. Alexander Blackstone, an Episcopalian divine, 
antedated Herzl by several years in advocating the restoration of the 
Jews to Palestine. 


Now, every new thought must fight its way to acceptance. The degree 
of opposition to it is a measure of its potency. But time is the ally of 
truth. “The eternal years of God are hers.’ So, while early Zionists 
preached against tremendous forces and under penalties which would 
ordinarily suppress all but those imbued with a great ideal, the last ten 
years have brought about a great change. When Louis D. Brandeis, who 
was fighting for justice in industrial relations, and who was all his life 
aloof from any Jewish interests, approached the problem, he viewed it 
not with the sentiment born in childhood associations and not with the 
bias of training, but as a problem of spiritual freedom, of the right of a 
fallen people again to stand erect with its fellow-peoples. Zionism 
appealed to him not from within, but from without; not as a personal 
affection, but as an abstract proposition. The winning in 1913 of 
Brandeis, the advocate of the ‘square deal’ in industry, was the turning- 
point in the struggle of Zionism for recognition. There had been won, in 
addition, Nathan Straus, among philanthropists, Julian W. Mack and 
Hugo Pam, of the bench, Eugene Meyer, Jr., in finance, and Stephen S. 
Wise and hosts of others in the Reform rabbinate. The tide had turned. 
Jacob H. Schiff, by reason of his prestige and leadership, was at one 
time the most damaging foe of Zionism. However, even he recently 
pinned his faith in the hopes and aims of Zionism. It is a tribute to the 
man that, in his advanced years, he retains the vigor of thought and the 


freshness of mind which enabled him to perceive the essential 
soundness of the movement he had been opposing and to re-adjust his 
views on it. And only yesterday, as it were, Adolph Lewinsohn, whose 
activities transcend creed, has likewise joined those that see in Zionism 
a solution to the Jewish question. The only opponents of Zionism left 
are a diminishing number of the radical rabbis, who, though not old, are 
of set mind, and with an unworthy consistency refuse to face the facts 
—the danger of disintegration of the scattered Jewish people in the 
present world ferment. 


IF THE BELGIANS OR POLES WERE DISPERSED 


‘Well,’ says the man in the street, ‘how does the matter affect me?’ To 
this extent. If the Belgians or Poles were scattered from their ancestral 
hearths, they, too, would strive to maintain their group life. They, too, 
would become sensitive to criticism, self-conscious, proud of their past. 
They, too, would refuse to give up their identity among all the peoples 
in whose midst they were scattered, and they, too, would constitute a 
series of international irritations—problems to perplex statesmen and 
sociologists. And in this state of dispersion, there would form in their 
midst three parties—the assimilation party, the status quo party and the 
restoration party. 


The assimilants, ever aware of the social maladjustments, would have 
the century-old struggle for survival end, by themselves disappearing as 
a people. This is a cult of cowardice and a program of flight from battle. 
Yet, even this policy has no significance unless it is carried out by all. 
But this is absurd, for you cannot expect millions of persons to abandon 
a tradition and deny a history which at one time was able to mould the 
life of mankind. Nor will a whole people reject the hope in its future— 
the prerequisite to social suicide. And here is the fundamental fallacy in 
the policy of Jewish assimilation. For, if only some advocate the 
dissolution of the group as the solution of the problem, they seem 
deserters of a losing cause, which needs their support. They are 
regarded as renegades by the world at large and by those that remain 
loyal, whose devotion is thereby intensified. Further, regardless of his 
own attitude in the matter, the outside world continues to identify the 
assimilationist Jew with his fellows. He is blamed for their faults, and 


pays the penalty in common with the rest of the group. Insofar as it 
affords no relief to the assimilationist and intensifies the loyalty of the 
great mass of a dispersed people, the policy of partial assimilation 
defeats its own ends. It is purposeless. It has been tested out, as a 
solution of the Jewish question, and has proven an eloquent failure. 


Again, if the Belgians or Poles were scattered over the face of the earth, 
and, after centuries of persecution, were sharpened mentally to eke out 
a livelihood under difficult conditions, they, too, would, with the advent 
of a more humane era, become economically rooted to their native 
lands. Now, Prof. Seligman showed that the economic interpretation of 
history holds even in spiritual affairs. Accordingly, there should then 
develop a status quo group with a theory of living to fit in with the 
economic status of the established fugitives. Their leaders should, as 
did anti-Zionistic Rabbis, conveniently construct for them a philosophy 
to justify their dispersion. In view of the prejudice against them, they 
also might convince themselves about a destiny of spreading a mission 
of tolerance to the weak, which would possibly appeal to the original 
generation that escaped persecution, but not to their unscathed children. 
The subsequent generations would lose their attachment to the history 
and traditions of the group, and would desert it. In the scattered state, 
the hypothetical Belgians and Poles would no longer produce leaders 
and heroic figures, as the Jews have ceased to do so. Their cultural 
development would end. For a time they might move by the 
accumulated momentum of previous centuries. But, eventually, they 
would find themselves spiritual bankrupts and cultural anachronisms. 
And, reasoning theologically instead of sociologically, many people 
would overlook the fact that a scattered people is spiritually stagnant, 
that, at best, it can only preserve itself, and that only a normal group on 
its soil can generate its inherent and distinctive social values. And, 
possibly, some romantic and regretful young writer might also ask why 
some one of the scattered Belgians ‘is not fired with that spirit which 
comes into the hearts of men’ on their native Flemish soil, to thrill the 
world with a message of Belgian ideals. 


And, finally, the hypothetical dispersed Belgians or Poles might 
develop a third party—the restorationists. In part, they might be 
idealists, who loved the history and traditions of a once-free Belgium. 


In part, they might be the persecuted Belgians or Poles in some 
benighted lands. Or they might even be righteous men and women, 
whether Belgian or not, who viewed the problem as one of social 
freedom or of the liberty of a repressed group. Then there might appear 
the scientist, to analyze the problem as one of an abnormal type in 
sociology, and to show that all the difficulties of the dispersed Belgians 
and Poles, the social maladjustments and the international irritations 
were due not to differences in belief , but to the attempt of a people to 
persist in a permanently scattered state, indeed, were due to the lack of 
a center and of a home. 


This sociologist might show how all the parties, the assimilants, the 
status quo section, as well as the restorationists, would benefit by the 
reéstablishment of an unfettered community in their ancient home in 
Belgium or Poland. The restorationists among the Jews are the Zionists. 
They desire the rehabilitation of Palestine as a self-renewing and 
inexhaustible reservoir of Jewish life. This community could and would 
assume the responsibility of saving the people from dissolution. The 
non-Palestinian Jew could then merge, if he so chose, with any new 
social group, as completely as does the expatriated Dane or Swiss. 
Zionism would solve the assimilationist’s problem, for it would relieve 
him of the ‘ back pressure’ which now identifies him with his people 
and prevents his assimilation. The assimilationist Jew will under 
Zionism be an expatriate without the stigma of deserting a losing cause, 
for it will then no longer need his support. 


For the status quo Jew, living in the present scattered state, who may 
want to maintain his historic connections,. the center in Palestine, with 
its newly-developing normal life, will invigorate the spent spiritual 
forces of Jewish life elsewhere. The status quo Jew may be the member 
of a free spiritual empire. Just as the Briton, ‘overseas,’ carried the 
English idea to the farthest corner of the globe, and in return brought 
back to his island home that broad tolerance for foreign cultures that 
has made England the world’s colonizer, so also the Jew ‘overseas’ 
might be consuls of the spirit. He might justify his further scattered 
existence if he could exchange the products of a reinvigorated people in 
Palestine for all the cultural wealth of the nations to their mutual 
benefit. Further, a center in Palestine would serve as a potential 


alternative, the existence of which would create self-confidence and 
poise, the absence of which traits constitutes the common defect of the 
Jewish psychology to-day. Zionism will take the non-Palestinian Jew 
out of the class of social anomalies, and put him on a basis similar to 
that of the Swiss or the Dane, residing abroad, who lives unnoticed 
among all peoples and is never singled out either for blame or praise. 


To the Palestinian Jew, nay, to the Jewish people, Zionism means the 
restoration to a free environment, with latitude for the development of 
any race endowments it may possess, To the progress of man it means 
the adding of another instrument to enrich, be it by ever so little, the 
cultural harmony of the nations. To the nations of the world it means 
the opportunity for atoning in one generous moment for the wrongs 
inflicted upon an unfortunate people for twenty centuries. 


To us, as Americans, Zionism means the expression on the shores of the 
Mediterranean of the American spirit of fair play, of liberty for men and 
for nations. As the American chart of government inspired the leaders 
of the Latin-American republics, and guided the founders of the 
Commonwealth of Australia, so also the torch of civilization, burning 
so brightly on this hemisphere, may yet lend its light to the restored 
commonwealth at the junction of three continents. The Hebraic spirit of 
democracy was realized by the Puritans in our federation of states. 
Enriched by the genius of a great free people, the American idea may 
reinspire the cradle whence civilization sprung. 


The great war, admittedly conceived in economic rivalries, has, 
however, taken on a higher aspect. It has stirred deep into the springs of 
human progress, A democracy, not only of individuals, but of groups 
and of nations, is the destiny toward which the struggle seems to be 
pointing, with statesmen as the pawns of a Higher Power. We may think 
Benjamin Franklin out of date, because he saw the finger of Providence 
in our Revolution. But that is the fault rather of our modern scientific 
spirit carried to an extreme. Our vision is narrowed to the field of the 
microscope. To many of us, however, there is something superhuman in 
the events that are shaping themselves under our near-sighted eyes. 
Time is fulfilling prophesy. In an off-corner of the stage, on which this 
mighty world drama is acting itself out, there is the Jewish people, just 


liberated in Russia, but about to be saved from the extinction that has 
been the counterpart of Jewish emancipation, by the ‘remnant that will 
return’ to the land of its fathers. The world may well join in the ancient 
prayer, ‘May it come speedily in our days.’" 100 


Zionist Jacob Klatzkin stated, 


"This belief in the impossibility of complete assimilation is one of the 
basic tenets of Zionism. Lately this belief has sought support in the 
theory of race, which has been revived in certain scholarly circles. Even 
before the validity of this theory has been demonstrated, it has become 
the basis of many speeches on Zionism, which now use it as a quasi- 
scientific premise. [***] Our long survival in the Galut is certainly no 
proof of the impossibility of assimilation. The hold of the forms of our 
religion, which have served as barriers between us and the world for 
about two thousand years, has weakened and there are no longer any 
strong ghetto walls to protect a national entity in the Galut." 101 


Jewish Zionist Joachim Prinz wrote in his book The Secret Jews, 


"In Hitler’s Germany, as so often before in Jewish history, persecution 
stimulated Jewish resilience and inspired a return to Jewish values. 
Oppression has repeatedly awakened the Jews’ dormant resources and 
created contempt for the persecutor; the result has often been a 
renascence of Judaism. This is not to deny that many Jews did convert 
under the pressure of the Inquisition and the terror of the Gestapo. 
There were certainly many thousands of sincere converts who became 
devout Christians and totally gave up their Judaism. But the 
phenomenon, which may contain at least a partial answer to the riddle 
of the survival of the Jewish people, is that through centuries of 
persecution in each generation there have always been Jews who 
maintain their Jewishness in some way, and that to the present time 
their descendants manifest the memory of their ancestors’ faith in their 
rituals and their lives. 


A more complicated aspect of this phenomenon occurred recently in 
Russia. At the turn of the century young Russian Jews, whose 
forefathers had suffered for decades under the czar’s savage pogroms, 
were among the early converts to Communism and followed the lead of 
Marx, Trotsky and the other early Communist theoreticians—who 
themselves were Jews, though, of course, not observant Jews. To rid 
themselves of every vestige of their Jewish heritage and to demonstrate 
their allegiance to the new system, which scorned religion of any kind, 
some staged wild parties on the Day of Atonement, while the remnant 
of the faithful Jews were saying their prayers. (For those who wanted to 
retain their Jewish identity, early Communism provided a measure of 
religious freedom; some schools still taught Yiddish, many synagogues 
remained open.) The young Jewish students, marching under the red 
banner with their fellow Russians, were ecstatic about their sudden and 
glorious emancipation from the Pale of Settlement, those areas of the 
country to which Jews had been confined since the end of the 
nineteenth century. They became super-Communists, freed from the 
daily degradation, the insults and the recurrent pogroms which had 
become part of the history of the Russian Jews under the czars. The 
new political dogma seemed to promise that this sort of persecution 
would never occur again. 


The anti-Semitic brutality of the Stalin regime showed this Jewish 
euphoria to have been a fool’s paradise. The Jewish schools were 
closed; most of the synagogues were boarded up. Hundreds of Jewish 
intellectuals and _ professionals, all fervent Communists, were 
exterminated in the purges. Soviet Jewry’s Marranic period had begun. 
But it remained a rather quiet, even dormant form of secret Judaism 
until the creation of the State of Israel." 102 


Prinz appeared to strongly resent assimilated Jews, even at the late date he 
published The Secret Jews, 


"The assimilated Jew of whom we speak is one of ‘Jewish descent,’ 
who may deny it, hide it or be ashamed of it. Like the Marrano, his 
Jewishness is the skeleton in his closet. He would prefer to associate 
with ‘others’ rather than cultivate his Jewishness. In many respects he is 


very much a modern Marrano. For although he is trying to keep his 
Jewish origin secret, he remains latently Jewish. There was a time when 
this type of Jew was a rarity. Vie are approaching the time when he may 
represent a majority of the Jewish community. Religious and secular 
ties are becoming less binding. A very large number of young Jewish 
people throughout the world have only tenuous ties with their 
Jewishness. But—and this is the problem which reminds us so much of 
the Marranos—can Jewishness be forgotten?" 103 


Jewish Zionists Theodor Herzl and Albert Einstein concluded that anti- 
Semitism was a good and useful thing, in that it forced Jews towards 
Zionism and segregation. Spiritual Zionist Ahad Ha-Am noted that Western 
Zionists thrived on anti-Semitism, because their racist political Zionism is "a 
product of anti-Semitism, and is dependent on anti-Semitism for its 
existence[.]" 104 

Zionist leader Chaim Weizmann wrote to Ha-Am in mid-December, 1914, 


"I pointed out to [Balfour] that we too are in agreement with the 
cultural antisemites, in so far as we believe that Germans of the Mosaic 
faith are an undesirable, demoralizing phenomenon, but that we totally 
disagree with [Cosima] Wagner and [Houston Stewart] Chamberlain as 
to the diagnosis and the prognosis; and I also said that, after all, all 
these Jews have taken part in building Germany, contributing much to 
her greatness, as other Jews have to the greatness of France and 
England, at the expense of the whole Jewish people, whose sufferings 
increase in proportion to ‘the withdrawal’ from that people of the 
creative elements which are absorbed into the surrounding communities 
—those same communities later reproaching us for this absorption, and 
reacting with antisemitism." 105 


Even after obtaining the Balfour Declaration in exchange for bringing 
America into the war on the side of Great Britain, the Zionists faced a 
seemingly insurmountable challenge after the First World War. The vast 
majority of Jews simply did not want to segregate, much less steal the 
Palestinian’s land and move to the desert. The question prompts itself, to 


what extent did the Zionists promote the anti-Semitism of the Holocaust, 
which ultimately led to formation of the State of Israel? 

Israel Zangwill, in concert with many other Zionists—including Einstein, 
stated in 1911, 


"But if from the Gentile point of view the Jewish problem is an artificial 
creation, there is a very real Jewish problem from the Jewish point of view— 
a problem which grows in exact proportion to the diminution of the artificial 
problem. Orthodox Judaism in the diaspora cannot exist except in a Ghetto, 
whether imposed from without or evolved from within. Rigidly professing 
Jews cannot enter the general social life and the professions. Jews qua Jews 
were better off in the Dark Ages, living as chattels of the king under his 
personal protection and to his private profit, or in the ages when they were 
confined in Ghettos. Even in the Russian Pale a certain measure of 
autonomy still exists. It is emancipation that brings the ‘Jewish Problem.’ It 
is precisely in Italy with its Jewish Prime Minister and its Jewish Syndic of 
Rome that this problem is most acute. The Saturday Sabbath imposes 
economic limitations even when the State has abolished them. As Shylock 
pointed out, his race cannot eat or drink with the Gentile. Indeed, social 
intercourse would lead to intermarriage. Unless Judaism is reformed it is, in 
the language of Heine, a misfortune, and if it is reformed, it cannot logically 
confine its teachings to the Hebrew race, which, lacking the normal 
protection of a territory, must be swallowed up by its proselytes. [***] Nor is 
there anywhere in the Jewish world of to-day any centripetal force to 
counteract these universal tendencies to dissipation. The religion is shattered 
into as many fragments as the race. After the fall of Jerusalem the Academy 
of Jabneh carried on the authoritative tradition of the Sanhedrin. In the 
Middle Ages there was the Asefah or Synod to unify Jews under Judaism. 
From the middle of the sixteenth to the middle of the eighteenth century, the 
Waad or Council of Four Lands legislated almost autonomously in those 
Central European regions where the mass of the Jews of the world was then 
congregated. To-day there is no center of authority, whether religious or 
political. Reform itself is infinitely individual, and nothing remains outside a 
few centers of congestion but a chaos of dissolving views and dissolving 
communities, saved from utter disappearance by persecution and racial 
sympathy. The notion that Jewish interests are Jesuitically federated or that 
Jewish financiers use their power for Jewish ends is one of the most ironic of 
myths. No Jewish people or nation now exists, no Jews even as sectarians of 


a specific faith with a specific center of authority such as Catholics or 
Wesleyans possess; nothing but a multitude of individuals, a mob hopelessly 
amorphous, divided alike in religion and political destiny. There is no 
common platform from which the Jews can be addressed, no common 
council to which any appeal can be made. Their only unity is negative—that 
unity imposed by the hostile hereditary vision of the ubiquitous Haman. 
[***] The labors of Hercules sink into child’s play beside the task the late 
Dr. Herzl set himself in offering to this flotsam and jetsam of history the 
project of political reorganization on a single soil. But even had this 
dauntless idealist secured co-operation instead of bitter hostility from the 
denaturalized leaders of all these Jewries, the attempt to acquire Palestine 
would have had the opposition of Turkey and of the 600,000 Arabs in 
possession. It is little wonder that since the great leader’s lamentable death, 
Zionism—again with that idealization of impotence—has sunk back into a 
cultural movement which instead of ending the Exile is to unify it through 
the Hebrew tongue and nationalist sentiment. But for such unification, a 
religious revival would have been infinitely more efficacious: race alone 
cannot survive the pressure of so many hostile milieux—or still more 
parlous—so many friendly. [***] In the diaspora anti-Semitism will always 
be the shadow of Semitism. The law of dislike for the unlike will always 
prevail. And whereas the unlike is normally situated at a safe distance, the 
Jews bring the unlike into the heart of every milieu and must thus defend a 
frontier-line as large as the world. The fortunes of war vary in every country, 
but there is a perpetual tension and friction even at the most peaceful points, 
which tend to throw back the race on itself. The drastic method of love—the 
only human dissolvent—has never been tried upon the Jew as a whole, and 
Russia carefully conserves—even by a ring fence—the breed she designs to 
destroy. But whether persecution extirpates or brotherhood melts, hate or 
love can never be simultaneous throughout the diaspora, and so there will 
probably always be a nucleus from which to restock this eternal type. But 
what a melancholy immortality! ‘To be and not to be’—that is a question 
beside which Hamlet’s alternative is crude. [***] But abolition of the Pale 
and the introduction of Jewish equality will be the deadliest blow ever aimed 
at Jewish nationality. Very soon a fervid Russian patriotism will reign in 
every Ghetto and the melting-up of the race will begin. But this absorption 
of the five million Jews into the other hundred and fifty millions of Russia 
constitutes the Jewish half of the problem. It is the affair of the Jews. [***] 


Moreover, while as already pointed out the Jewish upper classes are, if 
anything, inferior to the classes into which they are absorbed, the marked 
superiority of the Jewish masses to their environment, especially in Russia, 
would render their absorption a tragic degeneration." 106 


As early as 1903, Israel Zangwill wrote, 


"At present, though orthodox rabbis are working amicably with ultra- 
modern thinkers, the movement is political, and more indebted to the 
pressure of the external forces of persecution than to internal energy 
and enkindlement. [***] Apart from its political working, Zionism 
forces upon the Jew a question the Jew hates to face. Without a rallying 
centre, geographical or spiritual; without a Synhedrion; without any 
principle of unity or of political action; without any common standpoint 
about the old Book; without the old cement of dictory laws and 
traditional ceremonies; without even ghetto walls built by his friend the 
enemy, it is impossible for Israel to persist further, except by a miracle 
—of stupidity. It is a wretched thing for a people to be saved only by its 
persecutors or its fools. As a religion, Judaism has still magnificent 
possibilities, but the time has come when it must be denationalized or 
renationalized." 107 


Before the Holocaust, political Zionists warned assimilatory Jewry that the 
Holocaust was coming, then political Zionists encouraged it. While the 
Holocaust was occurring, political Zionists rejoiced in the fact that the 
prophecies were being fulfilled and gloated over their warnings, which were 
made good by their own actions. It is some magician who holds up a cup of 
blood, predicts that it will spill, and then deliberately pours it onto the 
ground. After the Holocaust, Jewish and Christian Zionists poured blame on 
assimilatory Jewry for the demise of the Jews in Europe the Zionists had 
deliberately caused. 108 The Zionists had a road map to Jerusalem in the 
book of Ezekiel, and the road was paved by Hitler. Ezekiel 20:30-49: 


"30 Wherefore say unto the house of Israel, Thus saith the Lord GOD; 
Are ye polluted after the manner of your fathers? and commit ye 
whoredom after their abominations? 31 For when ye offer your gifts, 
when ye make your sons to pass through the fire, ye pollute yourselves 


with all your idols, even unto this day: and shall I be enquired of by 
you, O house of Israel? As I live, saith the Lord GOD, I will not be 
enquired of by you. 32 And that which cometh into your mind shall not 
be at all, that ye say, We will be as the heathen, as the families of the 
countries, to serve wood and stone. 33 As I live, saith the Lord GOD, 
surely with a mighty hand, and with a stretched out arm, and with fury 
poured out, will I rule over you: 34 And I will bring you out from the 
people, and will gather you out of the countries wherein ye are 
scattered, with a mighty hand, and with a stretched out arm, and with 
fury poured out. 35 And I will bring you into the wilderness of the 
people, and there will I plead with you face to face. 36 Like as I 
pleaded with your fathers in the wilderness of the land of Egypt, so will 
I plead with you, saith the Lord GOD. 37 And I will cause you to pass 
under the rod, and I will bring you into the bond of the covenant: 38 
And I will purge out from among you the rebels, and them that 
transgress against me: I will bring them forth out of the country where 
they sojourn, and they shall not enter into the land of Israel: and ye 
shall know that I am the LORD. 39 As for you, O house of Israel, thus 
saith the Lord GOD; Go ye, serve ye every one his idols, and hereafter 
also, if ye will not hearken unto me: but pollute ye my holy name no 
more with your gifts, and with your idols. 40 For in mine holy 
mountain, in the mountain of the height of Israel, saith the Lord GOD, 
there shall all the house of Israel, all of them in the land, serve me: 
there will I accept them, and there will I require your offerings, and the 
firstfruits of your oblations, with all your holy things. 41 I will accept 
you with your sweet savour, when I bring you out from the people, and 
gather you out of the countries wherein ye have been scattered; and I 
will be sanctified in you before the heathen. 42 And ye shall know that 
I am the LORD, when I shall bring you into the land of Israel, into the 
country for the which I lifted up mine hand to give it to your fathers. 43 
And there shall ye remember your ways, and all your doings, wherein 
ye have been defiled; and ye shall lothe yourselves in your own sight 
for all your evils that ye have committed. 44 And ye shall know that I 
am the LORD when I have wrought with you for my name’s sake, not 
according to your wicked ways, nor according to your corrupt doings, 
O ye house of Israel, saith the Lord GOD. 45 Moreover the word of the 
LORD came unto me, saying, 46 Son of man, set thy face toward the 


south, and drop thy word toward the south, and prophesy against the 
forest of the south field; 47 And say to the forest of the south, Hear the 
word of the LORD; Thus saith the Lord GOD; Behold, I will kindle a 
fire in thee, and it shall devour every green tree in thee, and every dry 
tree: the flaming flame shall not be quenched, and all faces from the 
south to the north shall be burned therein. 48 And all flesh shall see that 
I the LORD have kindled it: it shall not be quenched. 49 Then said I, 
Ah Lord GOD! they say of me, Doth he not speak parables?" 


Ezekiel 21:31-32, 


"31 And I will pour out mine indignation upon thee, I will blow against 
thee in the fire of my wrath, and deliver thee into the hand of brutish 
men, and skilful to destroy. 32 Thou shalt be for fuel to the fire; thy 
blood shall be in the midst of the land; thou shalt be no more 
remembered: for I the LORD have spoken it." 


Ezekiel 28:18, 25, 


"18 Thou hast defiled thy sanctuaries by the multitude of thine 
iniquities, by the iniquity of thy traffick; therefore will I bring forth a 
fire from the midst of thee, it shall devour thee, and I will bring thee to 
ashes upon the earth in the sight of all them that behold thee. [***] 25 
Thus saith the Lord GOD; When I shall have gathered the house of 
Israel from the people among whom they are scattered, and shall be 
sanctified in them in the sight of the heathen, then shall they dwell in 
their land that I have given to my servant Jacob." 


The political Zionists relied upon the hope that anti-Semitism would tend to 
force Jews into unity and segregation, and away from assimilation. Even 
after the nation of Israel was founded, the Israelis have been fighting a 
demographic battle for existence, which they believe compels them to 
propagandize for immigration. 109 Even today, the demographics of the 
Muslim versus Jewish populations in the region of Israel cause some to 
provoke international anti-Semitism, or to exaggerate the appearance of anti- 


Semitism, or to stage anti-Semitic incidents in order to persuade more Jews 
to emigrate to Israel. It was only after the horrors of the Holocaust—shortly 
after—that the Jewish-State became a reality—after two-thousand years of 
failed attempts. It appears doubtful that was a coincidence. 

Again, the question prompts itself, to what extent did the Zionists promote 
the anti-Semitism of Fascism and Communism, which ultimately led to 
formation of the State of Israel? It was already clear to Jewish leaders in 
1901, that the Zionists were threatening fellow Jews with a holocaust and 
were working with anti-Semites to make it happen. Holy Gerer Rebbe, the 
Sfas Emes stated, 


"Now behold Satan has come and confused the world. There are threats 
from the leaders of the Zionists that a powerful danger is lurking behind 
our walls and that the power of the enemies of Israel is prevailing— 
Heaven forbid. It is therefore all the more incumbent upon us to protect 
ourselves from confusing the masses of the people. Everyone who has a 
brain in his skull will realize that the Zionists, through their nonsensical 
writings, will only increase hostility; if they continue in their 
brazenness to spread the libel that we are in revolt against the peoples 
and that we are a danger to the lands in which we reside, then their evil 
prophecy will be fulfilled—Heaven forbid. [***] A thick cloak rests 
over the eyes of the leaders of the Zionists. Only owing to their lack of 
faith and absence of belief in God do they fail to realize the extent of 
the danger involved in their promises to the masses of the peoples 
among whom we live, of all the delights of the world provided they 
give aid to the Zionists. They even urge them to expel Jews from their 
midst and every sensible person will realize the help which they are 
giving to the enemies of Israel." 110 


Most Jews had no desire to colonize Palestine until after the Holocaust, and 
even then only very few of the Jews who had themselves suffered the 
Holocaust elected to move to Palestine after the Second World War and most 
of that few were forced, in one way or another, to do so. 

Christian Zionists who were hoping for the Apocalypse also saw anti- 
Semitism as a good and useful thing, in that it forced Jews towards Zionism 
and segregation. Christian Zionist William Blackstone, who was praying for 


the end times when the anti-Christ would come and when Jews would be 
destroyed, wrote in a very popular book Jesus Is Coming in 1908, 


"The anti-semitic agitations in Germany, Austria and France, and the 
fierce persecutions in Russia and Roumania, have stirred up the Jews of 
the world as the eagle doth her nest. Deut. 32:11. 


[ae] 


The Universelle Israelite Alliance was organized in Paris in 1860, and 
later the Anglo-Jewish Association in England. Through these powerful 
organizations the Jews can make themselves felt throughout the world. 
And now, within a few years, there have been organized Chovevi 
(lovers of) Zion and Shova (colonizers of) Zion societies, mostly 
among the orthodox Jews of Russia, Roumania, Germany, and even in 
England and the United States. This is really the first practical effort 
they have made to regain their home in Palestine. 


In a few words, followers of the status quo are striving to reconcile the 
genius of Judaism with the requirements of modern times, and in 
Western Europe are in a great majority. 


The Reformed Jews or Neologists have rapidly thrown away their faith 
in the inspiration of the Scriptures. They have flung to the wind all 
national and Messianic hopes. Their Rabbis preach rapturously about 
the mission of Judaism, while joining with the most radical higher 
critics in the destruction of its very basis, the inspiration of the Word of 
God. Some have gone clear over into agnosticism. 


Strange to say, from these agnostics now comes the other wing of the 
Zionist party. And not only have they joined this party, but they 
furnished the leaders, viz.: Dr. Max Nordau of Paris, and Dr. Theodore 
Herzl of Vienna. 


The orthodox Jews who have enlisted under the Zionist banner, are 
animated by the most devout religious motives. But the agnostics aver 
that this is not a religious movement at all. It is purely economic and 
nationalistic. Dr. Herzl, its founder and principal leader, espoused it as a 


dernier resort, to escape the persecutions of anti-semitism, which has 
taken such a firm hold of the masses of the Austrian people. He 
conceived the idea that if the Jews could regain Palestine and establish 
a government, even under the suzerainty of the Sultan, it would give 
them a national standing which would expunge anti-semitism from the 
other nations of the world, and make it possible for all Jews to live 
comfortably in any nation they may desire. 


Not all the orthodox Jews have joined this movement. Indeed, the 
leaders of the Chovevi Zion Societies hold aloof. 


The call, issued by Dr. Herzl, for the Zionist Congress, held in Basle, 
Switzerland in 1897 met with severe opposition from the German 
Rabbis and also a large portion of the Jewish press, as well as the mass 
of rich reformed Jews. Nevertheless, over 200 delegates, from all over 
Europe and the Orient and some from the United States, met and 
carried through the program of the congress with tremendous 
enthusiasm. 


Memorials, approving the object of the congress, came in from all 
sections, signed by tens of thousands of Jews. 


The congress elected a central committee and authorized the raising of 
$50,000,000 capital. 


It has certainly marked a wonderful innovation in the attitude of the 
Jews and a closer gathering of the dry bones of Ezekiel. 


And now, after ten years of wonderful growth and progress it remains 
to be seen what the providential openings in the Ottoman Empire may 
be that shall give opportunity to realize its object. 


Zionism is now the subject of the most acrimonious debate among the 
Jews. Many of the orthodox criticise it as an attempt to seize the 
prerogatives of their God. 


While others say that God will not work miracles to accomplish that 
which they can do themselves. 


Most of the reformed Jews, now that they can no longer ridicule the 
movement, decry it, as an egregious blunder that will increase instead 
of diminishing anti-semitism. 


They have no desire to return to Palestine. They are like the man in 
Kansas, who, in a revival meeting said he did not want to go to heaven, 
nor did he wish to go to hell but he said he wanted to stay right there in 
Kansas. 


Just so these reformed Jews are content to renounce all the prophesied 
glory of a Messianic kingdom in the land of their ancestors, preferring 
the palatial homes and gathered riches which they have acquired in 
Western Europe and the United States. They coolly advise their 
persecuted brethren, in Russia, Roumania, Persia and North Africa, to 
patiently endure their grievous persecutions until anti-semitism shall die 
out. 


But these brethren retort that their prudent advisers would think very 
differently if they lived in Morocco or Russia, and that even in Western 
Europe anti-semitism instead of dying out, is rather on the increase. 


In the midst of these disputes, the Zionists have seized the reins and 
eschewing the help of Abraham’s God they have accepted agnostics as 
leaders and are plunging madly into this scheme for the erection of a 
Godless state. 


But the Bible student will surely say, this godless national gathering of 
Israel is not the fulfilment of the glorious divine restoration, so 
glowingly described by the prophets. 


No, indeed! Let it be carefully noted that while God has repeatedly 
promised to gather Israel, with such a magnificent display of His 
miraculous power, that it shall no more be said, ‘The Lord liveth that 
brought up the children of Israel out of the land of Egypt; but the Lord 
liveth, that brought up the children of Israel from the land of the north 
and from all the lands whither he had driven them,’ Jer. 16:14; yet has 
He also said, ‘Gather yourselves together, yea, gather together, O nation 
that hath no longing, before the decree bring forth, before the day pass 


as the chaff, before the fierce anger of the Lord come upon you.’ Zeph. 
2:1, 2. Could this prophecy be more literally fulfilled than by this 
present Zionist movement? 


One of the speakers at the first congress said of the Sultan, ‘If His 
majesty will now receive us, we will accept Him as our Messiah.’ 


God says, ‘Ye have sold yourselves for nought and ye shall be 
redeemed without money.’ Isa. 52:3. 


But Dr. Herzl is reported to have said, ‘We must buy our way back to 
Palestine, salvation is to be by money.’ 


What a sign is this that the end of this dispensation is near. 


If it stood alone we might well give heed to it. But when we find it 
supported by all these other signs, set forth in the Word, how can we 
refuse to believe it? 


Shall we Christians condemn the Jews for not accepting the cumulative 
evidence that Jesus is the Messiah; and ourselves refuse this other 
cumulative evidence that His second coming is near? 


It is significant that this first Zionist congress assembled just 1,260 
years after the capture of Jerusalem by the Mohammedans in A. D. 637. 
Dan. 12:7. 


It is probable that ‘the times of the Gentiles’ are nearing their end, and 
that the nations are soon to plunge into the mighty whirl of events 
connected with Israel’s godless gathering, ‘Jacob’s trouble’ (Jer. 30:6, 
7), that awful time of tribulation, like which there has been none in the 
past, nor shall be in the future. Mat. 24:21. 


But we, brethren, are not of the night. We are to watch and pray always 
that we may escape all these things that shall come to pass and stand 
before the Son of Man. Lu. 21:36. 


Oh! glorious Hope. No wonder the Spirit and the Bride say come. No 
wonder the Bridegroom saith, ‘Surely I come quickly,’ and shall not we 


all join with the enraptured apostle, 


‘Even so come, Lord Jesus’?" 111 


Christian Zionist Pastor John Hagee saw a divine mission in Hitler’s work. 
Sam Stein wrote in his article "McCain Backer Hagee Said Hitler Was 
Fulfilling God’s Will" for the HUFFPOST, 


"John Hagee, the controversial evangelical leader and endorser of Sen. 
John McCain, argued in a late 1990s sermon that the Nazis had 
operated on God’s behalf to chase the Jews from Europe and shepherd 
them to Palestine. According to the Reverend, Adolph Hitler was a 
‘hunter,’ sent by God, who was tasked with expediting God’s will of 
having the Jews re-establish a state of Israel. 


Going in and out of biblical verse, Hagee preached: ‘‘And they the 
hunters should hunt them,’ that will be the Jews. ‘From every mountain 
and from every hill and from out of the holes of the rocks.’ If that 
doesn’t describe what Hitler did in the holocaust you can’t see that.’ 


He goes on: ‘Theodore Herzl is the father of Zionism. He was a Jew 
who at the turn of the 19th century said, this land is our land, God 
wants us to live there. So he went to the Jews of Europe and said ‘I 
want you to come and join me in the land of Israel.’ So few went that 
Hertzel went into depression. Those who came founded Israel; those 
who did not went through the hell of the holocaust. 


‘Then god sent a hunter. A hunter is someone with a gun and he forces 
you. Hitler was a hunter. And the Bible says — Jeremiah writing — 
‘They shall hunt them from every mountain and from every hill and 
from the holes of the rocks,’ meaning there’s no place to hide. And that 
might be offensive to some people but don’t let your heart be offended. 
I didn’t write it, Jeremiah wrote it. It was the truth and it is the truth. 
How did it happen? Because God allowed it to happen. Why did it 
happen? Because God said my top priority for the Jewish people is to 
get them to come back to the land of Israel.’" 112 


Bruce Wilson wrote in his article for the HUFFPOST, "‘Half-Breed Jew’ 
Committed Holocaust, Claims Netanyahu Ally John Hagee", 


"Hagee’s Christians United For Israel organization currently sells a 
book by pastor John Hagee, Jerusalem Countdown: A warning To The 
World, which on page 149 (2006 ‘revised and updated’ paperback 
edition) claims Adolf Hitler was a ‘half-breed Jew’ and states (p. 97) 
that Hitler was sent by God, as a ‘hunter,’ to persecute Europe’s Jews 
and drive them towards ‘the only home God ever intended for the Jews 
to have-Israel.’ [***] CUFI head John Hagee also blames anti-Semitism 
on Jews themselves, writing in Jerusalem Countdown (p. 56) that ‘It 
was the disobedience and rebellion of the Jews... that gave rise to the 
opposition and persecution that they experienced beginning in Canaan 
and continuing to this very day.’ Hagee’s book then traces (p. 57) the 
birth of anti-Semitism to Jewish idol worship: 


How utterly repulsive, insulting, and heartbreaking to God for his 
chosen people to credit idols with bringing blessings he had showered 
upon the chosen people. Their own rebellion had birthed the seed of 
anti-Semitism that would arise and bring destruction to them for 
centuries to come. 


[a] 


On page 149 of Hagee’s book Jerusalem Countdown, in a chapter with 
the ominous title ‘Who Is a Jew,’ Hagee writes, 


Esau’s descendants would produce a lineage that would attack and 
slaughter the Jews for centuries. Esau’s descendants included Haman, 
whose diabolical mind conceived the ‘final solution’ of the Old 
Testament — the extermination of all Jews living in Persia. It was 
Esau’s descendants who produced the half-breed Jews of history who 
have persecuted and murdered the Jews beyond human comprehension. 


Adolf Hitler was a distant descendant of Esau." 11 


The belief among some Jews that anti-Semitism has had _ beneficial 
consequences is not dead. Jay Lefkowitz, director of Cabinet affairs in 
President George Herbert Walker Bush’s administration, reiterated an old 
refrain, 


"Deep down, I believe that a little anti-Semitism is a good thing for the 
Jews—it reminds us who we are." 114 


In 1903, prominent Zionist Israel Zangwill stated that the Jews’ enemies 
were the Jews’ friends. Zangwill implied that anti-Semitism would rescue 
the Jewish race from fatal assimilation and that the Zionist conferences 
signaled the Messianic Era, 


"ZIONISM AND THE FUTURE OF THE 


JEWS 


THE SIXTH ZIONIST CONFERENCE GRAPPLING WITH 
POLITICAL QUESTIONS — A PASSION FOR PALESTINE THE 
JUDAIC ROMANCE — THE TENDENCY TOWARD 
DENATIONALIZATION AND THE HOPE OF 
RENATIONALIZATION. 


BY 


ISRAEL ZANGWILL 


I N August the Sixth Zionist Congress met at Basle, and gathering 
strength with the years, and quickened by the horrors of Kishineff, this 
international Jewish parliament, numbering envoys from ‘the four 
corners of the earth,’ for the first time grappled with practical political 
proposals for the solution of the Jewish question. Delegates of South 
African millionaires took counsel with representatives of the rich 
American Jewry, and with these modern spirits conferred caftaned 
rabbis from Russia and sages from India and Persia. In the mere coming 
together of such an assembly the promised regathering of Israel is 
already literally accomplished. Eighteen centuries of dispersion have 
not succeeded in breaking the cohesion of the race; eighteen centuries 
of exile have not eliminated the passion for Palestine. 


Here, surely, is a phenomenon unique in history. It may be profitable to 
examine briefly into the causes and conditions of this apparent miracle. 


There is a many-sided symbolism in the dramatic picture of Jochanan 
ben Zakkai escaping from Jerusalem in a coffin, what time Titus and his 
legions hovered at the gates of the Holy City. For Jochanan bore in his 
own breast the seeds of the future, and saved Judaism from the fall of 
the Jewish State. The zealots of nationality preferred to meet the 
conquering Roman with grim suicide; Jochanan founded a school at 
Jamnia, under the protection of Titus. That disentanglement of religion 
from a locale which Jesus had effected for the world at large was in a 
minor degree effected, a generation after Him, for the Jews themselves 
by the mailed hand of Titus and the insight of the prudent sage. 
Possibly Jochanan had already outgrown ‘the burnt offerings’ which 
tied Judaism to the Temple; he may have felt already that Israel’s 
greatness was spiritual, belonged to a category of force that could not, 
and should not, be measured against Rome’s material might. However 
this be, his reconstruction of the Synhedrion, even in the absence of the 
hewn-stone hall of the Temple for it to meet in, and the subsequent 
conversion of the substantial sacrifices into offerings of prayer, made 
the salvage of Judaism more spiritual than the original totality. The 
unifying centre was no longer geographical, and the Jews became ‘the 
People of the Book’ in a far profounder sense than when they were the 
people of a soil, too. The law was never so obeyed in Bible times as it 
was when the record of these times became the all-in-all. 


But this transformation was not achieved in one generation, nor without 
violent reactions. Scarce half a century after Jochanan ben Zakkai, the 
great rebel, Bar-Kochba (Son of a Star), beat back for a time the whole 
might of Rome, even the great general, Severus (hastily summoned 
from his task of quelling the less important revolt in Britain). And in the 
monstrous régime of religious persecution by which Hadrian avenged 
the difficult suppression of the uprising, the transformation of Judaism 
might well have been into paganism. 


Nor was the transformation into mere spiritual Judaism ever effected 
radically. Two reactionary influences remained. Palestine still retained a 


certain authority over the Diaspora. Babylon soon asserted itself as the 
peer of Jerusalem, and later, with the movement of history and the great 
teachers, the spiritual hegemony shifted to Spain, to Cairo, to Poland. 
But underneath all this flux Jerusalem was still the Holy City. Secondly, 
the literary ritual substituted for the literal sacrifices did not profess to 
be more than a temporary necessity. The stubborn national spirit clung 
to the hope of glorious restoration. Rachel wept for her children, and 
comforted herself by the belief that they were not dead, but sleeping. As 
little as possible was changed of a liturgy enrooted in the Holy Soil, and 
thus it came to pass that in the narrow, sunless, stony streets of 
European ghettos shambling students and peddlers offered metaphorical 
first-fruits in ingenious lyrics, and celebrated the ancient harvest 
festival of Palestine in pious acrostics. Never was there such an 
example of the dominance of the word. Life was replaced by Literature. 
What wonder if the love of Zion grew mainly literary, so that even the 
passion of a Jehuda Halvei for Palestine has been dubbed more of the 
passion of a troubadour for a visionary mistress than a patriotism with 
its roots in reality. 


Fantastic and factitious though this love of Zion was, yet, supplemented 
by eschatological superstitions, it made Jerusalem still the mystic City 
of God, still the capital of the Millennium, still the symbol of Israel’s 
misery and Israel’s ultimate regeneration. And, to this day, in the 
ghettos of New York and Philadelphia, the ‘messenger of Zion’ may be 
met on the trolley car, going his rounds, collecting the humble cents 
which enable graybeards to pore over moth-eaten Talmuds in the Holy 
City. 


Thus, although Jerusalem has remained throughout the entire Christian 
era in the hand of foreign conquerors, the Jews have always retained 
some sense of being colonists whose mother city was in Asia. Some 
day it would be their own city again—but in God’s good time, in a 
whirl of miracles! Hence, except under the ephemeral inspiration of 
pseudo-Messiahs, Zionism was never a matter of practical politics: it 
was a Shadowy, poetic ideal, outside life; a romantic reminiscence. Old 
men went to Jerusalem to die—not to live. Its earth was imported—but 
to be placed in coffins. In practice, Jews have always been ardently 
attached to the country of their birth, and if they have seemed to remain 


apart, Ezra and Nehemiah are largely responsible, those zealots (more 
Mosaic than Moses) who stamped out marriages with other peoples, 
even when the strangers accepted Judaism. The very rabbis of the 
Talmud could not endorse this principle of compulsory mutual 
intermarriage, yet in practice it became the rule, and an institution 
designed in the fifth century before Christ to preserve the religion 
served in the Dark Ages of Christendom to preserve the race. Religion 
and race have, indeed, come to seem one and the same thing. And 
against this people, already doubly cut off from mankind, the Christian 
raised his material wall of separation, and created the ghetto. 


But the ghetto fell at last, and separatist legislation tottered, and 
emancipation brought another development. With the liberal 
movements of the eighteenth century, Jews began to form part of the 
general life. The aspiration for Palestine was felt to be incongruous, 
even as a far-off religious ideal. Again it was proclaimed—by Moses 
Mendelssohn this time—that Judaism is larger than a land: that its 
future realm must be that of spiritual conquest. But in America, whither 
this doctrine spread in its broadest form, it was not followed by its 
logical outcome—by marriage outside the faith and the welcome of 
converts. Jewish life in the United States, instead of becoming 
expansive and spiritual, has drawn itself together in secular clubs. In 
Australia, on the other hand, where orthodoxy is still the professed 
creed, outside marriage has become frequent. In Germany, the notion 
that modern Judaism and Christianity are not very far apart has led 
many to baptism. A large minority everywhere—cultured, or rich, or 
callous—has succumbed to the general indifferentism of the modern 
world. 


Thus, today Israel is face to face with a menace of disintegration more 
formidable than the legions of Titus. 


To read the history of Israel is like reading a romance of perilous 
adventure written in the first person. Again and again the hero may be 
divided from death by a hair’s breadth, yet we know that he will always 
come through safely, since is he not here, narrating? During the thirty 
centuries or so of his national existence, Israel has been perpetually 
stumbling on the verge of the abyss of annihilation, yet always he has 


recovered his footing. But Israel’s serial is ‘to be continued,’ and who 
can say it will not ‘end happily’ after all? 


Il 


As the century of Israel’s disintegration closes, however, a new 
phenomenon meets our astonished eyes. It is ‘Zionism.’ 


Zionism, in its latest official exposition, aims at securing a public 
legally assured home in Palestine for those Jews who are unable or 
unwilling to assimilate. It is not the movement that George Eliot’s 
Mordecai dreamed, nor that which Rabbi Mohilewer of Russia initiated. 
The advent of Doctor Herzl has stamped Zionism with ‘modernity.’ In 
the Austrian journalist’s first published scheme of a Jewish State, 
indeed, Palestine played no necessary part. Herzl, whose instrument of 
national regeneration is the bank, for dealing with the Sultan and 
subsidizing the selected immigrants, was never, despite the date of his 
advent, fin de siecle (which seems to imply a certain flippancy), but 
prophetically twentieth century. He would, if it were possible, lead back 
his people to Palestine by the moving sidewalk of the Paris Exposition. 
Withal a charming, magnetic, even poetic personality, a more 
diplomatic and domesticated Lassalle. 


But the deeper issues and sequels of the movement will develop 
themselves with the material success, and the present leaders might 
quite conceivably be swept away by spiritual floods they have 
themselves let loose. The Orthodox Jewish Congregational Union of 
America, at the convention of June 8, 1898, while maintaining that ‘the 
restoration to Zion is the legitimate aspiration of scattered Israel,’ 
likewise declared, ‘we reaffirm our belief in the coming of a personal 
Messiah.’ The agents of political Zionism—men like Max Nordau, or 
Mandelstamm, the great Russian oculist, or Marmorek, of the Pasteur 
Institute—can no more control the religious future of Judaism than they 
can control the mystic interpretation which Christendom would put 
upon their success. Men are only instruments. And each must do the 
work he sees to hand. 


At present, though orthodox rabbis are working amicably with ultra- 
modern thinkers, the movement is political, and more indebted to the 


pressure of the external forces of persecution than to internal energy 
and enkindlement. Yet in truth could any but a political cause unite the 
Jew of the East with the Jew of the West? And, viewed merely on its 
prosaic side, Zionism is by no means a visionary scheme. The 
aggregation of Jews in Palestine is only a matter of time—already they 
form a third of its population—and it is better that they should be 
aggregated there under their own laws and religion and the mild 
suzerainty of the Sultan than under the semi-barbarous restrictions of 
Russia or Rumania, and exposed to recurrent popular outbreaks. True, 
Palestine is a ruined country, and the Jews are a broken people. But 
neither is beyond recuperation. Palestine needs a people; Israel needs a 
country. If, in regenerating the Holy Land, Israel could regenerate itself, 
how should the world be other than the gainer? In the solution of the 
problem of Asia which has succeeded the problem of Africa, Israel 
might play no significant part. Already the colony of Rishon le Zion has 
obtained a gold medal for its wines from the Paris Exposition—which 
is not prejudiced in the Jew’s favor. We may be sure the spiritual wine 
of Judea would again pour forth likewise—that precious vintage which 
the world has drunk for so many centuries. And, as the scientific 
activities of the colonization societies would have paved the way for the 
pastoral and commercial future of Israel in its own country, so would 
the rabbinical sing-song in musty rooms prove to have been but the 
unconscious preparation of the ages for the Jerusalem University. 


But Palestine belongs to the Sultan, and the Sultan refuses to grant the 
coveted Judean Charter, even for dangled millions. Is not this fatal? No; 
it matters as little as that the Zionists could not pay the millions, if 
suddenly called upon. They have collected not two and a half million 
dollars. But there are millionaires enough to come to the rescue once 
the charter was dangled before the Zionists. It is not likely that the 
Rothschilds would see themselves ousted from their familiar headship 
in authority and well-doing. Nor would the millions left by Baron 
Hirsch be altogether withheld. And the Sultan’s present refusal is 
equally unimportant because a national policy is independent of 
transient moods and transient rulers. The only aspect that really matters 
is whether Israel’s face be or be not set steadily Zionward—for decades, 
and even for centuries. Much less turns on the Sultan’s mind than on 


Doctor Herzl’s. Will he lose patience? For leaders like Herzl are not 
born in every century. 


Itl 


Apart from its political working, Zionism forces upon the Jew a 
question the Jew hates to face. 


Without a rallying centre, geographical or spiritual; without a 
Synhedrion; without any principle of unity or of political action; 
without any common standpoint about the old Book; without the old 
cement of dictory laws and traditional ceremonies; without even ghetto 
walls built by his friend the enemy, it is impossible for Israel to persist 
further, except by a miracle—of stupidity. 


It is a wretched thing for a people to be saved only by its persecutors or 
its fools. As a religion, Judaism has still magnificent possibilities, but 
the time has come when it must be denationalized or renationalized." 
115 


Zionists were troubled by the fact that the Jews of Western Europe and 
America were assimilating into Gentile society. The Zionists feared that 
within a few generations the "Jewish race" would become impure and then 
extinct. Kerensky immediately emancipated the Jews after the Russian 
Revolution of 1917, and Lenin made anti-Semitism an offense punishable by 
death. 116 This opened the door to Jewish "red" assimilation in the East and 
the further dilution of holy Jewish blood. 

The Zionists believed that if they could form a racist apartheid "Jewish 
State" they could preserve the integrity of the "Jewish race". However, most 
Jews were not Zionists and few Jews were foolish enough to abandon their 
homes around the world and move to the desert in order to gratify the 
Rothschilds’ desires to become King of the Jews. Most Jews did not oblige 
the racist Jews’ desire to segregate them from the rest of humanity. The 
Zionists believed that the only hope they had to keep the Jews segregated 
and to preserve the "Jewish race" was to put a virulently anti-Semitic 
dictator in charge of Europe, who would remind the Jews that they were 
Jews and force them into segregation so that they could then be forcibly 
expelled to Palestine. 


Einstein stated, 


""T watched the undignified mimicry of valuable Jews, and the sight 
made my heart bleed." 117 


On 31 January 1925, Einstein wrote to Robert Eisler, 


"A pity you had yourself baptized, a tribal companion. [***] If I had 
not heard such favorable things about your character otherwise, I would 
be seriously concerned. As a rule it reflects a preponderance of self- 
interest over a sense of community." 118 


As early as 19 May 1909, Einstein wrote to Jakob Laub, 


"Why are these [rich Jews], who make out very comfortably by private 
means, so anxious to land state-paid positions? Why all that humble 
tail-wagging to the state? Why does a fellow like Abraham not 
withdraw proudly? All this is rather advantageous to the public purse. 
Besides, it’s easier to manage with dogs than with wolves." 119 


On 27 December 1931, Einstein wrote to Julius Katzenstein, 


"It was only when, at age 35, I got to Berlin that I understood the 
Jewish community of destiny, and that I felt a duty to oppose, as far as I 
could, the undignified demeanor of my Jewish colleagues. This was a 
purely emotional reaction and was not based on the fact that substantial 
portions of our spiritual inheritance may have passed down to me." 120 


In 1938, Einstein stated in his essay "Our Debt to Zionism", 


"Rarely since the conquest of Jerusalem by Titus has the Jewish 
community experienced a period of greater oppression than prevails at 
the present time. [***] Yet we shall survive this period too, no matter 
how much sorrow, no matter how heavy a loss in life it may bring. A 


community like ours, which is a community purely by reason of 
tradition, can only be strengthened by pressure from without." 121 


After the First World War Einstein and some of his friends alluded to much 
earlier conversations with Einstein where he had correctly predicted the 
eventual outcome of the war. In his diaries, Romain Rolland recorded his 
conversations with Einstein in Switzerland at their meeting of 16 September 
1915, 


"What I hear from [Einstein] is not exactly encouraging, for it shows 
the impossibility of arriving at a lasting peace with Germany without 
first totally crushing it. Einstein says the situation looks to him far less 
favorable than a few months back. The victories over Russia have 
reawakened German arrogance and appetite. The word ‘greedy’ seems 
to Einstein best to characterize Germany. [***] Einstein does not expect 
any renewal of Germany out of itself; it lacks the energy for it, and the 
boldness for initiative. He hopes for a victory of the Allies, which 
would smash the power of Prussia and the dynasty. . . . Einstein and 
Zangger dream of a divided Germany—on the one side Southern 
Germany and Austria, on the other side Prussia. [***] We speak of the 
deliberate blindness and the lack of psychology in the Germans." 122 


Jews often sought to Balkanize nations so as to weaken the power of any 
faction within a nation and to created perpetual agitation between the nations 
which could be exploited for profit and other Jewish gains. For example, the 
Rothschilds created the American Civil War and profited from the debts it 
generated. They hoped to divide America into two nations and to pit these 
against one another. They were successful. Jews had long been pitting North 
German Protestants against South German and Austrian Catholics. Jews 
were the motive force behind the Kulturkampf. After creating these divides 
and promoting perpetual agitations amongst neighbors, Jewry could then 
fund one side against the other to destroy it whenever Jewry decided to 
wreck a given nation. 

Einstein’s dreams during the First World War remind one of the 
"Carthaginian Peace" of the Henry Morgenthau, Jr. plan for the destruction 
of Germany following the Second World War. Morgenthau worked with 


Lord Cherwell (Frederick Alexander Lindemann), Churchill’s friend and 
advisor, who planned to bomb German civilian populations into submission. 
Lindemann studied under Einstein’s friend, Walther Nernst, who worked 
with Fritz Haber, a Jewish developer of poisonous gas. James Bacque argues 
that the Allies, under the direction of General Eisenhower, starved hundreds 
of thousands, if not millions of German prisoners of war to death. Dwight 
David Eisenhower was called "the terrible Swedish-Jew" in his yearbook for 
West Point, The 1915 Howitzer, West Point, New York, (1915), p. 80. He 
was also called "Ike", as in. . . Eisenhower? The Soviets also abused and 
mass murdered countless German POW’s after the Second World War. 123 
Einstein often spoke in genocidal and racist terms against Germany, and for 
the Jews and England, and he betrayed Germany before, during and after the 
First World War. Einstein wrote to Paul Ehrenfest on 22 March 1919, 


"[The Allied Powers] whose victory during the war I had felt would be 
by far the lesser evil are now proving to be only slightly the lesser evil. 
[***] I get most joy from the emergence of the Jewish state in 
Palestine. It does seem to me that our kinfolk really are more 
sympathetic (at least less brutal) than these horrid Europeans. Perhaps 
things can only improve if only the Chinese are left, who refer to all 
Europeans with the collective noun ‘bandits.’" 124 


Einstein avowed circa 3 April 1920, that, 


"If what anti-Semites claim were true, then indeed there would be 
nothing weaker, more wretched, and unfit for life, than the German 
people". 125 


Einstein often avowed that the anti-Semites’ beliefs were true, and, hence, 
Einstein wished the Germans dead. When discussing the meaning of life, 
Einstein spoke to Peter A. Bucky about persons and creatures who "[do] not 
deserve to be in our world" and are "hardly fit for life." 126 Einstein’s 
language is quite similar to the language of Hitler’s "T4" "Euthanasia- 
Programme". 

After siding with Germany’s enemies in the First World War—while living 
in Germany, and after intentionally provoking Germans into increased anti- 


Semitism, which he thought was good for Jews, and after defaming German 
Nobel Prize laureates in the international press to the point where they felt 
obliged to join Hitler’s cause, which cause eventually resulted in the 
emigration of Europe’s Jews; Einstein sponsored the production of genocidal 
weapons to mass murder Germans, whom he had hated all of his life, in the 
famous letter to President Roosevelt that Einstein signed urging Roosevelt to 
begin the development of genocidal atomic bombs—before the alleged mass 
murder of Jews had begun. 127 

Genocidal Einstein callously asserted that the use of atomic bombs on 
civilian populations was "morally justified". I quote Einstein without delving 
into the question of who first bombed civilian centers, 


"It should not be forgotten that the atomic bomb was made in this 
country aS a preventive measure; it was to head off its use by the 
Germans, if they discovered it. The bombing of civilian centers was 
initiated by the Germans and adopted by the Japanese. To it the Allies 
responded in kind—as it turned out, with greater effectiveness—and 
they were morally justified in doing so." 128 


Einstein advocated genocidal collective punishment, 


"The Germans as an entire people are responsible for these mass 
murders and must be punished as a people if there is justice in the world 
and if the consciousness of collective responsibility in the nations is not 
to perish from the earth entirely." 129 


and, 


"It is possible either to destroy the German people or keep them 
suppressed; it is not possible to educate them to think and act along 
democratic lines in the foreseeable future." 130 


Albrecht Félsing has assembled a compilation of post-WW II quotations 
from Einstein, which evince Einstein’s lifelong habit of stereotyping people 
based on their ethnicity. Einstein’s travel diary from his voyage through the 


Far East, Palestine and Spain is riddled with racist remarks degrading 
Europeans, the British, Chinese, Japanese and Indians, while praising the 
Jews. 131 Einstein wrote, inter alia, 


"Once you take a proper look at these people [the Sinhalese], you can 
hardly take pleasure in the Europeans anymore, because they are more 
effete and more brutal and look so much cruder and greedier—and 
therein unfortunately lies their practical superiority, their ability to take 
on grand things and carry them out. [***] Shanghai unpleasant. 
Europeans (mass of Chinese servants) are lazy, self-assured, and 
hollow. [***] Meyer the Jewish Croesus of Singapore. His palatial 
house with Moorish-like halls is situated on the peak of a hill with a 
view of the city and sea; directly below it, a sumptuous synagogue, 
essentially solely for dealings between Croesus and Jehovah, built by 
the former. [***] Malayan band played Viennese and Negro music in 
European schmaltzy coffeehouse manner. I sat with Croesus and the— 
archbishop (together with spouse), a crafty, exclusively English- 
speaking, slim, big-nosed nobleman, who, not in vain, ogles Croesus’s 
money, without in the least claiming his soul." 132 


Contrast these hateful anti-European attacks with Einstein’s declarations of 
Jewish racial purity and social superiority, das Volk der Dichter und Denker, 


"Genuine cordiality among Jews everywhere. [***] I am convinced that 
the Jewish race has maintained its purity in the last 1,500 years, as the 
Jews from the lands of the Euphrates and the Tigris are very similar to 
ours. The feeling of belonging together is also quite strong. [***] 
Modern Hebrew city stamped out of the ground with lively economic 
and intellectual life. What an incredibly lively people our Jews are! 
[***] One should only travel to Palestine directly and not on the 
occasion of a trip to other countries. [***] I am agreeably surprised to 
find here in the Far East such a happy unity amongst our brethren. 
Concerning your personal remarks addressed to me, they made me feel 
all the more happy on account of their recognition of intellectual 
ambitions, which is one of the finest traditions of our race." 133 


Einstein expressed his hatred for the Germans after WW II—a temptation 
Max Born had resisted, 


"With the Germans having murdered my Jewish brethren in Europe, I 
do not wish to have anything more to do with Germans, not even with a 
relatively harmless Academy. [***] The crimes of the Germans are 
really the most hideous that the history of the so-called civilized nations 
has to show. [***] [It was] evident that a proud Jew no longer wishes to 
be connected with any kind of German official event or institution. 
[***] After the mass murder committed by the Germans against my 
Jewish brethren I do not wish any publications of mine to appear in 
Germany." 134 


Einstein wrote to Born on 15 September 1950 that his views towards 
Germans predated the Nazi period, 


"IT have not changed my attitude to the Germans, which, by the way, 
dates not just from the Nazi period. All human beings are more or less 
the same from birth. The Germans, however, have a far more dangerous 
tradition than any of the other so-called civilized nations. The present 
behavior of these other nations towards the Germans merely proves to 
me how little human beings learn even from their most painful 
experiences." 135 


And on learning that Born would return to Germany, Einstein wrote on 12 
October 1953, 


"If anyone can be held responsible for the fact that you are migrating 
back to the land of the mass-murderers of our kinsmen, it is certainly 
your adopted fatherland—universally notorious for its parsimony." 136 


Einstein wanted to carry out the extermination of the Germans he had been 
planning for many decades before the Holocaust. Einstein could not forgive 
the fact that other nations forgave the Germans and did not take the 
opportunity the Zionists had created for the complete extermination of the 


German People, the extermination of Amalek. Albert Einstein told Peter A. 
Bucky that the Holocaust had the benefit of uniting "all the Jews in the 
world": 


"But the suffering had not been in vain, in Einstein’s view. He felt that 
the Jews who died in Hitler’s pogroms had strengthened the bond 
uniting all of the Jews in the world." 137 


Einstein was simply repeating the Zionist party line, as expressed by Rabbi 
Abba Hillel Silver in 1943, 


"Should not, I ask you fellow Jews, ought not, the incalculable and 
unspeakable suffering of our people and the oceans of blood which we 
have shed in this war and in all the wars of the centuries; should not the 
myriad martyrs of our people, as well as the magnificent heroism and 
the vast sacrifices of our brave soldier sons who are today fighting on 
all the battle fronts of the world—should not all this be compensated for 
finally and at long last with the re-establishment of a free Jewish 
Commonwealth?" 138 


Einstein demanded that Gentiles surrender their sovereignty to Jewish world 
government, but that Jews bore the privilege of being nationalists. Einstein 
told Kurt Blumenfeld, 


"I am against nationalism but for the Jewish cause." 13 


Though Einstein would deny Germans their right to self-determination and 
to maintain their homeland, Einstein proclaimed to the Eastern European 
Jews who were invading Germany, in the Jewish newspaper the Berliner 
Tageblatt, morning edition, on 30 December 1919, 


"in the newly developing Jewish Palestine they might find a true 
homeland as free sons of the Jewish people." 140 


The ardent Zionist, the hypocritical Jewish nationalist Albert Einstein wrote, 


"In my opinion the only salvation for civilization and the human race 
lies in the creation of a world government, with security of nations 
founded upon law. As long as sovereign states continue to have separate 
armaments and armament secrets, new world wars will be inevitable." 
141 


In a letter to the World Federalists at the Stockholm Congress in 1949, 
Einstein wrote, 


"As long as there are sovereign nations possessing great power, war is 
inevitable. There is no salvation for civilization, or even the human 
race, other than the creation of a world government." 142 


Einstein’s hypocrisy mirrored Jewish messianic prophecy which calls for the 
Jews to rule the world from Jerusalem and abolish all nations but their own, 
thereby establishing universal peace through universal slavery under Jewish 
tyranny. It is odd and telling that Einstein believed in fulfilling Jewish 
prophecy despite the fact that Einstein apparently disowned Judaism. 

When the Hitlerites showed their strength in the elections, political might 
paid for by Jewish financiers, Einstein and some other Zionist leaders told 
Jews not worry but to instead close ranks and unite. Of course, should Hitler 
lead the country into war, it would benefit bankers, investors, and factory 
owners. Hitler’s anti-Semitism benefitted the political Zionists, including 
Einstein who conveniently left in time to escape severe persecution. 

An article entitled "Fascists Walk Out of Berlin Council", The New York 
Times on 19 September 1930 on page 9 quoted the Jewish Telegraphic 
Agency, which quoted Albert Einstein, 


"There is no reason for despair,’ declared Professor Einstein, ‘for the 
Hitler vote is only a symptom, not necessarily of anti-Jewish hatred but 
of momentary resentment caused by economic misery and 
unemployment within the ranks of misguided German youth. I hope 
that the momentary fever and wave will rapidly fall. 


‘During the more dangerous Dreyfus period almost the entire French 
nation was to be found in the anti-Semitic camp. I hope that as soon as 


the situation improves the German people will also find their road to 
clarity." 


Einstein acted as a Nazi apologist and tried to subvert any organized Jewish 
reaction to Hitler—he effectively promoted Hitler at a critical time in 
history. Many Jews in Germany failed to respond to Hitler’s victory with an 
organized reaction, in part because treacherous Jews like Albert Einstein led 
them to believe that Hitler would soon be unseated and that Nazism was an 
ephemeral malady they need not bother too much about. 

At a time when anti-Zionist Jews were desperately trying to organize all 
Jews to fight against the Nazis, while many Zionists were encouraging the 
Fascists and Nazis, 143 Einstein wanted to remove Jews from Germany and 
was confused by his own racist hypocrisy. Following Hitler’s election 
victory in 1933, Albert Einstein commented, again merely parroting the 
Zionist Party line, 144 


"For the time being, I see the National Socialist movement as merely a 
product of the current economic crisis and the teething pains of the 
Republic. The solidarity of the Jews is for me an eternal commandment, 
but I feel a specific reaction to the election results would be entirely 
inappropriate." 


"Ich sehe in der nationalsozialistischen Bewegung einstweilen nur eine 
Folgeerscheinung der momentanen wirtschaftlichen Notlage und eine 
Kinder-Krankheit der Republik. Solidaritat der Juden halte ich immer 
fiir geboten, aber eine besondere Reaktion auf das Wahlergebnis fiir 
ganz unzweckmassig." 145 


At the time Einstein made this cavalier statement, he knew that the Nazis 
were going to annihilate the Jews of Europe—as did Zionist Nazi apologist 
Ludwig Lewisohn, the dear friend, and the lover, of the famous Hitler- 
promoter George Sylvester Viereck. 146 Albert Einstein wrote to Gustav 
Bucky on 15 July 1933, 


"I really do believe that any action aimed at keeping Jews in Germany 
would have the effect of speeding up their annihilation." 147 


In 1933, Einstein told British Prime Minister (1923-1929, 1935-1937) 
Stanley Baldwin of Hitler’s plan for world conquest and that Hitler would 
perhaps cause a new world war. Baldwin, who was later criticized for not 
preparing England to face Germany, told Einstein that Great Britain had her 
allies. 148 Einstein did take a firmer stand against the Nazis and against the 
Prussian Academy of Sciences in 1933 than many Zionists, and was accused 
of public anti-Germanism by that Academy. In this exchange, Einstein 
fought for the rights of Jews to human dignity and the right to equality under 
the law. What Einstein meant by "annihilation" in 1933 is not necessarily 
clear. He may have meant the rooting out of Jews from Germany by cutting 
off their means of earning a living and forcing them to Palestine—as the 
Nazis and Zionists had planned, 149 or he may have meant mass murder. 
Einstein was a international communist as well as a Zionist. The smear 
tactics of Zionists are well known. Einstein’s smear tactics gained him and 
his defenders an international reputation as agitators and reckless defamers. 
A "Biographical Sketch" issued to U. S. Army Intelligence sometime in 
1940 stated, 


"The origin of the case is that in Berlin, even in the political free and 
easy period of 1923 to 1929, the Einstein home was known as a 
Communist center and clearing house. Mrs. and Miss Einstein were 
always prominent at all extreme radical meetings and demonstrations. 
When the German police tried to bridge some of the extreme 
Communist activities, the Einstein villa at Wannsee was found to be the 
hiding place of Moscow envoys, etc. The Berlin conservative press at 
the time featured this, but the authorities were hesitant to take any 
action, as the more radical press immediately accused these reporters as 
being Anti-Semites." 150 


The historic record bears out the accusation that Einstein and his sponsors 
had the means and the will to smear innocents in their efforts to redirect 
public attention away from their own vile actions. It had become a habit for 
them, and they took every opportunity, no matter how unjustified, to raise 
the issue of race, paint themselves as victims of racist oppression, and often 


went so far as to accuse innocent persons of racism. The ridiculous extremes 
of this political maneuvering were manifest long before the Holocaust. 
In 1919, hypocritical, racist, ethnocentric and insulting Einstein smeared all 
Germans, all English, and the reporter who had helped to promote him, 


"A final comment. The description of me and my circumstances in The 
Times shows an amusing feat of imagination on the part of the writer. 
By an application of the theory of relativity to the taste of readers, today 
in Germany I am called a German man of science, and in England I am 
represented as a Swiss Jew. If I come to regarded as a béte noire, the 
descriptions will be reversed, and I shall become a Swiss Jew for the 
Germans and a German man of science for the English!" 151 


Einstein, either directly, or through someone else, took his line from Bernard 
Lazare’s L’Antisémitisme: Son Histoire et Ses Causes of 1894, 


"In general the Jews, even the revolutionaries, have kept the Jewish 
spirit, and if they have given up religion and faith, they have 
nevertheless been formed, thanks to their ancestry and their education, 
by the influence of Jewish nationalism. This is true in a very special 
fashion of the Jewish revolutionaries who lived in the first half of this 
century. Heinrich Heine and Karl Marx are two typical examples. Heine 
is held to be German in France. In Germany he is accused of being 
French. He was above all a Jew." 152 


A couple of years after Einstein made his comment, in June of 1921, The 
Jewish Chronicle reported, 


"The Times of Monday last, by the by, published an interview with 
Einstein. The interviewer gave minute personal descriptions of the 
remarkable scientist, and yet did not venture to suggest that he was a 
Jew. If (the Jewish World comments) he had been a Bolshevik or a 
reprehensible character of any kind, we doubt not the fact would have 
dawned upon the Times correspondent that he was a Jew, and would 
have found place in what he had to say. Strange how circumstances 
alter one’s point of view!" 153 


Strange, indeed, that no matter what a Times correspondent said about 
Einstein; either Einstein, or some extremist among his supporters, would 
viciously smear that correspondent as if a bigot, without any grounds 
whatsoever. And for what purpose? This appears to have been a habit for 
them, a pernicious habit and a divisive habit meant to perpetuate, intensify 
and generate hatred, fear and conflict—for political Zionist purposes. 

Albert Einstein wrote to Michele Besso on 12 December 1919 and stated 
that, "No mixed marriages are any good (Anna says: oh!)" 154 Besso, 
himself, was married to a Gentile, Anna Besso-Winteler. Denis Brian wrote, 


"When asked what he thought of Jews marrying non-Jews, which, of 
course, had been the case with him and Mileva, [Albert Einstein] 
replied with a laugh, ‘It’s dangerous, but then all marriages are 
dangerous.’" 155 


Einstein may have been affected by his mother’s early racist opposition to 
his relationship with Mileva Maric, whom he married, then divorced. 
Another factor in the Einsteins’ divorce was, of course, Albert’s incestuous 
relationship with his cousin Else Einstein, and his desire to bed her two 
daughters, as well as Albert’s general promiscuity—some believe he was a 
syphilitic whore monger. Albert Einstein opposed his sister Maja’s marriage 
to the Gentile Paul Winteler on racist grounds and thought they should 
divorce. 

Albrecht Foélsing wrote, 


"At the age of seventy-three Einstein, reviewing his life, declared that 
‘my relationship with Jewry had become my strongest human tie once I 
achieved complete clarity about our precarious position among the 
nations’!" 156 


This segregationist "clarity" arrived long before Adolf Hitler gained power. 
On 3 April 1920, Einstein wrote, criticizing assimilationist Jews who did not 
want to segregate, 


"And this is precisely what he does not want to reveal in his confession. 
He talks about religious faith instead of tribal affiliation, of ‘Mosaic’ 
instead of ‘Jewish’ because the latter term, which is much more familiar 
to him, would emphasize affiliation to his tribe." 157 


After declaring that Jewish children segregate due to natural forces and that 
they are "different from other children", 158 not due to religion or tradition, 
but due to genetic features and "heritage", Einstein continued his 3 April 
1920 statement, 


"With adults it is quite similar as with children. Due to race and 
temperament as well as traditions (which are only to a small extent of 
religious origin) they form a community more or less separate from 
non-Jews. [***] It is this basic community of race and tradition that I 
have in mind when I speak of ‘Jewish nationality.’ In my opinion, 
aversion to Jews is simply based upon the fact that Jews and non-Jews 
are different. [***] Where feelings are sufficiently vivid there is no 
shortage of reasons; and the feeling of aversion toward people of a 
foreign race with whom one has, more or less, to share daily life will 
emerge by necessity." 159 


Einstein made similar comments in a document dated sometime "after 3 
April 1920". Einstein was in agreement with Philipp Lenard that a "Jewish 


heritage" (read for "heritage", "racial instinct") could be seen in intellectual 
works published by Jews. Einstein stated, 


"The psychological root of anti-Semitism lies in the fact that the Jews 
are a group of people unto themselves. Their Jewishness is visible in 
their physical appearance, and one notices their Jewish heritage in their 
intellectual works, and one can sense that there are among them deep 
connections in their disposition and numerous possibilities of 
communicating that are based on the same way of thinking and of 
feeling. The Jewish child is already aware of these differences as soon 
as it starts school. Jewish children feel the resentment that grows out of 
an instinctive suspicion of their strangeness that naturally is often met 
with a closing of the ranks. [***] [Jews] are the target of instinctive 


resentment because they are of a different tribe than the majority of the 
population." 160 


Albert Einstein often referred to Jews as "tribesmen" and Jewry as the 
"tribe". Fellow German Jew Fritz Haber was outraged at Albert Einstein’s 
racist treachery and disloyalty to Germany. Einstein confirmed that he was 
disloyal and a racist, and was obligated, 


"[. . .] to step in for my persecuted and morally depressed fellow 
tribesmen, as far as this lies within my power[.]" 161 


Einstein bore no such loyalty to Germans, who had fed him and made him 
famous. In fact, Einstein wanted to exterminate the Germans. 

In a draft letter of 3 April 1920, Einstein wrote that children are conscious of 
"racial characteristics" and that this alleged "racial" gulf between children 
results in conflicts, which instill a sense of foreigness in the persecuted child. 
Einstein wrote, 


"Among the children, especially in elementary school, anti-Semitism 
was alive. I found it was based on the children’s curious awareness of 
race characteristics and on impressions from religious education. 
Assaults and insults on the way to school were common, but mostly not 
too malicious. After all, they sufficed to secure a lively feeling of 
foreigness early on in the child." 


"Unter den Kindern war besonders in der Volksschule der 
Antisemitismus lebendig. Er griindete ich auf die den Kindern 
merkwiirdig bewussten Rassenmerkmale und auf Eindriicke im 
Religionsunterricht. Thatliche Angriffe und Beschimpfungen auf dem 
Schulwege waren hdufig, aber meist nicht gar zu bésartig. Sie geniigten 
immerhin, um ein lebhaftes Gefiihl des Fremdseins schon im Kinde zu 
befestigen." 162 


Einstein expressed his racism with a sense of Jewish communal love, Jewish 
communal hatred, and hypocritical Jewish self-righteousness which was 


sponsored by his racist mother. Like Adolf Stoecker before him, 163 Albert 
Einstein advocated the segregation of Jewish students. Peter A. Bucky 
quoted Albert Einstein, 


"T think that Jewish students should have their own student societies. 
[***] One way that it won’t be solved is for Jewish people to take on 
Christian fashions and manners. [***] In this way, it is entirely possible 
to be a civilized person, a good citizen, and at the same time be a 
faithful Jew who loves his race and honors his fathers." 164 


Einstein stated, 


"We must be conscious of our alien race and draw the logical 
conclusions from it. [***] We must have our own students’ societies 
and adopt an attitude of courteous but consistent reserve to the Gentiles. 
[***] It is possible to be [***] a faithful Jew who loves his race and 
honours his fathers." 165 


Einstein wrote, 


"We should be clearly aware of our otherness and draw our conclusions 
from it. There is no point in trying to convince the others of our 
emotional and intellectual equality by way of deduction, since the root 
of their behavior is not located in the cerebrum. Instead we should 
socially emancipate ourselves and essentially satisfy our social 
requirements ourselves. We should have our own student societies, and 
practice polite but consistent reserve toward non-Jews." 166 


In 1932, Einstein stated, referring to the "deplorably high development of 
nationalism everywhere"—his own rabid Zionism apparently excepted, 


"The introduction of compulsory service is therefore, to my mind, the 
prime cause of the moral collapse of the white race, which seriously 
threatens not merely the survival of our civilization but our very 
existence. This curse, along with great social blessings, started with the 


French Revolution, and before long dragged all the other nations in its 
train." 167 


Einstein had a reputation as a rabid anti-assimilationist—here again Einstein 
merely parroted the racist anti-assmilationism of his Zionist predecessors, 
like Solomon Schechter who dreaded assimilation more than pogroms—and 
Zionists encouraged pogroms in order to discourage assimilation. 

Paul Ehrenfest saw the harm racist and segregationist Zionist Jews were 
doing to his fellow Jews. 168 Since all reasonable Jews knew the destruction 
that would inevitably follow from Einstein’s ideology, Einstein should have 
known it, and indeed he did know it. 

Einstein had long known that the Zionists would put a Hitler into power to 
attack European Jewry. Paul Ehrenfest made an interesting comment in an 8 
February 1920 letter to Albert Einstein—a racist political Zionist who 
believed that anti-Semitism was the salvation of the Jews. Ehrenfest stated 
that the Zionists had commissioned a Hitler, a Haman, to save them from 
assimilation, 


"Something quite discontinuous is about to happen in Europe now, isn’t 
that true?—And on this occasion a devil will surely come, on special 
commission to grab all Jews in Europe uniformly and synchronously by 
the scruff of the neck and give them a tremendous shake. Will the great 
miracle then happen that our prophets foresee, which will awaken and 
unite us all, orthodox and atheists alike, to a new living faithP—-Maybe 
you have already seen something of it, even just a hint? I can’t see it 
anywhere yet." 169 


The Babylonian Talmud states in Sanhedrin folio 975, 


"R. Joshua said to him, if they do not repent, will they not be redeemed! 
But the Holy One, blessed be He, will set up a king over them, whose 
decrees shall be as cruel as Haman’s, whereby Israel shall engage in 
repentance, and he will thus bring them back to the right path." 170 


The Jews put Hitler into power to fulfill this Talmudic commandment, to 
punish the Jews and thereby win them atonement and the return to Palestine. 
Ehrenfest had earlier written to Einstein that an old and very influential 
Zionist Prof. Oppenheim had warned him that Zionists ought not to mix with 
secular Jews, who were not, in his view, Jews at all. 171 A sorry fate awaited 
secular Jews at the hands of the anti-Semites the Zionists had commissioned 
on special order. After stating that it was not in his nature to lie to the public 
with the dishonest Zionist propaganda claiming that Einstein was a "Jewish 
Newton", Ehrenfest expressed doubts about acting immorally and wrote to 
Einstein on 9 December 1919, 


"But God only knows, this old man may be right: maybe salvation of 
the masses can only be bought by the hardest sacrifice—sacrificing the 
last remnants of ‘purity.’ [Please don’t read this as elegant empty 
words! |—Well, maybe that’s how it is—but then my powers do not 
suffice." 172 


We learn from Paul Ehrenfest’s correspondence that Zionist Jacques 
Oppenheim believed that secular Jews were not Jews and that all the 
problems Jews faced were due to educated and influential Jews who had 
betrayed the "Jewish masses." 173 Einstein joined the chorus, 


"The greatest enemies of the national consciousness and honour of the 
Jews are fatty degeneration—by which I mean the unconscionableness 
which comes from wealth and ease—and a kind of inner dependence on 
the surrounding Gentile world which comes from the loosening of the 
fabric of Jewish society." 174 


Should Albert Einstein be forgiven as an ethnocentric and racist victim of his 
time and political affiliations, who defended "his people" from what 
appeared to him to be a threat to their very existence—the dangers of 
assimilation and philo-Semitism? Early on, Jews with far more sense than 
Einstein organized to defend themselves from the fanatical and racist 
Zionists, knowing that the political games of the racists on both sides of the 
"Jewish question" would result in tragedy and trauma for the world’s Jews. 
Klaus J. Herrmann wrote, 


"To counter the coalition of antisemites and Zionists, in 1912, within 
the Association for Liberal Judaism, a number of distinguished leaders 
of Germany’s Jewish communities decided to form an Anti-Zionist 
Committee. This Committee [***] took on the task of ‘enlightening the 
German Jews on and combating Zionism.’" 175 


Albert Einstein wrote to Max Bom on 22 March 1934 that the same 
impediments Western European Jews had placed against the immigration of 
Eastern European Jews during their migration to the West were now being 
instituted against German Jews by the Jews of America, France and 
England, 


"It is particularly unfortunate that the satiated Jews of the countries 
which have hitherto been spared cling to the foolish hope that they can 
safeguard themselves by keeping quiet and making patriotic gestures, 
just as the German Jews used to do. For the same reason they sabotaged 
the granting of asylum to German Jews, just as the latter did to Jews 
from the East. This applies just as much in America as in France and 
England." 176 


Einstein’s personality interfered with his attempts to open up immigration 
for Eastern European Jews and his bigoted hatred worked against his cause. 
In the long run, Ejinstein’s racism and provocative statements proved 
horrifically counter-productive and deliberately aided anti-Semitic racists in 
their ascent to power in Europe, which might have been his goal all along. 
Einstein later avowed that the plan for the inhuman carnage of which many 
Europeans and European governments eventually proved capable under 
Zionist leadership, appeared in Hitler’s Mein Kampf, which was written in 
the 1920's. 177 He knew well what to expect. 

Einstein’s ardent nationalism became so extreme, that it played into the 
hands of his political foes, and became an example for their generalizations. 
Max Nordau described the pernicious habits of racists, with no small 
measure of hypocrisy, in his address to the First Zionist Congress in 1897, 


"No one has ever tried to justify these terrible accusations by facts. At 
most, now and then, an individual Jew, the scum of his race and of 


mankind, is triumphantly cited as an example, and contrary to all laws 
of logic, the example is made general. This tendency is psychologically 
correct. It is the practice of human intellect to invent for the prejudices, 
which sentiment has called forth, a cause seemingly reasonable. 
Probably wisdom has long been acquainted with this psychological law, 
and puts it in fairly expressive words: ‘If you have to drown a dog,’ 
says the proverb, ‘you must first declare him to be mad.’ All kinds of 
vices are falsely attributed to the Jews, because one wishes to convince 
himself that he has a right to detest them. But the pre-existing sentiment 
is the detestation of the Jews." 178 


Einstein detested Germans throughout his life. He hated Germans long 
before the Nazi Party was formed. Einstein’s racist nationalism rivaled and 
perhaps even surpassed Physics in Einstein’s self-image, making him the 
ideological twin of the Nazis—one who wanted to exterminate the Germans 
—one who wanted to exterminate all Gentile Europeans. He was described 
in the Daily Graphic as, 


"A man of the most simple tastes, he lives in a lofty flat in Berlin. He is 
an indifferent linguist, and will lecture in German, but he has a passion 
for music, and beyond this his scientific pursuits and his work for 
Zionism comprise his sole interests." 179 


While hiding from Arvid Reuterdahl’s challenge to a public debate, 180 
Einstein announced through his secretary Salomon Ginzberg during his 
famous stay in America, 


"IT came here with one object—the promotion of the establishment of 
the Hebrew University in Jerusalem. [***] The great purpose of my 
mission to this country must not be overshadowed by my theory. I will 
be here a short time, and all of that time must be devoted to the great 
Palestine reconstruction project." 181 


Einstein stated in an interview following his visit to America, 


"I really went on behalf of the Jewish cause. Yes, I have placed my 
name and indeed my self in the service of the Zionist movement to 
make propaganda for Palestine, and the true purpose of the America trip 
was to collect money for a fund to establish a university in Jerusalem." 
182 


Nationalism became so consuming a personal passion for Einstein, that he 
took advantage of his fraudulently-based fame to promote the political 
cause. R. S. Shankland stated, 


"About publicity Einstein told me that he had been given a publicity 
value which he did not earn. Since he had it he would use it if it would 
do good; otherwise not." 183 


His famous trip to America was not made to promote or celebrate the theory 
of relativity, but to promote his personal vision of nationalism and to raise 
money for this cause. Though this was absolutely his right, many found 
Einstein’s exploitation of his scientific fame for political purposes distasteful 
—to the point of being disgraceful. 

As early as February of 1914, loyal German Jews publicly protested against 
anti-German Zionism. Albert Einstein was a virulently racist oddity among 
German Jews. German Jews knew quite well that the Zionists were planning 
to deliberately place all Jews in harm’s way and ruin Germany. The New 
York Times wrote on 8 February 1914, Section 3, page 3, 


"PROTEST AGAINST ZIONISTS. 


German-Jewish Organizations Say 
They Harm Jews and Fatherland. 


Special Cable to The New York Times. 


BERLIN, Feb. 7.—Several Jewish organizations of Germany have 
joined in a protest against what they call the ‘insidious German national 
Chauvinism,’ which is being carried on in the name of German Jews by 
German Zionists. 


It is alleged that the Zionists are resorting to methods that must bring 
the whole Jewish cause into disrepute at home and abroad and sow 
seeds of discord between Christians and Jews in Germany itself. 


The protest, which has taken the form of a strong public statement, 
addressed to the press of the country, urges that the mere matter of faith 
which separates German Jews from their fellow-citizens must not be 
exploited by overzealous co-religionists to the disadvantage of both 
Jews and the Fatherland." 


In 1930, some German Jews demanded that Albert Einstein stop using his 
scientific fame to promote racism, disloyalty and interracial strife. The New 
York Times reported on 7 December 1930 on page 11, 


"The National German-Jewish Union, a small group of extreme 
nationalist and anti-Zionist Jews, protested against Professor Einstein 
using his world-fame as a scientist for ‘propagating Zionism." 


After the Second World War, Jews again criticized Einstein for his 
nationalistic Zionism. Einstein responded, 


"In my opinion condemning the Zionist movement as ‘nationalistic’ is 
unjustified. [***] Thus already our precarious situation forces us to 
stand together irrespective of our citizenship." 184 


Einstein reiterated the Zionist dogma that ethnic, racial and religious unity 
among peoples of Jewish descent around the world constituted a sovereignty 
without physical borders, which should be organized around a community in 
Palestine, but which sovereign status should be intrinsic to anyone of Jewish 
descent anywhere in the world—since a Jewish dispersion had allegedly 


taken place two thousand years ago. After the Second World War and the 
Holocaust were over, few Jews wanted to emigrate to Palestine, despite the 
racist Zionists’ best efforts to destroy their lives and make it impossible for 
them to live anywhere else. They had had enough of racist segregation. The 
Zionists then again employed corruption and the manipulation of public 
opinion to coerce Jews into moving to Palestine against their will and better 
natures. 185 

In 1945, Einstein wrote, among other things, 


"[The Jews’] status as a uniform political group is proved to be a fact 
by the behavior of their enemies. Hence in striving toward a 
stabilization of the international situation they should be considered as 
though they were a nation in the customary sense of the word. [***] In 
parts of Europe Jewish life will probably be impossible for years to 
come. In decades of hard work and voluntary financial aid the Jews 
have restored the soil of Palestine to fertility. All these sacrifices were 
made because of trust in the officially sanctioned promise given by the 
governments in question after the last war, namely that the Jewish 
people were to be given a secure home in their ancient Palestinian 
country. To put it mildly, the fulfillment of this promise has been but 
hesitant and partial. Now that the Jews—especially the Jews in 
Palestine—have in this war too rendered a valuable contribution, the 
promise must be forcibly called to mind. The demand must be put 
forward that Palestine, within the limits of its economic capacity, be 
thrown open to Jewish immigration. If supranational institutions are to 
win that confidence that must form the most important buttress for their 
endurance, then it must be shown above all that those who, trusting to 
these institutions, have made the heaviest sacrifices are not defrauded." 
186 


Einstein’s statements prove that the destruction and human sacrifice of 
Jewish lives in the Zionist Holocaust had not changed the nationalistic 
racism of the political Zionists at all, but rather had strengthened their hand 
—in fulfillment of the Zionists’ expressed plans. It proves that the Zionists 
had planned the murder of Jews. The racist Zionists had no regrets over their 
mass murder of Jews and they also rejoiced at their slaughter of multiple 
tens of millions of Gentiles. 


Albert Einstein stated in the Berliner Tageblatt on 30 December 1919, 


"It is quite likely that there are Bolshevist agents in Germany, but they 
undoubtedly hold foreign passports, have at their disposal ample funds 
and cannot be seized by any administrative measures. The big profiteers 
among the Eastern European Jews have certainly, long ago, taken 
precautions to elude arrest by officials. The only [Jews] affected would 
be those poor and unfortunate ones, who in recent months made their 
way to Germany under inhumane privations, in order to look for work 
here." 187 


Albert Einstein was himself a racist; and, therefore, a hypocrite when 
criticizing the racism of others. John Stachel wrote, 


"While he lived in Germany, however, Einstein seems to have accepted 
the then-prevalent racist mode of thought, often invoking such concepts 
as ‘race’ and ‘instinct,’ and the idea that the Jews form a race." 188 


On 8 July 1901, Einstein wrote to Winteler, 


"There is no exaggeration in what you said about the German 
professors. I have got to know another sad specimen of this kind — one 
of the foremost physicists of Germany." 189 


Einstein wrote to Besso sometime after 1 January 1914, 


"A free, unprejudiced look is not at all characteristic of the (adult) 
Germans (blinders!)." 190 


Einstein complained to Lorentz on 12 January 1920 that even well-educated 
persons fell victim to "the illiberal nationalistic standpoint." 191 Einstein 
called "Nationalism" an "ugly name". 192 Einstein’s Zionist hypocrisy did 
not go unnoticed. He was asked why he stood firmly against Gentile 
nationalism, while making Zionist nationalism his primary purpose in life. 
According to Thiiring, the Jiidische Presse reported on 29 May 1929, 


"[Einstein] was asked why, as an advocate of all international interests, 
as an opponent of all nationalist aspirations, he made the Jewish 
national cause his own. He explained his point of view by means of a 
parable: He who has a right arm and speaks of it and always speaks of it 
is a fool. But if you lack the right arm, you will do everything you can 
to replace the missing limb. He is therefore an enemy of nationalism in 
a world in which every people enjoys a national life, but as a Jew he is 
a supporter of the Jewish national idea because the Jews lack the 
necessary and natural prerequisite for their national life." 


"Man fragte [Einstein], warum er als Verfechter aller internationalen 
Interessen, als Gegner aller nationalistischen Bestrebungen die jiidische 
nationale Sache zu seiner eigenen mache. Er erklarte seinen Standpunkt 
durch ein Gleichnis: Wer einen rechten Arm hat und davon spricht und 
immer davon spricht, ist ein Narr. Wem aber rechte Arm fehlt, der darf 
alles tun, um sich das fehlende Glied zu ersetzen. Daher sei er in einer 
Welt, in der jedes Volk die Bedingungen des nationalen Lebens hat, ein 
Feind des Nationalismus, als Jude aber ein Anhdnger der jiidisch- 
nationalen Idee, weil den Juden die notwendige und _natiirliche 
Voraussetzung ihres nationalen Lebens fehlt." 


This clearly elucidates Einstein’s nationalistic perspective, which mirrored 
the Nazis’ nationalistic perspective. The Nazis simply pursued the same 
reasoning as Einstein and asserted that their right arm was infected with 
Einstein’s self-described foreign and disloyal nationalists. Einstein agreed 
with the Nazis and saw them as the salvation of the Jews. 

Einstein’s tacit premise that citizenry and nationhood be based on ancient 
territory, ethnicity, race and religion—on Blut und Boden, instead of the 
sovereignty of a group of living persons in a territory, whether homogenous 
or heterogeneous in its ethnicities and religions, was identical to Nazism. 
Einstein’s Zionist nationalism, was no different from Nazi nationalism. They 
were both based on Judaism. 

Einstein was an advocate of world government and a segregated "Jewish 
State". While this seemed a contradiction to many, including many Jews, 
especially many secular Jews, Einstein was merely expressing his devout 
belief in Jewish messianic myth. Given Einstein’s racist Zionism, it is clear 
that Einstein wished for a day when Jews would rule a world devoid of 


Gentile government and that they would be segregated from, and reign over, 
the "Goyim", to use Einstein’s term. "Internationalism" was a code word for 
a world devoid of Gentile government—which is a chief Jewish messianic 
prophecy iterated throughout ancient and modern Judaic literature. 
"Zionism" was a code word for Jewish supremacy reigning over the 
otherwise nationless world from Jerusalem in the sole remaining nation, the 
Jewish Nation of Israel. Einstein’s "Internationalism" and Einstein’s 
"Zionism" need no reconciliation, they are one in the same objective— 
Judaism and Jewish supremacism. Those who are confused by Einstein’s 
apparent contradictions between Gentile internationalism and Jewish 
nationalism need only read the Hebrew Bible, where the Jewish prophets tell 
the Jews to reconstruct the Jewish State and at the same time destroy all the 
Gentile governments of the world. 

After World War II had ended, Einstein’s friend Peter A. Bucky also 
questioned the apparent contradiction in Einstein’s political philosophy. 
Bucky asked Einstein how he reconciled his Zionism with his anti- 
Nationalism. As a good racist Zionist Jew was wont to do, Einstein exploited 
modern anti-Semitism to legitimize racist Jewish Nationalism which is at 
least 2,500 years old, 


"I think that [nationalism] is justified in this special case because the 
world has forced the Jews to entrench themselves with the continued 
existence of anti-Semitism." 193 


Einstein felt that Jews owed anti-Semites a great debt of appreciation for 
forcing Jews to "entrench themselves". He must also have known that the 
Zionists created the Nazis to force reluctant assimilating Jews to Palestine. 
Einstein dreaded a world without anti-Semitism, without segregation and 
without segregated racist Jews like himself. The incentive for Jews to create 
anti-Semitism is clear. There is abundant evidence that leading Jews have 
again and again down through history created and sponsored anti-Semitism. 
In the racist Zionist’s view, racist segregationist Judaism and the Jewish tribe 
cannot continue to exist without manufacturing anti-Semitism to keep them 
alive. 

Given that the vast majority of German Jews during Einstein’s lifetime 
vehemently opposed his bigotry, it is especially odd that Einstein was so 
unenlightened and so racist. His own children were assimilated Jews, and he 


hated them for it. 194 Whereas most German Jews considered the racism of 
Zionist Eastern Jews primitive and uncivilized, Einstein considered 
assimilation uncivilized and inhuman, because Einstein believed that 
European Gentiles were sub-human and incapable of civilization. His Zionist 
sponsors created wars for, among other things, the purpose of discrediting 
Gentile government. Einstein owed his fame to Zionists, who used him to 
publicize their cause. Einstein was more loyal to the Zionists’ racism, than 
he was to his own children. Racism buttered Einstein’s bread, his children 
wanted to eat it, though he wouldn’t let them—they were sub-human. Fellow 
Jewish racists kept Einstein in the spotlight, in the limelight and shielded 
him from criticism. 

Einstein, himself, echoed and endorsed the views of the anti-Semites in an 
interview in which he again revealed himself to be a racist and a 
segregationist. Zionists intentionally provoked and sought to inspire anti- 
Semitism, and anti-Semites welcomed the openly racist positions of the 
Zionists. 195 Einstein went along with the crowd of prominent political 
Zionists who openly stated that anti-Semitism is welcomed, encouraged and 
useful to the Zionists. They based their myth on Spinoza’s declaration that 
emancipation leads to assimilation and that the Jews only exist in modern 
times because glorious anti-Semitism kept them segregated. 196 

Hitler sounded exactly like Einstein, like Zionists in general, which is an 
indication as to who scripted Hitler’s public statements, 


"Only today, when the same deplorable misery is forced on many 
millions of Germans from the Reich, who under foreign rule dream of 
their common fatherland and strive, amid their longing, at least to 
preserve their holy right to their mother tongue, do wider circles 
understand what it means to be forced to fight for one’s nationality. 
[***] The elemental cry of the German-Austrian people for union with 
the German mother country, that arose in the days when the Habsburg 
state was collapsing, was the result of a longing that slumbered in the 
heart of the entire people — a longing to return to the never-forgotten 
ancestral home. [***] Gradually I began to hate them. All this had one 
good side: that in proportion as the real leaders or at least the 
disseminators of Social Democracy came within my vision, my love for 
my people inevitably grew. [etc. etc. etc.]" 197 


Zionists were by no means alone in the anti-assimilationist panic that struck 
the Western World at the end of the Nineteenth Century. In 1906, Zionist 
Jew Chaim Weizmann had persuaded Arthur James Balfour to become a 
racist Zionist. 198 In 1908, Balfour published a racialist and nationalistic 
lecture on the subject of race degeneration and stagnation called Decadence. 
199 In America, Theodore Roosevelt had an enduring interest in racial 
questions and feared "racial suicide" and the decline of a race like the 
decline of an organism in old age. 200 On 5 March 1908, Roosevelt wrote to 
Balfour, later signatory of the Balfour Declaration, 


"Most emphatically there is such a thing as ‘decadence’ of a nation, a 
race, a type; and it is no less true that we cannot give any adequate 
explanation of the phenomenon. Of course there are many partial 
explanations, and in some cases, as with the decay of the Mongol or 
Turkish monarchies, the sum of these partial explanations may 
represent the whole. But there are other cases, notably, of course, that of 
Rome in the ancient world, and, as I believe, that of Spain in the 
modern world, on a much smaller scale, where the sum of all the 
explanations is that they do not wholly explain. Something seems to 
have gone out of the people or peoples affected, and what it is no one 
can say." 201 


The London Times wrote on 12 February 1919 on page 9, confirming that 
Balfour’s Declaration was based on precisely the same racist beliefs in "Blut 
und Boden" the Nazis would later assert to justify the racism of Nazi 
Germany, 


"MR. BALFOUR ON ZIONISM. 


THE CASE FOR A NATIONAL 


HOME. 


Mr. Balfour, in whose hands has been placed the interests of Palestinian 
Jewry at the Peace Conference, has written a preface to the History of 
Zionism, shortly to be published from the pen of M. Sokolow, one of 
the four leaders of the Zionist Executive Committee. 


Mr. Balfour says that convinced by conversations with Dr. Weizmann in 
January, 1906, that if a home was to be found for the Jewish people, 
homeless now for nearly 1900 years, it was vain to seek it anywhere but 
in Palestine. Answering the question why local sentiment is to be more 
considered in the case of the Jew than (say) in that of the Christian or 
the Buddhist, Mr. Balfour says:—‘The answer is, that the cases are not 
parallel. The position of the Jews is unique. For them race, religion, and 
country are interrelated, as they are interrelated in the case of no other 
race, no other religion, and no other country on earth. By a strange and 
most unhappy fate it is this people of all others which, retaining to the 
full its racial self-consciousness, has been severed from its home, has 
wandered into all lands and has nowhere been able to create for itself an 
organized social commonwealth. Only Zionism—so at least Zionists 
believe—can provide some mitigation of this great tragedy. 


‘Doubtless there are difficulties, doubtless there are objections—great 
difficulties, very real objections. . . . Yet no one can reasonably doubt 
that if, as I believe, Zionism can be developed into a working scheme, 
the benefit it would bring to the Jewish people, especially perhaps to 
that section of it which most deserves our pity, would be great and 
lasting.’ 


The criticism that the Jews use their gifts to exploit for personal ends a 
civilization which they have not created, in communities they do little 
to maintain, Mr. Balfour declares to be false. He admits, however, that 
in large parts of Europe their loyalty to the State in which they dwell is 
(to put it mildly) feeble compared with their loyalty to their religion and 


their race. How, indeed, could it be otherwise? he asks. ‘In none of the 
regions of which I speak have they been given the advantages of equal 
citizenship; in some they have been given no right of citizenship at all.’ 


‘It seems evident that Zionism will mitigate the lot and elevate the 
status of no negligible fraction of the Jewish race. Those who go to 
Palestine will not be like those who now migrate to London or New 
York. . . . They will go in order to join a civil community which 
completely harmonizes with their historical and religious sentiments; a 
community bound to the land it inhabits by something deeper even than 
custom; a community whose members will suffer from no divided 
loyalty nor any temptation to hate the laws under which they are forced 
to live. To them the material gain should be great; but surely the 
spiritual gain will be greater still.’ 


Mr. Balfour goes on to consider the position of those, though Jews by 
descent, and often by religion, who desire wholly to identify themselves 
with the life of the country wherein they have made their home, many 
of them distinguished in art, medicine, politics, and law. ‘Many of this 
class,’ he says, ‘look with a certain measure of suspicion and even 
dislike upon the Zionist movement. They fear that it will adversely 
affect their position in the country of their adoption. The great majority 
of them have no desire to settle in Palestine. Even supposing a Zionist 
community were established, they would not join it... . 


‘I cannot share these fears. I do not deny that, in some countries where 
legal equality is firmly established, Jews may still be regarded with a 
certain measure of prejudice. But this prejudice, where it exists, is not 
due to Zionism, nor will Zionism embitter it. The tendency should 
surely be the other way. Everything which assimilates the national and 
international status of the Jews to that of other races ought to mitigate 
what remains of ancient antipathies; and evidently this assimilation 
would be promoted by giving them that which all other nations possess 
—a local habitation and a national home." 


Others repeated Theodor Herzl’s theme, that Jews could not assimilate, 
because the presence of Jews in a host nation ultimately led to anti-Semitism 


due to Jewish parasitism—according to Herzl. Hilaire Belloc was a strong 
advocate of the view that Jews should not integrate. Belloc published a book 
on the subject entitled The Jews in 1922, and expressed similar convictions 
in G. K.’s Weekly in the 1930's. Belloc wrote biographies of men who had 
fallen under the influence of Zionists, like Oliver Cromwell and Napoleon. 
Belloc, however, was strongly opposed to Nazism, Zionism’s ideological 
twin. Douglas Reed took a similar Zionist stance on the alleged 
unassimilability of Jews in the late 1930's, 202 though he later opposed 
Zionism. 

Zionist Solomon Schecter stated, in harmony with numerous political 
Zionists, though in opposition to the vast majority of Western Jews, 


"It is this kind of assimilation [i.e. the death of a "race" through 
integration], with the terrible consequences indicated, that I dread most; 
even more than pogroms." 203 


Spiritual Zionist Ahad Ha-Am noted that Western Zionists thrived on anti- 
Semitism, because their political Zionism is "a product of anti-Semitism, and 
is dependent on anti-Semitism for its existence[.]" 204 Zionists have always 
employed the bogey of "anti-Semitism" to force Jews into segregation. After 
thousands of years of planning and work, the Jewish bankers had finally 
accumulated enough wealth to buy Palestine and destroy the Gentile world 
in fulfillment of Jewish messianic prophecy. They only lacked one resource 
needed to become King of the Jews, the Holy Messiah. That one last 
necessary ingredient for fulfillment of the prophecies of the End Times was 
the Jewish People, itself, the majority of whom rejected Zionism. 

The Jewish bankers had an ancient solution for that problem. They 
manufactured an anti-Semitic dictator who segregated the Jews and filled 
them with the fear of God. Palestine was for the fearful remnant. Those who 
would not obey were to have their necks broken and be thrown into the well. 
Hitler’s political career in many ways reflects Napoleon’s and in many ways 
was the polar opposite of Napoleon’s though meant to fulfill the same ends 
Napoleon failed to achieve. Napoleon sought to drive Jews to Palestine with 
kindness, Hitler with cruelty. In Mein Kampf, Hitler tells us of his 
apocalyptic visions that Destiny might have chosen the Jews. The pledge of 
a thousand year empire, ein tausendjdhriges Reich, is reminiscent of the 
prophesy of the millennium of Christ (Revelation 20:1-7) and the Sabbath 


millennium of Judaism. Hitler, the Bolshevik who did what he could do to 
destroy Europe—Hitler, who ultimately called on the German People to 
admit their defeat and kill themselves at the close of the war in Europe, who 
wrote in Mein Kampf, after complaining of the francophilia of the Viennese 
press and stating that Zionism had convinced him to finally accept anti- 
Semitism, Hitler stated, and note that he admits that he heavily studied 
Marx, 


"Just once more — and this was the last time — fearful, oppressive 
thoughts came to me in profound anguish. 


When over long periods of human history I scrutinized the activity of 
the Jewish people, suddenly there rose up in me the fearful question 
whether inscrutable Destiny, perhaps for reasons unknown to us poor 
mortals, did not with eternal and immutable resolve, desire the final 
victory of this little nation. 


Was it possible that the earth had been promised as a reward to this 
people which lives only for this earth? 


Have we an objective right to struggle for our self-preservation, or is 
this justified only subjectively within ourselves? 


As I delved more deeply into the teachings of Marxism and thus in 
tranquil clarity submitted the deeds of the Jewish people to 
contemplation, Fate itself gave me its answer. 


The Jewish doctrine of Marxism rejects the aristocratic principle of 
Nature and replaces the eternal privilege of power and strength by the 
mass of numbers and their dead weight. Thus it denies the value of 
personality in man, contests the significance of nationality and race, and 
thereby withdraws from humanity the premise of its existence and its 
culture. As a foundation of the universe, this doctrine would bring 
about the end of any order intellectually conceivable to man. And as, in 
this greatest of all recognizable organisms, the result of an application 
of such a law could only be chaos, on earth it could only be destruction 
for the inhabitants of this planet. 


If, with the help of his Marxist creed, the Jew is victorious over the 
other peoples of the world, his crown will be the funeral wreath of 
humanity and this planet will, as it did millions’ of years ago, move 
through the ether devoid of men. 


Eternal Nature inexorably avenges the infringement of her commands. 


Hence today I believe that I am acting in accordance with the will of the 
Almighty Creator: by defending myself against the Jew, I am fighting 
for the work of the Lord." 205 


An early Christian Zionist David Hartley wrote in the mid-1700's, 


"First, then, The Jews are yet a distinct People from all the Nations 
amongst which they reside. They seem therefore reserved by 
Providence for some such signal Favour, after they have suffered the 
due Chastisement. [***] Fourthly, They are treated with Contempt and 
Harshness, and sometimes with great Cruelty, by the Nations amongst 
whom they sojourn. They must therefore be the more ready to return to 
their own Land." 206 


In 1944, while the Nazis were massacring innocent and helpless Slavs, Jews, 
Gypsies, etc., Zionist David Ben-Gurion who was to become the first Prime 
Minister of Israel stated, 


"One Degania [resident of the first communal settlement of Zionists in 
Palestine] is worth more than all the ‘Yevsektzias’ [Jewish Bolsheviks 
who sought to secularize Jews] and assimilationists in the world." 207 


Ben-Gurion boasted, 


"This people was the first to prophesy about ‘the end of days,’ the first 
to see the vision of a new human society. [***] Our small and land-poor 
Jewish people, therefore, lived in constant tension between the power 
and influence of the neighboring great empires and its own seemingly 
insignificant culture—a culture poor in material wealth and tangible 


monuments, but rich and great in its human and moral concepts and in 
its vision of a universal ‘end of days.’" 208 


In his book The Seventh Million: The Israelis and the Holocaust, Tom Segev 
quoted Yitzhak Gruenbaum, whose slogan was words to the effect of, "one 
goat in Eretz Yisroel is more important than an entire community in the 
Diaspora", 209 


"Yitzhak Gruenbaum, a member of the executive and formerly a Jewish 
leader in Poland, demanded an end to the haavara. ‘We must begin an 
open war against Nazi Germany without giving any consideration to the 
fate of the Jews in Germany’, Gruenbaum said. He proposed examining 
the possibility of ‘smashing the windows in all their embassies’ and 
organizing mass demonstrations. ‘German Jewry will obviously pay for 
this,’ he noted, ‘but there is no alternative. If we do not do it now, the 
fate of the Jews of Poland and Romania tomorrow will be like that of 
the Jews of Germany today.’" 210 


In his book In Days of Holocaust and Destruction, Gruenbaum documented 
his response to Rabbi Yitzhak Itshe Meir Levin’s plea to, 


"Take the Jewish National Fund money... won’t you halt the work in 
Palestine during such a period, when they are murdering, slaughtering 
Jews by the hundreds of thousands, even millions? Don’t establish new 
settlements, take the money for those needs." 


To which Greenbaum responded, 


".... Let them say that I am anti-Semitic....Let them say what they 
want. I will not demand that the Jewish Agency allocate of a sum of 
300,000 or 100,000 pounds sterling to help European Jewry. And I 
think that whoever demands such things is performing an anti-Zionist 
act.”" 211 


Rabbi Moshe Shonfeld stated in The Holocaust Victims Accuse: Documents 
and Testimony on Jewish War Criminals, 


"In his book, ‘In Days of Holocaust and Destruction,’ Yitzchak 
Greenbaum writes, ‘when they asked me, couldn’t you give money out 
of the United Jewish Appeal funds for the rescue of Jews in Europe, I 
said, ‘NO!’ and I say again, ‘NO!’...one should resist this wave which 
pushes the Zionist activities to secondary importance.’ [***] In the 
beginning of February, 1943, Yitzchak Greenbaum addressed a meeting 
in Tel Aviv on the subject, ‘The Diaspora and the Redemption’ in which 
he stated: ‘For the rescue of Jews in the Diaspora, we should 
consolidate our excess strength and the surplus of powers that we have. 
When they come to us with two plans--the rescue of the masses of Jews 
in Europe or the redemption of the land--I vote, without a second 
thought, for the redemption of the land. The more said about the 
slaughter of our people, the greater the minimization of our efforts to 
strengthen and promote the Hebraization of the land. If there would be 
a possibility today of buying packages of food with the money of the 
‘Keren Hayesod’ (United Jewish Appeal) to send it through Lisbon, 
would we do such a thing? No! and once again No!’" 212 


Christopher Sykes wrote, "[. . .]Zionist leaders were determined at the very 
outset of the Nazi disaster to reap political advantage from the tragedy." 213 
David Ben-Gurion stated in 1932, 


"What Zionist propaganda for years and years could not do, disaster has 
done overnight. Palestine is today the fiery question for the Jews of 
East and West, and the New World as well." 214 


Ben-Gurion also stated, 


"The disaster facing European Jewry is not directly my business." 215 


and, 


"The First World War brought us the Balfour Declaration. The Second 
ought to bring us the Jewish State." 216 


and, 


"It is the job of Zionism not to save the remnant of Israel in Europe but 
rather to save the land of Israel for the Jewish people and the yishuv." 
Zl/ 


The majority of Jews did not want the desert the Zionists wanted for them, 
until the Nazis had heavily persecuted European Jews. Zionist leader Chaim 
Weizmann stated in 1914, before the First World War began, 


"We cannot take Palestine yet, even if it were given to us. Even if the 
great miracle had happened and we had obtained the Charter, we should 
have to wait for the greater miracle—for the Jews to know how to make 
use of this Charter." 218 


Weizmann admitted in 1927 that, 


"We Jews got the Balfour Declaration quite unexpectedly; or, in other 
words, we are the greatest war profiteers. [***] The Jews, they knew, 
were against us; we stood alone on a little island, a tiny group of Jews 
with a foreign past." 219 


David Ben-Gurion stated, 


"The First World War brought us the Balfour Declaration. The Second 
ought to bring us the Jewish State." 220 


Countless millions died as the Zionists depended on both world wars to 
bring them Palestine. Political Zionism has often been condemned as a form 
of racism by Jew and Gentile alike. The United Nations General Assembly 


passed a resolution number 3379 condemning Zionism as racism on 10 
November 1975: 


"3379 (XXX). Elimination of all forms of 
racial discrimination 


The General Assembly, 


Recalling its resolution 1904 (XVIII) of 20 November 1963, 
proclaiming the United Nations Declaration on the Elimination of All 
Forms of Racial Discrimination, and in particular its affirmation that 
‘any doctrine of racial differentiation or superiority is scientifically 
false, morally condemnable, socially unjust and dangerous’ and its 
expression of alarm at ‘the manifestations of racial discrimination still 
in evidence in some areas in the world, some of which are imposed by 
certain Governments by means of legislative, administrative or other 
measures’, 


Recalling also that, in its resolution 3151 G (XXVIII) of 14 December 
1973, the General Assembly condemned, inter alia, the unholy alliance 
between South African racism and zionism, 


Taking note of the Declaration of Mexico on the Equality of Women 
and Their Contribution to Development and Peace, 1975,* proclaimed 
by the World Conference of the International Women’s Year, held at 
Mexico City from 19 June to 2 July 1975, which promulgated the 
principle that ‘international co-operation and peace require the 
achievement of national liberation and independence, the elimination of 
colonialism and neo-colonialism, foreign occupation, zionism, 
apartheid and racial discrimination in all its forms, as well as the 
recognition of the dignity of peoples and their right to self- 
determination’, 


Taking note also of resolution 77 (XII) adopted by the Assembly of 
Heads of State and Government of the Organization of African Unity at 
its twelfth ordinary session,” held in Kampala from 28 July to 1 August 
1975, which considered ‘that the racist régime in occupied Palestine 
and racist régimes in Zimbabwe and South Africa have a common 


imperialist origin, forming a whole and having the same racist structure 
and being organically linked in their policy aimed at repression of the 
dignity and integrity of the human being’, 


Taking note also of the Political Declaration and Strategy to Strengthen 
International Peace and Security and to Intensify Solidarity and Mutual 
Assistance among Non-Aligned Countries,® adopted at the Conference 
of Ministers for Foreign Affairs of Non-Aligned Countries held at Lima 
from 25 to 30 August 1975, which most severely condemned zionism 
as a threat to world peace and security and called upon all countries to 
oppose this racist and imperialist ideology, 


Determines that Zionism is a form of racism and racial discrimination. 


apie enae che sass Bee eee ee 2400th plenary meeting 
ore eden edb atone eae awe esa 10 November 1975" 221 


This resolution was revoked in 1991, when the Zionist influence increased in 
the United Nations, in part due to the fall of the Soviet Union. 

When confronted with the facts, some racist Zionists and some of their 
advocates, including Einstein and many of Einstein’s advocates, too often 
resort to smear tactics in lieu of reasoned arguments. The Executive Council 
of the International Organization for the Elimination of All Forms of Racial 
Discrimination stated, 


"On 10 November 1975 the General Assembly of the United Nations 
adopted resolution 3379 (XXX) determining ‘that Zionism is a form of 
racism and racial discrimination.’ The response of Zionists and their 
supporters to this resolution was, not to attempt to demonstrate that the 
finding was in error, but to mount a campaign designed to discredit the 
UN and to impugn the motives of the 72 member states voting in 
support of it." 222 


Dr. Fayez A. Sayegh stated, 


"[. . .][. am not chagrined by verbal abuse—by the insolent railing, the 
name-calling, to which the Delegation of the United States has resorted, 


both inside and outside the United Nations, ever since 3 October. 
‘Perverse,’ ‘obscene,’ ‘indecent,’ ‘lies’-—these words have graced and 
punctuated the statements of the representatives of the United States. I 
am not chagrined and I am not disconcerted. Long, long ago, in my first 
elementary course in philosophy, I was told by my professors: Only he 
who has no argument resorts to name-calling.*” Name-calling is no 
substitute for rational discourse; name-calling is an admission of 
intellectual bankruptcy." 223 


7 The Holocaust as a Zionist Eugenics Program for the Jewish 
"Remnant": Zionist Nazis Use Natural and Artificial Selection to 
Strengthen the Genetic Stock of Jews 


Edwin Black wrote in his book The Transfer Agreement, 


"As the slaughter of Jews on the Polish-Russian border and the question 
of Jewish sovereignty in Palestine were tediously debated, Nordau 
proposed the immediate transfer of 600,000 pogrom afflicted Jews to 
Palestine within a few months—without any real preparation. The 
assets of these 600,000 Jews would of course come with them. Nordau 
reportedly predicted that a third of those Jews would starve to death, a 
third would find Palestine unacceptable and reimmigrate. The 
remaining third would create a majority or near-majority in Palestine, 
and the Jewish State would quickly and finally be achieved.'” 


It had been twenty-five years since Herzl first declared ‘Whoever can, 
will, and must perish, let him perish. . . . Whole branches of Judaism 
may wither and fall, but the trunk remains.’ Max Nordau, Herzl’s 
reluctant heir, was now proposing to extend philosophical writings and 
dogmatic utterances into reality. The result of his plan, if carried out, 
would be the accepted sacrifice of hundreds of thousands of Jews, the 
dispossession and redispersion of hundreds of thousands more, but the 
survival of enough people with enough resources to achieve the all- 
important salvation of future generations. Nordau argued that it was 
better for hundreds of thousands of Jews to perish in the struggle to 
achieve Jewish redemption in the land of Israel than wait for the 
cossack’s sword to fall.?° 


[Re] 


Those who understood even a fraction of the power of the Transfer 
Agreement held knew in their hearts that the Jewish State would rise 
out of the anguish and ashes of German Jewry—and indeed German 
Jewry would be only the first wave. Nazism would reach out to all 
Europe. Whole branches of the Jewish people may wither, but the trunk 
remains. Wise, Goldmann, and the others saw the branches going down 
and grabbed for the trunk with a sense of desperation and destiny. 


[***] 


Without the transfer machinery, Zionist rescue committees were forced 
to pick and choose who would live and who would die. They could not 
Save everyone in every place. Emphasis was placed on the young and 
the strong, who could survive the taxing journey to Palestine, often in 
the bottoms of leaky barges, squeezed between a cold, slimy wall and a 
grim, hungry comrade. They were also chosen for their ability to 
survive in a beloved but hostile land, wracked by desert heats, Arab 
enemies, and British masters. Last but not least, they were chosen to 
become a new breed of Jew that would never stand before a pit waiting 
for the bullet to arrive, never stand in a line waiting for a man with 
white gloves to send some to the left and some to the right—they would 
never stand and wait for destruction. They would fight first." 224 


Edwin Black referred to Jews, "stand[ing] in a line waiting for a man with 
white gloves to send some to the left and some to the right[.]" The Nazis 
have been accused of selecting Jews for survival as working slaves, while 
choosing others for immediate extermination. Were the Nazis picking the 
fittest Jews in order to have the fittest workers, or were they providing the 
Zionists with the best stock for the Palestinian project, while eliminating 
Jews who might be a burden to the Zionists? 

After the war, many people began to notice that a large number of children 
in Israel were tall, blond and blue eyed. They could have passed for Swedes 
and there have been accusations that Jews leaving Europe after the war took 
with them orphaned Gentiles. Reports came out of Israel that these children 
suffered psychological trauma when told they were Jews, and were treated 


for it. 225 The entire Holocaust may well have been a eugenics program for 
racist Jews to clean up their blood, which they believed had been damaged 
by the Ghetto system of Europe. Jewish prophecy and lore teaches that in the 
Messianic Era Jews will be tall, fair-skinned (radiant: Isaiah 60:5) and 
handsome. This represents a racial shift in Jewish stock, which could only be 
accomplished by mixing blood with Gentiles, or radical artificial selection 
for fair and tall Jews. 

Rabbi Michael Higger revealed in his book The Jewish Utopia that the Jews 
believed that only handsome and tall Jews will survive in the Messianic Era. 
Higger wrote in the year 1932 (citing in note 325: Sifra, Behukkotai, p. 111a; 
Talmud, Berakot, 43b; Abot d’R. Nathan, version 2, ch. 43, p. 60b; Midr. 
Gen. R., ch. 12, sec. 6; Midr. Numb. R., ch. 13, sec. 12; Midr. Tanh. 
Bereshit, sec. 6, ed. W.; sec. 18, ed. B.; Ekeb sec. 7, ed. W.; Midr. Lekah 
Tob, Bereshit, p. 9b; Midr. Tehillim, ch. 145, sec. 1, ed. B.; Aggadat 
Bereshit, ch. 23, p. 47; Midr. Ha-Gadol, Bereshit, col. 65-66, 126-127; 
Wayeze, col. 467; Otiyyot d’R. Akiba, version 2, p. 19a; Bet ha-Midrash by 
Yellinek, vol. 3, pp. 76-77; and citing in note 326: Isaiah 61:9; Midr. Ha- 
Gadol, Wayesheb, col.582), 


"Under such conditions a sturdy race of strong, healthy, tall, youthful, 
and handsome people will be raised.**° The Holy One thus said: ‘In this 
era, some people are healthy and handsome, and others are not. But in 
the ideal era to come, all people will be handsome and praiseworthy.’ 
This will be in accordance with the prophecy of Isaiah: ‘All that see 
them shall acknowledge them, that they are the seed which the Lord 
hath blessed.’226" 226 


This religious prescription places upon the Jews a burden to engage in a 
eugenics program to change the genetic proclivity of the Jewish masses to an 
Aryan type. They evidently did so during and shortly after the Nazi regime. 
YYYYYYYYYYYYYYYYYYYYYYYYYYYYYYYYYy 

Rudolf Israel Kastner collaborated with the Nazis to hand pick Zionist Jews 
who were permitted to escape in exchange for diamonds, gold and cash, 
while masses of less fortunate Jews were deported to Auschwitz with 
Kastner’s assistance. Joel Brand worked with Adolf Eichmann on a deal to 
exchange one million Jews for ten thousand trucks, but the Allies rejected 


the deal. The Nazis collaborated with the Zionists to set up Zionist training 
camps and permitted them to wear Zionist uniforms, display Zionist flags 
and publish Zionist newspapers. All of this was openly intended to provide 
the fit Jews for the Zionist project the Zionists and financiers sought. 

Jews created a Jewish Eugenics movement. Rabbi Max Reichler published 
the following paper in 1916: 


"JEWISH EUGENICS 


A PAPER READ BEFORE THE 


NEW YORK BOARD OF JEWISH MINISTERS 


BY 


Rabbi MAX REICHLER, B. A. 


NEW YORK 


BLOCH PUBLISHING COMPANY 


1916 


JEWISH EUGENICS 


Who knows the cause of Israel’s survival? Why did the Jew survive the 
onslaughts of Time, when others, numerically and politically stronger, 
succumbed? Obedience to the Law of Life, declares the modern student 
of eugenics, was the saving quality which rendered the Jewish race 
immune from disease and destruction. ‘The Jews, ancient and modern,’ 
says Dr. Stanton Coit, ‘have always understood the science of eugenics, 
and have governed themselves in accordance with it; hence the 
preservation of the Jewish race.’ [Footnote: Cf. also Social Direction of 
Human Evolution, by Prof. William E. Kellicott, 1911, p. 231.] 


I. Jewish Attitude 


To be sure eugenics as a science could hardly have existed among the 
ancient Jews; but many eugenic rules were certainly incorporated in the 
large collection of Biblical and Rabbinical laws. Indeed there are clear 
indications of a conscious effort to utilize all influences that might 
improve the inborn qualities of the Jewish race, and to guard against 
any practice that might vitiate the purity of the race, or ‘impair the 
racial qualities of future generations’ either physically, mentally, or 
morally.[Footnote: Sir Francis Galton defines eugenics as ‘the science 
which deals with all influences that improve the inborn qualities of the 
race.’] The Jew approached the matter of sex relationship neither with 
the horror of the prude, nor with the passionate eagerness of the pagan, 
but with the sane and sound attitude of the far-seeing prophet. His goal 
was the creation of the ideal home, which to him meant the abode of 
purity and happiness, the source of strength and vigor for body and 
mind.[Footnote: Cf. Ps. cxxviii, 3-4. The National Conference on Race 
Betterment which met recently at Battle Creek declared that ‘the core of 
race betterment consists in promoting more and better homes.’ 


II. Home of the Pure Bloods 


The very founder of the Jewish race, the patriarch Abraham, recognized 
the importance of certain inherited qualities, and insisted that the wife 
of his ‘only beloved son’ should not come from ‘the daughters of the 
Canaanites,’ but from the seed of a superior stock.[Footnote: Gen. xxiv, 
3-4. | 


In justifying this seemingly narrow view of our patriarch, one of the 
Rabbis significantly suggests: ‘ Even if the wheat of your own clime 
does not appear to be of the best, its seeds will prove more productive 
than others not suitable to that particular soil.’|[Footnote: Ber. Rabbah 
59, 11.] 


This contention is eugenically correct. Davenport tells of a settlement 
worker of this city who made special inquiry concerning a certain 
unruly and criminally inclined section of his territory, and found that 
the offenders came from one village in Calabria, known as ‘the home of 
the brigands.’ [Footnote: Heredity in Relation to Eugenics, by Charles 
B. Davenport, New York, 1911, p. 183.] Just as there is a home of the 
brigands, so there may be ‘a home of the pure bloods.’ 


Eugenists also claim that though consanguineous marriages are in most 
cases injurious to the progeny, yet where relatives possess ‘valuable 
characters, whether apparent or not, marriages between them might be 
encouraged, as a means of rendering permanent a rare and valuable 
family trait, which might otherwise be much less likely to become an 
established characteristic.’[Footnote: Social Direction of Human 
Evolution, p. 154; Heredity in Relation to Eugenics, p. 185. The 
Biblical expression ‘a bone of my bones' (Gen. ii, 23), refers, according 
to the Rabbis, to a man who marries one of his relatives. (Bereshith 
Kabbah 18, 5). The marriage between uncle and niece is also 
recommended (Yebamoth 63b).] Abraham’s servant, Eliezer, so the 
Midrash states, desired to offer his own daughter to Isaac, but his 
master sternly rebuked him, saying: “Thou art cursed, and my son is 
blessed, and it does not behoove the cursed to mate with the blessed, 


and thus deteriorate the quality of the race.’[Footnote: Ber. Rabbah 59, 
12; cf. Gen. ix, 25-26. ] 


III. Early Marriages 


The aim of eugenics is to encourage the reproduction of the good and 
‘blessed’ human protoplasm and the elimination of the impure and 
‘cursed’ human protoplasm. According to Francis Galton, it is ‘to check 
the birthrate of the unfit, and to further the productivity of the fit by 
early marriages and the rearing of healthful children.’ 


The Rabbis may or may not have had such a definite purpose in mind, 
but their Halachic legislation and Haggadic observations naturally 
tended to bring about the same results. Early marriages were praised as 
most desirable. Rabbi Ishmael claimed that God was greatly displeased 
with the man who did not marry before the age of twenty.[Footnote: 
Kiddushin 29b.] Rav Hunah refused to see Rav Hamnuna, a man of 
great repute (adam gadol), after the former discovered that his visitor 
was a bachelor.[Footnote: Ibid.] ‘He who is not married,’ runs a 
Talmudic saying, ‘is destitute of all joy, blessing, and 
happiness.’[Footnote: Midrash Lekach Tob, Gen. 2, ed. Buber p. 21.] 
‘He has no conception of the sweetness of life’;[Footnote: Ber. Rabbah 
ch. 17.] indeed ‘he cannot be regarded as a man at all.’[Footnote: 
Yalkut Gen. ii, 23.] 


IV. Reproduction 


Among the seven types not acceptable before God are included both the 
unmarried man and the married man without children.[Footnote: 
Pesachim 113b.] A man without children experiences death in life, 
[Footnote: Nedarim 64b.] and surely deserves our pity when he departs 
from this earth.[Footnote: M. K. 27b.] For only he is dead who leaves 
no son behind to continue his work, while he who leaves even one 
worthy son is not really dead but merely sleeps.[Footnote: B. B. 110b.] 
He who does not contribute his share to the reproduction of the race, 
reduces the divine type,[Footnote: Yebamoth 63b.] causes the 


Shechinah to depart from Israel,[Footnote: Ibid. 64a.] and is guilty of 
murder.[Footnote: Ibid 63b, 64a.] The duty of reproduction is 
incumbent on all, both young and old.[Footnote: Ibid 62b. Cf. Koheleth 
Kabbah 7, 8, also Social Direction of Human Evolution, p. 124, 
concerning pathological defects of first born and earlier members of the 
family. ] 


The Rabbis, like the eugenists of to-day, measured the success of a 
marriage by the number and quality of the offspring. In their judgments 
the main objects of marriage were the reproduction of the human race 
(leshem piryah veribyah), and the augmentation of the favored stock 
(lethikun havlad).[Footnote: Cf. Tur Eben Haezer ch. 25.] Hence they 
advised that an extremely tall man should not marry an extremely tall 
woman, lest the children be awkwardly tall; nor should one of short 
stature marry a woman of the same size, lest their offspring be dwarfed. 
For the same reason, the intermarriage between blonds or between 
dark-complexioned people was not countenanced.[ Footnote: Bechoroth 
45b.] A number of precautions in sexual relations were prescribed in 
order to prevent the birth of defectives, such as lepers,[Footnote: Sifra, 
Mezora ch. 3.] epileptics,[Footnote: Pesachim 112b.] the deaf and the 
dumb, the lame and the blind.[Footnote: Nedarim 20a. | 


V. Intelligent Love 


Raba advised every young man not to marry a girl before he knew all 
about her immediate family, especially about her brothers, for ‘children 
usually inherit the traits of their mother’s brothers.’[Footnote: B. B. 
110a] ‘Take your time,’ counsels a Talmudic proverb, ‘before you ask a 
woman to be your wife’;[Footnote: Yebamoth 63a.] in other words, 
‘fall in love intelligently.’ Other well- known Rabbinic maxims are: ‘a 
man drinketh not out of a cup which he hath not inspected,’ [Footnote: 
Kethuboth 75b.] and ‘a bride whose eyes are defective, ought to 
undergo a general physical examination.’[Footnote: Shir Hashirim 
Rabbah 4, 1-3; cf. Taanith 24a.] 


In the opinion of Rabbi Jonathan both Eliezer, the servant of Abraham, 
and Saul, king of Israel, acted most indiscreetly by treating marriage in 


a rather frivolous manner. Eliezer said: ‘Behold the virgin which will 
say drink, and I will also draw for the camels, that is the woman whom 
the Lord hath appointed for my master’s son.’ Suppose that woman had 
some physical defects, would she have been a suitable mate for Isaac? 
Similarly Saul proclaimed: ‘The man who killeth Goliath, the king will 
give him his daughter.’ If that man had been a slave or possessed other 
hereditary defects, would Saul have sanctioned the marriage?[Footnote: 
Taanith 4a. ] 


VI. Non-Eugenic Marriages 


The attempt to limit the multiplication of the undesirable elements in 
the Jewish race, resulted in three kinds of prohibitions. First, 
prohibition against the marriage of defectives by reason of heredity 
(pesul yochesin) ; secondly, the prohibition against the marriage of 
personal defectives (debar shebagufon); thirdly, the prohibition against 
consanguineous marriages (ervah).[Footnote: Tur Eben Haezer, Piryah 
Veribyah, ch. 4.] 


Besides the prohibition against defective marriages mentioned in the 
Mosaic code,[Footnote: Deuteronomy xxiii, 2.] the Talmud forbade one 
to marry into a confirmed leprous or epileptic family,[ Footnote: 
Yebamoth 64a.] or to marry a woman who had buried three husbands. 
[Footnote: Niddah 64a. It is interesting to note that a late authority 
insists that the same rule should apply to a man who buried three wives. 
Cf. Beer Heteb to Eben Haezer, Ishoth 9, 2.] The union between an old 
man and a young girl was condemned in unequivocal terms.[Footnote: 
Sanhedrin 76a; cf. also Yebamoth 106b and Ruth Rabbah 3, 10.] 
Persons or families manifesting continuous antagonism to each other 
were advised not to intermarry.[Footnote: Kiddushin 71b. Cf. Heredity 
in Relation to Eugenics, p. 8, where the suggestion is made that the 
curious antipathy of red-haired persons of the opposite sexes for each 
other, may be an eugenic antipathy.] Great, in the eyes of the Rabbis, 
was the offense of him who married a woman from an element classed 
among the unfit. His act was as reprehensible as if he had dug up every 
fertile field in existence and sown it with salt. [Footnote: Kiddushin 
70a.] A quintuple transgression was his, [Footnote: Aboth Derabbi 


Nathan, ch. 26.] for which he will be bound hand and foot by Elijah, the 
great purifier, [Footnote: Cf. Kiddushin 71a.] and flogged by God 
himself. ‘Woe unto him who deteriorates the quality of his children and 
defiles the purity of his family,’ is the verdict of Elijah endorsed by 
God. [Footnote: Kiddushin 70a.] On the other hand, the mating of two 
persons possessing unique and noble traits cannot but result in the 
establishment of superior and influential families. [Footnote: Bamidbar 
Rabbah 3, 4.] When God will cause his Shechinah to dwell in Israel, 
only such which scrupulously preserved the purity of their families, will 
be privileged to witness the manifestation of the Holy Spirit. [Footnote: 
Kiddushin 70b.] 


VII. Psychical Eugenics 


The distinctive feature, however, of Jewish eugenics lies in the greater 
emphasis laid on the psychical well-being of posterity, in 
contradistinction to the merely physical well-being which is the chief 
concern of modern eugenists. At the Congress of Eugenics recently 
held at London, one of our modern eugenists, Professor Samuel C. 
Smith of the University of Minnesota, exclaimed : ‘If I were to choose 
my own father, I would rather have a robust burglar than a consumptive 
bishop.’ The Rabbis, on the other hand, tell us that when the question 
came up whether or not the Gibeonites should be permitted to 
intermarry with the children of Israel, David tested them, in order to 
ascertain not so much their physical fitness but rather their psychical 
fitness, and found them wanting. He discovered that they did not 
possess the three ‘unit characters’ peculiar to Israel, namely: sympathy, 
modesty and philanthropy. He therefore thought it eugenically 
inadvisable to allow their mating with a spiritually better-developed 
stock. [Footnote: Yebamoth 79a.] Rabbi Levi enumerates nine 
undesirable psychical qualities which ought to be eliminated from 
amongst the Jewish race. [Footnote: Nedarim 20b.] 


VIII. Eugenics and Religion 


The Jew took his spiritual mission as representing a ‘kingdom of priests 
and a holy kingdom’ quite seriously, and used all possible eugenic 
means to preserve those rare emotional and spiritual qualities developed 
during centuries of slow progress and unfolding. Intuitively he felt the 
truth, so well expressed by a modern student of eugenics, that ‘Religion 
would be a more effective thing, if everybody had a healthy emotional 
nature; but it can do nothing with natures that have not the elements of 
love, loyalty and devotion.’ [Footnote: Heredity in Relation to 
Eugenics, p. 255.] The Rabbis would say: Religion can do nothing with 
natures that have not the elements of sympathy, modesty and 
philanthropy. Hence they urged that a man should be willing to offer all 
his possessions for the opportunity of marrying a member of a 
psychically well-developed family. [Footnote: Pesachim 49b.] 


The marriage between the offspring of inferior stock and that of 
superior stock, such as the marriage between a scholar and the daughter 
of an am-haarez, or between an am-haarez and the daughter of a 
scholar, was considered extremely undesirable, and was condemned 
very strongly. [Footnote: Kiddushin 49b; cf. also Pesachim 49b.] 
Moreover, no Rabbi or Talmid Chacham was allowed to take part in the 
celebration of such a non-eugenic union. [Footnote: Pesachim 49b. ] 


An historical case is cited by Rabbi Eliezer to prove that one should 
always select his soul-mate from amongst the spiritually better- 
developed families. Moses married a daughter of Jethro, a heathen 
priest, and the result was that one of his grandsons, Jonathan, became 
an idolatrous priest. Aaron, on the other hand, married the daughter of 
Abinadab, and history records the name of his grandson Phinehas as the 
hero who defended the honor and purity of Israel. [Footnote: B. B. 
109b.] 


Parents living normal and righteous lives are not only a blessing to 
themselves, but also to their children and children’s children, until the 
end of all generations; while parents living abnormal and immoral lives 
bring ruin and calamity not only on themselves, but also on their 
children and children’s children, to the end of all generations. 
[Footnote: Yoma 87a. | 


IX. Heredity 


A parallel to the ‘rough eugenic ideal’ of marrying ‘health, wealth and 
wisdom’ [Footnote: Heredity in Relation to Eugenics, p. 8.] is found in 
the words of Rabbi Akiba, who claims that ‘a father bequeaths to his 
child beauty, health, wealth, wisdom and longevity.’ [Footnote: 
Eduyoth 2, 9.] Similarly, ugliness, sickness, poverty, stupidity and the 
tendency to premature death, are transmitted from father to offspring. 
[Footnote: Yer. Kiddushin 1, 7.] Hence we are told that when Moses 
desired to know why some of the righteous suffer in health and material 
prosperity, while others prosper and reap success; and again, why some 
of the wicked suffer, while others enjoy success and material well- 
being; God explained that the righteous and wicked who thrive and 
flourish, are usually the descendants of righteous parents, while those 
who suffer and fail materially are the descendants of wicked parents. 
[Footnote: Berachoth 7a. ] 


X. Priceless Heritage 


Thus the Rabbis recognized the fact that both physical and psychical 
qualities were inherited, and endeavored by direct precept and law, as 
well as by indirect advice and admonition, to preserve and improve the 
inborn, wholesome qualities of the Jewish race. It is true that they were 
willing to concede that ‘a pure-bred individual may be produced by a 
hybrid mated with a pure bred,’ for they found examples of that nature 
in Ruth the Moabitess, Naamah the Ammonitess, [Footnote: Yebamoth 
63a.] Hezekiah and Mordecai. [Footnote: Bamidbar Kabbah, Chukath 
ch. 19.] As a general eugenic rule, however, they maintained that one 
cannot produce ‘a clean thing out of an unclean,’ and discouraged any 
kind of intermarriage even with proselytes. [Footnote: Pesachim 112b, 
Kiddushin 70b.] Their ideal was a race healthy in body and in spirit, 
pure and undefiled, devoid of any admixture of inferior human 
protoplasm. [Footnote: Yer. Kilayim ch. 1.] 


Such an ideal, though apparently narrow and chauvinistic, has its 
eugenic value, as the following suggestive quotation from a well-known 
eugenist clearly indicates. ‘Families in which good and noble qualities 


of mind and body have become hereditary, form a natural aristocracy; 
and if such families take pride in recording their pedigrees, marry 
among themselves, and establish a predominant fertility, they can 
assure success and position to the majority of their descendants in any 
political future. They can become the guardians and trustees of a sound 
inborn heritage, which, incorruptible and undefiled, they can preserve 
in purity and vigor throughout whatever period of ignorance and decay 
may be in store for the nation at large. Neglect to hand on undimmed 
the priceless germinal qualities which such families possess, can be 
regarded only as a betrayal of a sacred trust. [Footnote: See Social 
Direction of Human Evolution, p. 238.]" 


The Jewish book of Isaiah 48:10 states, 


"Behold, I have refined thee, but not with silver; I have chosen thee in 
the furnace of affliction." 


The Jewish book of Deuteronomy 4:20 states, 


"But the LORD hath taken you, and brought you forth out of the iron 
furnace, even out of Egypt, to be unto him a people of inheritance, as ye 
are this day." 


The Jewish book of Ezekiel 5:12 states: 


"A third part of thee shall die with the pestilence, and with famine shall 
they be consumed in the midst of thee: and a third part shall fall by the 
sword round about thee and I will scatter a third part into all the winds, 
and I will draw out a sword after them." 


The Jewish book of Zechariah 13:8, 9 calls on Jews to ensure that two thirds 
of the extant population of Jews in the world is exterminated, 


"8 And it shall come to pass, that in all the land, saith the LORD, two 
parts therein shall be cut off and die; but the third shall be left therein. 9 
And I will bring the third part through the fire, and will refine them as 
silver is refined, and will try them as gold is tried: they shall call on my 
name, and I will hear them: I will say, It is my people: and they shall 
say, The LORD is my God." 


Jewish leaders do not worry that the pogroms they intentionally cause will 
completely wipe out the Jewish populations of the Earth. They count on the 
promise of Leviticus to ensure that a "remnant" of Jews will survive the 
persecutions Jews deliberately cause other Jews, in order to keep Jews 
segregated, to ensure that some Jewish population will outlive those who are 
slaughtered by design by other Jews. Leviticus 26:44 states, 


"And yet for all that, when they be in the land of their enemies, I will 
not cast them away, neither will I abhor them, to destroy them utterly, 
and to break my covenants with them: for I am the Lord their God." 


Zionist Israel Zangwill wrote, 


"In the diaspora anti-Semitism will always be the shadow of Semitism. 
The law of dislike for the unlike will always prevail. And whereas the 
unlike is normally situated at a safe distance, the Jews bring the unlike 
into the heart of every milieu and must thus defend a frontier-line as 
large as the world. The fortunes of war vary in every country, but there 
is a perpetual tension and friction even at the most peaceful points, 
which tend to throw back the race on itself. The drastic method of love 
—the only human dissolvent—has never been tried upon the Jew as a 
whole, and Russia carefully conserves—even by a ring fence—the 
breed she designs to destroy. But whether persecution extirpates or 
brotherhood melts, hate or love can never be simultaneous throughout 
the diaspora, and so there will probably always be a nucleus from 
which to restock this eternal type. But what a melancholy immortality! 
“To be and not to be’—that is a question beside which Hamlet’s 
alternative is crude." 227 


An article in the Christian Reader, Volume 3, Number 67, (19 November 
1824), page 366, evinces that the Rothschilds were aware that the Jews of 
Europe did not have the skills, abilities or character needed to successfully 
farm the fields of Palestine or build the palaces which wealthy Western Jews 
wanted. Indeed, Lord Sydenham pointed out in 1922 that the Jews 
emigrating to Palestine under the British Palestine Mandate had no business 
being in the region and only served to worsen the situation in the Middle 
East. The London Times published a Letter to the Editor from Lord 
Sydenham of Combe, "British Policy in Palestine. Divergence from Balfour 
Declaration." on 4 April 1923, on page 6, which stated, inter alia, 


"Into Palestine we are dumping successive shiploads of impecunious 
aliens, we are imposing a loan equal to the whole annual revenue, and 
we have ordained a third official language perfectly useless to the 
people. All this, together with minor inflictions, we are doing in 
opposition to the strongly expressed wishes of a huge majority of 
Palestinians. It would be interesting if the ‘Zionist Organization’ would 
explain what ‘civil rights’ are left to a little people so circumstanced, 
and how the declaration, ‘revised in the Zionist offices in America as 
well as in England,’ can be reconciled with this use of British military 
forces." 


On 7 April 1922, on page 8, The London Times published a Letter to the 
Editor from Lord Sydenham, "Jewish ‘National Home.’ Lord Sydenham 
Urges Inquiry.": 


"Are these colonies or any of them being worked on an economic basis 
to-day? Palestine does not lend itself to cheap irrigation; but that aspect 
of the question needs investigation. My own strong opinion is that the 
national home must eventually break down on economic grounds, 
because you cannot indefinitely maintain colonies unable to pay their 
way. This is also the view of some leading American Jews besides Mr. 
Morgenthau. If, then, as Dr. Weizmann proposes, ‘between 50,000 and 
60,000 Jews per annum’ are deposited in the Holy Land, we shall soon 
be confronted with appalling difficulties—partly economic and partly 
arising from the hostility of the rightful owners of the land, who would 
find themselves displaced by the growing horde of immigrants. My 


conclusion is that, in the interests of the Jews as well as the Arabs, 
immigration must be stopped until a full inquiry has taken place, if 
serious troubles are to be averted. For moral as well as economic 
reasons, the ‘powerful irritant’ must be removed." 


On 8 September1922 on page 9, The London Times published 
correspondence which had taken place between Lord Sydenham and 
Winston Churchill, "Our Palestine Policy", in which Lord Sydenham wrote, 


"3. A ‘Jewish National Home’ can be interpreted in several ways, and 
Mr. Balfour’s undertaking—that the ‘civil rights’ of the Palestinians 
would not be prejudiced naturally reassured me. I never dreamed that a 
Jewish Government would be set up, and I imagined only a slow 
immigration of desirable Jews under a purely British Government. In 
1917, it was not yet clear that there would be a rush of Russian and 
Central European Jews to other countries, and that a portion of them 
would be dumped down in Palestine. I was further reassured in 1918 by 
General Allenby’s Proclamation, which appeared to render impossible 
what is now happening, while the text of the Treaty with the Hedjaz, 
which is disputed, was unknown to me at the time. Since 1917 I have 
given much thought and study to the Jewish problems, and I have been 
forced to change my opinions. I was, as you suggest, ‘mistaken in 
thinking that the Jews were entitled to regard Palestine as the ‘National 
Home.’ I consider that they have no more claim to Palestine than the 
modern Italians to Britain, or the Moors to Southern Spain. I also think 
that ‘a horde of aliens’ correctly describes the immigrants." 


Jewish Messianic prophecy called for the expulsion of all non-Jews from 
Palestine, and for the extermination of the indigenous populations of 
Palestine. This absolute segregation necessitated the development of a 
Jewish workforce suited to fulfill the needs of wealthy Jews, until such time 
as the Jews can force Gentiles to work as their slaves. The Jews of Eastern 
Europe would have to be toughened and trained in construction and 
agriculture before they would be prepared to build the Palestine the Zionists 
wanted. The Nazis set about the task of building the Jewish workforce the 
Zionist Jews had demanded as least as early as 19 November 1824. 


Exodus 1:8-14 and 3:2 taught the Jews that oppression strengthened their 
"race" and ultimately increased their numbers, and note the ancient 
declaration made by the Jews themselves that the Jews were a dangerously 
disloyal nation within a nation, note also the image of enduring a holocaust, 


"8 Now there arose up a new king over Egypt, which knew not Joseph. 
9 And he said unto his people, Behold, the people of the children of 
Israel are more and mightier than we: 10 Come on, let us deal wisely 
with them; lest they multiply, and it come to pass, that, when there 
falleth out any war, they join also unto our enemies, and fight against 
us, and so get them up out of the land. 11 Therefore they did set over 
them taskmasters to afflict them with their burdens. And they built for 
Pharaoh treasure cities, Pithom and Raamses. 12 But the more they 
afflicted them, the more they multiplied and grew. And they were 
grieved because of the children of Israel. 13 And the Egyptians made 
the children of Israel to serve with rigour: 14 And they made their lives 
bitter with hard bondage, in morter, and in brick, and in all manner of 
service in the field: all their service, wherein they made them serve, was 
with rigour. [***] 3:2 And the angel of the LORD appeared unto him in 
a flame of fire out of the midst of a bush: and he looked, and, behold, 
the bush burned with fire, and the bush was not consumed." 


Zionists often stated that Moses saved the Jews by persecuting them. Zionist 
Jakob Klatzkin stated in 1925, 


"When Moses came to redeem the children of Israel, their leaders said 
to him, ‘You have made our odor evil in the eyes of Pharaoh and in the 
eyes of his servants, giving them a sword with which to kill us.’ 
Nevertheless, Moses persisted in worsening the situation of the people, 
and he saved them." 228 


Adolf Hitler was the Zionists’ modern Moses. 
The Christian Reader, Volume 3, Number 67, (19 November 1824), page 
366: 


"CHRISTIAN REGISTER. 


BOSTON, FRIDAY, NOVEMBER 19, 1824. 


The Jews. It is stated with much assurance in the Gazette of Spires, that 
the Sublime Porte has recently made proposals to the House of 
Rothschild for the loan of a considerable sum of money, and has offered 
as a security for payment, the entire country of Palestine. It is stated 
also that in consequence of this proposal a confidential agent had been 
dispatched by that House to Constantinople, ‘to examine into the 
validity of the pledge offered by the Turkish Cabinet.’ 


The editor of the National Advocate observes in relation to this report, 
that he at first supposed it was intended as a satire on the prevailing 
custom of raising loans for different nations; but on a nearer view of the 
subject, the proposition might be supposed probable. The Advocate 
proceeds with some interesting remarks on the subject, tending to show, 
that if such a proposition had been made it could not be accepted with 
any prospect, on the part of the Rothschilds, (who are Jews,) of the 
immediate restoration of their countrymen to Palestine, as it was 
probably not in the power even of the Turkish government, to guarantee 
to the Jews the quiet possession of the country against the prejudices 
and interests of the Egyptians, the Wechabites, the Wandering Arabs, 
and the Tartar Hordes. 


It is also argued that the descrepancy of education, habits, views, and 
manners, existing between the Jews of different countries, unfit them to 
amalgamate and become united under one government. They must be 
prepared for this by the same discipline which their fathers, who went 
out of Egypt were subjected to under Moses, for forty years in the 
wilderness, to prepare them for the promised land. ‘Our country,’ 
continues the Advocate, ‘must be an asylum to the ancient people of 
God. Here they must reside; here, in calm retirement, study laws, 
governments, sciences; become familiarly known to their brethren of 
other religious denominations; cultivate the useful arts; acquire a 
knowledge of legislation, and become liberal and free. So, that 
appreciating the blessings of just and salutary laws, they may be 


prepared to possess permanently their ancient land, and govern 
righteously.’" 


Racialist Zionists have long complained that Jewish genes and Jewish mores 
have been corrupted in the Diaspora by the persecutions of the Middle Ages. 
Zionists, like Adolf Hitler, believed that Americans constituted superior 
racial strains with the strongest and most adventurous of the races having 
migrated to the New World. 229 Zionists, including Adolf Hitler, believed 
that the Holocaust would cause a process of natural selection that would 
improve the Jewish blood and undo the damage of the Diaspora, leaving 
only the strongest and smartest Jews left alive. Zionists believed that 
American Jews and the improved Jewish remnant of the Holocaust would 
stock Israel. Jewish prophets predicted that Jews in the end times would be 
superior to those who had come before them. 

Judaism contains stories that mankind originated from a single man, Adam, 
and that Adam contained the souls of all Jews. Judaism also teaches that all 
of humanity was reduced to Noah’s family. It is therefore a tradition for Jews 
to start anew with a small number and to mass murder those accused of sin 
in order to remove them from the gene pool. The prophet Ezekiel forecast 
that the Jews would receive new flesh for their old dry bones. Ezekiel 37:1- 
14, 


"The hand of the Lord was upon me, and carried me out in the spirit of 
the Lord, and set me down in the midst of the valley which was full of 
bones, 2 And caused me to pass by them round about: and, behold, 
there were very many in the open valley; and, lo, they were very dry. 3 
And he said unto me, Son of man, can these bones live? And I 
answered, O Lord God, thou knowest. 4 Again he said unto me, 
Prophesy upon these bones, and say unto them, O ye dry bones, hear 
the word of the Lord. 5 Thus saith the Lord God unto these bones; 
Behold, I will cause breath to enter into you, and ye shall live: 6 And I 
will lay sinews upon you, and will bring up flesh upon you, and cover 
you with skin, and put breath in you, and ye shall live; and ye shall 
know that I am the Lord. 7 So I prophesied as I was commanded: and as 
I prophesied, there was a noise, and behold a shaking, and the bones 
came together, bone to his bone. 8 And when I beheld, lo, the sinews 
and the flesh came up upon them, and the skin covered them above: but 


there was no breath in them. 9 Then said he unto me, Prophesy unto the 
wind, prophesy, son of man, and say to the wind, Thus saith the Lord 
God; Come from the four winds, O breath, and breathe upon these 
slain, that they may live. 10 So I prophesied as he commanded me, and 
the breath came into them, and they lived, and stood up upon their feet, 
an exceeding great army. 11 Then he said unto me, Son of man, these 
bones are the whole house of Israel: behold, they say, Our bones are 
dried, and our hope is lost: we are cut off for our parts. 12 Therefore 
prophesy and say unto them, Thus saith the Lord God; Behold, O my 
people, I will open your graves, and cause you to come up out of your 
graves, and bring you into the land of Israel. 13 And ye shall know that 
I am the Lord, when I have opened your graves, O my people, and 
brought you up out of your graves, 14 And shall put my spirit in you, 
and ye shall live, and I shall place you in your own land: then shall ye 
know that I the Lord have spoken it, and performed it, saith the Lord." 


The are numerous accounts from Holocaust survivors of SS doctors 
reviewing new arrivals at the concentration camps and selecting out some 
Jews for a chance at survival—should they be strong enough to survive the 
poor rations and rampant diseases and be clever enough to outlive their 
fellows. These same doctors allegedly selected out some Jews, or part-Jews, 
for immediate death. The rationale given for this selection process was that 
the Nazis only spared the lives of Jews who were fit to work. However, the 
Nazis had conquered numerous territories and could more easily have used 
those populations as a slave labor force, with no chance that a select remnant 
of Jews would survive, if their goal was to prevent the survival of any Jews. 
If the accounts of the artificial selection of the fittest Jews are true, and not 
scripted, this was likely part of a broader eugenics program to improve the 
genetic stock and "racial purity" of the Jews who survived the war and who 
were slated by the Zionists to dwell in Palestine. Even if these stories are not 
true, there is no doubt that the Jews were starved and overworked and faced 
deadly diseases, which had the effect of natural selection and the survival of 
the fittest. We know that the Zionists handpicked the best Jews to smuggle 
out of the Reich. We know further that the Nazis aided the Zionists in 
training fit recruits for the Zionist cause. 


The Zionists wanted young, strong and clever Jews to populate their land. 
They did not want old, very young or feeble Jews to get in the way of the 
founding of their "Jewish State". The Zionists overlooked such 
sentimentalities as the innate value of human life. They justified mass 
murder as the prophesied birth pangs of the Messianic Age, the "hevlei 
Mashiah". They doubted that Palestine could absorb more than a fraction of 
the Jews under Hitler’s control, so the loss of some assimilatory Jews to a 
eugenics program that profited the Zionists was an overall gain, in their 
minds. 

We know that the Nazis and Zionists collaborated and practiced human 
selection of the best Jews slated to survive in Israel. Hannah Arendt wrote in 
her book Eichmann in Jerusalem: A Report on the Banality of Evil, 


"Of greater importance for Eichmann were the emissaries from 
Palestine, who would approach the Gestapo and the S.S. on their own 
initiative, without taking orders from either the German Zionists or the 
Jewish Agency for Palestine. They came in order to enlist help for the 
illegal immigration of Jews into British-ruled Palestine, and both the 
Gestapo and the S.S. were helpful. They negotiated with Eichmann in 
Vienna, and they reported that he was ‘polite,’ ‘not the shouting type,’ 
and that he even provided them with farms and facilities for setting up 
vocational training camps for prospective immigrants. (‘On one 
occasion, he expelled a group of nuns from a convent to provide a 
training farm for young Jews,’ and on another ‘a special train [was 
made available] and Nazi officials accompanied’ a group of emigrants, 
ostensibly headed for Zionist training farms in Yugoslavia, to see them 
safely across the border.) According to the story told by Jon and David 
Kimche, with ‘the full and generous cooperation of all the chief actors’ 
(The Secret Roads: The ‘Illegal’ Migration of a People, 1938-1948, 
London, 1954), these Jews from Palestine spoke a language not totally 
different from that of Eichmann. They had been sent to Europe by the 
communal settlements in Palestine, and they were not interested in 
rescue operations: “That was not their job.’ They wanted to select 
‘suitable material,’ and their chief enemy, prior to the extermination 
program, was not those who made life impossible for Jews in the old 
countries, Germany or Austria, but those who barred access to the new 
homeland; that enemy was definitely Britain, not Germany. Indeed, 
they were in a position to deal with the Nazi authorities on a footing 


amounting to equality, which native Jews were not, since they enjoyed 
the protection of the mandatory power; they were probably among the 
first Jews to talk openly about mutual interests and were certainly the 
first to be given permission ‘to pick young Jewish pioneers’ from 
among the Jews in the concentration camps. Of course, they were 
unaware of the sinister implications of this deal, which still lay in the 
future; but they too somehow believed that if it was a question of 
selecting Jews for survival, the Jews should do the selecting 
themselves. It was this fundamental error in judgment that eventually 
led to a situation in which the non-selected majority of Jews inevitably 
found themselves confronted with two enemies—the Nazi authorities 
and the Jewish authorities. As far as the Viennese episode is concerned, 
Eichmann’s preposterous claim to have saved hundreds of thousands of 
Jewish lives, which was laughed out of court, finds strange support in 
the considered judgment of the Jewish historians, the Kimches: ‘Thus 
what must have been one of the most paradoxical episodes of the entire 
period of the Nazi regime began: the man who was to go down in 
history as one of the arch-murderers of the Jewish people entered the 
lists as an active worker in the rescue of Jews from Europe.’" 230 


Nazi Zionist Adolf Eichmann stated, 


"{H]ad I been a Jew, I would have been a fanatical Zionist. I could not 
imagine being anything else. In fact, I would have been the most ardent 
Zionist imaginable." 231 


Eichmann was a Jew and a Zionist—indeed, as he stated, the most ardent 
Zionist imaginable, one who fulfilled Jewish prophecy and mass murdered 
assimilatory Jews in his staged role as a crypto-Jewish Nazi leader. 
Eichmann was an ardent Zionist who selected out genetically superior Jews 
for survival, one who fulfilled the desire of Orthodox Jews to live a 
segregated life in a ghetto. Adolf Eichmann was an ardent Zionist who 
helped found the "Jewish State". Eichmann likened himself to Paul, a Jew 
who persecuted Jews and who had converted to Christianity in an effort to 
preserve the Jewish nation. Adolf Eichmann stated, 


"I issued the cloth [yellow cloth for the badges Jews were forced to 
wear] to my Jewish functionaries and they trotted off with them. [***] 
There was a Jewish lawyer in Vienna who said to me, ‘Sir, I wear this 
star with pride.’ This man impressed me. He was an idealist. So I let 
him emigrate soon afterward. [***] We even had some Jewish SS men 
who had taken part in the early struggles of the Nazis—about 50 of 
them in Germany and Austria. I remember giving my attention to a 
Jewish SS sergeant, a good man, who wanted to leave for Switzerland. I 
had instructed the border control to let him pass [***] He was a 100% 
Jew, a man of the most honorable outlook. [***] I am no anti-Semite. I 
was just politically opposed to Jews because they were stealing the 
breath of life from us. [***] Certainly I too had been aiming at a 
solution of the Jewish problem, but not like this. [***] I would not say I 
originated the ghetto system. That would be to claim too great a 
distinction. The father of the ghetto system was the orthodox Jew, who 
wanted to remain by himself. In 1939, when we marched into Poland, 
we had found a system of ghettos already in existence, begun and 
maintained by the Jews. We merely regulated those, sealed them off 
with walls and barbed wire and included even more Jews than were 
already dwelling in them. The assimilated Jew was of course very 
unhappy about being moved to a ghetto. But the Orthodox were pleased 
with the arrangement, as were the Zionists. The latter found ghettos a 
wonderful device for accustoming Jews to community living. Dr. 
Epstein from Berlin once said to me that Jewry was grateful for the 
chance I gave it to learn community life at the ghetto I founded at 
Theresienstadt, 40 miles from Prague. He said it made an excellent 
school for the future in Israel. The assimilated Jews found ghetto life 
degrading, and non-Jews may have seen an unpleasant element of force 
in it. But basically most Jews feel well and happy in their ghetto life, 
which cultivates their peculiar sense of unity. [***] [W]e did not want 
to punish individual Jews. We wanted to work toward a political 
solution. [***] Himmler would not stand for that kind of thing. That is 
sadism. [***] ‘I will gladly jump into my grave in the knowledge that 
five million enemies of the Reich have already died like animals.’ 
(‘Enemies of the Reich,’ I said, not ‘Jews.’) [***] Long before the end, 
any of the Jews I dealt with would have set up foreign exchange for me 
in any country I had named, if I had promised any special privileges for 


them. [***] It would be too easy to pretend that I had turned suddenly 
from a Saul to a Paul. No, I must say truthfully that if we had killed all 
the 10 million Jews that Himmler’s statisticians originally listed in 
1933, I would say, ‘Good, we have destroyed an enemy.’ But here I do 
not mean wiping them out entirely. That would not be proper—and we 
carried on a proper war. Now, however, when through the malice of fate 
a large part of these Jews whom we fought against are alive, I must 
concede that fate must have wanted it so. I always claimed that we were 
fighting against a foe who through thousands of years of learning and 
development had become superior to us. I no longer remember exactly 
when, but it was even before Rome itself had been founded that the 
Jews could already write. It is very depressing for me to think of that 
people writing laws over 6,000 years of written history. But it tells me 
that they must be a people of the first magnitude, for law-givers have 
always been great." 232 


Bryan Mark Rigg estimates the total number of Jewish soldiers and sailors in 
the Nazi military perhaps ranged upwards to 150,000 or more. 233 

At his trial, Session Number 90, 26 Tammuz 5721, 10 July 1961, 234 
Eichmann confirmed that he twice requested permission to learn Hebrew 
from a Rabbi. He also stated that the annihilation (Vernichtung) of the Jews 
to him meant deportation and Zionism, however, he further stated that Hitler 
later changed course in the middle of the war and sought the physical 
annihilation of the Jews. Yet again Eichmann stated that he was a convinced 
Zionist, who wanted to put segregated soil under the feet of the Jewish 
populace, and that it was Adolf B6hm’s book Die Zionistische Bewegung, 
which convinced him that the root of all evil was the fact that the Jews did 
not have a homeland. 

Julius Streicher was another poseur, who pretended to be the most anti- 
Semitic man alive and archenemy of the Jews, so that he could forward the 
Jewish Zionists’ "final solution of the Jewish question", which solution was 
Zionism, not extermination—see: Ernst Heimer’s Der Giftpilz: Ein 
Sttirmerbuch fiir Jung u. Alt, Der Stiirmer, Niirnberg, (1938)—a children’s 
book designed to lure kids into believing that the Nazis would protect them 
from the Jewish bankers, who in fact used the Nazis to destroy the Germans. 
Just as the crypto-Jewish Dénmeh Turks appeared to be the most zealous 


Muslims in their surrounding communities, while keeping to the Jewish faith 
in private and subverting the Turkish Empire; and just as the Marrano Jews 
of Spain and South America pretended to be the most pious Catholics in all 
of the Spanish Empire, while forwarding the interests of Jews around the 
world; Julius Streicher, Adolf Hitler, Adolf Eichmann, Reinhard Heydrich 
and Joseph Goebbels pretended to be the most ardent anti-Semites in the 
world, the most feared foes of the Jewish bankers, and they thereby gained 
the trust of the German People by pretending to fight the Jewish bankers 
who were bent on destroying Germany. They did this in order to subvert 
German interests and fulfill Judaic messianic prophecy and the evil designs 
of the Jewish bankers to ruin Germany. In so doing, the Jewish bankers put 
the foxes in charge of the hen house and the Jewish bankers used their 
crypto-Zionist Nazis to ruin Europe and chase the Jews to Palestine. 
Streicher was fond of the old Zionist maxim, 


"Without a solution of the Jewish question 
there will be no salvation of humanity!" 


"Ohne Lésung der Judenfrage 
keine Erl6sung der Menschheit!" 235 
The following article appeared in The Jewish Chronicle on 22 September 
1922 on page 31, which states that there would be no salvation of humanity 
without a solution of the Jewish question, 


"3682. 


THE YEAR’S RETROSPECT. 


The year just closing will be for ever memorable in Jewish annals as the 
year which saw the confirmation of the Mandate, with its formal and 
solemn establishment of the Jewish claim to Palestine as the National 
Home of the race. That one great central, irrevocable fact, however it be 
construed or whittled down by individual statesmen, stamps 5682 as 
annus mirabilis in Jewish history. It calls a halt to two thousand years 
of aimless drifting, and sets a definite direction in which the Jew may 


march with confidence. It comes at a moment of immense 
opportuneness to lift, if ever so little, an almost intolerable burden of 
suffering, confusion, and despair. It represents a movement which, 
whatever deductions may legitimately be made from its value upon this 
or that ground, is, at all events in essence, constructive. It embodies the 
recognition by the nation that it has a second problem of ‘reparations’ 
to solve—reparation to the Jew for two thousand years of martyrdom; 
and that the solution of the Jewish question is indispensable to world 
peace. Whether the Jewish Palestine, as the politicians are at the 
moment fashioning it, be a great bright light, illuminating the darkness 
of the Diaspora, or a will-o’-the-wisp full with fatality for the hopes of 
our people, the world-approved Mandate we cannot away with. Hold 
destiny what it may, the future of the Jewish People after the Mandate’s 
confirmation can never be like the past. It is that which makes the year 
now ending a year of years in our people’s chequered career, and its 
story a tale to linger over in the depressing procession of tragedies 
called Jewish history." 


It is interesting to note that the prosecutor at Eichmann’s trial stated that 
Eichmann’s accusation that Chaim Weizmann had declared a Jewish war 
against Germany was a "lie", when in fact it was true and was reported in 
The London Times, on 6 September 1939 on page 8 under the title, "Jews 
Fight for Democracies". 236 This was but one of the countless Jewish 
declarations of war against Germany, including repeated provocations from 
Weizmann, as proven in Hartmut Stern’s book, Jtidische Kriegserkldrungen 
an Deutschland: Wortlaut, Vorgeschichte, Folgen, FZ-Verlag, Miinchen, 
Second Edition, (2000), ISBN: 3924309507; see also: Stern’s response to 
Goldhagen, 237 KZ-Litigen: Antwort auf Goldhagen, FZ-Verlag, Miinchen, 
Second Edition, (1998), ISBN: 3924309361; see also: Rabbi Moshe 
Shonfeld, The Holocaust Victims Accuse: Documents and Testimony on 
Jewish War Criminals, Neturei Karta of U.S.A., Brooklyn, (1977). Many 
believe that these Jewish declarations of war against Germany were 
deliberate provocations meant to worsen the situation of Jews in Germany so 
as to force them towards embracing Zionism and into emigrating to 
Palestine, against their own wishes. 

The Editors of The World’s Work, presumably French Strother and Burton J. 
Hendrick, revealed that the Zionists had established a governing body at 


least as early as 1921, and that Chaim Weizmann was at the head of this 
government, which means that he had the power to declare war against 
Germany as the leading official of the Zionist organization, and bear in mind 
that leading Zionists openly declared that Jews were a foreign and hostile 
nation within Germany, 


"The situation which provoked the controversy at Cleveland arose from 
the arrival in this country of Dr. Chaim Weizmann from London to 
share in its deliberations. Dr. Weizmann is the head of the world 
organization of Zionists. This world organization has a_ highly 
centralized form of government. This consists of an international 
committee, including representatives from all countries that have a 
local organization. But the real control is vested in what is known as 
the ‘Inner Actions Council.’ This is a compact body of only seven men; 
and it is dominated by the Jews of Europe." 238 


In 1921, Jewish anti-Zionist Henry Morgenthau saw the writing on the wall 
and sought to distinguish between Jews in general and the nationalistic 
Zionists, who would provoke a war that would alienate Jews, 


"I for one, will not forego this vision of the destiny of the Jews. I do not 
presume to say to my co-religionists of Europe that they shall accept 
my programme. But neither do I intend to allow them to impose their 
programme upon me. They may continue, if they will, a practice of our 
common faith which invites martyrdom, and which makes the 
continuance of oppression a certainty. I have found a better way (and 
when I say I, it is to speak collectively as one of a great body of 
American Jews of like mind). I resent the activities of Dr. Weizmann 
and his followers in this country. In the foregoing pages I have given 
my reasons for opposing Zionism. They make plain why I asserted in 
its first paragraphs that Zionism is not a solution; that it is a surrender. 
It looks backward, and not forward. It would practically place in the 
hands of seven men, steeped in a foreign tradition, the power to turn 
back the hands of time upon all which I and my predecessors of the 
same convictions have won for ourselves here in America. We have 
fought our way through to liberty, equality, and fraternity. We have 
found rest for our souls. No one shall rob us of these gains. We enjoy in 


America exactly the spiritual liberty, the financial success, and the 
social position which we have earned. Any Jew in America who wishes 
to be a saint of Zion has only to practice the cultivation of his spiritual 
gifts—there is none to hinder him. Any Jew in America who seeks 
material reward has only to cultivate the powers of his mind and 
character—there are no barriers between him and achievement. Any 
Jew in America who yearns for social position has only to cultivate his 
manners—there are no insurmountable discriminations here against true 
gentlemen. The Jews of France have found France to be their Zion. The 
Jews of England have found England to be their Zion. We Jews of 
America have found America to be our Zion. Therefore, I refuse to 
allow myself to be called a Zionist. I am an American." 239 


Adolf Eichmann stated that he had sought a deal with the Western Allies to 
exchange one million Jews for 10,000 trucks to be used on the Eastern front. 
Jewish Communist turned Zionist, Joel Brand had established a relationship 
with the Nazis and tried to arrange the deal with the Western Allies. 240 The 
offer was declined. This story was first publicly exposed in 1956. 241 
Eichmann told another story of his dealings with the Zionist Dr. Rudolf 
Kastner, which ultimately resulted in the deaths of countless assimilated 
Hungarian Jews, and the survival of the fittest Zionists for Israel, who were 
Kastner’s friends. Eichmann stated, inter alia, 


"As a matter of fact, there was a very strong similarity between our 
attitudes in the SS and the viewpoint of these immensely idealistic 
Zionist leaders who were fighting what might by their last battle. As I 
told Kastner: ‘We, too, are idealists and we, too, had to sacrifice our 
own blood before we came to power.’ I believe that Kastner would have 
sacrificed a thousand or a hundred thousand of his blood to achieve his 
political goal. He was not interested in old Jews or those who had 
become assimilated into Hungarian society. But he was incredibly 
persistent in trying to save biologically valuable Jewish blood—that is, 
human material that was capable of reproduction and hard work. ‘You 
can have the others,’ he would say, ‘but let me have this group here.’ 
And because Kastner rendered us a great service by helping keep the 
deportation camps peaceful, I would let his groups escape. After all, I 
was not concerned with small groups of a thousand or so Jews." 242 


In an article by Chris Johnston and Nassim Khadem, "War Crime Suspect 
Admits to His Leading Fascist Role", The Age, (15 February 2006); Lajos 
Polgar, a leader of the "Arrow Cross Party" in Hungary, was quoted as 
stating, among other things (for a similar view of Jews, and in particular 
Hungarian Jews, see: Douglas Reed, "How Odd of God", Disgrace 
Abounding, Chapter 23, Jonathan Cape, London, (1939), pp. 228-262. See 
also: Rebecca Dana and Peter Carlson’s article on the diary of Harry "S" 
Truman in The Washington Post, on 11 July 2003 on page A1), 


“The Jews were not wanted in Hungary. They were taking over. When 
they come into power and money they are terrible; they don’t know 
anything. The thing is, you can’t help but want to get rid of them. 


‘The party wanted to be free from the Jews, and there was only one way 
that was possible and that was by getting rid of them, by sending them 
out, but the biggest problem actually was that the Jews have no real 
home to send them to.’ 


Mr Polgar said Arrow Cross was not anti-Semitic but Zionist, or pro- 
Jewish. “The idea was to put them into ghettoes. .. where they would be 
protected. Then after the war they would be sent back to settle 
peacefully in Palestine. So in a noble sense, I am a Zionist. Zionism 
wants a home for the Jews.’" 243 


Jewish Zionists again sought to terrorize Hungarian Jews in 1956, in an 
attempt to scare them into fleeing to Israel. 244 They also terrorized Iraqi 
Jews in an effort to coerce them into migrating to Israel. 

The Zionist "Rescue Committee" published a memorandum "for Zionist eyes 
only" written by Apolinari Hartglass entitled Comments on Aid and Rescue, 
in 1943, in which it predicted that 7 million European Jews would be 
murdered. The Zionists’ concern was not to save Jews, especially not the 
German assimilationist Jews they so hated, but to let them die off and to 
ensure that the remnant of the Jews had no option but to live in Palestine, 
even if against their wishes. The Zionists wanted to cut off all other nations 
to Jewish emigration even though they asserted that it meant certain death 


for many millions of Jews. They then planned to exploit the tragedy to 
promote Zionism and to hand pick those Jews who would survive in Europe 
and to condemn those Jews whom they resented to death. This memorandum 
is contained in the Central Zionist Archives in Jerusalem, S/26 1232, and 
parts of it are quoted in Tom Segev’s book, The Seventh Million: The Israelis 
and the Holocaust, Hill and Wang, New York, (1993), pp. 99-101. I quote 
from the Comments, as translated to English on page 100 of The Seventh 
Million: 


"Whom to save: .. . Should we help everyone in need, without regard 
to the quality of the people? Should we not give this activity a Zionist- 
national character and try foremost to save those who can be of use to 
the Land of Israel and to Jewry? I understand that it seems cruel to put 
the question in this form, but unfortunately we must state that if we are 
able to save only 10,000 people from among 50,000 who can contribute 
to building the country and to the national revival of the people, as 
against saving a million Jews who will be a burden, or at best an 
apathetic element, we must restrain ourselves and save the 10,000 that 
can be saved from among the 50,000—despite the accusations and 
pleas of the million. I take comfort from the fact that it will be 
impossible to apply this harsh principle 100 percent and that the million 
will get something also. But let us see that it does not get too much." 


The "something" that the million assimilating Jews the Zionists hated "got" 
was humiliation and allegedly death. There is a troubling contradiction in the 
statements of the Rescue Committee; in that they claimed to have little 
influence, and yet spoke as if they had absolute control over the fate of 
European Jews. Did the Zionists control Nazi policy? Were they at the head 
of it? 

The Zionists, steeped in the same racialist and eugenic ideology which 
permeated Nazism, only wanted the very best genetic stock of the European 
Jews to emigrate to Palestine, and only a very limited number of those. The 
Zionists calculated that Palestine simply could not house a large number of 
Jews. 245 Among very early references to "soap which they make of human 
fats"—which claims have since been disproven as wartime propaganda, and 
"gas chambers and blood-poisoning stations", Sholem Asch wrote in his 


article, "In the Valley of Death", The New York Times, (7 February 1943), 
pages 16 and 36, at 16, 


"The population of the Warsaw ghetto, into which 500,000 Jews were 
driven, was reduced last September to 120,000, and in October to only 
40,000, as proved by the number of food cards issued. Those remaining 
are the strongest; they have not been killed yet because they are being 
used as slave labor." 


Judaism is replete with stories and prophecies that filter the Jewish people 
primarily based on three criteria: racial purity, craftiness and deceitfulness, 
and obedience to the God of the Jews. The stories of Cain and Abel, Isaac 
and Ishmael, Jacob and Esau, etc. teach the Jews that God has elected some 
to be his people and some to be weeded off. Numerous prophecies tell that 
only the "remnant", the "elect" of God among the Jews, will survive into the 
Messianic Era. The rest of the Jews will be killed off (Isaiah 1:9; 6:9-13; 
10:20-22; 11:11-12; 17:6; 37:31-33; 41:9; 42; 43; 44; 65; 66. Ezekiel 20:38; 
25:14. Daniel 12:1, 10. Amos 9:8-10. Joel 2:32. Obadiah 1:18. Micah 5:8. 
Romans 9:27-28; 11:1-5. See also: Enoch) Since Palestine could not house 
all of the Jews of Europe; and since the Jews of Europe would not go to 
Palestine until terrified in Europe; and, further, since the Jews of Europe had 
suffered from inbreeding as a result of Jewish self-segregation; and, still 
further, since the Jews had an ancient history of martyrdom and the ritual 
sacrifice of their own children; the Zionists may have instituted the 
Holocaust in part as a means to artificially select Jews for emigration to 
Palestine, and those slated for death, and they believed that natural selection 
would improve the "tribe" through death by disease, starvation, exposure and 
overwork. In addition to natural selection, the Zionists hand picked Jews for 
survival and death in collusion with the Nazis. The Zionists felt they had the 
Lord on their side. As but one example among many, Isaiah 6:9-13 states: 


"9 And he said, Go, and tell this people, Hear ye indeed, but understand 
not; and see ye indeed, but perceive not. 10 Make the heart of this 
people fat, and make their ears heavy, and shut their eyes; lest they see 
with their eyes, and hear with their ears, and understand with their 
heart, and convert, and be healed. 11 Then said I, Lord, how long? And 
he answered, Until the cities be wasted without inhabitant, and the 


houses without man, and the land be utterly desolate, 12 And the LORD 
have removed men far away, and there be a great forsaking in the midst 
of the land. 13 But yet in it shall be a tenth, and it shall return, and shall 
be eaten: as a teil tree, and as an oak, whose substance is in them, when 
they cast their leaves: so the holy seed shall be the substance thereof." 


Benjamin Disraeli, a Zionist Jew who was to become Prime Minister of 
England, wrote of the allegedly destructive effects of racial integration in his 
Coningsby; or, The New Generation, H. Colburn, London, (1844), pp. 249- 
254 (other Jews, like Nicolai and Boas, strongly contested these racial 
theories), 


"The party broke up. Coningsby, who had heard Lord Eskdale 
announce Sidonia’s departure, lingered to express his regret, and say 
farewell. 


‘I cannot sleep,’ said Sidonia, ‘and I never smoke in Europe. If you are 
not stiff with your wounds, come to my rooms.’ 


This invitation was willingly accepted. 


‘I am going to Cambridge in a week,’ said Coningsby. ‘I was almost in 
hopes you might have remained as long.’ 


‘T also; but my letters of this morning demand me. If it had not been for 
our chase, I should have quitted immediately. The minister cannot pay 
the interest on the national debt; not an unprecedented circumstance, 
and has applied to us. I never permit any business of State to be 
transacted without my personal interposition; and so I must go up to 
town immediately.’ 


‘Suppose you don’t pay it,’ said Coningsby, smiling. 


‘If I followed my own impulse, I would remain here,’ said Sidonia. 
‘Can anything be more absurd than that a nation should apply to an 
individual to maintain its credit, and, with its credit, its existence as an 
empire, and its comfort as a people; and that individual one to whom its 
laws deny the proudest rights of citizenship, the privilege of sitting in 


its senate and of holding land? for though I have been rash enough to 
buy several estates, my own opinion is, that, by the existing law of 
England, an Englishman of Hebrew faith cannot possess the soil.’ 


‘But surely it would be easy to repeal a law so illiberal—’ 


‘Oh! as for illiberality, I have no objection to it if it be an element of 
power. Eschew political sentimentalism. What I contend is, that if you 
permit men to accumulate property, and they use that permission to a 
great extent, power is inseparable from that property, and it is in the last 
degree impolitic to make it the interest of any powerful class to oppose 
the institutions under which they live. The Jews, for example, 
independently of the capital qualities for citizenship which they possess 
in their industry, temperance, and energy and vivacity of mind, are a 
race essentially monarchical, deeply religious, and_ shrinking 
themselves from converts as from a calamity, are ever anxious to see 
the religious systems of the countries in which they live flourish; yet, 
since your society has become agitated in England, and powerful 
combinations menace your institutions, you find the once loyal Hebrew 
invariably arrayed in the same ranks as the leveller and the 
latitudinarian, and prepared to support the policy which may even 
endanger his life and property, rather than tamely continue under a 
system which seeks to degrade him. The Tories lose an important 
election at a critical moment; ’tis the Jews come forward to vote against 
them. The Church is alarmed at the scheme of a latitudinarian 
university, and learns with relief that funds are not forthcoming for its 
establishment; a Jew immediately advances and endows it. Yet the 
Jews, Coningsby, are essentially Tories. Toryism, indeed, is but copied 
from the mighty prototype which has fashioned Europe. And every 
generation they must become more powerful and more dangerous to the 
society which is hostile to them. Do you think that the quiet humdrum 
persecution of a decorous representative of an English university can 
crush those who have _ successively baffled the Pharaohs, 
Nebuchadnezzar, Rome, and the Feudal ages? The fact is, you cannot 
destroy a pure race of the Caucasian organization. It is a physiological 
fact; a simple law of nature, which has baffled Egyptian and Assyrian 
Kings, Roman Emperors, and Christian Inquisitors. No penal laws, no 
physical tortures, can effect that a superior race should be absorbed in 


an inferior, or be destroyed by it. The mixed persecuting races 
disappear; the pure persecuted race remains. And at this moment, in 
spite of centuries, or tens of centuries, of degradation, the Jewish mind 
exercises a vast influence on the affairs of Europe. I speak not of their 
laws, which you still obey; of their literature, with which your minds 
are saturated; but of the living Hebrew intellect. 


“You never observe a great intellectual movement in Europe in which 
the Jews do not greatly participate. The first Jesuits were Jews; that 
mysterious Russian Diplomacy which so alarms Western Europe is 
organized and principally carried on by Jews; that mighty revolution 
which is at this moment preparing in Germany, and which will be, in 
fact, a second and greater Reformation, and of which so little is as yet 
known in England, is entirely developing under the auspices of Jews, 
who almost monopolize the professorial chairs of Germany. Neander 
the founder of Spiritual Christianity, and who is Regius Professor of 
Divinity in the University of Berlin, is a Jew. Benary, equally famous, 
and in the same University, is a Jew. Wehl, the Arabic Professor of 
Heidelberg, is a Jew. Years ago, when I was in Palestine, I met a 
German student who was accumulating materials for the History of 
Christianity, and studying the genius of the place; a modest and learned 
man. It was Wehl; then unknown, since become the first Arabic scholar 
of the day, and the author of the life of Mahomet. But for the German 
professors of this race, their name is Legion. I think there are more than 
ten at Berlin alone. 


‘I told you just now that I was going up to town tomorrow, because I 
always made it a rule to interpose when affairs of State were on the 
carpet. Otherwise, I never interfere. I hear of peace and war in the 
newspapers, but I am never alarmed, except when I am informed that 
the Sovereigns want treasure; then I know that monarchs are serious. 


‘A few years back we were applied to by Russia. Now, there has been 
no friendship between the Court of St. Petersburg and my family. It has 
Dutch connections, which have generally supplied it; and our 
representations in favour of the Polish Hebrews, a numerous race, but 
the most suffering and degraded of all the tribes, have not been very 
agreeable to the Czar. However, circumstances drew to an 


approximation between the Romanoffs and the Sidonias. I resolved to 
go myself to St. Petersburg. I had, on my arrival, an interview with the 
Russian Minister of Finance, Count Cancrin; I beheld the son of a 
Lithuanian Jew. The loan was connected with the affairs of Spain; I 
resolved on repairing to Spain from Russia. I travelled without 
intermission. I had an audience immediately on my arrival with the 
Spanish Minister Senor Mendizabel; I beheld one like myself, the son 
of Nuevo Christiano, a Jew of Arragon. In consequence of what 
transpired at Madrid, I went straight to Paris to consult the President of 
the French Council; I beheld the son of a French Jew, a hero, an 
imperial marshal, and very properly so, for who should be military 
heroes if not those who worship the Lord of Hosts?’ 


‘And is Soult a Hebrew?’ 


‘Yes, and others of the French marshals, and the most famous; 
Massena, for example; his real name was Manasseh: but to my 
anecdote. The consequence of our consultations was, that some 
Northern power should be applied to in a friendly and mediative 
capacity. We fixed on Prussia; and the President of the Council made an 
application to the Prussian Minister, who attended a few days after our 
conference. Count Arnim entered the cabinet, and I beheld a Prussian 
Jew. So you see, my dear Coningsby, that the world is governed by very 
different personages from what is imagined by those who are not 
behind the scenes.’ 


“You startle, and deeply interest me.’ 


“You must study physiology, my dear child. Pure races of Caucasus 
may be persecuted, but they cannot be despised, except by the brutal 
ignorance of some mongrel breed, that brandishes fagots and howls 
extermination, but is itself exterminated without persecution, by that 
irresistible law of Nature which is fatal to curs.’ 


‘But I come also from Caucasus,’ said Coningsby. 


‘Verily; and thank your Creator for such a destiny: and your race is 
sufficiently pure. You come from the shores of the Northern Sea, land 


of the blue eye, and the golden hair, and the frank brow: ’tis a famous 
breed, with whom we Arabs have contended long; from whom we have 
suffered much: but these Goths, and Saxons, and Normans were 
doubtless great men.’ 


‘But so favoured by Nature, why has not your race produced great 
poets, great orators, great writers?’ 


‘Favoured by Nature and by Nature’s God, we produced the lyre of 
David; we gave you Isaiah and Ezekiel; they are our Olynthians, our 
Philippics. Favoured by Nature we still remain: but in exact proportion 
as we have been favoured by Nature we have been persecuted by Man. 
After a thousand struggles; after acts of heroic courage that Rome has 
never equalled; deeds of divine patriotism that Athens, and Sparta, and 
Carthage have never excelled; we have endured fifteen hundred years 
of supernatural slavery, during which, every device that can degrade or 
destroy man has been the destiny that we have sustained and baffled. 
The Hebrew child has entered adolescence only to learn that he was the 
Pariah of that ungrateful Europe that owes to him the best part of its 
laws, a fine portion of its literature, all its religion. Great poets require a 
public; we have been content with the immortal melodies that we sung 
more than two thousand years ago by the waters of Babylon and wept. 
They record our triumphs; they solace our affliction. Great orators are 
the creatures of popular assemblies; we were permitted only by stealth 
to meet even in our temples. And as for great writers, the catalogue is 
not blank. What are all the schoolmen, Aquinas himself, to 
Maimonides? And as for modern philosophy, all springs from Spinoza. 


‘But the passionate and creative genius, that is the nearest link to 
Divinity, and which no human tyranny can destroy, though it can divert 
it; that should have stirred the hearts of nations by its inspired 
sympathy, or governed senates by its burning eloquence; has found a 
medium for its expression, to which, in spite of your prejudices and 
your evil passions, you have been obliged to bow. The ear, the voice, 
the fancy teeming with combinations, the imagination fervent with 
picture and emotion, that came from Caucasus, and which we have 
preserved unpolluted, have endowed us with almost the exclusive 
privilege of Music; that science of harmonious sounds, which the 


ancients recognised as most divine, and deified in the person of their 
most beautiful creation. I speak not of the past; though, were I to enter 
into the history of the lords of melody, you would find it the annals of 
Hebrew genius. But at this moment even, musical Europe is ours. There 
is not a company of singers, not an orchestra in a single capital, that is 
not crowded with our children under the feigned names which they 
adopt to conciliate the dark aversion which your posterity will some 
day disclaim with shame and disgust. Almost every great composer, 
skilled musician, almost every voice that ravishes you with its 
transporting strains, springs from our tribes. The catalogue is too vast to 
enumerate; too illustrious to dwell for a moment on secondary names, 
however eminent. Enough for us that the three great creative minds to 
whose exquisite inventions all nations at this moment yield, Rossini, 
Meyerbeer, Mendelssohn, are of Hebrew race; and little do your men of 
fashion, your muscadins of Paris, and your dandies of London, as they 
thrill into raptures at the notes of a Pasta or a Grisi, little do they 
suspect that they are offering their homage to ‘the sweet singers of 
Israel!”’" 246 


Disraeli wrote in 1852 in his Lord George Bentinck: A Political Biography, 
Chapter 24, Third Revised Edition, Colburn, (1852), pp. 482-507, at 491- 
497, 


"But having made this full admission of the partial degradation of the 
Jewish race, we are not prepared to agree that this limited degeneracy is 
any justification of the prejudices and persecution which originated in 
barbarous or medieval superstitions. On the contrary, viewing the 
influence of the Jewish race upon the modern communities, without any 
reference to the past history or the future promises of Israel, dismissing 
from our minds and memories, if indeed that be possible, all that the 
Hebrews have done in the olden time for man, and all which it may be 
their destiny yet to fulfil, we hold that instead of being an object of 
aversion, they should receive all that honour and favour from the 
northern and western races which, in civilised and refined nations, 
should be the lot of those who charm the public taste and elevate the 
public feeling. We hesitate not to say that there is no race at this 
present, and following in this only the example of a long period, that so 


much delights, and fascinates, and elevates, and ennobles Europe, as the 
Jewish. 


We dwell not on the fact, that the most admirable artists of the drama 
have been and still are of the Hebrew race: or, that the most entrancing 
singers, graceful dancers, and exquisite musicians, are sons and 
daughters of Israel: though this were much. But these brilliant 
accessories are forgotten in the sublimer claim. 


It seems that the only means by which in these modern times we are 
permitted to develop the beautiful is music. It would appear definitively 
settled that excellence in the plastic arts is the privilege of the earlier 
ages of the world. All that is now produced in this respect is mimetic, 
and, at the best, the skilful adaptation of traditional methods. The 
creative faculty of modern man seems by an irresistible law at work on 
the virgin soil of science, daily increasing by its inventions our 
command over nature, and multiplying the material happiness of man. 
But the happiness of man is not merely material. Were it not for music, 
we might in these days say, the beautiful is dead. Music seems to be the 
only means of creating the beautiful in which we not only equal but in 
all probability greatly excel the ancients. The music of modern Europe 
ranks with the transcendent creations of human genius; the poetry, the 
Statues, the temples of Greece. It produces and represents as they did 
whatever is most beautiful in the spirit of man, and often expresses 
what is most profound. And who are the great composers, who 
hereafter will rank with Homer, with Sophocles, with Praxiteles, or with 
Phidias? They are the descendants of those Arabian tribes who 
conquered Canaan, and who by the favour of the Most High have done 
more with less means even than the Athenians. 


Forty years ago—not a longer period than the children of Israel were 
wandering in the desert—the two most dishonoured races in Europe 
were the Attic and the Hebrew, and they were the two races that had 
done most for mankind. Their fortunes had some similarity: their 
countries were the two smallest in the world, equally barren and equally 
famous; they both divided themselves into tribes; they both built a 
famous temple on an acropolis; and both produced a literature which all 
European nations have accepted with reverence and admiration. Athens 


has been sacked oftener than Jerusalem, and oftener rased to the 
ground; but the Athenians have escaped expatriation, which is purely an 
oriental custom. The sufferings of the Jews however have been 
infinitely more prolonged and varied than those of the Athenians. The 
Greek nevertheless appears exhausted. The creative genius of Israel on 
the contrary never shone so bright; and when the Russian, the 
Frenchman, and the Anglo-Saxon, amid applauding theatres or the 
choral voices of solemn temples yield themselves to the full spell of a 
Mozart or a Mendelssohn, it seems difficult to comprehend how these 
races can reconcile it to their hearts to persecute a Jew. 


We have shown that the theological prejudice against the Jews has no 
foundation, historical or doctrinal; we have shown that the social 
prejudice, originating in the theological but sustained by superficial 
observations irrespective of religious prejudice, is still more unjust, and 
that no existing race is so much entitled to the esteem and gratitude of 
society as the Hebrew. It remains for us to notice the injurious 
consequences to European society of the course pursued by the 
communities of this race, and this view of the subject leads us to 
considerations which it would become existing statesmen to ponder. 


The world has by this time discovered that it is impossible to destroy 
the Jews. The attempt to extirpate them has been made under the most 
favourable auspices and on the largest scale; the most considerable 
means that man could command have been pertinaciously applied to 
this object for the longest period of recorded time. Egyptian pharaohs, 
Assyrian kings, Roman emperors, Scandinavian crusaders, Gothic 
princes, and holy inquisitors, have alike devoted their energies to the 
fulfilment of this common purpose. Expatriation, exile, captivity, 
confiscation, torture on the most ingenious and massacre on the most 
extensive scale, a curious system of degrading customs and debasing 
laws which would have broken the heart of any other people, have been 
tried, and in vain. The Jews, after all this havoc, are probably more 
numerous at this date than they were during the reign of Solomon the 
wise, are found in all lands, and unfortunately prospering in most. All 
which proves, that it is in vain for man to attempt to baffle the 
inexorable law of nature which has decreed that a superior race shall 
never be destroyed or absorbed by an inferior. 


But the influence of a great race will be felt; its greatness does not 
depend upon its numbers, otherwise the English would not have 
vanquished the Chinese, nor would the Aztecs have been overthrown 
by Cortez and a handful of Goths. That greatness results from its 
organisation, the consequences of which are shown in its energy and 
enterprise, in the strength of its will and the fertility of its brain. Let us 
observe what should be the influence of the Jews, and then ascertain 
how it is exercised. The Jewish race connects the modern populations 
with the early ages of the world, when the relations of the Creator with 
the created were more intimate than in these days, when angels visited 
the earth, and God himself even spoke with man. The Jews represent 
the Semitic principle; all that is spiritual in our nature. They are the 
trustees of tradition, and the conservators of the religious element. They 
are a living and the most striking evidence of the falsity of that 
pernicious doctrine of modern times, the natural equality of man. The 
particular equality of a particular race is a matter of municipal 
arrangement, and depends entirely on political considerations and 
circumstances; but the natural equality of man now in vogue, and taking 
the form of cosmopolitan fraternity, is a principle which, were it 
possible to act on it, would deteriorate the great races and destroy all 
the genius of the world. What would be the consequences on the great 
Anglo-Saxon republic, for example, were its citizens to secede from 
their sound principle of reserve, and mingle with their negro and 
coloured populations? In the course of time they would become so 
deteriorated that their states would probably be reconquered and 
regained by the aborigines whom they have expelled, and who would 
then be their superiors. But though nature will never ultimately permit 
this theory of natural equality to be practised, the preaching of this 
dogma has already caused much mischief, and may occasion much 
more. The native tendency of the Jewish race, who are justly proud of 
their blood, is against the doctrine of the equality of man. They have 
also another characteristic, the faculty of acquisition. Although the 
European laws have endeavoured to prevent their obtaining property, 
they have nevertheless become remarkable for their accumulated 
wealth. Thus it will be seen that all the tendencies of the Jewish race are 
conservative. Their bias is to religion, property, and natural aristocracy; 
and it should be the interest of statesmen that this bias of a great race 


should be encouraged, and their energies and creative powers enlisted 
in the cause of existing society." 


Disraeli wrote in his Endymion, D. Appleton and Company, New York, 
(1880), pp. 251-252, 


"Baron Sergius and Endymion were sitting together rather apart from 
the rest. The baron said, ‘You have heard to-day a great deal about the 
Latin race, their wondrous qualities, their peculiar destiny, their 
possible danger. It is a new idea, or rather a new phrase, that I observe 
is now getting into the political world, and is probably destined to 
produce consequences. No man will treat with indifference the principle 
of race. It is the key of history, and why history is often so confused is 
that it has been written by men who were ignorant of this principle and 
all the knowledge it involves. As one who may become a statesman and 
assist in governing mankind, it is necessary that you should not be 
insensible to it; whether you encounter its influence in communities or 
in individuals, its qualities must ever be taken into account. But there is 
no subject which more requires discriminating knowledge, or where 
your illustrating principle, if you are not deeply founded, may not 
chance to turn out a will-o’-the-wisp. Now this great question of the 
Latin race, by which M. de Vallombrosa may succeed in disturbing the 
world—it might be well to inquire where the Latin race is to be found. 
In the North of Italy, peopled by Germans and named after Germans, or 
in the South of Italy, swarming with the descendants of Normans and 
Arabs? Shall we find the Latin race in Spain, stocked by Goths, and 
Moors, and Jews? Or in France, where there is a great Celtic nation, 
occasionally mingled with Franks? Now I do not want to go into the 
origin of man and nations—I am essentially practical, and only 
endeavor to comprehend that with which I have personally to deal, and 
that is sufficiently difficult. In Europe I find three great races with 
distinct qualities—the Teutons, the Sclaves, and the Celts; and their 
conduct will be influenced by those distinctive qualities. There is 
another great race which influences the world, the Semites. Certainly, 
when I was at the Congress of Vienna, I did not believe that the Arabs 
were more likely to become a conquering race again than the Tartars, 
and yet it is a question at this moment whether Mehemet Ali, at their 


head, may not found a new empire in the Mediterranean. The Semites 
are unquestionably a great race, for among the few things in this world 
which appear to be certain, nothing is more sure than that they invented 
our alphabet. But the Semites now exercise a vast influence over affairs 
by their smallest though most peculiar family, the Jews. There is no 
race gifted with so much tenacity, and such skill in organization. These 
qualities have given them an unprecedented hold over property and 
illimitable credit. As you advance in life, and get experience in affairs, 
the Jews will cross you everywhere. They have long been stealing into 
our secret diplomacy, which they have almost appropriated; in another 
quarter of a century they will claim their share of open government. 
Well, these are races; men and bodies of men influenced in their 
conduct by their particular organization, and which must enter into all 
the calculations of a statesman. But what do they mean by the Latin 
race? Language and religion do not make a race—there is only one 
thing which makes a race, and that is blood.’" 


Why would any Jew sponsor Adolf Hitler, or found an anti-Jewish society? 
After Jewish emancipation, the majority of German Jews wanted to 
assimilate into Western society. Zionist Jews, a small minority in the German 
Jewish community, feared that the "Jewish race" would disappear through 
the "final solution to the Jewish question" of "assimilation", or so they stated 
in their writings and speeches of the Nineteenth Century. The Nazis did not 
coin the phrase "final solution to the Jewish question", nor did the Nazis 
intend it to mean the extermination of the Jews. The Zionists used the 
expression to refer to the integration of Jews, which process the Zionists 
loathed. Like the ancient Jews of the Old Testament, the political Zionists 
were and are racist segregationists. Both the political Zionists and the Nazis, 
who were in fact political Zionists, offered an alternative "final solution to 
the Jewish question" to that of assimilation, one of Jewish segregation in a 
"World Ghetto"—which is another Zionist phrase. 247 Before the Nazis 
even came into existence, the political Zionists called for the segregation of 
Jews into a ghetto, preferably in Palestine. 

The "final solution" of extermination was not proposed by a German Nazi, 
but rather by an American Jew; and it was not the extermination of Jews 
which he proposed, but the genocide of German Gentiles. Theodor Newman 
Kaufman advocated the genocidal sterilization of all Germans as a "final 


solution" in 1941 in his book Germany Must Perish!, Argyle Press, Newark, 
New Jersey, (1941), before the Wannsee-Konferenz occurred. 

Kaufman’s book was merely a more modern manifestation of the ancient 
Jewish divine commandment that Jews must exterminate the seed of 
Esau/Edom/Amalek/Haman (Deuteronomy 25:19), lest God exterminate the 
Jews, themselves; which "race" of Esau came to signify Gentiles in general, 
and during World War II, Germans in particular. I do not touch upon the 
question of whether and which Nazis did in fact attempt to exterminate 
European Jews under their control. There certainly was an ancient Jewish 
tradition that assimilatory Jews must be exterminated. Numerous Jewish 
prophets called for the genocide of Jews and Gentiles in their pursuit of 
Jewish world domination and a Messianic Age, when all religions other than 
Judaism would be suppressed, when all the nations except for Israel would 
be destroyed, and when Gentile cattle would serve the Jews as slaves or face 
certain death. 

Jewish terror organizations have long tried to alienate and terrify Jews, and 
to promote anti-Semitism as a means to force Jews to flee to Palestine. Jews 
have often posed as anti-Semites and committed terrorist acts against other 
Jews in order to frighten them into segregation and emigration. In its article 
"Zionism", the Great Soviet Encyclopedia: A Translation of the Third 
Edition, Volume 23, Macmillan, New York, (1979), pp. 745-746, at 745, 
wrote, 


"After the state of Israel was formed in 1948 on part of Palestine’s 
territory by a resolution of the United Nations, Zionism became Israel’s 
official ideology. Its main goals are to secure the unconditional support 
of Israel by the world’s Jews, to gather the world’s Jews in Israel, and to 
inculcate a Zionist spirit among Jews in various countries. Zionism 
seeks to expand Israel to the boundaries of the ‘Greater Land of Israel.’ 
To this end, Zionists evoke the thesis of ‘eternal anti-Semitism,’ a 
situation which they often deliberately instigate." 


See also: N. S. Alent’eva, Editor, Tseli i metody voinstvuiushchego sionizma, 
Izd-vo polit. lit-ry, Moskva, (1971). H. C. Aneutbepa, Pegaxtop, Len u 
MeTOJbI BOHMHCTBYFOUero CHOHH3Ma, V3gaTenbcTtBo = [lonutTuueckoii 
JIurepatyppi, Mockga, (1971). 


Jewish terrorist organizations do not care about the negative repercussions of 
their actions for other Jews should they be found out, because they feel that 
anti-Semitism benefits their cause of forcing Jews to Israel against their will. 
They recklessly promote Jewish disloyalty and deceit around the world in 
the belief that if their deceit is unearthed innocent as well as guilty Jews 
might be forced to flee to Israel. Victor Ostrovsky wrote in his book By Way 
of Deception, 


"The one problem with the system [of sayanim] is that the Mossad does 
not seem to care how devastating it could be to the status of the Jewish 
people in the diaspora if it was known. The answer you get if you ask 
is: ‘So what’s the worst that could happen to those Jews? They’d all 
come to Israel? Great.’" 248 


Jewish leaders helped to put Hitler into power in order to herd up the Jews of 
Europe and force them into segregation. Jews collaborated with the Nazis to 
kill off the weakest Jews and preserve the best genetic stock for deportation 
to Palestine, which could not possibly house the numerous Jews of Europe. 
Western Jews in general hated Eastern Jews. Political Zionists encouraged 
the Nazis to force assimilatory Jews and Eastern Jews into segregation. They 
also encouraged the Soviets towards anti-Semitism in order to leave "red 
assimilationist" Jews no option but to create a Jewish state in formerly 
Russian territory, in China, or in Palestine, or face annihilation. 

The worst enemy of persons of Jewish descent has always been the Zionist, 
especially the Zionist in anti-Semite’s clothing. Too many Zionists have 
carried on, and carried out, the bloodthirsty and treacherous tradition of 
ancient Jewish genocidal racism, which they see as the product of "superior 
Jewish racial instincts", and which admonishes Jews to exterminate other 
Jews who would otherwise assimilate. 


8 The Ghetto System Is a Jewish Creation 


The Israelis have constructed walls around parts of their "World Ghetto" 249 
in Israel to keep non-Jews out. The Jews of ancient Alexandria segregated 
themselves, as have Jews throughout history, by choice. In Poland, the Jews 
segregated themselves into ghettoes, and sought to take Polish land and turn 


it into a Jewish nation. In 1911, Israel Zangwill wrote in his article "The 
Jewish Race", 


"But if from the Gentile point of view the Jewish problem is an 
artificial creation, there is a very real Jewish problem from the Jewish 
point of view—a problem which grows in exact proportion to the 
diminution of the artificial problem. Orthodox Judaism in the diaspora 
cannot exist except in a Ghetto, whether imposed from without or 
evolved from within." 250 


Paul Scott Mowrer wrote in 1921, 


"The Ghetto, which the Jews had formed of their own free will, was 
now imposed on them by force." 251 


In 1923, Burton J. Hendrick wrote in his article, "The Jews in America: III. 
The ‘Menace’ of the Polish Jew", 


"The orthodox Jew in Poland not only lives, by preference, in crowded 
ghettoes in the cities, but he dresses in a way—a long gabardine of 
black cloth reaching to his ankles and a skull cap trimmed with fur— 
which emphasizes his Jewish particularism." 252 


Burton J. Hendrick also wrote in 1923, 


"[Polish Jews] always resented—as they do to-day—the idea that they 
were Poles or a part of the Polish State; they insisted on being Jews and 
nothing else. Nor does it seem to be the case that the Jews in Poland 
were compelled to lead a distinct existence by the Government as a part 
of an anti-Jewish policy; the Ghetto was their own creation and their 
own choice; the fact that they were able to enjoy this privilege and 
many others, was what made their sojourn in Poland so agreeable and 
so free from the persecutions to which they were subject in other 
countries." 253 


Jan Drohojowski wrote in 1937, 


"Let’s nevertheless consider the origins of the ‘ghetto’. To many it may 
seem that Jews have been mercilessly sequestrated in ‘ghettos’ by cruel 
Poles or other Christians. The truth is that the ‘ghetto’ is a purely 
Jewish arrangement. The ‘erub ha-azaroth’, a chain or wire joining two, 
or more, homes permits the Jew to obviate some prescription regarding 
the Sabbath. Gradually entire Jewish districts were wired. In such 
manner Jews separated themselves from Christians." 254 


Adolf Eichmann stated in 1960, 


"I would not say I originated the ghetto system. That would be to claim 
too great a distinction. The father of the ghetto system was the orthodox 
Jew, who wanted to remain by himself. In 1939, when we marched into 
Poland, we had found a system of ghettos already in existence, begun 
and maintained by the Jews. We merely regulated those, sealed them off 
with walls and barbed wire and included even more Jews than were 
already dwelling in them. The assimilated Jew was of course very 
unhappy about being moved to a ghetto. But the Orthodox were pleased 
with the arrangement, as were the Zionists. The latter found ghettos a 
wonderful device for accustoming Jews to community living. Dr. 
Epstein from Berlin once said to me that Jewry was grateful for the 
chance I gave it to learn community life at the ghetto I founded at 
Theresienstadt, 40 miles from Prague. He said it made an excellent 
school for the future in Israel. The assimilated Jews found ghetto life 
degrading, and non-Jews may have seen an unpleasant element of force 
in it. But basically most Jews feel well and happy in their ghetto life, 
which cultivates their peculiar sense of unity." 255 


Polish Jews strongly resented any assertion that they ought to become Poles, 
and saw themselves only as Jews—Jews who spoke Yiddish, not Polish, 
Jews who followed Jewish law, not Polish law. Paul Scott Mowrer wrote in 
1921, 


"This cause [of popular sentiment against the Jews] is neither religious, 
as is often averred, nor economic, as many believe; it is political. It is 
based on the observation that the Jews, through innumerable 
transmutations of time and place, not only have kept their identity as a 
people, but have opposed a vigorous, if passive, resistence to most 
attempts at assimilation. The Jew, in short, is regarded as a foreigner, 
whose ‘laws are diverse from all people’; and as such, he is considered 
to be an enemy to the state. 


The underlying reason for Jewish exclusiveness is, perhaps, the law of 
Moses. The sole object of life, according to the teachings of the rabbis, 
is the knowledge and the practice of the law, for ‘without the law, 
without Israel to practise it, the world would not be. God would resolve 
it into chaos. And the world will know happiness only when it submits 
to the universal empire of the law, that is to say, to the empire of the 
Jews. In consequence, the Jewish people is the people chosen by God as 
the depository of his will and his desires.’ This strong and narrow spirit, 
instead of diminishing with the lapse of time, seemed only to increase; 
until, with the victory of the rabbis over the more liberal Jewish 
schismatists, in the fourteenth century, the doctors of the synagogue, 
says Bemard Lazare, ‘had reached their end. They had cut off Israel 
from the community of peoples; they had made of it a being fierce and 
solitary, rebellious to all law, hostile to all fraternity, closed to all 
beautiful, noble or generous ideas; they had made of it a nation small 
and miserable, soured by isolation, stupefied by a narrow education, 
demoralized and corrupted by an unjustifiable pride.’ [***] The Ghetto, 
which the Jews had formed of their own free will, was now imposed on 
them by force. [***] But though many Western European Jews have 
been more or less assimilated during the last hundred years, there are 
still many others who, though emancipated so far as external 
restrictions are concerned, have not desired, or have been unable, to 
shake off the clannishness, the peculiar mentality, inbred by twenty or 
thirty centuries of almost unbroken tradition; they may not go to 
synagogue, or even to the reformed tabernacle, but they would be 
repelled at the idea of marrying outside the race, and they preserve a 
special and seemingly ineradicable tenderness for their fellow Israelites, 
of no matter what social stratum, or what geographical subdivision. 
[***] The restrictive measures of the prevailing governments have 


merely served to accentuate a distinction ardently desired by the Jews 
themselves, whose devotion to both the civil and religious aspects of 
the Jewish Law is here as fervent as it is complete. The net result is that 
the typical Polish Jew, like the Lithuanian, Bessarabian, and Ukranian 
Jew, is a being absolutely apart from his Christian neighbors. [***] We 
are thus, in the end, brought squarely back again to the surmise from 
which we started, namely, that the Jewish question is, above all, 
political, and may indeed be reduced to this one inquiry: Is it, or is it 
not, possible to assimilate the Jews?" 256 


Napoleon Bonaparte stated, 


"The Jews must be considered as a nation, and not as a sect. They are a 
nation within a nation." 257 


Thomas Jefferson declared that Jews constitute a nation within a nation. 
Daniel J. Boorstein wrote in his book The Americans: The Colonial 
Experience, 


"The Society of Friends had become a kind of international conspiracy 
for Peace and for primitive Christian perfection. Some years after the 
Revolution, Thomas Jefferson called them ‘a religious sect . . . acting 
with one mind, and that directed by the mother society in England. 
Dispersed, as the Jews, they still form, as those do, one nation, foreign 
to the land they live in. They are Protestant Jesuits, implicitly devoted 
to the will of their superior, and forgetting all duties to their country in 
the execution of the policy of their order.’" 258 


Adolf Stoecker stated in 1879, 


"The Jews are and remain a people within a people, a state within a 
state, a separate tribe within a foreign race." 259 


Richard Gottheil, while not taking the harsh position that a Jew must be 
loyal only to Palestine, stated in 1898, 


"We believe that the Jews are something more than a purely religious 
body; that they are not only a race, but also a nation; though a nation 
without as yet two important requisites —- a common home and a 
common language." 260 


Gottheil repeated this in a pamphlet and also stated in 1898, 


"Zionism has sought and has found for us a basis which is a broader 
one than the religious one (and on which all religious distinctions 
vanish), that of race and of nationality. And even though we do not 
know it, and even though we refuse to recognize it, there are forces 
which are unconsciously making for the same end, working out in spite 
of us the will of Almighty God. Never before has such intelligent 
interest been taken by the Jews in their own past history. Germany has 
become honeycombed with societies for the study of Jewish history. 
Vienna, Hamburg, and Frankfurt have associations for the preservation 
of Jewish art. The Société des Etudes Juives, the American Jewish 
Historical Society, the Anglo-Jewish Historical Society, the 
Maccabeans in London, the Judaeans in New York, the Council of 
Jewish Women, the Chautauqua Assembly meetings—all of these and 
many others are working in the same direction. They are welding the 
people of Israel together once more. They are not religious societies, 
mark you. They rest upon the solid basis of common racial and national 
affinity. [***] Nay! it would seem to me that just those who are so 
afraid that our action will be misinterpreted should be among the 
greatest helpers in the Zionist cause. For those who feel no racial and 
national communion with the life from which they have sprung should 
greet with joy the turning of Jewish immigration to some place other 
than the land in which they dwell. They must feel, e.g., that a continual 
influx of Jews who are not Americans is a continual menace to the 
more or less complete absorption for which they are striving. But I must 
not detain you much longer. Will you permit me to sum up for you the 
position which we Zionists take in the following statements: We believe 
that the Jews are something more than a purely religious body; that they 


are not only a race, but also a nation; though a nation without as yet two 
important requisites—a common home and a common language." 261 


Max Nordau declared at least as early as 1905, 


"The first Zionist congress solemnly proclaimed in the face of the 
attentive world that the Jews are a nation, and that they do not desire to 
be absorbed by other nations." 262 


Rabbi Abraham Isaac Kook proclaimed, 


"After our race was weaned [***] This people was fashioned by God to 
speak of His Glory; it was granted the heritage of the blessing of 
Abraham so that it might disseminate the knowledge of God, and it was 
commanded to live its life apart from the nations of the world. [***] It 
is a grave error to be insensitive to the distinctive unity of the Jewish 
spirit, to imagine that the Divine stuff which uniquely characterizes 
Israel is comparable to the spiritual content of all the other national 
civilizations. [***] It is a fundamental error to [***] discard the concept 
that we are a chosen people. We are not only different from all the 
nations, set apart by a historical experience that is unique and 
unparalleled, but we are also of a much higher and greater spiritual 
order." 263 


Zionist leader Nachum Goldman stated, 


and, 


"Diaspora Jewry (all Jews outside Palestine) has to overcome the 
conscious or subconscious fear of so-called double loyalty. It has to be 
convinced that it is fully justified in tying up its destiny with Israel’s. It 
has to have the courage to reject the idea that Jewish communities owe 
loyalty only to the states where they live." 264 


"Judaism can have nothing in common with Germanism, if we go by 
the standards of race, history and culture, and the Germans have the 
right to prevent the Jews from intruding into the affairs of their folk. 
[***] The same demand I raise for the Jewish folk, as against the 
German. The tragedy of the situation consists in the fact that it is not 
yet possible to establish the rule whereby the Jews should be assisted to 
move toward their state in Palestine. The Jews are divided into two 
categories, those who admit that they belong to a race distinguished by 
a history thousands of years old and those who don’t. The latter are 
open to the charge of dishonesty. [***] It is true that the participation 
of Jews in subversive movements and in the overthrow of the German 
government in November, 1918, was extraordinarily strong. This is to 
be regretted since as a consequence of these activities, the Jewish 
people lost forces which could have been useful in its own folkist 
affairs." 265 


Before political Zionism took root, the cry that Jews form a nation within a 
nation was long considered an anti-Semitic outburst. Haman was quoted in 
Esther 3:8, and spoke about the segregationist practices and disloyalty of the 
ancient Jews, 


"And Haman said unto king Ahasuerus, There is a certain people 
scattered abroad and dispersed among the people in all the provinces of 
thy kingdom; and their laws are diverse from all people; neither keep 
they the king’s laws: therefore it is not for the king’s profit to suffer 
them." 


Tacitus wrote of his firsthand knowledge of the segregationist ancient Jews, 


"5. This worship, however introduced, is upheld by its antiquity; all 
their other customs, which are at once perverse and disgusting, owe 
their strength to their very badness. The most degraded out of other 
races, scorning their national beliefs, brought to them their 
contributions and presents. This augmented the wealth of the Jews, as 
also did the fact, that among themselves they are inflexibly honest and 
ever ready to shew compassion, though they regard the rest of mankind 


with all the hatred of enemies. They sit apart at meals, they sleep apart, 
and though, as a nation, they are singularly prone to lust, they abstain 
from intercourse with foreign women; among themselves nothing is 
unlawful. Circumcision was adopted by them as a mark of difference 
from other men. Those who come over to their religion adopt the 
practice, and have this lesson first instilled into them, to despise all 
gods, to disown their country, and set at nought parents, children, and 
brethren. Still they provide for the increase of their numbers. It is a 
crime among them to kill any newly-bom infant. They hold that the 
souls of all who perish in battle or by the hands of the executioner are 
immortal. Hence a passion for propagating their race and a contempt for 
death. They are wont to bury rather than to burn their dead, following in 
this the Egyptian custom; they bestow the same care on the dead, and 
they hold the same belief about the lower world. Quite different is their 
faith about things divine. The Egyptians worship many animals and 
images of monstrous form; the Jews have purely mental conceptions of 
Deity, as one in essence. They call those profane who make 
representations of God in human shape out of perishable materials. 
They believe that Being to be supreme and eternal, neither capable of 
representation, nor of decay. They therefore do not allow any images to 
stand in their cities, much less in their temples. This flattery is not paid 
to their kings, nor this honour to our Emperors. From the fact, however, 
that their priests used to chant to the music of flutes and cymbals, and 
to wear garlands of ivy, and that a golden vine was found in the temple, 
some have thought that they worshiped father Liber, the conqueror of 
the East, though their institutions do not by any means harmonize with 
the theory; for Liber established a festive and cheerful worship, while 
the Jewish religion is tasteless and mean." 266 


Friedrich Wilhelm Ghillany wrote in the 1840's, 


"[The Jews] have been an alien, foreign element within Germany for 
more than a thousand years. We must either help them towards the land 
of their fathers, or fuse completely with them. . . . But it would be best 
for Europe if they were to emigrate. . . to Palestine. . . or to America." 
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Edward Gibbon wrote in his The History of the Decline and Fall of the 
Roman Empire, 


"It has already been observed that the religious concord of the world 
was principally supported by the implicit assent and reverence which 
the nations of antiquity expressed for their respective traditions and 
ceremonies. It might therefore be expected that they would unite with 
indignation against any sect or people which should separate itself from 
the communion of mankind, and, claiming the exclusive possession of 
divine knowledge, should disdain every form of worship except its own 
as impious and idolatrous. The rights of toleration were held by mutual 
indulgence; they were justly forfeited by a refusal of the accustomed 
tribute. As the payment of this tribute was inflexibly refused by the 
Jews, and by them alone, the consideration of the treatment which they 
experienced from the Roman magistrates will serve to explain how far 
these speculations are justified by facts, and will lead us to discover the 
true causes of the persecution of Christianity. 


Without repeating what has been already mentioned of the reverence of 
the Roman princes and governors for the temple of Jerusalem, we shall 
only observe that the destruction of the temple and city was 
accompanied and followed by every circumstance that could exasperate 
the minds of the conquerors, and authorize religious persecution by the 
most specious arguments of political justice and the public safety. From 
the reign of Nero to that of Antoninus Pius, the Jews discovered a fierce 
impatience of the dominion of Rome, which repeatedly broke out in the 
most furious massacres and insurrections. Humanity is shocked at the 
recital of the horrid cruelties which [the Jews] committed in the cities of 
Egypt, of Cyprus, and of Cyrene, where [the Jews] dwelt in treacherous 
friendship with the unsuspecting natives;! 


[Footnote— In Cyrene they massacred 220,000 Greeks; in Cyprus, 
240,000; in Egypt, a very great multitude. Many of these unhappy 
victims were sawn asunder, according to a precedent to which David 
had given the sanction of his example. The victorious Jews devoured 
the flesh, licked up the blood, and twisted the entrails like a girdle 
round their bodies. See Dion Cassius, 1. lxviii. [c. 32] p. 1145.] 


and we are tempted to applaud the severe retaliation which was 
exercised by the arms of the legions against a race of fanatics whose 
dire and credulous superstition seemed to render them the implacable 
enemies not only of the Roman government, but of humankind.? 


[Footnote—Without repeating the well-known narratives of Josephus, 
we may learn from Dion (I. lxix. [c. 14] p. 1162) that in Hadrian’s war 
580,000 Jews were cut off by the sword, besides an infinite number 
which perished by famine, by disease, and by fire. ] 


The enthusiasm of the Jews was supported by the opinion that it was 
unlawful for them to pay taxes to an idolatrous master, and by the 
flattering promise which they derived from their ancient oracles that a 
conquering Messiah would soon arise destined to break their fetters and 
to invest the favorites of Heaven with the empire of the earth. It was by 
announcing himself as their long-expected deliverer, and by calling on 
all the descendants of Abraham to assert the hope of Israel, that the 
famous Barchochebas collected a formidable army with which he 
resisted during two years the power of the Emperor Hadrian.* 


[Footnote—For the sect of the Zealots see Basnage, Histoire des Juifs, 
l. i. c. 17; for the characters of the Messiah, according to the rabbis, 1. v. 
c. 11, 12, 13; for the actions of Barchochebas, |. vii. c. 12 [Hist, of 
Jews, iii. 115, etc.—M.]. 


Notwithstanding these repeated provocations, the resentment of the 
Roman princes expired after the victory, nor were their apprehensions 
continued beyond the period of war and danger. By the general 
indulgence of polytheism, and by the mild temper of Antoninus Pius, 
the Jews were restored to their ancient privileges, and once more 
obtained the permission of circumcising their children, with the easy 
restraint that they should never confer on any foreign proselyte that 
distinguishing mark of the Hebrew race.4 


[Footnote—lIt is to Modestinus, a Roman lawyer (I. vi. regular.), that we 
are indebted for a distinct knowledge of the edict of Antoninus. See 
Casaubon ad Hist. August, p. 27.] 


The numerous remains of that people, though they were still excluded 
from the precincts of Jerusalem, were permitted to form and to maintain 
considerable establishments both in Italy and in the provinces, to 
acquire the freedom of Rome, to enjoy municipal honors, and to obtain 
at the same time an exemption from the burdensome and expensive 
offices of society. The moderation or the contempt of the Romans gave 
a legal sanction to the form of ecclesiastical police which was instituted 
by the vanquished sect. The patriarch who had fixed his residence at 
Tiberias was empowered to appoint his subordinate ministers and 
apostles, to exercise a domestic jurisdiction, and to receive from his 
dispersed brethren an annual contribution.° 


[Footnote—See Basnage, Histoire des Juifs, |. iii. c. 2, 3. The office of 
patriarch was suppressed by Theodosius the younger. | 


New synagogues were frequently erected in the principal cities of the 
empire; and the Sabbaths, the fasts, and the festivals, which were either 
commanded by the Mosaic law or enjoined by the traditions of the 
rabbis, were celebrated in the most solemn and public manner.® 


[Footnote—We need only mention the Purim, or deliverance of the 
Jews from the rage of Haman, which, till the reign of Theodosius, was 
celebrated with insolent triumph and riotous intemperance. Basnage, 
Hist, des Juifs, 1. vi. c. 17, 1. viii. c. 6.] 


Such gentle treatment insensibly assuaged the stern temper of the Jews. 
Awakened from their dream of prophecy and conquest, they assumed 
the behavior of peaceable and industrious subjects. Their irreconcilable 
hatred of mankind, instead of flaming out in acts of blood and violence, 
evaporated in less dangerous gratifications. They embraced every 
opportunity of overreaching the idolaters in trade, and they pronounced 
secret and ambiguous imprecations against the haughty kingdom of 
Edom.’ 


[Footnote—According to the false Josephus, Tsepho, the grandson of 
Esau, conducted into Italy the army of A‘neas, King of Carthage. 
Another colony of Idumeans, flying from the sword of David, took 
refuge in the dominions of Romulus. For these, or for other reasons of 


equal weight, the name of Edom was applied by the Jews to the Roman 
empire.* 


“The false Josephus is a romancer of very modern date, though some of 
these legends are probably more ancient. It may be worth considering 
whether many of the stories in the Talmud are not history in a figurative 
disguise, adopted from prudence. The Jews might dare to say many 
things of Rome, under the significant appellation of Edom, which they 
feared to utter publicly. Later and more ignorant ages took literally, and 
perhaps embellished, what was intelligible among the generation to 
which it was addressed. Hist, of Jews, iii. 131. 


The false Josephus has the inauguration of the emperor, with the seven 
electors and apparently the pope assisting at the coronation! Pref. p. 
xxvi.—M.]" 268 


Historically, and by their own accounts, the Jews could only lawfully mix 
and intermarry with non-Jews as a deceit in order to subvert and destroy 
other peoples by pretending to be non-Jews, acting as crypto-Jews to 
forward Jewish interests in a host society through deception. For example, 
the Hebrew Bible tells the story of Esther, a crypto-Jewess who marries the 
Persian king Ahasuerus in order to use the force of government to subvert 
the Persians, hang Haman, and genocide 75,000 human beings as part of the 
commandment to completely exterminate the Amalekites. Esther 9:16-17: 


"16 But the other Jews that were in the king’s provinces gathered 
themselves together, and stood for their lives, and had rest from their 
enemies, and slew of their foes seventy and five thousand, but they laid 
not their hands on the prey, 17 On the thirteenth day of the month Adar; 
and on the fourteenth day of the same rested they, and made it a day of 
feasting and gladness." 


Jews celebrate their bloodlust and trickery as told in the story of Esther 
every year in their favorite holiday Purim, during which they get drunk and 
engage in symbolic cannibalism by eating Haman’s ears. Gibbon tells the 
story of Nero’s Jewish wife Poppea, who orchestrated the Jewish 
destruction of Rome by fire, and then scapegoated the Christians for her 
Jewish atrocity. 269 

Jewish segregation has been justified in many ways. The Jews often try to 
hide their racism by pretending that it is done for the benefit of mankind, 
allegedly because they are so much better than everyone else that they must 
remain separate and pure so that they can guide the allegedly inferior races, 
which Jewish mission they refer to as "Tikkun olam". The Jews insist upon 
destroying all other cultures, nations and religions as part of Tikkun olam 
which is the Jewish mission to destroy all traces of idolatry. 

For example, "Mentor" wrote in The Jewish Chronicle, on 22 September 
1922, on pages 13 and 14, in an article entitled, "‘What are the Jews 
Doing?’", 


"Our Separateness. 


What are the Jews doing? It is a pertinent and not an impertinent 
question; because it asks, though not in those words, how is the Jew 
justifying his existence? We elect to remain a separate people. In every 
country and in every land we segregate ourselves from our fellow- 
citizens, and throughout the ages we have obstinately (as our enemies 
term it), faithfully as we believe, kept ourselves apart as a separate 
people. For what? Some Jews will tell you that we have refused to 
assimilate in the sense of losing ourselves in the multitudes surrounding 
us, because we have all along been conscious of being a separate 
national entity. So we have maintained our separateness in the hope that 
some day our national being would be restored. This, put very broadly, 
is the attitude of Zionists and Jewish Nationalists. But all Jews are not 
one or the other. The majority are neither, or at least care not at all for 
either striving. Their idea of Jewish separateness is altogether another. 
They say that we Jews have kept apart in order to carry on, amid the 
nations of the world, a Jewish Mission. That mission, so it is claimed, 
comprises our weaning other peoples away from error of thought and 
sin of action to a true conception of God. It means that we have to urge 
the breaking up of all idols and securing allegiance alone to the 


Almighty Governor of the universe. Very well, let us accept, for the 
purpose of argument, the contention of these fellow Jews that their 
separateness is maintained alone for the Mission potentialities of our 
people. Then I would ask: What are they doing in the way of 
propagating that Mission? Some of them argue that although it is true 
they are not actively engaged in spreading the message of Israel, or in 
preaching its truths to those of other faiths, they are doing service to the 
mission passively in the living of their lives. Their example, they say, is 
even better than precept. Surely this is a paltering with the question; it 
is an excuse, a subterfuge, and it makes the whole idea of the Mission 
of Israel not alone the sham that it is with those who thus argue, but a 
ridiculous parody of every idea of the purpose and the object which any 
mission worthy of the name must have." 


Mentor’s quest was to trick non-Jews into surrendering their national 
sovereignty so that the Jews could gain their national sovereignty and rule 
the world. The Jews first made the nations war weary in WW I, then asked 
them to give up their nations so that they could obtain peace and fulfill the 
Jewish prophecy of Isaiah 2:4. 270 

According to their religion, Jews must NOT marry non-Jews. Leviticus 
20:26 states: 


"And ye shall be holy unto me: for I the LORD am holy, and have 
severed you from other people, that ye should be mine." 


Numbers 23:9 states: 


"For from the top of the rocks I see him, and from the hills I behold 
him: lo, the people shall dwell alone, and shall not be reckoned among 
the nations." 


Deuteronomy 7:2-3 states: 


"2 And when the LORD thy God shall deliver them before thee; thou 
shalt smite them, and utterly destroy them; thou shalt make no covenant 


with them, nor show mercy unto them: 3 Neither shalt thou make 
marriages with them; thy daughter thou shalt not give unto his son, nor 
his daughter shalt thou take unto thy son." 


I Kings 11:1-8 states, 


"But king Solomon loved many strange women, together with the 
daughter of Pharaoh, women of the Moabites, Ammonites, Edomites, 
Zidonians, and Hittites: 2 Of the nations concerning which the LORD 
said unto the children of Israel, Ye shall not go in to them, neither shall 
they come in unto you: for surely they will turn away your heart after 
their gods: Solomon clave unto these in love. 3 And he had seven 
hundred wives, princesses, and three hundred concubines: and his 
wives turned away his heart. 4 For it came to pass, when Solomon was 
old, that his wives turned away his heart after other gods: and his heart 
was not perfect with the LORD his God, as was the heart of David his 
father. 5 For Solomon went after Ashtoreth the goddess of the 
Zidonians, and after Milcom the abomination of the Ammonites. 6 And 
Solomon did evil in the sight of the LORD, and went not fully after the 
LORD, as did David his father. 7 Then did Solomon build an high place 
for Chemosh, the abomination of Moab, in the hill that is before 
Jerusalem, and for Molech, the abomination of the children of Ammon. 
8 And likewise did he for all his strange wives, which burnt incense and 
sacrificed unto their gods." 


Nehemiah 9:2; 13:3, 23-30 state: 


"9:2 And the seed of Israel separated themselves from all strangers, and 
stood and confessed their sins, and the iniquities of their fathers. [***] 
13:3 Now it came to pass, when they had heard the law, that they 
separated from Israel all the mixed multitude. [***] 13:23 In those 
days also saw I Jews that had married wives of Ashdod, of Ammon, 
and of Moab: 13:24 And their children spake half in the speech of 
Ashdod, and could not speak in the Jews’ language, but according to 
the language of each people. 13:25 And I contended with them, and 
cursed them, and smote certain of them, and plucked off their hair, and 


made them swear by God, saying, Ye shall not give your daughters unto 
their sons, nor take their daughters unto your sons, or for yourselves. 
13:26 Did not Solomon king of Israel sin by these things? yet among 
many nations was there no king like him, who was beloved of his God, 
and God made him king over all Israel: nevertheless even him did 
outlandish women cause to sin. 13:27 Shall we then hearken unto you 
to do all this great evil, to transgress against our God in marrying 
strange wives? 13:28 And one of the sons of Joiada, the son of Eliashib 
the high priest, was son in law to Sanballat the Horonite: therefore I 
chased him from me. 13:29 Remember them, O my God, because they 
have defiled the priesthood, and the covenant of the priesthood, and of 
the Levites. 13:30 Thus cleansed I them from all strangers, and 
appointed the wards of the priests and the Levites, every one in his 
business;" 


Malachi 2:10-12 states, 


"10 Have we not all one father? hath not one God created us? why do 
we deal treacherously every man against his brother, by profaning the 
covenant of our fathers? 11 Judah hath dealt treacherously, and an 
abomination is committed in Israel and in Jerusalem; for Judah hath 
profaned the holiness of the Lord which he loved, and hath married the 
daughter of a strange god. 12 The Lord will cut off the man that doeth 
this, the master and the scholar, out of the tabernacles of Jacob, and him 
that offereth an offering unto the Lord of hosts." 


The Jews of Judea knew that entire peoples could disappear, and that even to 
conquer another people could lead to intermarriage and the disappearance of 
one’s own people. This is clearly spelled out in Ezra 9: 


"Now when these things were done, the princes came to me, saying, 
The people of Israel, and the priests, and the Levites, have not separated 
themselves from the people of the lands, doing according to their 
abominations, even of the Canaanites, the Hittites, the Perizzites, the 
Jebusites, the Ammonites, the Moabites, the Egyptians, and the 
Amorites. 2 For they have taken of their daughters for themselves, and 


for their sons: so that the holy seed have mingled themselves with the 
people of those lands: yea, the hand of the princes and rulers hath been 
chief in this trespass. 3 And when I heard this thing, I rent my garment 
and my mantle, and plucked off the hair of my head and of my beard, 
and sat down astonied. 4 Then were assembled unto me every one that 
trembled at the words of the God of Israel, because of the transgression 
of those that had been carried away; and I sat astonied until the evening 
sacrifice. 5 And at the evening sacrifice I arose up from my heaviness; 
and having rent my garment and my mantle, I fell upon my knees, and 
spread out my hands unto the LORD my God. 6 And said, O my God, I 
am ashamed and blush to lift up my face to thee, my God: for our 
iniquities are increased over our head, and our trespass is grown up 
unto the heavens. 7 Since the days of our fathers have we been in a 
great trespass unto this day; and for our iniquities have we, our kings, 
and our priests, been delivered into the hand of the kings of the lands, 
to the sword, to captivity, and to a spoil, and to confusion of face, as it 
is this day. 8 And now for a little space grace hath been shewed from 
the LORD our God, to leave us a remnant to escape, and to give us a 
nail in his holy place, that our God may lighten our eyes, and give us a 
little reviving in our bondage. 9 For we were bondmen; yet our God 
hath not forsaken us in our bondage, but hath extended mercy unto us in 
the sight of the kings of Persia, to give us a reviving, to set up the house 
of our God, and to repair the desolations thereof, and to give us a wall 
in Judah and in Jerusalem. 10 And now, O our God, what shall we say 
after this? for we have forsaken thy commandments, 11 Which thou 
hast commanded by thy servants the prophets, saying, The land, unto 
which ye go to possess it, is an unclean land with the filthiness of the 
people of the lands, with their abominations, which have filled it from 
one end to another with their uncleanness. 12 Now therefore give not 
your daughters unto their sons, neither take their daughters unto your 
sons, nor seek their peace or their wealth for ever: that ye may be 
strong, and eat the good of the land, and leave it for an inheritance to 
your children for ever. 13 And after all that is come upon us for our evil 
deeds, and for our great trespass, seeing that thou our God hast 
punished us less than our iniquities deserve, and hast given us such 
deliverance as this; 14 Should we again break thy commandments, and 
join in affinity with the people of these abominations? wouldest not 


thou be angry with us till thou hadst consumed us, so that there should 
be no remnant nor escaping? 15 O LORD God of Israel, thou art 
righteous: for we remain yet escaped, as it is this day: behold, we are 
before thee in our trespasses: for we cannot stand before thee because of 
this." 


Ezra 10:9-14: 


"9 Then all the men of Judah and Benjamin gathered themselves 
together unto Jerusalem within three days. It was the ninth month, on 
the twentieth day of the month; and all the people sat in the street of the 
house of God, trembling because of this matter, and for the great rain. 
10 And Ezra the priest stood up, and said unto them, Ye have 
transgressed, and have taken strange wives, to increase the trespass of 
Israel. 11 Now therefore make confession unto the Lord God of your 
fathers, and do his pleasure: and separate yourselves from the people of 
the land, and from the strange wives. 12 Then all the congregation 
answered and said with a loud voice, As thou hast said, so must we do. 
13 But the people are many, and it is a time of much rain, and we are 
not able to stand without, neither is this a work of one day or two: for 
we are many that have transgressed in this thing. 14 Let now our rulers 
of all the congregation stand, and let all them which have taken strange 
wives in our cities come at appointed times, and with them the elders of 
every city, and the judges thereof, until the fierce wrath of our God for 
this matter be turned from us." 


Genesis 28:1, 6 states: 


"28:1 And Isaac called Jacob, and blessed him, and charged him, and 
said unto him, Thou shalt not take a wife of the daughters of Canaan. 
[***] 28:6 When Esau saw that Isaac had blessed Jacob, and sent him 
away to Padan-aram, to take him a wife from thence; and that as he 
blessed him he gave him a charge, saying, Thou shalt not take a wife of 
the daughters of Canaan;" 


Exodus 34:11-17 states (note that Zionist Jews have repeatedly committed 
such atrocities against Palestinians): 


"11 Observe thou that which I command thee this day: behold, I drive 
out before thee the Amorite, and the Canaanite, and the Hittite, and the 
Perizzite, and the Hivite, and the Jebusite. 12 Take heed to thyself, lest 
thou make a covenant with the inhabitants of the land whither thou 
goest, lest it be for a snare in the midst of thee: 13 But ye shall destroy 
their altars, break their images, and cut down their groves: 14 For thou 
shalt worship no other god: for the LORD, whose name is Jealous, is a 
jealous God: 15 Lest thou make a covenant with the inhabitants of the 
land, and they go a whoring after their gods, and do sacrifice unto their 
gods, and one call thee, and thou eat of his sacrifice; 16 And thou take 
of their daughters unto thy sons, and their daughters go a whoring after 
their gods, and make thy sons go a whoring after their gods. 17 Thou 
shalt make thee no molten gods." 


Deuteronomy 7:1-6 states, 


"When the Lord thy God shall bring thee into the land whither thou 
goest to possess it, and hath cast out many nations before thee, the 
Hittites, and the Girgashites, and the Amorites, and the Canaanites, and 
the Perizzites, and the Hivites, and the Jebusites, seven nations greater 
and mightier than thou; And when the Lord thy God shall deliver them 
before thee; thou shalt smite them, and utterly destroy them; thou shalt 
make no covenant with them, nor shew mercy unto them: Neither shalt 
thou make marriages with them; thy daughter thou shalt not give unto 
his son, nor his daughter shalt thou take unto thy son. For they will turn 
away thy son from following me, that they may serve other gods: so 
will the anger of the Lord be kindled against you, and destroy thee 
suddenly. But thus shall ye deal with them; ye shall destroy their altars, 
and break down their images, and cut down their groves, and burn their 
graven images with fire. For thou art an holy people unto the Lord thy 
God: the Lord thy God hath chosen thee to be a special people unto 
himself, above all people that are upon the face of the earth." 


The Jews have for thousands of years planned to make Jerusalem an 
absolutely segregated city in which non-Jews are forbidden to enter. Isaiah 
92:1 states, 


"Awake, awake; put on thy strength, O Zion; put on thy beautiful 
garments, O Jerusalem, the holy city: for henceforth there shall no more 
come into thee the uncircumcised and the unclean." 


Joel 3:16-17: 


"The LORD also shall roar out of Zion, and utter his voice from 
Jerusalem; and the heavens and the earth shall shake: but the LORD 
will be the hope of his people, and the strength of the children of Israel. 
So shall ye know that I am the LORD your God dwelling in Zion, my 
holy mountain: then shall Jerusalem be holy, and there shall no 
strangers pass through her any more." 


Jews demand that Jerusalem be absolutely segregated from the rest of 
humanity and they do this while hypocritically insisting that Jews be 
universally permitted religious freedom around the globe, be permitted 
citizenship and be enfranchised in all other lands. Yehoshafat Harkabi noted 
that Rabbi Meir Kahane wrote in modern times, 


"The Arabs of Israel are a desecration of God’s name. Their non- 
acceptance of Jewish sovereignty over the Land of Israel is a rejection 
of the sovereignty of the God of Israel and of his kingdom. Removing 
them from the land is therefore more than a political matter. It is a 
religious matter, a religious obligation to wipe out the desecration of 
God’s name. Instead of worrying about the reactions of the Gentiles if 
we act, we should tremble at the thought of God’s wrath if we do not 
act. Tragedy will befall us if we do not remove the Arabs from the land, 
since redemption can come at once in its full glory if we do, as God 
commands us. .. . Let us remove the Arabs from Israel and hasten the 
Redemption (Thorns in Your Eyes, pp. 244-245)." 271 


Yehoshafat Harkabi noted that Maimonides wrote long ago, 


and, 


"An affirmative precept is enjoined for the destruction of idolatry and 
its worshipers, and everything made for its sake. . . . In the Land of 
Israel, it is a duty actively to chase out idolatry until we have 
exterminated it from the whole of our country. Outside of the holy land, 
however, we are not so commanded; but only that whenever we acquire 
any territory by conquest, we should destroy all the idolatry found there 
(Hilkhot Avodah Zara, ch. 7:1)." 272 


"It is forbidden to show them mercy, as it was said, ‘nor show mercy 
unto them’ (Deut. 7:2). Hence, if one sees one of them who worships 
idols perishing or drowning, one is not to save him. ... Hence you learn 
that it is forbidden to heal idolators even for a fee. But if one is afraid of 
them or apprehends that refusal might cause ill will, medical treatment 
may be given for a fee but not gratuitously. . . . The foregoing rules 
apply to the time when the people of Israel live exiled among the 
nations, or when the Gentiles’ power is predominant. But when Israel is 
predominant over the nations of the world, we are forbidden to permit a 
gentile who is an idolator to dwell among us. He must not enter our 
land, even as a temporary resident; or even as a traveler, journeying 
with merchandise from place to place, until he has undertaken to keep 
the seven precepts which the Noachides were commanded to observe 
(Hilkhot Avodah Zara, ch. 10:8)." 273 


The Jews refer to Israel as a "Jewish State" and welcome in only those with 
Jewish blood. They even perform DNA tests to determine who is and who is 
not a Jew. The Israelis bar intermarriage between Jews and non-Jews. 

There are countless "Jewish organizations" of countless types. There are 
Jewish lobbies. There are the ADL, B’nai B’rith, The Jewish Defense 
League and AIPAC. There are Jewish news organizations and press 
agencies. There are Jewish cemeteries and segregated Jewish quarters 
around the globe. The Jews abide by their own laws and forbid a Jew to turn 
another Jew over to non-Jewish authorities and permit the murder of a Moser 


who would do so. A Jew believes it is a moral duty to lie in a Gentile court 
and is not punished with death for murdering a Goy. 


9 Kosher, FBI and KGB/FSB Neo-Nazis Advance the Zionist and 
Communist Causes 


Lenin famously stated that if you want to control the opposition, you should 
lead it. Jews and communists often pretend to be "anti-Semites" so that they 
can infiltrate any resistence to Jewish power. Once in place, they act as 
agents provocateur and propagandists for Jewish causes, including Vladimir 
Putin’s global Bolshevism. Often, their statements and manner are 
exaggerated and transparently phony. Given their role to subvert anti-Jewish 
causes into serving Jewish interests, they typically adopt hypocritical views 
and promote infighting and discord. These people are referred to as "kosher 
Nazis". 

Kosher Nazis attempt to dominate websites like bitchute, Stormfront, 
YouTube and the alternative media in general, and promote Putin and 
Donald Trump, who view place Israel first, far above Russia and America. 
They are today largely a part of Putin’s troll army and Trump’s cheerleading 
squad and pretend to be sincere National Socialists. These trolls often create 
user names in German, or adopt the names of famous Nazis. Despite the fact 
that they pretend to oppose undue and disproportionate Jewish influence, 
they defend Trump’s thoroughly Jewish administration and family, and 
promote KGB communist Vladimir Putin as if a god who will save the 
White Race by destroying the West. Veiled in Nazi regalia, they don 
Bolshevik dress and attempt to manipulate public opinion to favor Putin, 
Russia, North Korea and previously Red China, as if this communist bloc 
opposes the "New World Order" and globalism, when in fact it is the 
manifestation of the messianic Jewish world order. They take hypocritical 
stances, at once pretending to be Nazis, while promoting the antithesis of the 
Nazis’ anti-communist and anti-Slavic beliefs—while promoting Putin, 
Russia and formerely Red China—and not infrequently Israel and Benjamin 
Netanyahu. Hitler attacked the Soviet Union on the pretext that the 
Bolsheviks would invade the West and destroy it, but Putin’s kosher Nazis 
rail against the West and call for Putin to destroy it in order to redeem it. 
Today, they are uniformly attacking Red China in line with the Communists’ 


plan to fake the fall of Red China, just as the Communists faked the fall of 
the Soviet Union. 

On the one hand, the kosher Nazi Putin supporters are grossly hypocritical in 
their apologetics for Jewish controlled politicians including Trump and 
Putin, and their hatred of the West and glorification of Russia, North Korea 
and formerly Red China; on the other hand Putin is grossly hypocritical in 
his support of these groups in the West, while criminalizing the exact same 
conduct in Russia. Putin is obviously creating a controlled opposition in 
these kosher Nazi groups and using them to propagandize, subvert and 
destabilize the West. At first they claimed the West is dead. Then they did a 
volte-face and supported Trump and his Make America Great Again 
campaign. 

Whereas the neo-Nazis who troll for Putin in the West receive his support, 
KGB Putin has made nationalism and antisemitism illegal in Russia, just like 
Bolshevik Lenin did immediately after he took over Russia. Cnaan Liphshiz 
and Talia Lavin wrote, 


"Under Putin, harsh laws have led to a crackdown on ultranationalist 
groups that once had flourished in Russia." 274 


Putin has violated the fundamental human right of free speech and made it 
illegal to quote the Bible in any way which is critical of the Jews. Israeli 
National News reported on 10 December 2015, 


"At the initiative of Russian President Vladimir Putin, the Duma 
(Russian Parliament) has legislated a law outlawing ‘distorted and/or 
extremist’? commentary of Scriptures. 


The purpose of the unusual law, it is widely understood, is the 
prevention of cynical advantage being taken of Biblical verses for anti- 
Semitic purposes." 275 


Putin promotes Holocaust awareness and has made it illegal in Russia to 
criticize the official Soviet-Jewish narrative of the Second World War. Putin 
hosts enormous antifascist parades and commemorates the Soviet destruction 
of Nazi Germany, while pitting the KGB/FSB controlled National 


Bolsheviks/neo-Nazis of America against the Communist group Antifa. 
Reporting for Reuters, on 5 May 2014, Alexei Anishchuk wrote, 


"Russian President Vladimir Putin signed a law on Monday making the 
denial of Nazi crimes and distortion of the Soviet Union’s role in the 
World War Two a criminal offence punishable by up to five years in 
jail." 276 


Putin donated a month’s salary to the construction of the Moscow Jewish 
Museum and Tolerance Center. Ellen Barrynov wrote in an article, "In Big 
New Museum, Russia Has a Message for Jews: We Like You" published in 
the New York Times, on 8 November 2012, 


"Mr. Putin has extended his personal support to the lavish project, 
donating a month’s salary for its construction, which cost around $50 
million. In part because of its scale — organizers say it is the largest 
Jewish history museum in the world — the project is meant to convey a 
powerful message to Jews whose ancestors fled or emigrated: Russia 
wants you back." 277 


Putin has intimidated the entire nation of Russia out of doing exactly what 
he promotes in the West. He does this in order to bring the Jews of the world 
closer to Russia and to drive them away from the West. Lev Krichevksy, 
wrote in an article, "In Putin’s return, Russian Jews see stability" published 
by the Jewish Telegraph Agency, on 4 October 2011, 


"[Berel] Lazar said Putin should be credited for driving anti-Semitism 
out of Russian political discourse. 


Politicians in today’s Russia ‘would not risk taking anti-Semitic or a so- 
called anti-Zionist stand,’ Lazar said. ‘Any impartial observer should 
acknowledge Putin’s big role in this.’" 278 


Ever in search of an excuse to invade the Baltics and discredit the West, 
Putin condemned a neo-Nazi march in tiny Latvia and used it as a pretext to 


condemn Western Civilization. The Deutsche Welle staff wrote in an article, 
"Putin Accuses Europe of Ignoring Nazism in the Baltics" published in 
Deutsche Welle, on 10 November 2007, 


“Some facts which we come up against in several countries of eastern 
Europe have provoked open astonishment and incomprehension,’ Putin 
said. “The activities of the Latvian and Estonian authorities openly 
connive at the glorification of Nazis and their accomplices. But these 
facts remain unnoticed by the European Union.’ 


In 2006, Latvian officials banned an annual parade that glorifies the 
Latvian Waffen SS against Russia’s Red Army. Some far right 
supporters marched anyway. 


[***] 


Putin noted that since Estonia’s independence in 1991, ‘not a single 
Nazi criminal has been condemned.’" 279 


Putin’s use of kosher Nazis to destabilize the West and provide a pretext for 
self glorification at home is not a new phenomena. The KGB and Russian 
controlled Czechoslavakian Intelligence service created the false flag neo- 
Nazi Kampfverband fiir unabhdngiges Deutschland as a ruse to discredit the 
West and provide cover for Communist activities. Everett L. Wheeler wrote, 


"An example of a ‘camouflage maneuver’ occurred in 1957, when the 
wife of a French administrator was murdered by a bomb disguised as a 
box of cigars for her husband. The act was blamed on a West German 
Neo-Nazi group, the Kampfverband ftir unabhdngiges Deutschland, but 
in reality the perpetrators were the Czechoslovak intelligence service. 
In its early days camouflage maneuvers often characterized PLO 
activities, but more recently the situation is reversed and the PLO 
suffers the blame for the acts of others." 280 


William Norman Grigg wrote, 


"In the early post-war era, Soviet propaganda tirelessly associated anti- 
communists with the late Nazi regime, and covert efforts were 
undertaken to create controlled neo-Nazi ‘opposition’ groups. In his 
book The Deception Game: Czechoslovak Intelligence in Soviet 
Political Warfare, former Czech intelligence officer Ladislav Bittman 
described the creation of a KGB-controlled West German neo-Nazi 
front called Kampfverband fur Unabhangiges Deutschland (Fighting 
Group for an Independent Germany). The Group appeared out of 
nowhere in 1956; in 1957, the faux fascists attempted to assassinate 
Andre-Marie Tremeaud, a French official, as a means of inciting anti- 
German sentiment in France. 


Bittman explained that ‘Moscow needed a new opportunity to point to 
the growth of fascism in the German Federal Republic and, with the 
help of this specter, to intimidate West Germany’s European and 
overseas allies. Under the direction of Soviet advisers, the 
Czechoslovak intelligence service carried out an action entailing the 
fullest possible use of current methods of black propaganda as well as 
assassination. The intent was to prove to the world public that the 
German Federal Republic was a fascist seedbed; the Kampfverband fur 
Unabhangiges Deutschland was created ... to produce fascist 
propaganda on a large scale.’ In fact, according to Bittman, the Soviet- 
controlled neo-Nazi group was able to enlist the help of real Nazis to 
disseminate the group’s propaganda. The Group’s attempt to kill 
Tremeaud misfired, killing the official’s wife instead. Notes Bittman, 
‘Public discussion of the Kampfverband as a possible instigator of Mrs. 
Tremeaud’s murder was so widespread that the USSR could openly join 
the fray without fearing that the French public and investigatory 
agencies could deduce Soviet involvement in the matter.’" 281 


The American Government and Jewish organizations have also played a 
substantial role in turning groups resistant to Jewish corruption against 
themselves. The KKK and Aryan Nations have been thoroughly infiltrated 
by the FBI. White Nationalist radio host Hal Turner worked as an informant 
for the FBI. 

Several Jews have become the very public faces of Nazism in America, 
often receiving undue attention from the media and government. Frank 


Collin founded the National Socialist Party of America and wanted to 
conduct a march through heavily Jewish Skokie, Illinois. The undue 
attention he received in the media and government created tremendous 
sympathy for the Jews, Zionism and Israel. Collin’s father revealed that he 
had changed his name from Cohen to Collin and was a "Holocaust survivor". 
Jeffrey Kaplan wrote, 


"Lauck’s current loner status in the world of American National 
Socialism may have been the result of an ill-starred alliance with Frank 
Collin, the head of the National Socialist Party of America (NSPA) in 
Chicago in the late 1970s. Collin’s reign ended ingloriously, although 
hardly atypically. First, it was revealed that Collin was half-Jewish—his 
father had been a prisoner in the Nazi concentration camp at Dachau. 
As if this wasn't enough, Harold Covington, his rival for NSPA ‘power,’ 
made the fortuitous discovery (while rifling through Collin's desk) that 
the half-Jewish fuehrer also had a weakness for pedophilia and did not 
hesitate to photograph his dalliances with a number of young boys." 
282 


Davis Wolfgang Hawke (born Andrew Britt Greenbaum) came to be known 
as a "kosher Nazi" after founding the American Nationalist Party. Brian 
McWilliams wrote, 


"[***] Davis Wolfgang Hawke, a former white-power activist who 
renounced his birth name, Andrew Britt Greenbaum, in 1996 at the age 
of 18. But in the late 90s Hawke also went by the moniker Bo Decker. 
At the time, he was head of the Knights of Freedom Nationalist Party, 
one of the fastest growing neo-Nazi groups in the United States, which 
he later renamed the American Nationalist Party while a student at 
Wofford College in South Carolina. 


But he hasn’t really used the names Decker or Hawke online for years. 
Those identities imploded in 1999, shortly after word got out that his 
father was a Jew from the Boston suburbs, and people started calling 
him a ‘kosher Nazi.’ The ANP and its leader crawled quietly under a 
rock." 283 


Daniel Burros was a Jew who worked with George Lincoln Rockwell in the 
1960's in the American Nazi Party which Rockwell founded, and in which 
Burros was a prominent member. Burros later joined the United Klans of 
America. Dan Burros committed suicide when the New York Times revealed 
that he was a Jew. Rockwell received tremendous media coverage, despite 
the fact that his party had a mere 500 members, one of whom assassinated 
him. 284 

Many in the "alt right" and "White Nationalist" leadership are formerly hard 
left egalitarians, who did a sudden volte-face at some point in their lives. A 
surprisingly large number of them have lived in or traveled extensively 
through the nations of the USSR and Red China. Among these, many 
promote and apologize for Putin. This is especially odd given that some of 
these people are those who strongly speak out against Bolshevik atrocities 
and Communism as Jewish plots to harm Whites. How can they be 
apologists for KGB Putin and his hatred of Western Civilization, while they 
pretend to promote Wester Civilization? How can they sponsor Putin’s 
reconstruction of the Soviet Union, Putin’s support of Israel and Jewry, and 
Putin’s and suppression of the rights of Holocaust revisionists and Russian 
nationalists? 

The following articles touch upon some of the figures who support Putin, 
while publicly opposing the very stances Putin takes in Russia and Israel; 
including Matthew Heimbach, Richard Spencer, David Duke and Kevin 
MacDonald: 


Natasha Bertrand, "‘A model for civilization’: Putin’s Russia has emerged as 
‘a beacon for nationalists’ and the American alt-right", The Business Insider, 
(10 December 2016): 


http://www. businessinsider.com/russia-connections-to-the-alt-right-2016-11 


"kmoorh", "The threesome from hell. Putin, Trump & the neo-Nazi ‘alt- 
right’", The Daily Kos, (17 December 2016): 


http://www.dailykos.com/story/2016/12/17/1609931/-The-threesome-from- 
hell-Putin-the-neo-Nazis-and-their-ties-to-Trump 


In 2012, Andrew Anglin hosted a website which he called "Total Fascism". 
This website once featured an image of an attractive Russian woman in a 
Soviet uniform. Shortly before starting this venture, Anglin appeared on 
Iconoclast radio with host Paul Ironshore, and Anglin stated, inter alia, 285 


"T think the white race should be bred out." 
"T think white people are dangerous!" 


"I’m only attracted to black girls, honestly." 


Anglin later founded the website "Daily Stormer". He has received 
tremendous coverage on mainstream media and in the American 
Government. Anglin promoted Putin and Trump and hosted a "troll army", 
much like Vladimir Putin and the KGB/FSB. 286 

Both the neo-Nazis and the Antifa demean and degrade the West. They both 
call upon us to look to Putin and Russia to save us from our allegedly 
horrible selves. Both the neo-Nazis and Antifa demand we abandon human 
rights and eliminate the First Amendment and other constitutional 
guarantees of our fundamental rights. Both are Socialists, Bolsheviks and 
insist upon State control over the lives and capital of citizens. 

Again and again, I have witnessed foreign leaders hostile to the US 
presented as if saviors to the American People by the neo-Nazi, anti-Zionist, 
Libertarian and Antifa movements. They have relentlessly claimed that 
America is dead and that it is better if things get worse. Their messages were 
classic KGB propaganda meant to demean and demoralize us in favor of our 
enemies. They try to break our bonds to our national heritage and place our 
fate in the hostile hands of the KGB/FSB. They scapegoat America for 
Russian crimes and apologize for Putin. They call upon us to hate our 
Founding Fathers and Abraham Lincoln, our nation, and instead pretend to 
be German Nazis or Russian Bolsheviks, this in the name of fighting 
internationalism and globalism. 

KGB defector Yuri Bezmenov explained this process of Communist 
subversion and the Bolshevik overthrow of countries. Bezmenov described 
how "sleepers" would emerge to lead dissident groups that criticize the 
social order and demand changes. It did not matter what goals the opposition 
stated, only that their presence and message served to cause disorder and 


"destabilization" that led to a "crisis" during which the targeted country 
could no longer function. At that point, the Communists would impart a civil 
war, or invade the weakened nation. 

After destroying the country, the Communists would begin a process of 
"normalization" where those who helped them instigate the crisis were 
eliminated. The society would then return to a functional state that could 
only be altered with military force from without the nation. 

Bezmenov also described how the Communists "demoralize" the citizens of 
a nation they have targeted for ruin, by making it impossible for them to 
arrive at rational conclusions based on facts. The Communists claim that all 
news and politicians are "fake". They claim that all events such as terrorist 
attacks are staged by "crisis actors" and that nothing is real. In this way, they 
make it impossible for citizens to form rational opinions as to what actions 
they should take to preserve their nation. 

The KGB/FSB, under Putin, are using the conflicts they manufacture 
between "fascists" and "antifascists", or Antifa to generate the process of 
demoralization and destabilization in the West. Both sides of this staged 
conflict demand that Westerners see themselves as if an evil force that must 
be purged from humanity, and to look to their mortal enemies as if their 
saviors for exterminating them, their families, their communities and their 
countries. 


10 The Nazis Rescue Rebbe Schneerson 


Yehuda Bauer wrote in his article, "The Lubavitcher Rebbe, Rabbi 
Menachem Schneerson described the Holocaust by comparing God to a 
surgeon who amputates a patient’s limb in order to save his life.", Haaretz, 
(1 June 2007), https://www. haaretz.com/1.4823447 


"On the subject of the Holocaust, the Rebbe wrote as follows: ‘It is 
clear that ‘no evil descends from Above,’ and buried within torment 
and suffering is a core of exalted spiritual good. Not all human beings 
are able to perceive it, but it is very much there. So it is not impossible 
for the physical destruction of the Holocaust to be spiritually beneficial. 
On the contrary, it is quite possible that physical affliction is good for 
the spirit’ (‘Mada Ve'emuna,’ Machon Lubavitch, 1980, Kfar Chabad). 


Schneerson goes on to compare God to a surgeon who amputates a 
patient’s limb in order to save his life. The limb ‘is incurably diseased 
... [The Holy One Blessed Be He, like the professor-surgeon...seeks the 
good of Israel, and indeed, all He does is done for the good.... In the 
spiritual sense, no harm was done, because the everlasting spirit of the 
Jewish people was not destroyed.’ 


The Rebbe’s stance, therefore, is clear: The Holocaust was a good thing 
because it lopped off a disease-ravaged limb of the Jewish people—in 
other words, the millions who perished in the Holocaust—in order to 
cleanse the Jewish people of its sins. 


[ae] 


His remarks, Schneerson explained, were based on the Torah. Hitler 
was a messenger of God in the same sense that Nebuchadnezzar is 
called ‘God’s servant’ in the Book of Jeremiah (chapter 25). The 
‘surgery’ he spoke of was such a massive corrective procedure that the 
suffering (i.e., the murder of the Jews) was minor compared to its 
curative effect. 


[ee] 


The ‘King Messiah’ did not deny the Holocaust. He justified it." 


In 1997, Alan Dershowitz wrote in his book The Vanishing American Jew: 
In Search of Jewish Identity for the Next Century, 


"This book is a call to action for all who refuse to accept our 
demographic demise as inevitable. It is a demand for a new Jewish state 
of mind capable of challenging the conventional wisdom that Judaism 
is more adaptive to persecution and discrimination than it is to an open, 
free, and welcoming society—that Jews paradoxically need enemies in 
order to survive, that anti-Semitism is what has kept Judaism alive. This 
age-old perspective on Jewish survival is illustrated by two tragic 
stories involving respected rabbinical leaders. 


The first story takes place in 1812, when Napoleon was battling the 
czar for control of the Pale of Settlement (the western part of czarist 


Russia), where millions of Jews were forced to live in crowded poverty 
and under persecution and discrimination as second-class subjects. A 
victory for Napoleon held the promise of prosperity, first-class 
citizenship, freedom of movement, and an end to discrimination and 
persecution. A victory for the czar would keep the Jews impoverished 
and miserable. The great Hasidic rabbi Shneur Zalman—the founder of 
the Lubavitch dynasty—stood up in his synagogue on the first day of 
Rosh Hashanah to offer a prayer to God asking for help for the leader 
whose victory would be good for the Jews. Everyone expected him to 
pray for Napoleon. But he prayed for the czar to defeat Napoleon. In 
explaining his counterintuitive choice, he said: ‘Should Bonaparte win, 
the wealth of the Jews will be increased and their [civic] position will 
be raised. At the same time their hearts will be estranged from our 
Heavenly Father. Should however our Czar Alexander win, the Jewish 
hearts will draw nearer to our Heavenly Father, though the poverty of 
Israel may become greater and his position lower.’" 287 


Shneur Zalman, who created Chabad Lubavitch and promoted antisemitism 
aS a Means to prevent assimilation and apostasy, also created the dogma that 
there would be seven Rebbes and the seventh would herald the coming of 
the Jewish messiah and the messianic age. Zalman was himself the first 
Rebbe. A part-Jewish Nazi named Ernst Bloch together with Admiral 
Wilhelm Canaris Chief of the Abwehr rescued the sixth Rebbe Joseph Isaac 
Schneersohn from the Soviets and delivered him to America. 288 

The Lubavitchers are extremely politically powerful. Not only do they 
control Vladimir Putin, Donald Trump’s daughter Ivanka, and son-in-law 
Jared Kushner paid their respects to the seventh Rebbe Menachem Mendel 
Schneerson, whom many Lubavitchers believe is the Jewish messiah, despite 
the fact that he is dead. 

Vladimir Putin has made Chabad Lubavitch the ruling Jewish force in 
Russia, and Lubavitcher rabbi Berel Lazar is often referred to as "Putin’s 
rabbi". Like Shneur Zalman and like the Zionists of Hitler’s time, Putin is 
promoting antisemitism and neo-Nazis abroad, and the neo-Nazis laud him 
and Donald Trump, while denigrating the West and NATO. Is this a mere 
coincidence, or is it the manifestation of the same Jewish strategy used over 


and over again? Just as in the case of Hitler, Nazis are used to forward 
Zionist and Communist causes. Esau hates Jacob. Jacob tricks Esau. 

The seventh and final Lubavitcher Rebbe Mendel Menachem Schneerson 
not only justified the Holocaust, he personally benefitted from it. A part- 
Jewish Nazi named Ernst Bloch rescued the sixth Rebbe Joseph Isaac 
Schneersohn and delivered him to America. 289 Many Chabad Lubavitch 
Jews believe that the seventh Rebbe would become the Jewish messiah and 
usher in the Jewish messianic age. The Nazis ensured that this lineage, one 
that would produce the messiah of the Jews, would survive and thrive in 
America and provide the Jews with their messiah. 

The sixth Rebbe chose the seventh Rebbe Menachem Mendel Schneerson. 
The Nazis could have prevented the continuation of this lineage meant to 
produce the Jewish messiah. Instead, the Nazis ensured that the Jews would 
be successful not only in spreading Communism across Eastern Europe, not 
only in taking Palestine, but in producing their messiah to rule the world. 
The US Congress honored this "Jewish messiah" Menachem Mendel 
Schneerson by declaring the Jewish Noahide laws the law of the land in 
America, in violation of the First Amendment to the US Constitution which 
forbids any law respecting an establishment of religion, or prohibiting the 
free exercise thereof: 


"--H.J.Res.104-- 

H.J.Res.104 

One Hundred Second Congress of the United States of America 
AT THE FIRST SESSION 


Begun and held at the City of Washington on Thursday, the third day of 
January, one thousand nine hundred and ninety-one 


Joint Resolution 
To designate March 26, 1991, as ‘Education Day, U.S.A.’. 


Whereas Congress recognizes the historical tradition of ethical values 
and principles which are the basis of civilized society and upon which 


our great Nation was founded; 


Whereas these ethical values and principles have been the bedrock of 
society from the dawn of civilization, when they were known as the 
Seven Noahide Laws; 


Whereas without these ethical values and principles the edifice of 
civilization stands in serious peril of returning to chaos; 


Whereas society is profoundly concerned with the recent weakening of 
these principles that has resulted in crises that beleaguer and threaten 
the fabric of civilized society; 


Whereas the justified preoccupation with these crises must not let the 
citizens of this Nation lose sight of their responsibility to transmit these 
historical ethical values from our distinguished past to the generations 
of the future; 


Whereas the Lubavitch movement has fostered and promoted these 
ethical values and principles throughout the world; 


Whereas Rabbi Menachem Mendel Schneerson, leader of the Lubavitch 
movement, is universally respected and revered and his eighty-ninth 
birthday falls on March 26, 1991; 


Whereas in tribute to this great spiritual leader, ‘the rebbe’, this, his 
ninetieth year will be seen as one of ‘education and giving’, the year in 
which we turn to education and charity to return the world to the moral 
and ethical values contained in the Seven Noahide Laws; 


and Whereas this will be reflected in an international scroll of honor 
signed by the President of the United States and other heads of state: 


Now, therefore, be it Resolved by the Senate and House of 
Representatives of the United States of America in Congress 
assembled, That March 26, 1991, the start of the ninetieth year of Rabbi 
Menachem Schneerson, leader of the worldwide Lubavitch movement, 
is designated as ‘Education Day, U.S.A.’. The President is requested to 


issue a proclamation calling upon the people of the United States to 
observe such day with appropriate ceremonies and activities. 


Speaker of the House of Representatives. 
Vice President of the United States and 


President of the Senate." 29 


The Rebbes of the Lubavitch line not only were unsympathetic to the Jews 
who endured the Holocaust, they hated all Gentiles and viewed them as 
inherently evil. The Jewish Noahide laws declare that all Christians must be 
beheaded and forbid idol worship and polytheism. 291 The ISIS terrorists 
Putin commands cut off Christians’ heads on a regular basis in fulfilment of 
the Noahide laws. 

Donald Trump’s Jewish daughter and son in law, Ivanka Trump and Jared 
Kushner, visited Rebbe Schneerson’s grave on 5 November 2016. Rebbe 
Schneerson was virulently anti-Gentile and anti-Christian. 292 

Vladimir Putin made Chabad Lubavitch the controlling Jewish force in 
Russia. Putin made his close friend Chabad Rabbi Berel Lazar the Chief 
Rabbi of Russia. Rabbi Lazar is also chairman of the Federation of Jewish 
Communities of Russia and the Federation of Jewish Communities of the 
CIS. 

Israel Shahak and Norton Mezvinsky quoted Gentile-hating Rebbe 
Schneerson and translated his words from Hebrew into English in their book 
Jewish Fundamentalism in Israel (Pluto Middle Eastern Series), Pluto Press, 
United Kingdom, (1999), pp. 59-61, 


"A modem and influential expression of the attitudes derived above is 
evident in the teachings and writings of the late ‘Lubovitcher Rebbe,’ 
Rabbi Menachem Mendel Schneerson, who headed the Chabad 
movement and wielded great influence among many religious Jews in 
Israel as well as in the United States. Schneerson and his Lubovitch 
followers are Haredim; nevertheless, they involved themselves in 
Israel’s political life and shared many concepts with Gush Emunim and 
the NRP. The ideas of Rabbi Schneerson that appear below are taken 
from a book of his recorded messages to followers in Israel, titled 


Gatherings of Conversations and published in the Holy Land in 1965. 
During the subsequent three decades of his life until his death, Rabbi 
Schneerson remained consistent; he did not change any of the opinions. 
What Rabbi Scheerson taught either was or immediately became 
official, Lubovitch, Hassidic belief. Regarding the non-Jew the 
Lubovitcher Rebbe’s views were clear even if a bit disorderly: 


‘In such a manner the Halacha, stipulated by the Talmud, showed that a 
non-Jew should be punished by death if he kills an embryo, even if the 
embryo is non-Jewish, while the Jew should not be, even if the embryo 
is Jewish. As we [the talmudic sages] learn from Exodus 22:21, 
beginning with the words ‘and if any mischief will follow.” This 
quoted verse is a part of a passage beginning in verse 21, describing 
what should be done ‘if men strive and hurt a woman with child,’ thus 
damaging the embryo. Verse 22, whose beginning is quoted by the 
Lubovitcher Rebbe, says in full: ‘And if any mischief will follow, then 
you shall give soul for soul.’ (Some English translations use the 
wording ‘life for life’ instead of ‘soul for soul.’) The above stated 
difference in the punishment of a Jew and a non-Jew for the same crime 
is common in the Talmud and Halacha. The Lubovitcher Rebbe 
continued: 


‘The difference between a Jewish and a non-Jewish person stems from 
the common expression: ‘Let us differentiate.’ Thus, we do not have a 
case of profound change in which a person is merely on a superior 
level. Rather, we have a case of ‘let us differentiate’ between totally 
different species. This is what needs to be said about the body: the body 
of a Jewish person is of a totally different quality from the body of 
[members] of all nations of the world ... The Old Rabbi [a pseudonym 
for one of the holy Lubovitch rabbis] explained that the passage in 
Chapter 49 of Hatanya [the basic book of Chabad]: ‘And you have 
chosen us’ [the Jews] means specifically that the Jewish body was 
chosen [by God], because a choice is thus made between outwardly 
similar things. The Jewish body ‘looks as if it were in substance similar 
to bodies of non-Jews,’ but the meaning ... is that the bodies only seem 
to be similar in material substance, outward look and superficial quality. 
The difference of the inner quality, however, is so great that the bodies 
should be considered as completely different species. This is the reason 


why the Talmud states that there is an halachic difference in attitude 
about the bodies of non-Jews [as opposed to the bodies of Jews] ‘their 
bodies are in vain.’ .. . An even greater difference exists in regard to 
the soul. Two contrary types of soul exist, a non-Jewish soul comes 
from three satanic spheres, while the Jewish soul stems from holiness. 


As has been explained, an embryo is called a human being, because it 
has both body and soul. Thus, the difference between a Jewish and a 
non-Jewish embryo can be understood. There is also a difference in 
bodies. The body of a Jewish embryo is on a higher level than is the 
body of a non-Jew. This is expressed in the phrase ‘let us differentiate’ 
about the body of a non-Jew, which is a totally different kind. The same 
difference exists in regard to the soul: the soul of a Jewish embryo is 
different than the soul of a non-Jewish embryo. We therefore ask: Why 
should a non-Jew be punished if he kills even a non-Jewish embryo 
while a Jew should not be punished even if he kills a Jewish embryo? 
The answer can be understood by [considering] the general difference 
between Jews and non-Jews: A Jew was not created as a means for 
some [other] purpose; he himself is the purpose, since the substance of 
all [divine] emanations was created only to serve the Jews. ‘In the 
beginning God created the heavens and the earth’ [Genesis 1:1] means 
that [the heavens and the earth] were created for the sake of the Jews, 
who are called the ‘beginning.’ This means everything, all 
developments, all discoveries, the creation, including the ‘heavens and 
the earth’— are vanity compared to the Jews. The important things are 
the Jews, because they do not exist for any [other] aim; they themselves 
are [the divine] aim.’ 


After some additional cabbalistic explanation the Lubovitcher Rebbe 
concluded: 


‘Following from what has already been said, it can be understood why a 
non-Jew should be punished by death if he kills an embryo and why a 
Jew should not be punished by death. The difference between the 
embryo and a [baby that was] born is that the embryo is not a self- 
contained reality but rather is subsidiary; either it is subsidiary to its 
mother or to the reality created after birth when the [divine] purpose of 
its creation is then fulfilled. In its present state the purpose is still 


absent. A non-Jew’s entire reality is only vanity. It is written, ‘And the 
strangers shall stand and feed your flocks’ [Isaiah 61: 5]. The entire 
creation [of a non-Jew] exists only for the sake of the Jews. Because of 
this a non-Jew should be punished with death if he kills an embryo, 
while a Jew, whose existence is most important, should not be punished 
with death because of something subsidiary. We should not destroy an 
important thing for the sake of something subsidiary. It is true that there 
is a prohibition against [hurting] an embryo, because it is something 
that will be born in the future and in a hidden form already exists. The 
death penalty should be implicated only when visible matters are 
affected; as previously noted, the embryo is merely of subsidiary 
importance.’" 


Putin, like Schneersohn, believes that Jews are superior to Christians and 
Muslims, and that it was a mistake for his Soviet predecessors to ever have 
treated superior Jews as if on the same level as inferior Gentiles. Putin 
celebrated the fact that Chabad Lubavitch’s sixth Rebbe Yosef Yitzchak 
Schneersohn’s library (which had been nationalized by the first Soviet 
Government) was being given to the Jewish Museum and Tolerance Center 
in Moscow, which Putin helped to fund. 

Schneersohn had been sentenced to death for counter-revolutionary activities 
in the Soviet Union, but was granted a reprieve when the international 
community intervened on his behalf. This, while tens of millions of 
Christians and Muslims perished without any objection. 

The Nazis eventually rescued Schneersohn from the Soviet Union and 
delivered him to America, this while the Nazis slaughtered tens of millions 
of Christians in Eastern Europe. Putin has since made Chabad Lubavitch the 
ruling force in the Soviet Union. So much for the myth of the great White 
Christian Savior, Vladimir Putin. The Lubavitchers promote the Noahide 
Laws which call for the beheading of Christians. 

The Jewish Telegraphic Agency quoted from Putin’s address, which he gave 
when he gave Schneersohn’s library away to the museum, in an article which 
appeared in the Jerusalem Post, "Putin: First Soviet Government Was 
Mostly Jewish" on 20 June 2013, 


"[Putin said,] ‘I thought about something just now: The decision to 
nationalize this library was made by the first Soviet government, whose 
composition was 80-85 percent Jewish[.]’ [***] [T]he politicians on the 
predominantly Jewish Soviet government ‘were guided by false 
ideological considerations and supported the arrest and repression of 
Jews, Russian Orthodox Christians, Muslims and members of other 
faiths. They grouped everyone into the same category. Thankfully, 
those ideological goggles and faulty ideological perceptions collapsed. 
And today, we are essentially returning these books to the Jewish 
community with a happy smile.’" 293 


Putin’s army of internet neo-Nazi trolls and other apologists falsely claim 
that Putin washed Russia clean of Jewish oligarchs when he punished 
Mikhail Khodorkovsky, Vladimir Gusinsky and Boris Berezovsky. In fact, 
Jewish billionaires Berezovsky and Abramovich put Putin in power. 

Far from diminishing the power of his Jewish friends, Putin was 
consolidating Jewish power in Russia in the hands of the immensely 
powerful Jewish religious sect Chabad Lubavitch, and insulating it from 
international scrutiny when Putin prosecuted a small and select few Jewish 
oligarchs, leaving the remaining many standing taller than ever before on top 
of heaps of Russian wealth. He and his Jewish comrades continued to rape 
the nation of its wealth with even greater autonomy without the theatrics and 
public drama that these three Jews had caused. Putin removed the Christian 
Jew Berezovsky and took power away from Vladimir Gusinsky who headed 
the Russian Jewish Congress, not to combat Jewry, but instead to render 
Chabad Lubavitch the leading Jewish force in Russia, just as it is in America 
and Israel. Khodorkovsky dared to mention the government’s corruption and 
so sealed his own fate. 

Regarding Gusinsky, David Horovitz wrote in an article, "Musings from 
Putin’s Moscow: Back in the USSR?", published in The Times of Israel, on 
30 April 2014, 


"*Putin is recreating the Soviet Union as he thinks it should have been,’ 
says Natan Sharansky’s former Hebrew teacher, ‘without the anti- 
Semitism.’ ‘I don’t know where Russia would be without him,’ says the 
Chabad chief rabbi. ‘For the Jews, it’s a miracle’ 


[e*] 


Sharansky had warned that ‘it raised all kinds of fears over civil 
liberties in Russia.’ That changed, says Chlenov, when Putin allied 
himself so prominently with Chabad. 


‘Chabad helped Putin because now world Jewry stopped accusing him 
of crushing Gusinsky’s Russian Jewish Congress. World Jewish 
hostility disappeared, and that really mattered.’ 


Is Putin anti-Semitic? Chlenov delivers a firm ‘no’ and says the 
president’s focus on Gusinsky was because ‘Gusinsky financed some of 
his rivals. Putin is not only not anti-Semitic, he’s philo-Semitic.’" 294 


Chabad Lubavitch has petitioned to recognize the Nazi chief of the Abwehr 
(military intelligence) Wilhelm Canaris as a "righteous Gentile" because he 
helped to rescue the Rebbe. Their requests have thus far been denied. 


11 The Religious Rationale for the Holocaust 


The fact that the Jews planned for a "holocaust" that would take the lives of 
six million Jews, coupled with the fact that the Jews planned for centuries to 
found the nation of Israel in the year 1948, is proof that the Jews planned the 
Holocaust of World War II and themselves put Hitler in power and ordered 
him to carry it out. They did this to atone for their sins to their god, to create 
an incentive for Jews to move to Palestine and to create a pretext for 
genociding the Palestinians and stealing their land. They had to accomplish 
these goals at the changing of the Age from Pisces to Aquarius and met their 
schedule exactly to the year. 

During the First World War and for some time thereafter, the war was often 
referred to as an "holocaust" of Gentiles to Moloch, in reference to the 
ancient practice among Jews and others of sacrificing their children to the 
god Moloch in an oven. That "holocaust" secured Palestine for the Jews in 
the Balfour Declaration, but not many Jews wanted to go. It would take 
another Jewish "holocaust" to drive them to Palestine and appease the God 
of the Jews. 


So many Jews used to sacrifice their first-born children to Moloch, that the 
Old Testament contains laws banning the practice. The Old Testament also 
sanctifies the practice in certain circumstances. The God of the Jews 
commanded Abraham to sacrifice his son Isaac in a "holocaust". Genesis 22 
[Douay-Rheims], 


"After these things, God tempted Abraham, and said to him: Abraham, 
Abraham. And he answered: Here I am. He said to him: Take thy only 
begotten son Isaac, whom thou lovest, and go into the land of vision: 
and there thou shalt offer him for an holocaust upon one of the 
mountains which I will shew thee. So Abraham rising up in the night, 
saddled his ass: and took with him two young men, and Isaac his son: 
and when he had cut wood for the holocaust he went his way to the 
place which God had commanded him. And on the third day, lifting up 
his eyes, he saw the place afar off. And he said to his young men: Stay 
you here with the ass: I and the boy will go with speed as far as yonder, 
and after we have worshipped, will return to you. And he took the wood 
for the holocaust, and laid it upon Isaac his son: and he himself carried 
in his hands fire and a sword. And as they two went on together, Isaac 
said to his father: My father. And he answered: What wilt thou, son? 
Behold, saith he, fire and wood: where is the victim for the holocaust? 
And Abraham said: God will provide himself a victim for an holocaust, 
my son. So they went on together. And they came to the place which 
God had shewn him, where he built an altar, and laid the wood in order 
upon it: and when he had bound Isaac his son, he laid him on the altar 
upon the pile of wood. And he put forth his hand and took the sword, to 
sacrifice his son. And behold an angel of the Lord from heaven called 
to him, saying: Abraham, Abraham. And he answered: Here I am. And 
he said to him: Lay not thy hand upon the boy, neither do thou any 
thing to him: now I know that thou fearest God, and hast not spared thy 
only begotten son for my sake. Abraham lifted up his eyes, and saw 
behind his back a ram amongst the briers sticking fast by the horns, 
which he took and offered for a holocaust instead of his son. And he 
called the name of that place, The Lord seeth. Whereupon even to this 
day it is said: In the mountain the Lord will see. And the angel of the 
Lord called to Abraham a second time from heaven, saying: By my 
own self have I sworn, saith the Lord: because thou hast done this 
thing, and hast not spared thy only begotten son for my sake: I will 


bless thee, and I will multiply thy seed as the stars of heaven, and as the 
sand that is by the sea shore: thy seed shall possess the gates of their 
enemies. And in thy seed shall all the nations of the earth be blessed, 
because thou hast obeyed my voice. Abraham returned to his young 
men, and they went to Bersabee together, and he dwelt there. After 
these things, it was told Abraham that Melcha also had borne children 
to Nachor his brother. Hus the firstborn, and Buz his brother, and 
Camuel the father of the Syrians, And Cased, and Azau, and Pheldas, 
and Jedlaph, And Bathuel, of whom was born Rebecca: These eight did 
Melcha bear to Nachor Abraham’s brother. And his concubine, named 
Roma, bore Tabee, and Gaham, and Tahas, and Maacha. [Bolded 
emphasis added]" 


Though the Jews were said to be blessed by Abraham’s intended sacrifice, 
they all came to be cursed by the worship of the Golden Calf and other sins 
of the Jews. Christians believe that their god then sacrificed its only begotten 
son, Jesus Christ, to atone for the sins of men from Adam onwards, 
mimicking the sacrifice it asked of Abraham. The Jews did not accept Jesus’ 
sacrifice. Instead, the Jews demanded that six million Jews be sacrificed in 
Nazi ovens, or that the appearance of that sacrifice was made to appease the 
God of the Jews. 

2 Machabees 2:10 [Douay-Rheims] 


"And as Moses prayed to the Lord, and fire came down from heaven, 
and consumed the holocaust: so Solomon also prayed, and fire came 
down from heaven and consumed the holocaust. [Bolded emphasis 
added]" 


Leviticus 9:23-10:3 [Douay-Rheims] 


"And Moses and Aaron went into the tabernacle of the testimony, and 
afterwards came forth and blessed the people. And the glory of the Lord 
appeared to all the multitude: And behold a fire, coming forth from the 
Lord, devoured the holocaust, and the fat that was upon the altar: 
which when the multitude saw, they praised the Lord, falling on their 


faces. And Nadab and Abiu, the sons of Aaron, taking their censers, put 
fire therein, and incense on it, offering before the Lord strange fire: 
which was not commanded them. And fire coming out from the Lord 
destroyed them, and they died before the Lord. And Moses said to 
Aaron: This is what the Lord hath spoken: I will be sanctified in them 
that approach to me, and I will be glorified in the sight of all the people. 
And when Aaron heard this, he held his peace. [Bolded emphasis 
added]" 


2 Chronicles 7:1 [Douay-Rheims], 


"And when Solomon had made an end of his prayer, fire came down 
from heaven, and consumed the holocausts and the victims: and the 
majesty of the Lord filled the house. [Bolded emphasis added]" 


Rabbi Benjamin Blech wrote in his book The Secrets of Hebrew Words, 
Rowman & Littlefield, Inc., Lanham, Maryland, (1991/2001/2004), at pages 
214-215, 


"These are the words chosen to be inscribed on the Liberty Bell. It is in 
the Jubilee year that ‘ye shall return every man unto his possession and 
ye shall return every man unto his family.’ 


The Hebrew word for ‘ye shall return,’ (TaShuVU), seems to be spelled 
incorrectly. Grammatically it requires another (vav). It ought to read 
(TaShUVU). 


Why is it lacking the letter (vav), which stands for 6? (without the 
‘vav’) is a prediction to the Jewish people of ultimate return to their 
national homeland. in numbers adds up to 708: (tav) = 400, (shin) = 
300, (vet) = 2, (vav) = 6). When we write the year, we ignore the 
millennia. In 1948 on the secular calendar, we witnessed the miracle of 
Jewish return to Israel. On the Hebrew calendar it was the year 5708. 
That was the year predicted by the incomplete word, (TaShuVU), you 


shall return. We did return, lacking 6—an all-important 6 million of our 
people who perished during the Holocaust. 


Yet the fulfillment of the prediction of return in precisely that year 
implied by the gematria of (TaShuVU) gives us firm hope that the 
words of the Prophets for Final Redemption will come true as well." 


Ben Weintraub analyzed the full significance of Rabbi Blech’s revelations in 
Weintraub’s book The Holocaust Dogma of Judaism, Cosmo Publishing, 
Washington, (1995). The Jews interpreted the gematria of the phrase "You 
shall return" with its missing number six to mean that the Jews would return 
to Palestine when six million Jews had perished, i.e. they would return 
without the six million and only without the six million. This created an 
incentive for Zionists to genocide six million Jews, or create the false 
impression of having done so and demand that no one question the divine 
Cabalistic number. The books The First Holocaust: The Surprising Origin of 
the Six-Million Figure by Don Heddesheimer and Six Million Open Gates by 
S.A.R. Lynch document several instances where the Jews proclaimed that 
six million Jews would killed in a "holocaust", before the Wannsee- 
Konferenz, some of which dated back to the 1800's. 

In 1812, Hungarian rabbi Joseph Crooll informed us of the biblical sources 
which state that the Jews will first rule over, and then exterminate, the 
Gentiles; and that the nation of Israel would be founded in 1948, just as it 
was, 


"The Messiah was to be conqueror .—He will subdue all nations by his 
coming; and he who will be called the Messiah, and whoever is the true 
Messiah, will be able to perform and finish every thing; nay, without 
fighting he will never settle his kingdom; and this we shall here prove. 
—Ask of me, and I will give thee the heathen for thine inheritance, and 
the uttermost parts of the earth for thy possession. Psalm ii. 8. 


1. To obtain this large inheritance and possession, cannot be done 
except by fighting, as it is written, Thou shalt break them with a rod of 
iron; thou shalt dash them in pieces like a potter's vessel. Psalm ii. 9. 


2. Thou sawest till that a stone was cut out without hands, which smote 
the image upon his feet that were of iron and clay, and brake them to 
pieces. Daniel ii. 34. 


3. Arise and thresh, O daughter of Zion; for I will make thine horn iron, 
and I will make thy hoofs of brass, and thou shalt beat in pieces many 
nations; and I will consecrate their gain unto the Lord, and their 
substance unto the Lord of the whole earth. Micah iv. 13. 


4. That we should be saved from our enemies, and from the hand of all 
that hate us. Luke i. 71. 


5. The Lord of Hosts shall defend them; and they shall devour and 
subdue with sling stones; and they shall drink and make a noise as 
through wine; and they shall be filled like bowls, and as the corners of 
the altar. Zech. ix. 15. 


6. In that day will I make the governors of Judah like an hearth of fire 
among the wood, and like a torch of fire in a sheaf; and they shall 
devour all the nations round about, on the right hand and on the left: 
and Jerusalem shall be inhabited again in her own place, even in 
Jerusalem. Zech. xii. 6. 


Although the king, Messiah, with his people Israel, shall fight all 
nations, yet the victory will not be theirs, but the Lord's, for so it is 
written. 


1. Then shall the Lord go forth, and fight against the nations, as when 
he fought in the day of battle. Zech. xiv. 3. The Lord is a man of war. 
Exodus xv. 3. 


2. The Lord shall go forth as a mighty man; he shall stir up jealousy like 
a man of war; he shall cry, yea, roar, he shall prevail against his 
enemies. Isaiah xlii. 13. 


Perhaps the Gentiles will say, we never shall go and fight against the 
Messiah; this is not true, for when he shall come, they shall not believe 
him to be the Messiah, although they will see wonders in heaven and on 
earth, yet shall they not believe him: and so it is written, The king's of 


the earth shall set themselves, and the rulers take counsel together 
against the Lord and against his anointed. Psalm ii. 2. 


The Gentiles are challenged to a battle. 3. Proclaim ye this among the 
Gentiles; Prepare war, wake up the mighty men, let all the men of war 
draw near; let them come up. Joel iii. 9. 


The challenge is accepted. Now also many nations are gathered against 
thee, that say, Let her be defiled, and let our eye look, &c. Micah iv. 11. 
And all the nations shall be gathered together against Jerusalem. Zech. 
Meo; 


Jerusalem shall be taken by the Gentiles. For I will gather all nations 
against Jerusalem to battle; and the city shall be taken, and the houses 
rifled, and the women ravished; and half of the city shall go forth into 
captivity, and the residue of the people shall not be cut off from the city. 
Zech. xiv. 2. This will be the last battle in this world; and after this 
battle shall the kingdom of the Messiah be established, from one end of 
the world to the other end. 


Thus far it is clearly proved, that the kingdom of the Messiah cannot be 
established, until he first fight against the Gentiles. This will be his 
commission to appear like a mighty king, and subdue all, but he will 
not be a preacher. 


A particular observation concerning the law of Moses. Every man 
knows that whatever has a beginning has also an end. We know that 
man was formed of dust, and unto it he must return; the nature of man 
is changeable in all his actions; to-day he is bad, to-morrow he is good; 
to-day he is good, and to-morrow he is bad; to-day he says Yes, and to- 
morrow he says No; to-day he says No, and to-morrow he says Yes; to- 
day he says, I will, but to-morrow, I will not; what he had spoken 
yesterday, to-day he has already forgotten; what he shall speak to- 
morrow, he knows not; nay, the very minute before, he knows not what 
he shall speak. But we know this, that there is only one that has no 
beginning and no end, and this is God: no man will contradict me when 
I say, that every word that God intended to speak to man, was known to 
him from everlasting; he, by his Godly wisdom, prepared to himself a 


drawing by which he was to build this world; in this drawing were 
specified, the length and breadth of it; and there was an appointed time 
for every thing, when to begin and when to end; every nation, that was 
to appear afterwards, was called by its name; and a great number of 
particular men were called by their name beforehand, yea, every man 
that was to be born was known unto him: in this drawing were also 
described, particular rivers and their names, particular mountains and 
their names, deserts and their names, cities and their names: in this 
drawing is also to be found how long this world shall exist; also the 
good and bad fortune of every nation: this drawing is commonly known 
by the name of the law of Moses. He, by his Godly wisdom, prepared 
also sub-drawings; but all of them are only the channels of the former: 
these sub-drawings are commonly known by the name of the prophets. 
In due time, when he thought proper by his Godly wisdom to create this 
world, every thing appeared according as it was described in this great 
drawing. 


Abridgment of the Law and the Prophets.— We find in this drawing 
that in six days the world was created. We ask, why just six days, 
neither more nor less? We also believe that he who created this world in 
six days, could have done it in one day, in one hour, nay, in one minute: 
here we must acknowledge, that it was intended to represent something. 
One reason is this, to shew that the number of six is a complete number, 
which is to denote the four quarters of this world, heaven above, and 
the earth beneath; these six points include the whole description of the 
drawing, and the Lord over the whole of this great fabric is only one. 
This point will be handled more in the following pages. Secondly, That 
each day is to represent a thousand years, that is, that this world shall 
exist for the space of six thousand years; the seventh day, which is 
called the sabbath, represented, that after six thousand years, there shall 
be a sabbatical time for a thousand years. 


The Creation of man was the last; his name was called Adam: in the 
original this name consists only of three letters, viz. [Hebrew 
characters: Mem Daleth Aleph] ADM. In this name is represented the 
beginning of the world, also the centre, and the end. The letter A 
denotes Adam, the letter D is David, the M is the Messiah. 


In the year of the creation, 2854, David was born; and so long as it is 
from Adam to David, even so long, or near it, will be the time of the 
coming of the Messiah; but never before. By this account it appears, 
that the time of the appearance of the Messiah is near at hand; for if we 
add 2854, then the coming of the Messiah will be in the year of the 
creation 5708 [1948 AD]. This present year we count 5571, and here 
we find that there are yet 137 years to the time of his coming; but we 
know that this time will be shortened; and, according to the opinion of 
one great and eminent Rabbi, there are only 29 years more to the time 
of his coming, and when we shall begin to count 5600 all things in this 
world will be settled." 295 


The Zohar states: 


"At every sixty years of the sixth thousand the He will mount a stage 
higher, acquiring greater strength. And after six hundred years of the 
sixth thousand there will be opened the gates of wisdom above and the 
fountains of wisdom below, and the world will make preparations on 
the sixth day of the week, when the sun is about to set. [***] R, Judah 
said in reply: “This is what I have learnt from my father concerning the 
mysteries of the letters of the Divine Name, and of the duration of the 
world as well as of the days of creation, all of which belongs to the 
Same mystical doctrine. At that time the rainbow will appear in the 
cloud in radiant colours, like a woman that decks herself out for her 
husband, in fulfilment of the verse, ‘and I will look upon it, that I may 
remember the everlasting covenant’ (Gen. IX, 16), a passage already 
explained elsewhere. ‘I will see it’ with all its bright colours, and I will 
thus ‘remember the everlasting covenant.’ Who is the everlasting 
covenant? It is the community of Israel. The Vau will join the He, and 
will resuscitate her from the dust. When the Vau shall move to join the 
He, heavenly signs will appear in the world, and the Reubenites will 
make war against all the world; and so the community of Israel will be 
raised from the dust, for the Holy One will have dwelt with her in exile 
years to the number of Vau times Yod, that is, six times ten, after which 
she will be raised, and vengeance will be executed on the world, and 
the lowly will be exalted.’ Said R. Jose to him: ‘All you say is right, 
being [117b] mystically indicated by the letters, and we need not enter 


upon any other calculations regarding the end (gets). For in the book of 
the venerable R. Yeba we find the same calculation. The verse, ‘Then 
shall the land satisfy her Sabbaths’ (Lev. XX VI, 34) is an allusion to the 
mystical implication of the Vau, as indicated in a subsequent verse, 
‘And I will remember my covenant with Jacob’! (Ibid. 42), and it then 
says, ‘and I will remember the land’ (Ibid.), indicating the community 
of Israel. The word ‘will satisfy’ (tirzeh) signifies that the Holy One 
will be favourable to her. As for the ‘one day’ of which the companions 
have spoken, it is assuredly all hidden with the Holy One, and it is all 
found in the mystery of the letters of the Divine Name; for R. Jose here 
has revealed the end of the exile by means of these letters.’ [***] 
Happy are those who will be left alive at the end of the sixth 
millennium to enter on the Sabbath." 296 


Arthur Edward Waite summarized the Zoharic literature on the date of the 
arrival of the messiah in his book The Secret Doctrine in Israel: A Study of 
the Zohar and Its Connections, Occult Research Press, New York, (n.d.), pp. 
148-150: 


"In the time of the letter He1—that is, when the He shall rise from the 
earth—God will fulfil that which is mentioned in Isaiah. The reference 
is to c. lx, at the end of verse 22, and it reads in the Authorised Version: 
‘I the Lord will hasten it in his time’;? but the Zohar gives: ‘I am the 
Lord; and it is I who will hasten these marvels when the time thereof 
Shall have come.’ When Israel was driven from its abode the letters of 
the Sacred Name were separated one from another, if it be permissible 
so to speak; the He was separated from the Vau; and hence the Psalmist 
said: ‘I am dumb with silence.’ When the Vau is separated from the He 
the Word is stilled. The day of the letter He is the fifth millenary—the 
period of Israel in exile. When the sixth millenary comes, the Vau shall 
raise up the He, and Israel shall be lifted also from the dust.* After six 
hundred years of the sixth millenary the Gates of Supreme Wisdom 
shall open, and the springs of Wisdom shall begin to pour upon this 
world, which will make ready to enter worthily into the seventh 
millenary, and this latter will constitute the Sabbath of creation. 


Assuming that we have a proper point of departure for calculation, we 
have in another place! the exact year of the Messiah’s advent. When 
sixty years shall have elapsed after the sixth century of the sixth 
millenary, it is said that heaven shall visit the daughter of Jacob. In the 
seventieth year the King Messiah shall be revealed in the province of 
Galilee. The portents will he as follows: (1) The rainbow—which is 
now tarnished, because it serves only as a memorial that the world will 
be destroyed no more by a deluge—will shine with very brilliant dyes, 
like a betrothed lady adorning herself to enter into the presence of her 
spouse.” (2) A star will appear in the East and swallow up seven stars in 
the North.? (3) Presumably after a period, a fixed star will appear in the 
middle of the firmament and will be visible for seventy days. It will 
have seventy rays and will be surrounded by seventy other stars.* (4) 
The city of Rome will fall to pieces°—an intimation which should be of 
moment to the hot gospel of certain protestant second-advent preachers, 
whose vestiges remain among us. (5) A great King will rise up and 
conquer the world.® There will be war against Israel, but the chosen 
people shall be delivered. According to one account, the seventy 
celestial chiefs who rule the seventy nations of the earth will marshal all 
the legions of the world to make war on the sacred city of Jerusalem, 
but they will be exterminated by the power of the Holy One.’ It is 
written: ‘And the house of Jacob shall be a fire, and the house of Joseph 
a flame and the house of Esau for stubble.’ As such stubble, by such 
fire and flame shall the nations perish. Thereafter the King Messiah will 
cause Jerusalem to be rebuilt;* the Holy one will remember that 
covenant which He has made with Israel; and in that day will David be 
also raised up.? The Messiah will draw to him the whole world; it shall 
be so to the end of the century; and then the Vau shall be united with the 
He. It will be the period of true bridals; the Messiah will bring about 
union between the palaces above and below, as also between El and 
Shaddai.° 


The present place of Messiah, according to the prevailing opinion, is in 
the Garden of Eden, but as the testimony is not in full accord must be 
left open as to whether this is the Eden above or that which is below. 
Wheresoever it be, there is a most secret place in the hiddenness which 
is called the Bird’s Nest, and therein he abides.® In the Paradise there is 


also a certain place which is called the Palace of the Sick;’ the Messiah 
enters therein and calls upon all the diseases, sorrows and troubles of 
Israel in exile to assail himself, and this comes to pass accordingly. 
Were it otherwise there is no one who could suffer the penalty due to 
his misdeeds. Hence it is said: ‘Surely he hath borne our griefs, and 
carried our sorrows.’® So long as Israel dwelt in the Holy Land, and 
sacrifices were offered therein, Israel was preserved thereby from all 
maladies and penalties; now it is the Messiah who bears them—as it is 
affirmed, for the whole world; but I fear that this can understood only 
as the world of Israel.9" 


The Zohar states, 


"She therefore lies in the dust all the day of the He, that is, the whole of 
the fifth thousand, which is symbolised [117a] by the Vau, begins, the 
Vau will resuscitate the He at six times ten (an allusion to the sixty 
souls), which means the Vau repeated ten times. The Vau will ascend to 
the Yod and redescend to the He. The Vau will be multiplied into the He 
ten times, making sixty, when it will raise the exiles from the dust. At 
every sixty years of the sixth thousand the He will mount a stage 
higher, acquiring greater strength. And after six hundred years of the 
sixth thousand there will be opened the gates of wisdom above and the 
fountains of wisdom below, and the world will make preparations on 
the sixth day of the week, when the sun is about to set" 297 


"But the chief reason is because the passage speaks of the exile of 
Israel, intimating that the redemption of Israel will come about through 
the mystic force of the letter vau, namely, in the sixth millennium, and, 
more precisely, after six seconds and a half a time. When the sixtieth 
year shall have passed over the threshold of the sixth millennium, the 
God of heaven will visit the daughter of Jacob with a preliminary 
remembrance (p'gidah). Another six and a half years will then elapse, 
and there will be a full remembrance of her; then another six years, 
making together seventy-two years and a half. In the year sixty-six the 
Messiah will appear in the land of Galilee. [***] Happy are those who 
will be left alive at the end of the sixth millennium to enter on the 
Sabbath." 298 


The Old Testament states that the Jews and their God entered into several 
contracts or "covenants": 


Genesis 9:8-17, 


"8 And God spake unto Noah, and to his sons with him, saying, 9 And 
I, behold, I establish my covenant with you, and with your seed after 
you; 10 And with every living creature that is with you, of the fowl, of 
the cattle, and of every beast of the earth with you; from all that go out 
of the ark, to every beast of the earth. 11 And I will establish my 
covenant with you, neither shall all flesh be cut off any more by the 
waters of a flood; neither shall there any more be a flood to destroy the 
earth. 12 And God said, This is the token of the covenant which I make 
between me and you and every living creature that is with you, for 
perpetual generations: 13 I do set my bow in the cloud, and it shall be 
for a token of a covenant between me and the earth. 14 And it shall 
come to pass, when I bring a cloud over the earth, that the bow shall be 
seen in the cloud: 15 And I will remember my covenant, which is 
between me and you and every living creature of all flesh; and the 
waters shall no more become a flood to destroy all flesh. 16 And the 
bow shall be in the cloud; and I will look upon it, that I may remember 
the everlasting covenant between God and every living creature of all 
flesh that is upon the earth. 17 And God said unto Noah, This is the 
token of the covenant, which I have established between me and all 
flesh that is upon the earth." 


Genesis 12:1-3, 


"12 Now the Lord had said unto Abram, Get thee out of thy country, 
and from thy kindred, and from thy father’s house, unto a land that I 
will shew thee: 2 And I will make of thee a great nation, and I will bless 
thee, and make thy name great; and thou shalt be a blessing: 3 And I 
will bless them that bless thee, and curse him that curseth thee: and in 
thee shall all families of the earth be blessed." 


Genesis 15:18-21, 


"18 In the same day the Lord made a covenant with Abram, saying, 
Unto thy seed have I given this land, from the river of Egypt unto the 
great river, the river Euphrates: 19 The Kenites, and the Kenizzites, and 
the Kadmonites, 20 And the Hittites, and the Perizzites, and the 
Rephaims, 21 And the Amorites, and the Canaanites, and the 
Girgashites, and the Jebusites." 


Genesis 17:9-14, 


"9 And God said unto Abraham, Thou shalt keep my covenant 
therefore, thou, and thy seed after thee in their generations. 10 This is 
my covenant, which ye shall keep, between me and you and thy seed 
after thee; Every man child among you shall be circumcised. 11 And ye 
Shall circumcise the flesh of your foreskin; and it shall be a token of the 
covenant betwixt me and you. 12 And he that is eight days old shall be 
circumcised among you, every man child in your generations, he that is 
born in the house, or bought with money of any stranger, which is not 
of thy seed. 13 He that is born in thy house, and he that is bought with 
thy money, must needs be circumcised: and my covenant shall be in 
your flesh for an everlasting covenant. 14 And the uncircumcised man 
child whose flesh of his foreskin is not circumcised, that soul shall be 
cut off from his people; he hath broken my covenant." 


Exodus 19:5-6, 


"5 Now therefore, if ye will obey my voice indeed, and keep my 
covenant, then ye shall be a peculiar treasure unto me above all people: 
for all the earth is mine: 6 And ye shall be unto me a kingdom of 
priests, and an holy nation. These are the words which thou shalt speak 
unto the children of Israel." 


Exodus 31:12-17, 


"12 And the Lord spake unto Moses, saying, 13 Speak thou also unto 
the children of Israel, saying, Verily my sabbaths ye shall keep: for it is 
a sign between me and you throughout your generations; that ye may 
know that I am the Lord that doth sanctify you. 14 Ye shall keep the 
sabbath therefore; for it is holy unto you: every one that defileth it shall 
surely be put to death: for whosoever doeth any work therein, that soul 
shall be cut off from among his people. 15 Six days may work be done; 
but in the seventh is the sabbath of rest, holy to the Lord: whosoever 
doeth any work in the sabbath day, he shall surely be put to death. 16 
Wherefore the children of Israel shall keep the sabbath, to observe the 
sabbath throughout their generations, for a perpetual covenant. 17 It is a 
sign between me and the children of Israel for ever: for in six days the 
Lord made heaven and earth, and on the seventh day he rested, and was 
refreshed." 


Jeremiah 31:30-33, 


"30 But every one shall die for his own iniquity: every man that eateth 
the sour grape, his teeth shall be set on edge. 31 Behold, the days come, 
saith the Lord, that I will make a new covenant with the house of Israel, 
and with the house of Judah: 32 Not according to the covenant that I 
made with their fathers in the day that I took them by the hand to bring 
them out of the land of Egypt; which my covenant they brake, although 
I was an husband unto them, saith the Lord: 33 But this shall be the 
covenant that I will make with the house of Israel; After those days, 
saith the Lord, I will put my law in their inward parts, and write it in 
their hearts; and will be their God, and they shall be my people." 


The covenant between the Jews and their God is conditional. The express 
terms of the contract demand absolute obedience by the Jews to their jealous 
and wrathful god and its laws and the fulfilment of the contract is contingent 
upon that obedience. Genesis created the tradition of contracts between the 
Jews’ God and human beings, with the threat of death and destruction as 
punishment for a breach: 


Genesis 2:15-17, 


"15 And the Lord God took the man, and put him into the garden of 
Eden to dress it and to keep it. 16 And the Lord God commanded the 
man, saying, Of every tree of the garden thou mayest freely eat: 17 But 
of the tree of the knowledge of good and evil, thou shalt not eat of it: 
for in the day that thou eatest thereof thou shalt surely die." 


This tradition is broadened to the Israelites and Jews. Exodus 34:11-17 
states, 


"11 Observe thou that which I command thee this day: behold, I drive 
out before thee the Amorite, and the Canaanite, and the Hittite, and the 
Perizzite, and the Hivite, and the Jebusite. 12 Take heed to thyself, lest 
thou make a covenant with the inhabitants of the land whither thou 
goest, lest it be for a snare in the midst of thee: 13 But ye shall destroy 
their altars, break their images, and cut down their groves: 14 For thou 
shalt worship no other god: for the LORD, whose name is Jealous, is a 
jealous God: 15 Lest thou make a covenant with the inhabitants of the 
land, and they go a whoring after their gods, and do sacrifice unto their 
gods, and one call thee, and thou eat of his sacrifice; 16 And thou take 
of their daughters unto thy sons, and their daughters go a whoring after 
their gods, and make thy sons go a whoring after their gods. 17 Thou 
shalt make thee no molten gods." 


Leviticus 26:14-39, 


"14 But if ye will not hearken unto me, and will not do all these 
commandments; 15 And if ye shall despise my statutes, or if your soul 
abhor my judgments, so that ye will not do all my commandments, but 
that ye break my covenant: 16 I also will do this unto you; I will even 
appoint over you terror, consumption, and the burning ague, that shall 
consume the eyes, and cause sorrow of heart: and ye shall sow your 
seed in vain, for your enemies shall eat it. 17 And I will set my face 
against you, and ye shall be slain before your enemies: they that hate 
you shall reign over you; and ye shall flee when none pursueth you. 18 
And if ye will not yet for all this hearken unto me, then I will punish 
you seven times more for your sins. 19 And I will break the pride of 


your power; and I will make your heaven as iron, and your earth as 
brass: 20 And your strength shall be spent in vain: for your land shall 
not yield her increase, neither shall the trees of the land yield their 
fruits. 21 And if ye walk contrary unto me, and will not hearken unto 
me; I will bring seven times more plagues upon you according to your 
sins. 22 I will also send wild beasts among you, which shall rob you of 
your children, and destroy your cattle, and make you few in number; 
and your high ways shall be desolate. 23 And if ye will not be reformed 
by me by these things, but will walk contrary unto me; 24 Then will I 
also walk contrary unto you, and will punish you yet seven times for 
your sins. 25 And I will bring a sword upon you, that shall avenge the 
quarrel of my covenant: and when ye are gathered together within your 
cities, I will send the pestilence among you; and ye shall be delivered 
into the hand of the enemy. 26 And when I have broken the staff of 
your bread, ten women shall bake your bread in one oven, and they 
shall deliver you your bread again by weight: and ye shall eat, and not 
be satisfied. 27 And if ye will not for all this hearken unto me, but walk 
contrary unto me; 28 Then I will walk contrary unto you also in fury; 
and I, even I, will chastise you seven times for your sins. 29 And ye 
shall eat the flesh of your sons, and the flesh of your daughters shall ye 
eat. 30 And I will destroy your high places, and cut down your images, 
and cast your carcases upon the carcases of your idols, and my soul 
shall abhor you. 31 And I will make your cities waste, and bring your 
sanctuaries unto desolation, and I will not smell the savour of your 
sweet odours. 32 And I will bring the land into desolation: and your 
enemies which dwell therein shall be astonished at it. 33 And I will 
scatter you among the heathen, and will draw out a sword after you: and 
your land shall be desolate, and your cities waste. 34 Then shall the 
land enjoy her sabbaths, as long as it lieth desolate, and ye be in your 
enemies’ land; even then shall the land rest, and enjoy her sabbaths. 35 
As long as it lieth desolate it shall rest; because it did not rest in your 
sabbaths, when ye dwelt upon it. 36 And upon them that are left alive of 
you I will send a faintness into their hearts in the lands of their enemies; 
and the sound of a shaken leaf shall chase them; and they shall flee, as 
fleeing from a sword; and they shall fall when none pursueth. 37 And 
they shall fall one upon another, as it were before a sword, when none 
pursueth: and ye shall have no power to stand before your enemies. 38 


And ye shall perish among the heathen, and the land of your enemies 
Shall eat you up. 39 And they that are left of you shall pine away in 
their iniquity in your enemies’ lands; and also in the iniquities of their 
fathers shall they pine away with them." 


Deuteronomy 4:24-27, 


"24 For the Lord thy God is a consuming fire, even a jealous God. 25 
When thou shalt beget children, and children's children, and ye shall 
have remained long in the land, and shall corrupt yourselves, and make 
a graven image, or the likeness of any thing, and shall do evil in the 
sight of the Lord thy God, to provoke him to anger: 26 I call heaven and 
earth to witness against you this day, that ye shall soon utterly perish 
from off the land whereunto ye go over Jordan to possess it; ye shall not 
prolong your days upon it, but shall utterly be destroyed. 27 And the 
Lord shall scatter you among the nations, and ye shall be left few in 
number among the heathen, whither the Lord shall lead you." 


Deuteronomy 6:12-25, 


"12 Then beware lest thou forget the Lord, which brought thee forth out 
of the land of Egypt, from the house of bondage. 13 Thou shalt fear the 
Lord thy God, and serve him, and shalt swear by his name. 14 Ye shall 
not go after other gods, of the gods of the people which are round about 
you; 15 (For the Lord thy God is a jealous God among you) lest the 
anger of the Lord thy God be kindled against thee, and destroy thee 
from off the face of the earth. 16 Ye shall not tempt the Lord your God, 
as ye tempted him in Massah. 17 Ye shall diligently keep the 
commandments of the Lord your God, and his testimonies, and his 
statutes, which he hath commanded thee. 18 And thou shalt do that 
which is right and good in the sight of the Lord: that it may be well with 
thee, and that thou mayest go in and possess the good land which the 
Lord sware unto thy fathers. 19 To cast out all thine enemies from 
before thee, as the Lord hath spoken. 20 And when thy son asketh thee 
in time to come, saying, What mean the testimonies, and the statutes, 
and the judgments, which the Lord our God hath commanded you? 21 


Then thou shalt say unto thy son, We were Pharaoh's bondmen in 
Egypt; and the Lord brought us out of Egypt with a mighty hand: 22 
And the Lord shewed signs and wonders, great and sore, upon Egypt, 
upon Pharaoh, and upon all his household, before our eyes: 23 And he 
brought us out from thence, that he might bring us in, to give us the 
land which he sware unto our fathers. 24 And the Lord commanded us 
to do all these statutes, to fear the Lord our God, for our good always, 
that he might preserve us alive, as it is at this day. 25 And it shall be our 
righteousness, if we observe to do all these commandments before the 
Lord our God, as he hath commanded us." 


Deuteronomy 28:14-68, 


"14 And thou shalt not go aside from any of the words which I 
command thee this day, to the right hand, or to the left, to go after other 
gods to serve them. 15 But it shall come to pass, if thou wilt not 
hearken unto the voice of the Lord thy God, to observe to do all his 
commandments and his statutes which I command thee this day; that all 
these curses shall come upon thee, and overtake thee: 16 Cursed shalt 
thou be in the city, and cursed shalt thou be in the field. 17 Cursed shall 
be thy basket and thy store. 18 Cursed shall be the fruit of thy body, and 
the fruit of thy land, the increase of thy kine, and the flocks of thy 
sheep. 19 Cursed shalt thou be when thou comest in, and cursed shalt 
thou be when thou goest out. 20 The Lord shall send upon thee cursing, 
vexation, and rebuke, in all that thou settest thine hand unto for to do, 
until thou be destroyed, and until thou perish quickly; because of the 
wickedness of thy doings, whereby thou hast forsaken me. 21 The Lord 
shall make the pestilence cleave unto thee, until he have consumed thee 
from off the land, whither thou goest to possess it. 22 The Lord shall 
smite thee with a consumption, and with a fever, and with an 
inflammation, and with an extreme burning, and with the sword, and 
with blasting, and with mildew; and they shall pursue thee until thou 
perish. 23 And thy heaven that is over thy head shall be brass, and the 
earth that is under thee shall be iron. 24 The Lord shall make the rain of 
thy land powder and dust: from heaven shall it come down upon thee, 
until thou be destroyed. 25 The Lord shall cause thee to be smitten 
before thine enemies: thou shalt go out one way against them, and flee 


seven ways before them: and shalt be removed into all the kingdoms of 
the earth. 26 And thy carcase shall be meat unto all fowls of the air, and 
unto the beasts of the earth, and no man shall fray them away. 27 The 
Lord will smite thee with the botch of Egypt, and with the emerods, and 
with the scab, and with the itch, whereof thou canst not be healed. 28 
The Lord shall smite thee with madness, and blindness, and 
astonishment of heart: 29 And thou shalt grope at noonday, as the blind 
gropeth in darkness, and thou shalt not prosper in thy ways: and thou 
shalt be only oppressed and spoiled evermore, and no man shall save 
thee. 30 Thou shalt betroth a wife, and another man shall lie with her: 
thou shalt build an house, and thou shalt not dwell therein: thou shalt 
plant a vineyard, and shalt not gather the grapes thereof. 31 Thine ox 
Shall be slain before thine eyes, and thou shalt not eat thereof: thine ass 
Shall be violently taken away from before thy face, and shall not be 
restored to thee: thy sheep shall be given unto thine enemies, and thou 
shalt have none to rescue them. 32 Thy sons and thy daughters shall be 
given unto another people, and thine eyes shall look, and fail with 
longing for them all the day long; and there shall be no might in thine 
hand. 33 The fruit of thy land, and all thy labours, shall a nation which 
thou knowest not eat up; and thou shalt be only oppressed and crushed 
alway: 34 So that thou shalt be mad for the sight of thine eyes which 
thou shalt see. 35 The Lord shall smite thee in the knees, and in the 
legs, with a sore botch that cannot be healed, from the sole of thy foot 
unto the top of thy head. 36 The Lord shall bring thee, and thy king 
which thou shalt set over thee, unto a nation which neither thou nor thy 
fathers have known; and there shalt thou serve other gods, wood and 
stone. 37 And thou shalt become an astonishment, a proverb, and a 
byword, among all nations whither the Lord shall lead thee. 38 Thou 
shalt carry much seed out into the field, and shalt gather but little in; for 
the locust shall consume it. 39 Thou shalt plant vineyards, and dress 
them, but shalt neither drink of the wine, nor gather the grapes; for the 
worms shall eat them. 40 Thou shalt have olive trees throughout all thy 
coasts, but thou shalt not anoint thyself with the oil; for thine olive shall 
cast his fruit. 41 Thou shalt beget sons and daughters, but thou shalt not 
enjoy them; for they shall go into captivity. 42 All thy trees and fruit of 
thy land shall the locust consume. 43 The stranger that is within thee 
shall get up above thee very high; and thou shalt come down very low. 


44 He shall lend to thee, and thou shalt not lend to him: he shall be the 
head, and thou shalt be the tail. 45 Moreover all these curses shall come 
upon thee, and shall pursue thee, and overtake thee, till thou be 
destroyed; because thou hearkenedst not unto the voice of the Lord thy 
God, to keep his commandments and his statutes which he commanded 
thee: 46 And they shall be upon thee for a sign and for a wonder, and 
upon thy seed for ever. 47 Because thou servedst not the Lord thy God 
with joyfulness, and with gladness of heart, for the abundance of all 
things; 48 Therefore shalt thou serve thine enemies which the Lord 
shall send against thee, in hunger, and in thirst, and in nakedness, and in 
want of all things: and he shall put a yoke of iron upon thy neck, until 
he have destroyed thee. 49 The Lord shall bring a nation against thee 
from far, from the end of the earth, as swift as the eagle flieth; a nation 
whose tongue thou shalt not understand; 50 A nation of fierce 
countenance, which shall not regard the person of the old, nor shew 
favour to the young: 51 And he shall eat the fruit of thy cattle, and the 
fruit of thy land, until thou be destroyed: which also shall not leave thee 
either corn, wine, or oil, or the increase of thy kine, or flocks of thy 
sheep, until he have destroyed thee. 52 And he shall besiege thee in all 
thy gates, until thy high and fenced walls come down, wherein thou 
trustedst, throughout all thy land: and he shall besiege thee in all thy 
gates throughout all thy land, which the Lord thy God hath given thee. 
53 And thou shalt eat the fruit of thine own body, the flesh of thy sons 
and of thy daughters, which the Lord thy God hath given thee, in the 
siege, and in the straitness, wherewith thine enemies shall distress thee: 
54 So that the man that is tender among you, and very delicate, his eye 
shall be evil toward his brother, and toward the wife of his bosom, and 
toward the remnant of his children which he shall leave: 55 So that he 
will not give to any of them of the flesh of his children whom he shall 
eat: because he hath nothing left him in the siege, and in the straitness, 
wherewith thine enemies shall distress thee in all thy gates. 56 The 
tender and delicate woman among you, which would not adventure to 
set the sole of her foot upon the ground for delicateness and tenderness, 
her eye shall be evil toward the husband of her bosom, and toward her 
son, and toward her daughter, 57 And toward her young one that 
cometh out from between her feet, and toward her children which she 
Shall bear: for she shall eat them for want of all things secretly in the 


siege and straitness, wherewith thine enemy shall distress thee in thy 
gates. 58 If thou wilt not observe to do all the words of this law that are 
written in this book, that thou mayest fear this glorious and fearful 
name, The Lord Thy God; 59 Then the Lord will make thy plagues 
wonderful, and the plagues of thy seed, even great plagues, and of long 
continuance, and sore sicknesses, and of long continuance. 60 
Moreover he will bring upon thee all the diseases of Egypt, which thou 
wast afraid of; and they shall cleave unto thee. 61 Also every sickness, 
and every plague, which is not written in the book of this law, them will 
the Lord bring upon thee, until thou be destroyed. 62 And ye shall be 
left few in number, whereas ye were as the stars of heaven for 
multitude; because thou wouldest not obey the voice of the Lord thy 
God. 63 And it shall come to pass, that as the Lord rejoiced over you to 
do you good, and to multiply you; so the Lord will rejoice over you to 
destroy you, and to bring you to nought; and ye shall be plucked from 
off the land whither thou goest to possess it. 64 And the Lord shall 
scatter thee among all people, from the one end of the earth even unto 
the other; and there thou shalt serve other gods, which neither thou nor 
thy fathers have known, even wood and stone. 65 And among these 
nations shalt thou find no ease, neither shall the sole of thy foot have 
rest: but the Lord shall give thee there a trembling heart, and failing of 
eyes, and sorrow of mind: 66 And thy life shall hang in doubt before 
thee; and thou shalt fear day and night, and shalt have none assurance 
of thy life: 67 In the morning thou shalt say, Would God it were even! 
and at even thou shalt say, Would God it were morning! for the fear of 
thine heart wherewith thou shalt fear, and for the sight of thine eyes 
which thou shalt see. 68 And the Lord shall bring thee into Egypt again 
with ships, by the way whereof I spake unto thee, Thou shalt see it no 
more again: and there ye shall be sold unto your enemies for bondmen 
and bondwomen, and no man shall buy you." 


II Chronicles 7:19-22, 


"19 But if ye tum away, and forsake my statutes and my 
commandments, which I have set before you, and shall go and serve 
other gods, and worship them; 20 Then will I pluck them up by the 
roots out of my land which I have given them; and this house, which I 


have sanctified for my name, will I cast out of my sight, and will make 
it to be a proverb and a byword among all nations. 21 And this house, 
which is high, shall be an astonishment to every one that passeth by it; 
so that he shall say, Why hath the Lord done thus unto this land, and 
unto this house? 22 And it shall be answered, Because they forsook the 
Lord God of their fathers, which brought them forth out of the land of 
Egypt, and laid hold on other gods, and worshipped them, and served 
them: therefore hath he brought all this evil upon them." 


The Jews repeatedly broke the covenant, and therefore, according to their 
God, have faced its wrath. Deuteronomy 17:2, 


"If there be found among you, within any of thy gates which the Lord 
thy God giveth thee, man or woman, that hath wrought wickedness in 
the sight of the Lord thy God, in transgressing his covenant," 


Deuteronomy 29:25, 


"Then men shall say, Because they have forsaken the covenant of the 
Lord God of their fathers, which he made with them when he brought 
them forth out of the land of Egypt:" 


Deuteronomy 31:16, 


"And the Lord said unto Moses, Behold, thou shalt sleep with thy 
fathers; and this people will rise up, and go a whoring after the gods of 
the strangers of the land, whither they go to be among them, and will 
forsake me, and break my covenant which I have made with them." 


Deuteronomy 31:20, 


"For when I shall have brought them into the land which I sware unto 
their fathers, that floweth with milk and honey; and they shall have 
eaten and filled themselves, and waxen fat; then will they turn unto 
other gods, and serve them, and provoke me, and break my covenant." 


Joshua 7:11, 


"Israel hath sinned, and they have also transgressed my covenant which 
I commanded them: for they have even taken of the accursed thing, and 
have also stolen, and dissembled also, and they have put it even among 
their own stuff." 


Joshua 7:15, 


"And it shall be, that he that is taken with the accursed thing shall be 
burnt with fire, he and all that he hath: because he hath transgressed the 
covenant of the Lord, and because he hath wrought folly in Israel." 


Joshua 23:16, 


"When ye have transgressed the covenant of the Lord your God, which 
he commanded you, and have gone and served other gods, and bowed 
yourselves to them; then shall the anger of the Lord be kindled against 
you, and ye shall perish quickly from off the good land which he hath 
given unto you." 


Judges 2:20, 


"And the anger of the Lord was hot against Israel; and he said, Because 
that this people hath transgressed my covenant which I commanded 
their fathers, and have not hearkened unto my voice;" 


I Kings 11:11 


"Wherefore the Lord said unto Solomon, Forasmuch as this is done of 
thee, and thou hast not kept my covenant and my statutes, which I have 
commanded thee, I will surely rend the kingdom from thee, and will 
give it to thy servant." 


I Kings 19:10, 


"And he said, I have been very jealous for the Lord God of hosts: for 
the children of Israel have forsaken thy covenant, thrown down thine 
altars, and slain thy prophets with the sword; and I, even I only, am left; 
and they seek my life, to take it away." 


I Kings 19:14, 


"And he said, I have been very jealous for the Lord God of hosts: 
because the children of Israel have forsaken thy covenant, thrown down 
thine altars, and slain thy prophets with the sword; and I, even I only, 
am left; and they seek my life, to take it away." 


Il Kings 17:15 


"And they rejected his statutes, and his covenant that he made with their 
fathers, and his testimonies which he testified against them; and they 
followed vanity, and became vain, and went after the heathen that were 
round about them, concerning whom the Lord had charged them, that 
they should not do like them." 


II Kings 18:12, 
"Because they obeyed not the voice of the Lord their God, but 
transgressed his covenant, and all that Moses the servant of the Lord 
commanded, and would not hear them, nor do them." 

Psalm 55:20, 


"He hath put forth his hands against such as be at peace with him: he 
hath broken his covenant." 


Psalm 78:37, 
"For their heart was not right with him, neither were they stedfast in his 
covenant." 

Psalm 78:10, 


"They kept not the covenant of God, and refused to walk in his law;" 


Proverbs 2:17, 
"Which forsaketh the guide of her youth, and forgetteth the covenant of 
her God." 

Isaiah 24:5, 
"The earth also is defiled under the inhabitants thereof; because they 
have transgressed the laws, changed the ordinance, broken the 
everlasting covenant." 

Jeremiah 11:10, 
" They are turned back to the iniquities of their forefathers, which 
refused to hear my words; and they went after other gods to serve them: 
the house of Israel and the house of Judah have broken my covenant 
which I made with their fathers." 

Jeremiah 11:3, 
"And say thou unto them, Thus saith the Lord God of Israel; Cursed be 


the man that obeyeth not the words of this covenant," 


Jeremiah 22:9, 


"Then they shall answer, Because they have forsaken the covenant of 
the Lord their God, and worshipped other gods, and served them." 


Jeremiah 31:32, 


"Not according to the covenant that I made with their fathers in the day 
that I took them by the hand to bring them out of the land of Egypt; 
which my covenant they brake, although I was an husband unto them, 
saith the Lord:" 


Jeremiah 34:18, 


"And I will give the men that have transgressed my covenant, which 
have not performed the words of the covenant which they had made 
before me, when they cut the calf in twain, and passed between the 
parts thereof," 


Ezekiel 16:59, 


"For thus saith the Lord God; I will even deal with thee as thou hast 
done, which hast despised the oath in breaking the covenant." 


Ezekiel 17:19, 


"Therefore thus saith the Lord God; As I live, surely mine oath that he 
hath despised, and my covenant that he hath broken, even it will I 
recompense upon his own head." 


Ezekiel 44:7, 


"In that ye have brought into my sanctuary strangers, uncircumcised in 
heart, and uncircumcised in flesh, to be in my sanctuary, to pollute it, 
even my house, when ye offer my bread, the fat and the blood, and they 
have broken my covenant because of all your abominations." 


Daniel 11:30, 


"For the ships of Chittim shall come against him: therefore he shall be 
grieved, and return, and have indignation against the holy covenant: so 
shall he do; he shall even return, and have intelligence with them that 
forsake the holy covenant." 


Daniel 11:32, 
"And such as do wickedly against the covenant shall he corrupt by 
flatteries: but the people that do know their God shall be strong, and do 
exploits." 

Hosea 6:7, 
"But they like men have transgressed the covenant: there have they 
dealt treacherously against me." 

Hosea 8:1, 
"Set the trumpet to thy mouth. He shall come as an eagle against the 
house of the Lord, because they have transgressed my covenant, and 
trespassed against my law." 

Zechariah 11:10-11, 
"10 And I took my staff, even Beauty, and cut it asunder, that I might 
break my covenant which I had made with all the people. 11 And it was 


broken in that day: and so the poor of the flock that waited upon me 
knew that it was the word of the Lord" 


Malachi 2:8, 


"But ye are departed out of the way; ye have caused many to stumble at 
the law; ye have corrupted the covenant of Levi, saith the Lord of 
hosts." 


Malachi 2:10-12, 


"10 Have we not all one father? hath not one God created us? why do 
we deal treacherously every man against his brother, by profaning the 
covenant of our fathers? 11 Judah hath dealt treacherously, and an 
abomination is committed in Israel and in Jerusalem; for Judah hath 
profaned the holiness of the Lord which he loved, and hath married the 
daughter of a strange god. 12 The Lord will cut off the man that doeth 
this, the master and the scholar, out of the tabernacles of Jacob, and him 
that offereth an offering unto the Lord of hosts." 


Hebrews 8:9, 


"Not according to the covenant that I made with their fathers in the day 
when I took them by the hand to lead them out of the land of Egypt; 
because they continued not in my covenant, and I regarded them not, 
saith the Lord." 


The story of Jesus appeared at a time when many Jews believed that God 
was punishing the Jews for a long list of transgressions including Solomon’s 
marriage to the Pharaoh’s daughter and subsequent idolatry (Sabbath 56b. I 
Kings 11. If Chronicles 7:19-23), as well as the transgressions of Aaron’s 
worship of the Golden Calf, and the increase in "intermarriage" with the 
"daughter of a strange god" and apostasy (Malachi 2:10-12). The ten 
northern tribes were allegedly sent into captivity for impiety (II Kings 17), 
and the southern tribes, who remained unrepentant, soon followed into their 
own captivity (II Kings 18:13; 24:3-16; 25). Solomon’s Temple was 
destroyed by the Jew Tiberius Julius Alexander, thus beginning the age of 
Gentile domination under the Son of the Jewish God Jesus who represents 
the Age of Pisces and the yoke on Israel. II Chronicles 36:18-21, attributes 
the destruction of the First Temple, at least in part, to the failure of the 


Israelites and Judeans to maintain the Shemmitah (Exodus 23:10-11. 
Leviticus 25. Deuteronomy 15; 23:20; 31:10-13), 


"18 And all the vessels of the house of God, great and small, and the 
treasures of the house of the LORD, and the treasures of the king, and 
of his princes; all these he brought to Babylon. 19 And they burnt the 
house of God, and brake down the wall of Jerusalem, and burnt all the 
palaces thereof with fire, and destroyed all the goodly vessels thereof. 
20 And them that had escaped from the sword carried he away to 
Babylon; where they were servants to him and his sons until the reign 
of the kingdom of Persia: 21 To fulfil the word of the LORD by the 
mouth of Jeremiah, until the land had enjoyed her sabbaths: for as long 
as she lay desolate she kept sabbath, to fulfil threescore and ten years." 


Due to his evil, Solomon lost his Kingdom and ruled only his staff at the end 
of his life (Sanhedrin 20b). Some Jews believed that God would not permit 
the existence of the Temple, or send the Messiah, until the Jews had atoned 
for Solomon’s sins and for the sins of Israel—some even viewed the 
Holocaust as atonement for the sins of Israel and justify their conclusion by 
pointing to the existence of the modern Nation of Israel—others believe that 
Zionists instigated the Holocaust as an artificial atonement for the sin of 
worshiping the Golden Calf, which the Talmud asserted caused the Jews 
eternal suffering (Sanhedrin 102a). The very gift of the Covenant is tainted 
by Jacob’s sins against Esau. 299 Moses iterated many curses which would 
befall the Jews if they were disobedient to God (Leviticus 26. Deuteronomy 
4:24-27; 28:15-68; 30:1-3. II Chronicles 7:19-22. Jeremiah 29:1-7). Many 
Jews view the Diaspora, and their supposed eternal suffering, as God’s 
retribution against them for the Jews’ disobedience to God. 

Solomon supposedly employed demons and angels to build his temple to the 
god of the Jews (Testament of Solomon). He had a magic ring and this story 
may have inspired J. R. R. Tolkien. King Solomon broke the covenant and 
his temple was destroyed. I Kings 11:1-8, 


"But king Solomon loved many strange women, together with the 
daughter of Pharaoh, women of the Moabites, Ammonites, Edomites, 
Zidonians, and Hittites: 2 Of the nations concerning which the LORD 
said unto the children of Israel, Ye shall not go in to them, neither shall 


they come in unto you: for surely they will turn away your heart after 
their gods: Solomon clave unto these in love. 3 And he had seven 
hundred wives, princesses, and three hundred concubines: and his 
wives turned away his heart. 4 For it came to pass, when Solomon was 
old, that his wives turned away his heart after other gods: and his heart 
was not perfect with the LORD his God, as was the heart of David his 
father. 5 For Solomon went after Ashtoreth the goddess of the 
Zidonians, and after Milcom the abomination of the Ammonites. 6 And 
Solomon did evil in the sight of the LORD, and went not fully after the 
LORD, as did David his father. 7 Then did Solomon build an high place 
for Chemosh, the abomination of Moab, in the hill that is before 
Jerusalem, and for Molech, the abomination of the children of Ammon. 
8 And likewise did he for all his strange wives, which burnt incense and 
sacrificed unto their gods." 


Nehemiah 13:23-30, 


"13:234 In those days also saw I Jews that had married wives of 
Ashdod, of Ammon, and of Moab: 13:24 And their children spake half 
in the speech of Ashdod, and could not speak in the Jews’ language, but 
according to the language of each people. 13:25 And I contended with 
them, and cursed them, and smote certain of them, and plucked off their 
hair, and made them swear by God, saying, Ye shall not give your 
daughters unto their sons, nor take their daughters unto your sons, or for 
yourselves. 13:26 Did not Solomon king of Israel sin by these things? 
yet among many nations was there no king like him, who was beloved 
of his God, and God made him king over all Israel: nevertheless even 
him did outlandish women cause to sin. 13:27 Shall we then hearken 
unto you to do all this great evil, to transgress against our God in 
marrying strange wives? 13:28 And one of the sons of Joiada, the son 
of Eliashib the high priest, was son in law to Sanballat the Horonite: 
therefore I chased him from me. 13:29 Remember them, O my God, 
because they have defiled the priesthood, and the covenant of the 
priesthood, and of the Levites. 13:30 Thus cleansed I them from all 
strangers, and appointed the wards of the priests and the Levites, every 
one in his business;" 


Malachi 2:10-12, 


"10 Have we not all one father? hath not one God created us? why do 
we deal treacherously every man against his brother, by profaning the 
covenant of our fathers? 11 Judah hath dealt treacherously, and an 
abomination is committed in Israel and in Jerusalem; for Judah hath 
profaned the holiness of the Lord which he loved, and hath married the 
daughter of a strange god. 12 The Lord will cut off the man that doeth 
this, the master and the scholar, out of the tabernacles of Jacob, and him 
that offereth an offering unto the Lord of hosts." 


Jewish prophecy holds that two thirds of Jews must perish in order for them 
to have atoned. Isaiah 48:10: 


"Behold, I have refined thee, but not with silver; I have chosen thee in 
the furnace of affliction." 


Ezekiel 5:12: 


"A third part of thee shall die with the pestilence, and with famine shall 
they be consumed in the midst of thee: and a third part shall fall by the 
sword round about thee; and I will scatter a third part into all the winds, 
and I will draw out a sword after them." 


Zechariah 13:8-9 


"And it shall come to pass, that in all the land, saith the Lord, two parts 
therein shall be cut off and die; but the third shall be left therein. And I 
will bring the third part through the fire, and will refine them as silver is 
refined, and will try them as gold is tried: they shall call on my name, 
and I will hear them: I will say, It is my people: and they shall say, The 
Lord is my God." 


The Jews claim that 1/3 of Jewry perished in the Holocaust. It might not be 
true, but it is what they claim. Does this mean that they believe that another 


1/3 must die before they are redeemed? Will their leaders attempt to stage 
events to artificially fulfil these prophecies, as they staged the events of WW 
II? 


12 Most German Jews Opposed Zionism 


Following the Russian revolution and other Bolshevist takeovers, there was 
a strong backlash against Zionists and Bolshevists, who avowed 
segregationist and revolutionary stances that would render obliging persons 
disloyal to the nations in which they lived. Some successfully and unfairly 
portrayed all Jews, Bolshevists, Zionists, Anarchists and Social Democrats 
as if one body, though nothing could have been further from the truth. Those 
who wanted to stigmatize all Jews based upon the actions and beliefs of 
some Jews had an easier time of it, because the Zionists presumed to speak 
for all Jews. Of course, these radical speeches by radical Zionist "political 
Messiahs" only presumed to speak for all Jews, while in reality most Jews 
opposed this ultra-nationalistic ancient bigotry; as even the Zionist 
Bolshevist Adolf Hitler was forced to concede. Hitler, though pretending to 
doubt what he observed, wrote, 


"[T]his was the Zionists. It looked, to be sure, as though only a part of 
the Jews approved this viewpoint, while the great majority condemned 
and inwardly rejected such a formulation." 300 


In 1910, the eleventh edition of the Encyclopedia Britannica stated in its 
article on Theodor Herzl, the most successful advocate of political Zionism, 


"[Herzl] unexpectedly gained the accession of many Jews by race who 
were indifferent to the religious aspect of Judaism, but he quite failed to 
convince the leaders of Jewish thought, who from first to last remained 
(with such conspicuous exceptions as Nordau and Zangwill) deaf to his 
pleading." 


and in its article on "Zionism", 


"Dr Herzl was joined by a number of distinguished Jewish literary men, 
among whom were Dr Max Nordau and Mr Israel Zangwill, and 
promises of support and sympathy reached him from all parts of the 
world. The haute finance and the higher rabbinate, however, stood 
aloof." 


Political Zionism has always been a doctrine of racial and religious 
segregation. Moses Hess’ book Rome and Jerusalem: A Study in Jewish 
Nationalism of 1862 was blatantly racist, openly anti-German and mirrored 
Herbert Spencer’s "Social Darwinism". 301 In 1895, before the appearance 
of Herzl’s The Jewish State, Zionist Yehiel Michael Pines stated, 


"The Jewish people is a race that is not by its nature capable of 
absorbing such an alien implantation." 302 


Zionists spoke in racist terms throughout the history of the movement in its 
various forms and incarnations. 303 Gerhard Holdheim stated in 1930, 


"The Zionist programme encompasses the conception of a homogenous, 
indivisible Jewry on a national basis. The criterion for Jewry is hence 
not a confession of religion, but the all-embracing sense of belonging to 
a racial community that is bound together by ties of blood and history 
and which is determined to keep its national individuality." 304 


In 1930 the Central-Verein, an institution devoted to protecting Jews from 
anti-Semitism, publicly confronted the Zionists’ allegiance to the Nazis and 
to Nazi ideology in the Party’s official organ. 305 The Zionists called for the 
destruction of the CV, and the CV declared that it would fight back on behalf 
of the vast majority of German Jews, who wished to remain German. Most 
German Jews fought against the Zionists in the war the Zionist Jews, whom 
they likened to Hitler, had declared on patriotic German Jews. In their war 
against patriotic German Jews, whom the Zionist Jews considered abnormal, 
unreasonable and improper Jews, 306 the Zionists openly allied themselves 
with the anti-Semites in the German Zionist Party’s official organ the 
Jiidische Rundshau, on 13 June 1933, shortly after Hitler assumed power, 


"Zionism recognizes the existence of the Jewish question and wants to 
solve it in a generous and constructive manner. For this purpose, it 
wants to enlist the aid of all peoples; those who are friendly to the Jews 
as well as those who are hostile to them, since according to its 
conception, this is not a question of sentimentality, but one dealing with 
a real problem in whose solution all peoples are interested." 307 


The eleventh edition of the Encyclopedia Britannica in its article on 
"Zionism" of 1911 states, 


"Mendelssohnian culture, by promoting the study of Jewish history, 
gave a fresh impulse to the racial consciousness of the Jews. The older 
nationalism had been founded on traditions so remote as to be almost 
mythical; the new race consciousness was fed by a glorious martyr 
history, which ran side by side with the histories of the newly adopted 
nationalities of the Jews, and was not unworthy of the companionship. 
From this race consciousness came a fresh interest in the Holy Land. It 
was an ideal rather than a politico-nationalist interest—a desire to 
preserve and cherish the great monument of the departed national 
glories. It took the practical form of projects for improving the 
circumstances of the local Jews by means of schools, and for reviving 
something of the old social condition of Judea by the establishment of 
agricultural colonies. In this work Sir Moses Montefiore, the Rothschild 
family, and the Alliance Israélite Universelle were conspicuous. More 
or less passively, however, the older nationalism still lived on— 
especially in lands where Jews were persecuted—and it became 
strengthened by the revived race consciousness and the new interest in 
the Holy Land." 


And in its article on "Anti-Semitism", the eleventh edition of the 
Encyclopedia Britannica wrote, 


"In the first place there is the so-called Zionist movement, which is a 
kind of Jewish nationalism and is vitiated by the same errors that 
distinguish its anti-Semitic analogue (see ZIONISM)." 


Constantin Brunner stated in 1918 that political Zionists were a worse 
enemy to Jews than were political anti-Semites. Political Zionists and 
political anti-Semites were close allies who paradoxically found common 
ground in segregation. Constantin Brunner stated, 


"Wer vertritt ihre Interessen, wer spricht denn iiberhaupt tiber die 
deutschen Juden aufser den Judenhassern und — aufer solchen, die in 
der Wahrheit ganz anderes vertreten als die wirklichen Interessen der 
deutschen Juden: die aber fiir die Vertreter der deutschen Juden 
genommen werden und damit deren Lage noch verschlimmern. Die 
lautesten Sprecher naémlich sind die aus andern, aus den 6stlichen 
Landern eingewanderten Juden, die natiirlich nicht sogleich ins 
deutsche Wesen hinein umwachsen: es bedarf (wovon spéter mehr) 
dreier Generationen, bis die Erziehung zur Nation vollendet ist, — zum 
Gentleman gar sind, wie die Englander sagen, vier Generationen 
gliicklicher Bedingungen noétig. Unmédglich k6nnen die neu 
eingewanderten Juden als zur deutschen Nation gehérig sich ansehen 
(so wenig wie Kants Grofvater sich so ansehen konnte: Abstammung 
aus demselben Lande, Gemeinsamkeit der Geburt verbindet am 
leichtesten zur Nation, welches Wort von dem Worte natus, Geburt sich 
herleitet — das ist aber etwas ganz anderes als gemeinsamer 
Rassenursprung!), und sie diirfen sich nicht wundern, wenn sie von den 
Deutschen als Fremde angesehen werden. Auch den Deutschen 
jiidischer Abstammung sind sie fremd, ja ich sage nicht zu viel, wenn 
ich sage, sie sind manchem von diesen genau so fremd und 
unsympathisch, wie sie manchen Nichtjuden und wie manchen 
Nichtjuden die Juden iiberhaupt sind. Juden, die sich keinerlei 
Antisemitismus anders denn als Niedertrachtigkeit vorstellen kénnen, 
mochte ich raten, diese hier beriihrte Abneigung von Juden gegeniiber 
Juden zu studieren: eine menschliche Schwdche, ein menschlicher 
Fehler, aber niedertrachtig darf das nicht genannt werden, oder es sind 
alle die vielen Juden mit dieser Abneigung ebenso niedertrachtig — als 
Nichtjuden geboren, waren sie Antisemiten. Die meisten jiidischen 
Deutschen hegen ein Vorurteil, manche ein sehr haf&liches, gegen die 
neu eingewanderten Juden, und auch wo dies nicht der Fall ist, das 
bleibt doch immer: jene neu Eingewanderten haben nicht das Vaterland 
mit ihnen gemein und nicht das Sprachvaterland, und, selbst soweit sie 
Deutsch reden, nicht das Aussprachvaterland (was so viel ausmacht 


schon zwischen Nord- und Siiddeutschen — wo leider noch so manches 
ausmacht!). Diese neu eingewanderten Juden vertreten einseitig das 
Religidse, oder sie versinken schnell in den unter uns grassierenden 
Asthetismus und die entkraftende Nietzscherei (weil sie, ohne die 
Tradition unsrer Kultur, bei starker Anpassungsfahigkeit und 
HeiShunger, sich anzupassen, urteilslos der herrschenden Mode 
verfallen); und sie, die Ungliicklichen, die kein Vaterland haben, weder 
dort wo ihre Wiege stand, noch unter uns, wo ihre Grdber stehen 
werden, sie sind die Trager der zionistischen Sehnsucht. Durch diese 
Juden fremder Lander fast ebenso sehr, wenn nicht noch mehr wie 
durch die Judenhasser, werden viele unter uns konfus gemacht und 
beeintrdchtigt in ihrer deutschen Haltung. 


Der Zionismus und der Judenhaf& hangen aber aufs engste zusammen, 
wie Wirkung und Ursache. Der Zionismus ist die verkehrte Reaktivitat 
der Juden, der Hereinfall der Juden auf den rassentheoretischen 
Judenhaf, — solcher Juden, die nicht einsehen konnen, dafs es mit der 
Emanzipation langsam geht und unméglich ohne Rtickfalle vorangehen 
kann; welche Riickfalle also, bei der Natur der Menschheit und ihrer 
Geschichte, von psychologischer und historischer Berechtigung und 
Notwendigkeit sind. Historisch und psychologisch natiirlich und 
unausbleiblich waren die politischen Riickschritte, die es bis zum Jahre 
1869 gab, und ist auch — da seitdem, seit der damals ausgesprochenen 
verfassungsmaéfigen volligen Emanzipation ein politischer Rtickschritt 
nicht mehr méglich —, ist um so eher der gesellschaftliche Rtickschritt, 
wie wir ihn jetzt erleben. Die staatlich anerkannte Freiheit und die 
gesellschaftlich anerkannte Freiheit sind zweierlei, trotzdem Staat und 
Gesellschaft im Grunde dasselbe sind und, was der Staat tut, die 
Gesellschaft tut. Aber jegliches Tun hat zweierlei Gesichter: bevor es 
getan und nachdem es getan ist; sowohl das rechte wie das verkehrte 
Tun hat diese zweierlei Gesichter. Die staatliche Emanzipation der 
Juden war das Tun der Gesellschaft vor der Verwirklichung: die 
eigentliche Emanzipation ist erst die der Wirklichkeit in der 
Gesellschaft; diese Emanzipation kann unmdglich so schnell in 
Gestaltung der Freiheit und alles Leben sich umsetzen, wie sie auf dem 
Papier der Verfassung vollstandig geschrieben steht, aber sie hat doch 
bereits begonnen sich umzusetzen, das andre Gesicht der vollzogenen 
Emanzipation zeigt sich, und dagegen reagiert nun die Gesellschaft, als 


hatte sie gar nicht gewollt, was sie getan hat. Sie versteht sich selber 
nicht, sie hat wohl gewollt, sie will auch weiter (weil sie muf): sie kann 
nur noch nicht. Sie wird immer besser konnen, je mehr sie muf, und je 
mehr man ihr von dem abkaémpft, was sie ,,geschenkt“ hatte. Hier von 
Geschenk zu reden, das gehort zur Selbstglorifikation der Menschen — 
Geschenke haben oftmals gute Griinde anderswoher als aus Zucker und 
Freiheit, und gar Freiheit?! Freiheit wird niemals geschenkt und kann 
niemals geschenkt werden, sie will erkémpft sein in langem Kampfe, 
darin es nicht immer nur Siege geben kann; und wie selber das Siegen 
immer auch ein Stiick Unterliegen und Verlieren mit sich bringt, so 
haben ebenfalls die Niederlagen ihr Wertvolles. Was last sich 
Tréstlicheres und Wahreres sagen als das Sprichwort: ,,Ein Ungltick ist 
besser als alle Ratschlage.‘‘ Gut auch liest man bei Beaconsfield: ,,Fin 
Fehlschlag ist nichts, er kann verdient sein oder man kann ihm 
abhelfen: im ersten Falle bringt er Selbsterkenntnis, im zweiten ruft er 
eine neue Kombination hervor, die gewohnlich siegreich ist.“‘ Aber die 
Menschen im allgemeinen, und also auch die Juden im allgemeinen, 
haben kiirzere Gedanken und sind gar zu bald entmutigt; hinzu kommt 
noch der grofe Tiefstand der Emanzipationsidee in einigen Landern, 
wo noch die Juden in mittelalterlichem Elend leben; dadurch wurden 
viele Juden unter uns vollends niedergeschlagen und verwirrt. So sind 
sie hereingefallen auf die Rassentheorie der Judenhasser weit 
schlimmer als andre Deutsche; kopfunten stiirzten sie in den Abgrund 
[Footnote: Das ist kein erfundener Scherz, sondern man kann es bei 
Zollschan, ,,Das Rassenproblem“‘ nachlesen, wie der Zionismus den 
Chamberlain zum Lehrmeister nimmt und dessen unsinnwiisteste 
Offenbarungen nachlallt.] Die iibrigen Deutschen sind beinah ohne 
Rassenerinnerung, abgerechnet die Adligen, die aber gleichfalls 
allesamt immer noch tausendmal besser als mit ihren Vorfahren, mit 
Abraham, Isaak und Jakob Bescheid wissen — das sind Vorfahren, mit 
denen alle Deutschen Bescheid wissen, und mit Christus wissen alle 
Deutschen Bescheid: statt der Uberlieferung von ihrer eigenen Rasse 
haben die Deutschen, haben iiberhaupt unsre Volker die Uberlieferung 
von der jiidischen Rasse, wie unser Kulturzustand es mit sich bringt. 
Unter den tibrigen Deutschen also, deren Rasse nicht so viel von sich 
selber spricht wie die Trager der Rassentheorie, konnte diese nichts 
andres hervorrufen als einen torichten, bald wieder verschwindenden 


Modeunfug: aber bei den Juden hat sie, wegen der Starke der 
tatsdchlich vorhandenen Rassenerinnerung, tatsdchlich eine noch 
grokere Steigerung des Rassenbewuftseins zur Folge gehabt; und 
einige Juden konnten auf die Konfundierung des RassenbewuStseins 
mit der Nationalitét derart konfus hereinfallen, daf§ sie aus ihrer 
wirklichen Nationalitaét herausfielen. Das heift eine Tiir aufmachen, um 
ein Fenster zu schliefen. Der Zionismus fiihrt nicht nach Zion, sondern 
ins Ghetto, wenn auch nicht korporaliter, so doch mentaliter; ins Ghetto 
ohne Mauern, in die Absonderung nach Leben und Lebensgefiihl. Wie 
konnten Deutsche jiidischer Abstammung von einer jiidischen Nation 
zu reden beginnen und aus der bésesten Verleumdung den Traum ihres 
grogten Unsinns machen! Wie konnten iiberhaupt Juden, die 
geschichtlichsten aller Menschen, mit der am __ hochsten 
hinaufreichenden geschichtlichen Erinnerung und mit dem lebendigsten 
geschichtlichen Wollen, wie konnten sie aus der Melodie geraten und so 
weit abirren zu derartigem geschichtslosen Pseudoideal! Die Juden eine 
Nation! Der 6sterreicher Herzl hat sie gewil§ verwechselt mit den nach 
nationaler Selbstaéndigkeit ringenden Osterreichischen VO6lkern, und 
andre haben Zionsehnsucht der frommglaubigen Juden mit politischem 
Heimweh, mit politischem Zionismus verwechselt; die doch aber nichts 
miteinander gemein haben. Ernsthaft nehmen laft sich nicht einmal die 
Schwérmerei osteuropdischer Juden, die auf alle Weise verhindert 
werden, das Land, in welchem sie leben, als ihr Vaterland zu 
betrachten, und deren Herz denn immer noch in Jerusalem und Zion ist 
— nicht einmal diese Schwérmerei kann man ernsthaft nehmen, und sie 
hat noch weniger Aussicht als die gleiche Schwarmerei der Kreuzfahrer 
hatte, oder als die gleiche Schwaérmerei so mancher noch bestehender 
christlicher chiliastischer Sekten hat. Gar aber unsre frommglaubigen 
Juden, die auf die Tage des Messias harren, wo die Volker ihre 
Schwerter zu Pflugscharen und ihre SpiefSe zu Sicheln machen, der 
L6éwe Stroh ift wie ein Rind und Sauglinge ihre Lust haben werden am 
Loch der Otter, — ach, schlie&t nicht unser Wachen Traume in sich wie 
unser Schlafen? Jene frommglaubigen, jene traumglaubigen Juden mit 
ihrem Vertrauen auf die VerheifS{ungen, mit ihrer Bibel, ,,dem 
aufgeschriebenen Vaterland der Kinder Gottes,“ sie harren wahrlich 
nicht auf ihr politisches Reich, sondern auf ein Wunder — das die 
Zionisten nimmer vollbringen werden, vielmehr heif&t es von diesen 


Meschichim en masse und Verlockern zu einer falschen historischen 
Tat: ,,.Deine Troster verfiihren dich und zerst6ren den Weg, den du 
gehen sollst i 


ce 


; sie sind ,,Diener der Zerschneidung “, und der 
Zionismus ist wahrlich eher Antimessias als Messias zu nennen. Die 
Juden eine Nation!? In den verschiedenen Héusern der Stadt die 
zerschnittenen Stiicke Braten auf den Tellern will ich eher einen 
lebendigen Ochsen nennen als die Juden eine Nation! Aber waren sie 
tausendmal eine Nation — liefse sich darum diese Nation in Palastina 
wieder einsetzen? Ein Nagel haftet in der Wand, ist er aber einmal 
herausgerissen, dann niitzt kein ihn wieder in das alte Loch Stecken; er 
halt da nicht mehr. — Wie es mit den Deutschen jiidischer 
Abstammung hinsichtlich der Nation steht, das wollen wir spdater 
betrachten, wo wir betrachten, wie es mit den iibrigen Deutschen 
hinsichtlich der Nation steht. Das kénnen wir erst, nachdem wir tiber 
den Staat und die politischen Parteien uns auseinandergesetzt haben. 


Mit den Worten gegen den Zionismus mochte ich nicht mifverstanden 
werden — doch muff ich das Gesagte gesagt sein lassen auf die 
Wahrscheinlichkeit hin, mifsverstanden zu werden. Davor bleibe ich 
wohl nicht bewahrt, trotz der ausdriicklich hinzugefiigten Erklarung, 
daf§ ich eine jiidische Siedelung von osteuropdischen Juden, eine 
Siedelung mit Selbstverwaltung unter Staatshoheit eines der 
bestehenden Staaten als ein mit allen Mitteln und mit allen Opfern zu 
erstrebendes Ziel ansehe — von osteuropdischen Juden, weil sie 
entrechtet, entehrt und entmenscht werden, aus keinem andern Grunde, 
und nicht der osteuropdischen Juden; denn man kann tiberzeugt sein, 
daf§ auch fiir Osteuropa die Judenemanzipation kommen wird wie fiir 
Westeuropa. Aber was hat eine derartige jiidische Siedelung mit der 
Pseudonationalidee der Zionisten zu schaffen? die ebenso narrisch und 
gefahrlich ist, wie es unter diesen Zionisten bereits unleidliche 
Chauvinisten gibt, deren zionistische Betdtigungen gegen die 
Nichtzionisten manchmal nicht besser sind als Antisemitismus. Die 
Zionisten haben sich das Dogma Rasse und Nation auf die allerargste 
Weise angeeignet und sind, als Assimilanten dieses Antisemitendogmas 
mit ihrer verhdngnisvollen Agitation daftir, Feinde nicht allein der 
Emanzipation der Juden, sondern auch der Emanzipation der 
Menschheit oder der Kultur und damit auch der Grundidee des 
Judentums. (Ich meine hier nicht Manner wie Herzl, Nordau, Zangwill, 


die von ganz andrem Schlage sind und da niemals mitgingen — edle 
Manner, denen man bis in die letzten Ecken und Tiefen der Natur trauen 
kann, und die edel geirrt haben.) Der Zionismus ist die Traufe des 
Regens Antisemitismus, und die Zionisten sind den Juden gefahrlicher 
als die Antisemiten. Indem die Zionisten den ungeheuersten aller Fehler 
begehen, die Juden zu isolieren und ihnen den_ lacherlichsten 
Nationalismus, den anationalen und antinationalen Traumnationalismus 
aufzureden, bringen sie tatsachlich die Juden zu dem, weswegen die 
Antisemiten sie nur verleumdeten; es gibt nun Juden, von denen wahr 
ist, was Antisemiten behaupten, und gilt nicht langer: Antisemiten 
sagens, es ist Ltiige. Die Antisemiten bestritten nur den Juden ihre 
Nationalitat, die Zionisten aber machen sie derselben unwiirdig und 
unfahig und morden sie in ihnen. Die Zionisten bilden eine Gefahr und 
Schwierigkeit, deren Gro&e von den Deutschen jiidischer Abstammung 
nicht verkannt werden darf; aber unser Grundsatz laute: Es gibt keine 
Gefahren! Sie sind dazu da, tiberwunden zu werden, jede Gefahr ist zu 
tiberwinden — Feuer kann nicht verbrennen, aber ertrinken. Es gibt 
keine Gefahren und Schwierigkeiten, oder es gibt kein Leben! Hindurch 
durch Judenha& hier, Zionismus dort; wir werden immer kraftig genug 
sein, zu tiberwinden und auch noch die um uns herum zu staérken und 
mit uns emporzufiihren. Der Zionismus wird unter uns um so weniger 
Boden gewinnen und um so schneller den gewonnenen wieder 
verlieren, je weniger Einflu& und Macht wir den Judenhassern tiber uns 
zulassen." 308 


The dangerous rhetoric of Zionist Supreme Court Justice Louis D. Brandeis, 
and his compatriots, was rejected by most Western Jews, who were more 
sophisticated and enlightened in their beliefs. Zionism reflected more the 
aspirations of Eastern European Jews. The New York Times, on 25 November 
1917 (shortly after the Balfour Declaration was issued), in Section 9 on page 
3, published an anti-Zionist appeal from Rabbi Dr. Samuel Schulman, which 
had first appeared in The American Hebrew, in which the Rabbi argued that 
Israel consisted of an international religious movement, not an individual 
nation. The New York Times published Professor Ralph Philip Boas’ lecture 
"Youth and Judaism" on 23 April 1917 on page 9, in which Boas, who was 
Jewish, condemned Jewish racism, 


"Racialism the Great Danger. 


‘The greatest danger, however, that stands in the way of the attempt of 
Judaism to reach its largest usefulness is racialism, that blind and 
unquestioning admission of one’s superiority. The basic idea of 
racialism seems to be this, that, since one is born a Jew, it is his duty to 
develop his Jewishness to the fullest extent without reference to the fact 
that his particular race may not have absorbed all the good gifts of God. 
To put the case as brutally as possible, racialism is uncritical egotism. 


‘I am no assimilationist: I have no desire to see the Jews lose the 
qualities which they add to the commonwealth of nations, but I cannot 
but feel that there is something mechanical in the everlasting emphasis 
upon the things which make Jews different from other people. Why 
should a man always pride himself upon all the qualities, good and bad, 
which differentiate him from other people? There is something 
abhorrent in the throwing overboard of standards of value. Let us 
cultivate the good qualities of the Jewish race because they are good 
and refuse to cultivate the bad qualities just because they are Jewish. 


‘Four dangers, then, do their best to prevent the Jew from vitalizing in 
the hearts of young men an ideal of discipline and responsibility, and so 
making a valuable contribution toward the settlement of the central 
problem of democracy—religious romanticism, humanitarian 
materialism, formalism, and racialism. What then is left? What can the 
Jew offer which will make against the mere expression of impulse and 
make for the concentration of energy? What can the Jew offer? I can 
answer in one word—Judaism. 


‘Judaism, genuine and vital, Judaism freed from extravagance and 
excess. Judaism freed alike from formalism and false mysticism. 
Judaism, that religion the heart and soul of which is law, but law, 
magnetized by magnificent humanity." 


The New York Times published Professor Ralph Philip Boas’ statement 
directly condemning political Zionism as anti-American and dangerous, on 
16 December 1917, Section 4, page 4: 


"PROGRAM OF ZIONISM 


MENACES JEWISH UNITY 


BY RALPH P. BOAS 


T HE fall of Jerusalem is one of the most romantic events of the great 
war, for it gives reality to what has for a generation been a dream— 
Zionism. That Zion with its memories and its romance should once 
more pass into the keeping of its ancient people, that God should once 
again be praised in the ancient liturgy in a new temple, that the ancient 
culture which gave Europe its religion should once more flourish—here 
are possibilities the realization of which might well stir the most 
pedestrian mind. 


It is just because the Zionist program is near fulfillment that honest 
criticism must not be stifled. This is no time for a comfortable and easy 
acquiescence to what is after all a matter involving the future, not of a 
few thousand colonists, but of the whole Jewish world. For Zionism is 
not merely a proposal to erect a new State in Palestine; it is a program 
of life for Jews everywhere. The Zionists maintain that Judaism is a 
way of life. Judaism, they hold, presupposes a complete round of 
human activity. It presupposes certain theological beliefs and certain 
spiritual activities consequent upon these beliefs. It presupposes also a 
submission to the traditional discipline of Jewish law. It holds that such 
spiritual activity and such submission to discipline are impossible in 
countries which cannot make allowance for them, countries in which 
custom, prejudice, and convenience are all against separatism and 
individuality in everyday life. 


Zionism maintains, therefore, that the only possible way for a man to be 
a complete Jew is to believe in Jewish theology, to order his spiritual 
life as that theology dictates, to obey faithfully the minute prescription 
of the traditional Jewish law, to speak a Jewish language, to cultivate 
the Jewish arts, to live in a Jewish land under a Jewish government. The 


Zionist maintains, moreover, that Judaism is now confronted with a 
very real issue, preservation or extinction. 


With the last of the compact European Jewries in process of dissolution, 
Judaism has no longer any central home. The result is gradual but 
inevitable assimilation, which can have only one end, the extinction of 
Judaism as a religion and of the Jews as a group. 


Assimilation is the crux of the Jewish problem as the Zionists see it. 
Zionism demands, therefore, that Jews regard themselves as a 
nationality forming with a dozen other nationalities a union under the 
Stars and Stripes. It would consider America not as a ‘melting pot,’ but 
as a magnified Balkan peninsula. It would, if consistently interpreted, 
regard the individualism shown by the Germans in the United States 
and by the French Canadians in the Dominion as entirely justified, since 
these groups refuse to allow their individuality to be fused with others 
into a single national group. Zionism is therefore more than a romantic 
adventure; it is a very practical and momentous issue. 


That Zionism has its dangers is obvious. And these dangers are the 
more vital, since it is likely that men carried away by sympathy with 
and admiration for success may fail to recognize them. 


The gravest danger lies in a concept of German pseudo-science, the 
‘Jewish race.’ The world sees only dimly that the riot of national 
romanticism which is upon us is the child of Kultur. The idea of a 
primitive unspoiled German race which in all respects was like an 
individual and which, therefore, was under the biological necessity of 
living its life as the plant lives, tirelessly and remorselessly—this idea is 
the father of the present insistence of self-styled nationalities on 
independent existence. Some men, instead of finding out by what right 
they ask for the creation of a new state, assume that the world should 
recognize their yearning for peculiarity as inspired by a kind of 
zoological necessity. The mere blind impulse to be one’s self, to remain 
on earth as an individual, fundamental though it be, is after all a 
characteristic which one shares with the cabbage. 


The fact is that there is no pure Jewish blood. The whole record of 
Judaism is a record of constant intermarriage and assimilation. Every 
one knows that Jews differ among themselves as much as Frenchmen, 
and that the class-concept ‘Jew’ is the product of loose observation of 
particular groups. All talk of race necessity in connection with Zionism 
is misleading. The only possible justification for Zionism is that it will 
enable Jews to live better lives. Zionists are continually maintaining 
that only in Palestine can Jews live nobly; that Judaism as a religion can 
live only where Jews have political autonomy. There is a causal 
relationship assumed here which needs to be proved. Even Ahad 
Ha’Am, perhaps the greatest of the Zionists, sometimes despaired 
because many Zionists could see only the political side of their 
movement, and it therefore paid no attention to its truly valuable 
aspects, the Jewish culture, the Jewish religion, the Jewish ethics. What 
assurances have we that Jews, when tangled in the problems of political 
administration, will automatically become nobler and finer men. There 
is every assurance that they will not, for they must necessarily shift the 
burden of effort from religious and ethical achievement to political 
achievement. 


Moreover, Zionism is continually emphasizing the breach between Jew 
and Christian which most of us are trying to bridge. As the child of 
anti-Semitism, it thrives on persecution. Its central argument is that 
Jews can never be at home in a ‘foreign’ land. It makes capital of every 
instance of petty intolerance and nourishes itself upon the ill-will which 
Jews are prone to fancy even when it is not present. The chip which 
many Jews bear more or less ostentatiously now that the yellow badge 
has been removed, some Zionists magnify into a veritable Pilgrim’s 
burden which can drop from the bent back only upon the soil of 
Palestine. Zionists are continually heaping abuse upon the non- 
separatist, upon the man who has no desire to be different from other 
human beings and is very grateful that he does not have to be a marked 
man among men. Many of us do not believe that peculiarity is the most 
desirable thing in life. We honestly believe that the separation of church 
and state is one of the great blessings of life, and that among some Jews 
there is altogether too much inbreeding of ideas and sentiment. We 
honestly feel that Jews have still a few things to learn from others. We 
realize that we must continually make efforts to retain our Judaism, but 


if Judaism is so far gone that its only salvation lies in becoming a little 
State it had much better die and be done with the unequal struggle. As a 
mere survival it has only the value of a sentimental curiosity. 


But one may grant all these things and still ask: If there are Jews who 
can be happy only in Palestine, why not let them go there and be 
happy? But such is not the real issue. Zionists want political 
independence. They want to speak as the Jewish people. In short, they 
want to arrogate a supremacy which non-Zionists can never dream of 
giving them without a struggle. Whether we will or no, the world insists 
upon looking at Jews as a unit. For what one Jew does, in the eyes of 
the world all Jews are responsible. We bear upon our backs the burden 
of many a Jew who is disgrace to the air he breathes. With such a spirit 
abroad, Zionists would, consciously or unconsciously, dragoon us into a 
citizenship and a nationality which we do not want. Every rash act of a 
Jewish politician would be the rash act of our brother. We will not be 
dragooned out of America into Palestine. It is all very well for Zionists 
to say that non-Zionists will not be affected by what goes on in a new 
Jerusalem, but they know that they are not facing the facts. Who of us 
Jews can escape being drafted into whatever is done by a ‘Jewish 
people’ under a ‘Jewish flag’? 


In its attempt to force unity upon all Jews, whether they want it or no, 
Zionism is on the brink of splitting Judaism irreconcilably. There are 
men who urge that now is the time for a new peace in Judaism, that 
with an approaching consummation Zionism ought to receive new 
confidence and encouragement. Such a wish is far from fulfillment. Not 
harmony but disruption is in sight. It is inconceivable that American 
Jews should allow their future to be determined by the group of men 
who will control the Zionist State. They would have but one resource, 
to cast off their bonds and convince the world that Jews, truly American 
Jews, could not take the responsibility for men who attempted to 
reconcile loyalty to America with a foreign nationality. 


Who knows what the future may bring forth? Who knows what 
entangling alliances an independent Palestine might form? One must 
remember Trotzky, Dernburg, and Hillquit. They, too, are Jews. No 
country now can escape international association. Those dreamers who 


think that Zion could occupy a splendid isolation in international 
politics have no sense of history. They make the same mistake as the 
dreamers who think that the puny protests of a Government at 
Jerusalem could end Jewish persecution everywhere. Just so long as 
genuinely active anti-Semitism which would call forth protest is 
possible, just so long will little States have no power. A condition of 
international good-will which will make the voice of a little State heard 
in the council of nations, will make of anti-Semitism an impossibility. 


The future is clear. The complete Zionist program means a complete 
disruption of Jewish unity. With Zion an independent state every 
American Jew must become a Zionist and take responsibility for the 
acts of Zionists, or find some other name than Jew. No one, of course, 
can object to colonies of Jews in Palestine, or anywhere else. But, every 
Jew who values his independence and the Americanism of which he has 
become a part will object as never before to the complete Zionist 
program. What was once a dream has now become almost a reality. 
And as it becomes real it becomes, just because of its romantic 
associations, insidiously dangerous." 


In 1948, Zionist Mordecai Menahem Kaplan stated, 


"Similarly American Jewry will for a long time have to give moral, 
political, and economic support to the Eretz Israel enterprise, which is 
the deciding factor in Israel’s struggle for survival in the modern world. 
[***] Judaism cannot function in a vacuum. It has to be geared to a 
living community. In that community all who wish to be known as Jews 
should be registered, and expulsion from it should deprive one of the 
right to use the name Jew." 309 


In 1953, shortly after the State of Israel became a reality, Alfred M. 
Lilienthal reacted to the pressure placed on American Jews to support 
something foreign to them as if it were an unavoidable obligation, 


"During the events which altered the relationship between the Kremlin 
and Israel the reaction in this country was to treat the Israeli crisis as if 


it were the crisis of the Jewish people all over the world. But if the 
political problems of Israel continue to be the political responsibility of 
Jews in the United States, disaster must follow. Innumerable situations 
will involve Israel in policies and politics which nationals of no other 
country may dare underwrite. Next time, the enemy of Israel may not 
be the enemy of the United States. [***] This book has been written, 
against the concerned counsel of many who are close and dear to me, 
because I feel I owe a duty to my country above any duty I owe to my 
family and friends. [***] I have received innumerable admonitions ‘not 
to say anything that might harm the Jewish people.’ But, indeed, my 
efforts are intended to benefit American Jewry. Criticism expressed in 
these pages and directed against guilty leadership could involve all 
Jews only by the process of generalizing—the favorite weapon of anti- 
Semites. And yet, I do not underestimate for one moment the wrath that 
will descend upon me for having written this book. Every conceivable 
kind of pressure will be exerted, I am afraid, to prevent a fair 
consideration of the material set forth in its pages. [***] I have written 
this book because I, an American of Jewish faith, have not the slightest 
doubt that American Jewry, too, has a free choice—and must face the 
consequences of whatever it will choose. [***] In this one sense, the 
establishment of the State of Israel may yet prove to have been a 
providential blessing: now that those Jews who crave their separate 
nationhood can go to Israel, the last reason has been removed for the 
pernicious Jewish duality outside the Holy Land. Now each American 
Jew has been given a free choice to be either an American of Jewish 
faith or a nationalist Israeli in his own Middle East State. He can not be 
both. For him who cherishes the clannishness of particularism above 
everything else, there is only one honorable course—to emigrate to 
Israel. And the American Jew, who desires to harmonize his special 
religious beliefs with the universal pattern of American existence, will 
now have to cut all political ties with Zionism and the State of Israel. 
For American Judaism can survive only when it is so completely 
divorced from Israel as American Protestanism is divorced from 
England." 310 


In 1965, Moshe Menuhin published an exposé of Jewish racism and 
tribalism entitled The Decadence of Judaism in Our Time. Menuhin knew 


that he would probably be attacked for revealing many truths and sought to 
shield his son from any potential Zionist retaliation. He wrote, among other 
things, in the preface of his book, 


"It is not an easy or a pleasant job to perform; yet my very strong sense 
of duty and my anxiety compel me to undertake it. I am absolutely 
convinced of the truthfulness of my studies, observations and 
conclusions. I serve nobody’s interests, and I am paid by no one. Yet, 
though I carefully and honestly stick to facts, I know that I am bound to 
antagonize the fanatical and professional idealists among the ‘Jewish’ 
nationalists. Therefore, please remember this: my son Yehudi Menuhin 
is in no way responsible for any opinion expressed here on Jewish life. 
In fact, he knows nothing about this spiritual adventure of mine. He has 
not read my manuscript. At this stage of our lives we are two wholly 
independent persons, fully emancipated from each other, intellectually 
and spiritually. Neither of us is answerable for the other. If the “father 
has eaten sour grapes. . . the son shall not bear the sin of the father. . .”" 
oll 


Menuhin concluded his book, 


"Those, however, who cannot make the indispensable adjustment in the 
new post-World Wars nuclear age, and who feel that they must 
withdraw from the general community in America and live apart as 
‘Jewish’ nationals—let them be honest enough with themselves and 
withdraw completely by going to live in Israel. Above all, they must 
leave us alone as integrated Americans. 


I have made my position witheringly clear. The time is immutably 
coming when we will have to face the awful question the ‘Jewish’ 
nationalists have imposed upon us: Are we American nationals, or 
Israeli nationals? We cannot and will not be both! 


I can hear some ask naively or bitterly: Is it nice to wash dirty linen in 
public? Well, shall we wait helplessly until a catastrophe overtakes us 
here, when a few of us might have the hollow satisfaction of saying: ‘I 
told you so’? It will be much too late then. Must one contribute to the 


delinquency of presumptuous, fanatical and retrograde professional 
Jews who are running away with themselves? Must one be blind and 
join the complacent and silent Jews who help the destructive forces by 
sheer default? 


The time has come to air and publicly expose this uncalled-for, self- 
engendered ‘Jewish problem’ that is being recklessly foisted upon us by 
‘Jewish’ nationalists of the Old World. They are simply exploiting the 
goodness and kindness, as well as the sorrows and sympathies, of 
innocent, ignorant but warm-hearted Jews who feel that but for the 
grace of God, they too might have been turned into lampshades and 
soap in the crematoriums of Hitler’s Germany. The ‘Jewish’ nationalists 
now want us, American and English and other Western Jews, to become 
‘refugees,’ manpower in a greater ‘Jewish homeland.’ 


My conscience had been bothering me ever since the Balfour 
Declaration came out in 1917 to undo the normal course of evolution of 
the Jews and of Judaism. I felt then that I could no longer belong to the 
‘gang’ of which I was a dedicated member by indoctrination and 
brainwashing. I hope that this book will contribute to healthier and 
more independent thinking by innocent but misguided American and 
English Jews, as well as by Jews in other countries. I hope that it will 
also contribute to a better and more sympathetic understanding by the 
Gentile world of that great majority of innocent, loyal, grateful but 
confused Jews who now must win a new war of emancipation—an 
emancipation this time from their benighted fellow Jews, the ‘Jewish’ 
nationalists, who have perverted and degenerated the noble heritage of 
universal Judaism." 312 


Theodor Herzl gives evidence of the fact that from its very inception, most 
of the Jews he approached vigorously opposed Zionism. 313 The only way 
for Herzl, a self-appointed messiah, to be successful was for him to increase 
and generate anti-Semitism and in so doing force the Jews from their homes 
in Europe, which they did not wish to leave. 

Professor Armold J. Toynbee was quoted in an article entitled, "Toynbee 
Predicts Gains by Judaism: Historian Assails Zionism as Akin to Anti- 
Semitism", in The New York Times on 7 May 1961, on page 37, 


"Zionism and anti-Semitism are expressions of an identical point of 
view[.] The assumption underlying both ideologies is that it is 
impossible for Jews and non-Jews to grow together into a single 
community, and that therefore a physical separation is the only practical 
way out. The watchword of anti-Semitism is ‘back to the medieval 
apartheid;’ the watchword of Zionism is ‘back to the medieval ghetto.’ 
All far-flung ghettos in the world are to be gathered into one patch of 
soil in Palestine to create a single consolidated ghetto there." 


The report on the First Zionist Congress in The Jewish Chronicle, on 3 
September 1897, on page 10, opened with the statement, 


"The event which has been looked forward to with so much interest in a 
large section of the Jewish people and severely criticised in anticipation 
by another section has at length arrived—the Zionist Congress hasmet." 


In fact the "section" opposed was immensely greater than the "section" that 
approved of political Zionism, and the majority of Jews hated the Zionists 
and considered them mad. 314 Both the Old Testament (Leviticus 26. 
Deuteronomy 4:24-27; 28:15-68; 30:1-3. II Chronicles 7:19-22. Jeremiah 
29:1-7) and the Babylonian Talmud, Tractate Kethuboth (also: "Ketubot"), 
111a, make it clear that the Jews must not hasten the coming of the messiah 
and must wait for the messiah to establish a Jewish state, before emigrating 
to Palestine in large numbers. Israel Shahak and Norton Mezvinsky wrote in 
their book Jewish Fundamentalism in Israel, 


"The Haredi objection to Zionism is based upon the contradiction 
between classical Judaism, of which the Haredim are the continuators, 
and Zionism. Numerous Zionist historians have unfortunately 
obfuscated the issues here. Some detailed explanation is therefore 
necessary. In a famous talmudic passage in Tractate Ketubot, page 111, 
which is echoed in other parts of the Talmud, God is said to have 
imposed three oaths on the Jews. Two of these oaths that clearly 
contradict Zionist tenets are: 1) Jews should not rebel against non-Jews, 
and 2) as a group should not massively emigrate to Palestine before the 
coming of the Messiah. (The third oath, not discussed here, enjoins the 


Jews not to pray too strongly for the coming of the Messiah, so as not to 
bring him before his appointed time.) During the course of post- 
talmudic Jewish history, rabbis extensively discussed the three oaths. 
Of major concern in this discussion was the question of whether or not 
specific Jewish emigration to Palestine was part of the forbidden 
massive emigration. During the past 1,500 years, the great majority of 
traditional Judaism’s most important rabbis interpreted the three oaths 
and the continued existence of the Jews in exile as religious obligations 
intended to expiate the Jewish sins that caused God to exile them." 315 


Christians believe that the Jews had broken the Covenant and that a new 
Covenant had been made (Matthew 12:30; 21:43-45. Romans 9; 11:7-8. 
Galatians 3:16. Hebrews 8:6-10). Thomas A. Kolsky wrote in his book Jews 
Against Zionism, 


"The first vehement outburst by anti-Zionists occurred in 1897 at the 
time of the first Zionist congress. When news reached the German 
community in May 1897 that the Zionists were planning to hold their 
congress in Munich, German rabbis representing all shades of opinion, 
whom Herzl contemptuously dubbed Protestrabbiner, objected angrily 
and forced the Zionists to shift their gathering to Basle, Switzerland. In 
public protests in the Jewish Allgemeine Zeitung des Judentums on 11 
June 1897 and in a number of German newspapers, including the 
Berliner Tageblatt, on 6 July 1897, the rabbis denounced Zionism as 
fanaticism, contrary to the teachings of the Jewish scriptures, and 
affirmed their undivided loyalty to Germany.*! 


In 1917 the negotiations between the British cabinet and the Zionists 
over the Balfour Declaration stirred up a sharp reaction against the 
Zionist movement among British Jews. Prominent Jewish communal 
leaders, such as Lucien Wolf, Claude Montefiore, and Laurie Magnus, 
denounced Zionism as an ally of anti-Semitism, warning that it 
undermined the security of Jews throughout the world. In a letter to the 
London Times on 14 May 1917, the prestigious Conjoint Foreign 
Committee, the recognized representative body of British Jews in 
matters affecting Jews abroad, declared that the emancipated Jews of 
England considered themselves a religious community without any 


separate national aspirations. In fact, the foremost anti-Zionist within 
the British government during the deliberations over the Balfour 
Declaration was Sir Edwin Montagu, a Jewish member of the cabinet, 
who equated support for Zionism with anti-Semitism and characterized 
Zionism as ‘a mischievous creed.’ This anti-Zionist agitation and 
especially Montagu’s influence undoubtedly contributed to diluting the 
final version of the Balfour Declaration: the change of the central 
phrase from ‘Palestine as the National Home,’ which the Zionists had 
suggested, to ‘in Palestine as a National Home’; and the inclusion of a 
safeguard clause providing for the protection of the civil and religious 
rights of the ‘non-Jewish communities in Palestine’ as well as ‘the 
rights and political status enjoyed by Jews in any other country.’*? " 316 


The New York Times reported on 22 August 1897 on page 12, 


"Jews Against Zionism. 


A violent split has taken place among the Jews all over the world. It is 
caused by the new course which Zionism recently adopted, and which 
is to find practical expression at the Zionist Congress to be held at 
Basle on the 29th, 30th, and 31st inst. 


The meaning of Zionism hardly needs explanation. Up till recently 
Zionism, as is known, had only a religious and philanthropic tendency, 
and found many adherents also among believing Christians in England. 
But since the persecution of the Jews began in Russia and Roumania 
some ten years ago, and since anti-Semitism in Austria and Germany 
made the social position of the Jews more intolerable than it was 
before, the thought of establishing a Jewish state, if possible in old 
Judea, has gained ground, not only among the Jews of those countries 
mentioned, but also among the Jews in the rest of the world. Many of 
them thought that a purely philanthropic movement would always be 
but a palliative, and would never lead to a solution of the Jewish 
question. The many millions spent by Barons Hirsch and Rothschild on 
colonizing have produced only very slight results. And so arose the idea 
of political independence. The once philanthropic Jewish party of 
Zionists adopted a wider programme, so that now Zionism actually 


connotes the revival of the Jewish nationality by the establishment of a 
Jewish state. In short, Zionism has become a political and social 
movement. The idea had its origin among the Jews of Eastern Europe, 
where they are more or less persecuted or oppressed, as in Russia and 
Roumania, and even, too, in Austria; but curiously enough the 
movement has been eagerly fostered by many Jews in America and 
England, where Jewish citizens enjoy full and equal liberty with their 
Gentile fellow-citizens. The consolidation of nationalities is a 
characteristic feature of our century. Italy, Greece, Roumania, Servia, 
and Bulgaria owe their existence to the principle of nationality, a 
principle no less powerful and perhaps no less erroneous than was that 
of the Crusades, but one that urges on the people of this century with an 
irresistible force. National integration is carried so far in Europe that 
petty peoples, whose very names have hardly reached your shores, 
peoples so insignificant that they have neither a literary nor a spiritual 
past, which have possessed a grammar and a dictionary of their own 
languages only for the last ten to twenty years, are struggling for their 
national individuality with greater zeal and passion than those displayed 
in their pursuit of all other worldly goods, important as the latter may 
be. 


Jewish Students Hold Aloof. 


Considering that tendency, it is no wonder that the idea of political 
resurrection has taken possession of that race which produced 
monotheism, and which during 2,000 years of oppression has given 
numerous proofs of intellectual vigor and vitality. Only a few years ago 
no educated Jew in England, Germany, or Russia would have dreamed 
of calling himself anything but an Englishman, a German, or a Russian. 
To-day many are heard to say that they are only Jews. It is chiefly 
young people that has been seized with this unpatriotic tendency, which 
is so hurtful to them. At the universities of Berlin, Vienna, and other 
German towns the Jewish students have almost entirely given up the 
intercourse with the students of other creeds, which was carried on so 
pleasantly for decades. They have left all the common students’ 
societies. In Vienna alone for some years there have been five 
academical societies for Jews only. With positively phantastic 
enthusiasm the young men cling to the dreamed-of ideal of a Jewish 


state. No doubt anti-Semitism in Austria and Germany has done a great 
deal to drive young Jews to this senseless and dangerous course. But it 
is not surprising that it has come to that. The Gentile university students 
are mostly anti-Semitic. But youth soon exaggerates and overflows. 
Formerly the brotherly understanding among the students of different 
races and religions was complete; creed and race were never thought of 
in their social intercourse. But now matters have utterly changed. 
Jewish students are met with blind racial hatred. No distinction is made; 
they are all socially banished. All noble qualities are denied them. They 
are declared to be nobodies. An insult from a Jew is no insult. At 
German universities dueling is still very usual. Jewish students are 
never challenged, or, it is said, a Jew is an unworthy individual, 
incapable of giving satisfaction. 


Leaders of the Movement. 


Political Zionism has been awakened and promoted chiefly by Dr. 
Herzl’s book, ‘Der Judenstaat,’ (the Jewish State,) a clever but rather 
Utopian book, which was translated into all European languages 
immediately after its publication. Dr. Herzl and Dr. Max Nordau in 
Paris are the chief literary exponents of this new movement. Dr. Herzl 
has told me that the leaders are endeavoring first of all to organize a 
wholesale emigration of Jews from all countries. A ‘Society of Jews’ is 
to be formed; in London there are already considerable funds at its 
disposal. A plan has been formed for acquiring part of Palestine from 
Turkey and settling the immigrants there. Out of its funds the society 
would pay the Sultan a considerable annual tribute, on the strength of 
which he could raise a loan for the purpose of consolidating the 
disordered funds of his empire. In return he would protect the Jewish 
state, which would have complete self-government. The leaders hope 
for resolutions are to come which will lead to the execution of the 
scheme. 


Meanwhile, however, a _ serious counter-movement has _ arisen, 
especially among the German Jews. Originally it was intended to hold 
the congress at Munich, but the German Jews protested against it. It has 
now become apparent that only a small number of the Jews in all 
countries favor these fantastic plans. As long as the projects were only 


on paper these objectors held their peace. But now that attempts are 
being made to carry them out, the great majority of thoughtful and 
serious Jews throughout the world have commenced a decided 
opposition to the unrealizable and damaging schemes. This majority 
emphatically denies the existence of a Jewish nationality, and condemns 
the new Zionist postulates. The majority holds that creed alone unites 
the Jews of divers countries. They are quite different from one another 
in language, manners, customs, thought, and culture. Such 
heterogeneous elements could never be welded together into a state; 
they simply would not understand one another. But, apart from that, 
they feel themselves modern citizens of those lands in which their 
ancestors lived for centuries. 


A Split Over the Congress at Basle. 


The new theories are only likely to compromise their patriotism toward 
the countries they live in without helping the Jews of Eastern Europe. 
For even were it possible to found a state artificially and in a barren 
country such as Palestine now is, and which would require many years 
of hard labor to restore its former fruitfulness, they characterize it as 
madness that honest men should subject themselves to the protection of 
the ‘Great Assassin,’ whose conscience is so little troubled by the blood 
of tens of thousands. Could any state that began by connecting itself 
with the blackest crimes, the most barbarous and _ villainous 
maladministration, prosper? The German Jews have accordingly been 
the first to declare against Zionism. The rabbis of Berlin, Frankfort, 
Munich, Dresden, and Hamburg have issued a manifesto to their co- 
religionists to the effect that the establishment of a Jewish state would 
be contrary to the Messianic prophecies, and that Judaism lays upon its 
adherents the obligation to support and foster with all devotion and with 
all their might the state they live in. Accordingly the rabbis call upon 
the Jews to oppose the Zionist ideas as contrary to Judaism, but 
especially to keep away from the Basle Congress. Similar declarations 
are likely soon to be made by the Jews of other countries. Consequently 
it is doubtful if the congress, which is to be attended by Zionist Jews 
from all parts of the world, will in face of that split be able to proceed 
to the realization of these Utopian schemes." 


Note that the German Jews, the first Jews attacked by the Zionists’ Nazism, 
were the Jews who were most strongly opposed to Zionism, and that it is 
very strange that Albert Einstein, a German Jew, should have aligned 
himself with Eastern Jewish Zionists. One suspects his motives were 
opportunism. One further suspects that the Zionists targeted German Jews to 
suffer from especially harsh attacks of anti-Semitism. Einstein’s fame was 
bolstered by the Zionists and his first trip to America was made to promote 
Zionism to American Jews and raise funds for the cause. 

Apostate Jews like Hofprediger Adolf St6écker promoted German anti- 
Semitism in the highest places, and Austrian anti-Semitism arose in Austria 
under Karl Lueger, who had very close ties to the Jewish community and 
who asserted that he had the self-declared right to determine who was, and 
who was not, a Jew—meaning that he could protect those Jews who 
protected and promoted him, while destroying assimilatory Jewry. Adolf 
Hitler adopted the same policy and "Aryanized" many Jews. 

The self-segregation of Jewish students in the West came more at the 
instigation of the newly emigrated Eastern Jews from Galicia and Russian, 
than from anti-Semites. The Jewish press fanned the flames of the Protestant 
versus Catholic struggles of the Kulturkampf, and their hypocritical, 
outrageous and vicious attacks on Catholics and Christianity caused a surge 
in anti-Semitism even among Protestants, who could not help but be 
offended. Though the Jewish press felt free to express its intolerance towards 
Christians, they recoiled in horror should any criticism be directed at them 
and their campaign to discredit Catholicism and defame the priesthood and 
the Pope. Most Jews in Germany wanted only to assimilate and leave the 
intolerance of Jewish racism and tribalism, as well as the intolerance of anti- 
Semitism, in the past. 

The Zionists were determined to not let them succeed. The Zionists did not 
care about the survival of individuals. Rather they only cared about the 
survival of the "Jewish race". Most Jews knew this and they feared and hated 
the Zionists. Though Christians focus on the immortality of the soul, 
Judaism places more emphasis on the immortality of the Jewish people, 
should they be righteous. The Zionists transitioned this belief system into 
pure racism and massive imposed martyrdom on assimilatory Jewry. The 
Zionists revived the ancient religious practice of the holocaust, of human 
sacrifices in the form of burnt offerings. 


Herzl’s Zionism lacked broad appeal among Jews. Jews had to be forced into 
Palestine through violence. In 1897, after the first Zionist Conference, 
spiritual Zionist Ahad Ha’am wrote, 


"We must admit to ourselves that the ‘ingathering of the exiles’ is 
unattainable by natural means." 317 


In 1897, Ha’am acknowledged the belief of the "Western" "political 
Zionists" that the "spiritual problem"—read "racial problem"—of remaining 
a Jew was, 


"a product of anti-Semitism, and [was] dependent on anti-Semitism for 
its existence[.]" 318 


Klaus Polkehn wrote in his article 'The Secret Contacts: Zionism and Nazi 
Germany, 1933-1941", Journal of Palestine Studies, Volume 5, Number 3/4, 
(Spring-Summer, 1976), pages 54-82, at 55 and 57, 


"To the Zionist leaders, Hitler’s assumption of power held out the 
possibility of a flow of immigrants to Palestine. Previously, the majority 
of German Jews, who identified themselves as Germans, had little 
sympathy with Zionist endeavours. [***] These German Jews were 
overwhelmingly non or anti-Zionist, and prior to 1937, the Zionist 
Union for Germany (Zionistische Vereinigung fiir Deutschland 
(henceforth ZVFD) experienced great difficulty in gaining a hearing. 
[***] The attitude of the Zionists towards the encroaching menace of 
fascist domination in Germany was determined by some common 
ideological assumption: the fascists as well as the Zionists believed in 
unscientific racial theories, and both met on the same ground in their 
beliefs in such mystical generalizations as ‘national character 
(Volkstum) and ‘race’, both were chauvinistic and inclined towards 
‘racial exclusiveness.’" 


Given the opposition of the majority of Jews to Zionism, the conclusion the 
political Zionists of Einstein’s ilk (who like Ha’am were mostly atheistic) 


drew was that since there was no supernatural means to force Jews to gather 
in Palestine, the unnatural means—which they sophistically called natural 
and good—the unnatural means of anti-Semitism was their only option to 
remove personal choice from individual Jews as to their own fate and force 
them to the desert. Many of these Zionist agitators survived the Holocaust in 
great comfort in America or in Switzerland, while their Jewish victims 
suffered and died. When eventually given the choice, many of these Zionist 
cheerleaders elected to live outside of Israel. 

The racism of political Zionists was often used to justify the racism of anti- 
Semites, and vice versa. The Nazis were quick to point out that the Zionists 
thought of Jews as a nation, not a religion. 

After the Bolshevik Revolution and the First World War rocked the world, 
many criticized Jewish nationalism and Jewish racism. The Dearborn 
Independent wrote on 16 October 1920: 


"Jewish Testimony on ‘Are Jews a Nation?’ 


‘T will give you my definition of a nation, and you can add the adjective 
‘Jewish.’ A Nation is, in my mind, an historical group of men of a 
recognizable cohesion held together by a common enemy. Then, if you 
add to that the word ‘Jewish’ you have what I understand to be the 
Jewish Nation.’—Theodor Herzl. 


‘Let us all recognize that we Jews are a distinct nationality of which 
every Jew, whatever his country, his station, or shade of belief, is 
necessarily a Member.’—Louis D. Brandeis Justice of the United States 
Supreme Court. 


T HIS article is designed to put the reader in possession of information 
regarding the Jew’s own thought of himself, as regards race, religion 
and 


citizenship. In the last article we saw the thought which Jewish 
representatives wish to plant in Gentile minds concerning this matter. 
The Senate committee which was to be convinced was made up of 
Gentiles. The witnesses who were to do the convincing were Jews. 


Senator Simon Guggenheim said: ‘There is no such thing as a Jewish 
race, because it is the Jewish religion.’ 


Simon Wolf said: ‘The point we make is this * * * that Hebrew or 
Jewish is simply a religion.’ 


Julian W. Mack said: ‘Of what possible value is it to anybody to 
classify them as Jews simply because they adhere to the Jewish 
religion?’ 


The object of this testimony was to have the Jews classified under 
various national names, such as Polish, English, German, Russian, or 
whatever it might be. 


Now, when the inquirer turns to the authoritative Jewish spokesmen 
who speak not to Gentiles but to Jews about this matter, he finds an 
entirely different kind of testimony. Some of this testimony will now be 
presented. 


The reader will bear in mind that, as the series is not written for 
entertainment, but for instruction in the facts of a very vital Question, 
the present article will be of value only to those who desire to know for 
themselves what are the basic elements of the matter. 


It should also be observed during the reading of the following 
testimony that sometimes the term ‘race’ is used, sometimes the term 
‘nation.’ In every case, it is recognized that the Jew is a member of a 
separate people, quite aside from the consideration of his religion. 


First, let us consider the testimony which forbids us to consider the 
term ‘Jew’ as merely the name of a member of a religious body only. 


Louis D. Brandeis, Justice of the Supreme Court of the United States 
and world leader of the Zionist movement, says: 


‘Councils of Rabbis and others have undertaken at times to prescribe by 
definition that only those shall be deemed Jews who professedly adhere 
to the orthodox or reformed faith. But in the connection in which we are 
considering the term, it is not in the power of any single body of Jews 


—or indeed of all Jews collectively—to establish the effective 
definition. The meaning of the word ‘Jewish’ in the term ‘Jewish 
Problem’ must be accepted as co-extensive with the disabilities which it 
is our problem to remove * * * Those disabilities extend substantially to 
all of Jewish blood. The disabilities do not end with a renunciation of 
faith, however sincere * * * Despite the meditations of pundits or 
decrees of councils, our own instincts and acts, and those of others, 
have defined for us the term ‘Jew.’ (‘Zionism and the American Jews.’) 


The Rev. Mr. Morris Joseph, West London Synagogue of British Jews: 
‘Israel is assuredly a great nation * * * The very word ‘Israel’ proves it. 
No mere sect or religious community could appropriately bear such a 
name. Israel is recognized as a nation by those who see it; no one can 
possibly mistake it for a mere sect. To deny Jewish nationality you must 
deny the existence of the Jew.’ (‘Israel a Nation.’) 


Arthur D. Lewis, West London Zionist Association: ‘When some Jews 
say they consider the Jews a religious sect, like the Roman Catholics or 
Protestants, they are usually not correctly analyzing and describing their 
own feelings and attitude. * * * If a Jew is baptized, or, what is not 
necessarily the same thing, sincerely converted to Christianity, few 
people think of him as no longer being a Jew. His blood, temperament 
and spiritual peculiarities are unaltered.’ (“The Jews a Nation.’) 


Bertram B. Benas, barrister-at-law: “The Jewish entity is essentially the 
entity of a People. ‘Israelites,’ ‘Jews,’ ‘Hebrews’—all the terms used to 
denote the Jewish people bear a specifically historical meaning, and 
none of these terms has been convincingly superseded by one of purely 
sectarian nature. The external world has never completely subscribed to 
the view that the Jewish people constitute merely an ecclesiastical 
denomination. * * *’ (‘Zionism—tThe National Jewish Movement.’) 


Leon Simon, a brilliant and impressive Jewish scholar and writer, 
makes an important study of the question of ‘Religion and Nationality’ 
in his volume, ‘Studies in Jewish Nationalism.’ He makes out a case for 
the proposition that the Religion of the Jews is Nationalism, and that 
Nationalism is an integral part of their Religion. 


‘It is often said, indeed, that Judaism has no dogmas. That statement is 
not true as it stands.’ He then states some of the dogmas, and continues 
—‘And the Messianic Age means for the Jew not merely the 
establishment of peace on earth and good will to men, but the universal 
recognition of the Jew and his God. It is another assertion of the 
eternity of the nation. Dogmas such as these are not simply the articles 
of faith of a church, to which anybody may gain admittance by 
accepting them; they are the beliefs of a nation about its own past and 
its own future.’ (p. 14.) 


‘For Judaism has no message of salvation for the individual soul, as 
Christianity has; all its ideas are bound up with the existence of the 
Jewish nation.’ (p. 20.) 


‘The idea that Jews are a religious sect, precisely parallel to Catholics 
and Protestants, is nonsense.’ (p. 34.) 


Graetz, the great historian of the Jews, whose monumental work is one 
of the standard authorities, says that the history of the Jews, even since 
they lost the Jewish State, ‘still possesses a national character; it is by 
no means merely a creed or church history. * * * Our history is far from 
being a mere chronicle of literary events or church history.’ 


Moses Hess, one of the historic figures through whom the whole Jewish 
Program has flowed down from its ancient sources to its modern agents, 
wrote a book entitled ‘Rome and Jerusalem’ in which he stated the 
whole matter with clearness and force. 


‘Jewish religion,’ he says, ‘is, above all, Jewish patriotism.’ (p. 61.) 


“Were the Jews only followers of a certain religious denomination, like 
the others, then it were really inconceivable that Europe, and especially 
Germany, where the Jews have participated in every cultural activity, 
‘should spare the followers of the Israelitish confession neither pains, 
nor tears, nor bitterness.” The solution of the problem, however, 
consists in the fact that the Jews are something more than mere 
‘followers of a religion,’ namely, they are a race brotherhood, a nation * 
RES (Ds 712) 


Hess, like other authoritative Jewish spokesmen, denies that forsaking 
the faith constitutes a Jew a non-Jew. ‘* * * Judaism has never excluded 
anyone. The apostates severed themselves from the bond of Jewry. 
‘And not even them has Judaism forsaken,’ added a learned rabbi in 
whose presence I expressed the above-quoted opinion.’ 


‘In reality, Judaism as a nationality has a natural basis which cannot be 
set aside by mere conversion to another faith, as is the case with other 
religions. A Jew belongs to his race and consequently also to Judaism, 
in spite of the fact that he or his ancestors have become apostates.’ (pp. 
97-98.) 


Every Jew is, whether he wishes it or not, solidly united with the entire 
nation.’ (p. 163.) 


Simply to indicate that we have not been quoting outworn opinions, but 
the actual beliefs of the most active and influential part of Jewry, we 
close this section of the testimony with excerpts from a work published 
in 1920 by the Zionist Organization of America, from the pen of Jessie 
E. Sampter: 


‘The name of their national religion, Judaism, is derived from their 
national designation. An unreligious Jew is still a Jew, and he can with 
difficulty escape his allegiance only by repudiating the name of Jew.’ 
(‘Guide to Zionism,’ p. 5.) 


It will be seen that none of these writers—and their number might be 
multiplied among both ancients and moderns—can deny that the Jew is 
exclusively a member of a religion without at the same time asserting 
that he is, whether he will or not, the member of a nation. Some go so 
far as to insist that his allegiance is racial in addition to being national. 
The term ‘race’ is used by important Jewish scholars without reserve, 
while some, who hold the German-originated view that the Jews are an 
offshoot of the Semitic race and do not comprise that race, are satisfied 
with the term ‘nation.’ Biblically, in both the Old Testament and the 
New, the term ‘nation’ or ‘people’ is employed. But the consensus of 
Jewish opinion is this: the Jews are a separate people, marked off from 


other races by very distinctive characteristics, both physical and 
spiritual, and they have both a national history and a national aspiration. 


It will be noticed how the testimony on the point of ‘race’ combines the 
thought of race and nationality, just as the previous section combined 
the thought of nationality with religion. 


Supreme Justice Brandeis, previously quoted, appears to give a racial 
basis to the fact of nationality. 


He says: ‘It is no answer to this evidence of nationality to declare that 
the Jews are not an absolutely pure race. There has, of course, been 
some intermixture of foreign blood in the three thousand years which 
constitute our historic period. But, owing to persecution and prejudice, 
the intermarriages with non-Jews which have occurred have resulted 
merely in taking away many from the Jewish community. Intermarriage 
has brought few additions. Therefore the percentage of foreign blood in 
the Jews of today is very low. Probably no important European race is 
as pure. But common race is only one of the elements which determine 
nationality.’ 


Arthur D. Lewis, a Jewish writer, in his ‘The Jews a Nation,’ also bases 
nationality on the racial element: 


‘The Jews were originally a nation, and have retained more than most 
nations one of the elements of nationality—namely, the race element; 
this may be proved, of course, by the common sense test of their 
distinguishability. You can more easily see that a Jew is a Jew than that 
an Englishman is English.’ 


Moses Hess is also quite clear on this point. He writes of the 
impossibility of Jews denying ‘their racial descent,’ and says: ‘Jewish 
noses cannot be reformed, and the black, wavy hair of the Jews will not 
turn through conversion into blond, nor can its curves be straightened 
out by constant combing. The Jewish race is one of the primary races of 
mankind that has retained its integrity, in spite of the continual change 
of its climatic environment, and the Jewish type has conserved its purity 
through the centuries.’ 


Jessie E. Sampter, in the ‘Guide to Zionism,’ recounting the history of 
the work done for Zionism in the United States, says: ‘And this burden 
was nobly borne, due partly to the commanding leadership of such men 
as Justice Louis D. Brandeis, Judge Julian W. Mack, and Rabbi Stephen 
S. Wise, partly to the devoted and huge labors of the old-time faithful 
Zionists on the Committee, such as Jacob de Haas, Louis Lipsky, and 
Henrietta Szold, and partly to the aroused race consciousness of the 
mass of American Jews.’ 


Four times in the brief preface to the fifth edition of ‘Coningsby,’ 
Disraeli uses the term ‘race’ in referring to the Jews, and Disraeli was 
proud of being racially a Jew, though religiously he was a Christian. 


In The Jewish Encyclopedia, ‘the Jewish race’ is spoken of. In the 
preface, which is signed by Dr. Cyrus Adler as chief editor, these words 
occur: ‘An even more delicate problem that presented itself at the very 
outset was the attitude to be observed by the Encyclopedia in regard to 
those Jews who, while born within the Jewish community, have, for one 
reason or another, abandoned it. As the present work deals with the 
Jews as a race, it was found impossible to exclude those who were of 
that race, whatever their religious affiliations might have been.’ 


But as we are not interested in ethnology, the inquiry need not be 
contained further along this line. The point toward which all this trends 
is that the Jew is conscious of himself as being more than the member 
of a religious body. That is, Jewry nowhere subscribes in the persons of 
its greatest teachers and its most authoritative representatives, to the 
theory that a Jew is only ‘a brother of the faith.’ Often he is not of the 
faith at all, but he is still a Jew. The fact is insisted upon here, not to 
discredit him, but to expose the double minds of those political leaders 
who, instead of straightforwardly meeting the Jewish Question, 
endeavor to turn all inquiry aside by an impressive confusion of the 
Gentile mind. 


It may be argued by the small body of so-called ‘Reformed Jews’ that 
the authorities quoted here are mostly Zionists. The reply is: there may 
be, and quite possible are, two Jewish programs in the world—one 
which it is intended the Gentiles should see, and one which is 


exclusively for the Jews. In determining which is the real Program, it is 
a safe course to adopt the one that is made to succeed. It is the Program 
sponsored by the so-called Zionists which is succeeding. It was made to 
succeed through the Allied Governments, through the Peace 
Conference, and now through the League of Nations. That, then, must 
be the true Jewish program, because it is hardly possible that the 
Gentile governments could have been led as they are being led, were 
they not convinced that they are obeying the behests of the real Princes 
of the Jews. It is all well enough to engage the plain Gentile people 
with one set of interesting things; the real thing is the one that has been 
put over. And that is the program whose sponsors also stand for the 
racial and national separateness of the Jews. 


The idea that the Jews comprise a nation is the most common idea of all 
—among the Jews. Not only a nation with a past, but a nation with a 
future. More than that—not only a nation, but a Super-Nation. 


We can go still further on the authority of Jewish statements: we can 
say that the future form of the Jewish Nation will be a kingdom. 


And as to the present problems of the Jewish Nation, there is plenty of 
Jewish testimony to the fact that the influence of American life is 
harmful to Jewish life; that is, they are in antagonism, like two opposite 
ideas. This point, however, must await development in the succeeding 
article. 


Israel Friedlaender traces the racial and national exclusiveness of the 
Jews from the earliest times, giving as illustrations two Biblical 
incidents—the Samaritans, ‘who were half-Jews by race and who were 
eager to become full Jews by religion,’ and their repulse by the Jews, 
‘who were eager to safeguard the racial integrity of the Jews’; also, the 
demand for genealogical records and for the dissolution of mixed 
marriages, as recorded in the Book of Ezra. Dr. Friedlaender says that 
in post-Biblical times ‘this racial exclusiveness of the Jews became 
even more accentuated.’ Entry into Judaism ‘never was, as in other 
religious communities, purely a question of faith. Proselytes were 
seldom solicited, and even when ultimately admitted into the Jewish 


fold they were so on the express condition that they surrender their 
racial individuality.’ 


‘For the purposes of the present inquiry,’ says Dr. Friedlaender, ‘it is 
enough for us to know that the Jews have always felt themselves as a 
separate race, sharply marked off from the rest of mankind. Anyone 
who denies the racial conception of Judaism on the part of the Jews in 
the past is either ignorant of the facts of Jewish history or intentionally 
misrepresents them.’ 


Elkan N. Adler says: ‘No serious politician today doubts that our people 
have a political future.’ 


This future of political definiteness and power was in the mind of 
Moses Hess when he wrote in 1862—mark the date!—in the preface of 
his ‘Rome and Jerusalem,’ these words: 


‘No nation can be indifferent to the fact that in the coming European 
struggle for liberty, it may have another people as its friend or foe.’ 


Hess had just been complaining of the inequalities visited upon the 
Jews. He was saying that what the individual Jew could not get because 
he was a Jew, the Jewish Nation would be able to get because it would 
be a Nation. Evidently he expected that nationhood might arrive before 
the ‘coming European struggle,’ and he was warning the Gentile 
nations to be careful, because in that coming struggle there might be 
another nation in the list, namely, the Jewish Nation, which could be 
either friend or foe to any nation it chose. 


Dr. J. Abelson, of Portsea College, in discussing the status of ‘small 
nations’ as a result of the Great War, says: “The Jew is one of these 
‘smaller nations,” and claims for the Jew what is claimed for the Pole, 
the Rumanian, and the Serbian, and on the same ground—that of 
nationality. 


Justice Brandeis voices the same thought. He says: 


‘While every other people is striving for development by asserting its 
nationality, and a great war is making clear the value of small nations * 


* * Let us make clear to the world that we too are a nationality 
clamoring for equal rights * * *’ 


Again says Justice Brandeis: ‘Let us all recognize that we Jews are a 
distinct nationality, of which every Jew, whatever his country, his 
station, or shade of belief, is necessarily a member.’ 


And he concludes his article, from which these quotations are made, 
with these words: 


‘Organize, organize, organize, until every Jew must stand up and be 
counted—counted with us, or prove himself, wittingly or unwittingly, 
of the few who are against their own people.’ 


Sir Samuel Montagu, the British Jew who has been appointed governor 
of Palestine under the British mandate, habitually speaks of the Jewish 
Kingdom, usually employing the expression ‘the restoration of the 
Jewish Kingdom.’ It may be of significance that the native population 
already refer to Sir Samuel as ‘The King of the Jews.’ 


Achad Ha-Am, who must be regarded as the one who has most 
conclusively stated the Jewish Idea as it has always existed, and whose 
influence is not as obscure as his lack of fame among the Gentiles 
might indicate, is strong for the separate identity of the Jews as a super- 
nation. Leon Simon succinctly states the great teacher’s views when he 
says: 


‘While Hebraic thought is familiar with the conception of a Superman 
(distinguished, of course, from Nietzsche’s conception by having a very 
different standard of excellence), yet its most familiar and characteristic 
application of that conception is not to the individual but to the nation 
—to Israel as the Super-Nation or ‘chosen people.’ In fact, the Jewish 
nation is presupposed in all characteristically Jewish thinking, just as it 
is presupposed in the teaching of the Prophets.’ 


‘In those countries,” says Moses Hess, ‘which form a dividing line 
between the Occident and the Orient, namely, Russia, Poland, Prussia 
and Austria, there live millions of our brethren who earnestly believe in 


the restoration of the Jewish Kingdom and pray for it fervently in their 
daily services.’ 


This article, therefore, at the risk of appearing tedious, has sought to 
summon from many sides and from many periods the testimony which 
should be taken whenever the subject of Jewish nationalism comes 
under discussion. Regardless of what may be said to Gentile authorities 
for the purpose of hindering or modifying their action, there can be no 
question as to what the Jew thinks of himself: He thinks of himself as 
belonging to a People, united to that People by ties of blood which no 
amount of creedal change can weaken, heir of that People’s past, agent 
of that People’s political future. He belongs to a race; he belongs to a 
nation; he seeks a kingdom to come on this earth, a kingdom which 
shall be over all kingdoms, with Jerusalem the ruling city of the world. 
That desire of the Jewish Nation may be fulfilled; it is the contention of 
these articles that it will not come by way of the Program of the 
Protocols nor by any of the other devious ways through which powerful 
Jews have chosen to work. 


The charge of religious prejudice has always touched the people of 
civilized countries in a tender spot. Sensing this, the Jewish spokesmen 
chosen to deal with non-Jews have emphasized the point of religious 
prejudice. It is therefore a relief to tender and uninstructed minds to 
learn that Jewish spokesmen themselves have said that the troubles of 
the Jew have never arisen out of his religion, the Jew is not questioned 
on account of his religion, but on account of other things which his 
religion ought to modify. Gentiles know the truth that the Jew is not 
persecuted on account of his religion. All honest investigators know it. 
The attempt to shield the Jews under cover of their religion is, 
therefore, in face of the facts and of their own statements, an unworthy 
one. 


If there were no other evidence, the very evidence which many Jewish 
writers cite, namely, the instant siding of the Jews one with another 
upon any and every occasion, would constitute evidence of racial and 
national solidarity. Whenever these articles have touched the 
International Jew Financier, hundreds of Jews in the lower walks of life 
have protested. Touch a Rothschild, and the revolutionary Jew from the 


ghetto utters his protest, and accepts the remark as a personal affront to 
himself. Touch a regular old-line Jewish politician who is using a 
government office exclusively for the benefit of his fellow Jews as 
against the best interests of the nation, and the Socialist and anti- 
government Jew comes out in his defense. Most of these Jews, it may 
be said, have lost a vital touch with the teachings and ceremonials of 
their religion, but they indicate what their real religion is by their 
national solidarity. 


This in itself would be interesting, but it becomes important in view of 
another fact, with which the next article will deal, namely, the relation 
between this Jewish nationalism and the nationalism of the peoples 
among whom the Jews dwell." 


The issue of Jewish racism was raised in The Dearborn Independent on 14 
May 1921, quoting Leo N. Levi from Memorial Volume: Leo N. Levi. I. O. 
B. B., Hamburger Print. Co., Chicago, (1905); and Louis Dembitz Brandeis’ 
The Jewish Problem; How to Solve It, Zionist Essays Pub. Committee, New 
York, (1915): 


"B’nai B’rith Leader Discusses the Jews 


T O THE pro-Jewish spokesmen who have filled the air with cries of 
‘lies’ and ‘slander,’ to those self-appointed guardians of ‘American 
ideals’ who rule out with rare finality all those who would dare suggest 
that possibly there is a hidden side of the Jewish Question, it must come 
as something of a jolt to be reminded that in this series there is scarcely 
a line that is without high Jewish authority. 


The Protocols themselves are written for centuries in Jewish 
authoritative teachings and records. All the plans that have been 
described from time to time in these articles are written in the 
fundamental laws of the Jews. And all that the ancients have taught, the 
modern Jews have reaffirmed. 


The writer of these articles has had to take constant counsel of prudence 
in his selection of material, for the Jews have always counted 


confidently on the fact that if the whole truth were told in one 
comprehensive utterance, no one would believe it. Thus, bigots and 
minds bursting with the discoveries they have made, have never been 
feared by the Jews. They counted on the incapacity of the non-Jews to 
believe or receive certain knowledge. They know that facts are not 
accepted on proof, but only on understanding. Non-Jews cannot 
understand why human beings should lend themselves to certain 
courses. They are, however, beginning to understand, and the proof is 
therefore becoming more significant. 


There are yet more important revelations to be made, always following 
closely the best Jewish sources, and when these revelations are made, it 
will be impossible for the Jewish leaders to keep silent or to deny. The 
time is coming for American Jewry to slough off the leadership which 
has led it and left it in the bog. Leadership knows that. Indeed, it is 
amazing to discover the number of indications that the attempts made to 
suppress The Dearborn Independent have been made principally to 
prevent the Jews reading it. The leaders do not care how many non- 
Jews read these articles; but they do not desire their own people to read 
them. The Jewish leaders do not desire their people’s eyes to be opened. 


Why? Because, just now, only Jews can truly know whether the 
statements made in these articles are true or not. Non-Jews may know 
here and there, as their observations may confirm the printed 
statements. But informed Jews really know. And large numbers of the 
masses of the Jews really know. When they see the truth in all its 
relationships in these articles, the hitherto ‘led’ Jew may not be so 
tractable. Hence the effort to keep the non-Jewish point of view away 
from him. 


In support of the statements that these articles have been based on 
Jewish authority, we quote today a series of declarations by one of the 
most able of the presidents of the B’nai B’rith, Leo N. Levi. Mr. Levi 
was American-born and died in 1904. He was a lawyer of distinction 
and attained the presidency of the international Jewish order, B’nai 
B’rith, in 1900. He took part in the international politics of his people 
and is credited with collaborating with Secretary of State John Hay on 
several important matters. The utterances here quoted were for the most 


made while he was president of B’nai B’rith, but all of them were 
published the year after his death under B’nai B’rith auspices. There is 
therefore no question of their Jewishness. 


Non-Jewish defenders of the Jewish program have pretended to much 
indignation because of references that have been made to the Oriental 
character of certain Jewish manifestations. The references in these 
articles have been two in number, once regarding Oriental sensuality as 
it has been introduced to the American stage by Jewish theatrical 
pandlerers, and again in quoting Disraeli, the Jew who became premier 
of Britain, to the effect that the Jews—his people—were ‘Mosaic 
Arabs.’ 


But it never seemed to have occurred to Leo N. Levi to deny the 
Oriental character of his race. Instead, he asserted it. On page 104 of the 
B’nai B’rith memorial, he excuses certain social crudities of the Jew on 
the ground ‘that hailing originally from the Orient and having been 
compelled for twenty centuries to live in a society of his own, he has 
preserved in his tastes much that is characteristically Oriental.’ Again 
on page 116, he excused the multiplicity of religious rites as being due 
to the fact that the Jew ‘drew upon his Oriental imagination for a 
symbolism that appealed to his ideal emotions.’ On page 312, he speaks 
of the Jews’ ‘Oriental devotion to their parents.’ This easy recognition 
of the fact is commended to those bootlicking editors who, out of the 
vastness of their ignorance of the Jewish Question, have seen in the 
reference to Orientalism an ‘insult’ to the Jews and an unfailing 
indication of anti-Semitism. 


The Jewish Question! Ah, that is another point which pro-Jewish 
spokesmen hasten to deny, but they will be somewhat disturbed by the 
candor with which true Jewish spokesmen admit the Question. 


In a strong passage on page 101, Mr. Levi says: 


‘If I have dwelt so long upon this subject, it is because I recognize that 
if the Jew has been denied so much that is rightfully his, he often claims 
more than is his due. One of these claims, most persistently urged, is 
that there is no Jewish Question; that a Jew is a citizen like any other 


citizen and that as long as he abides by the law and does not subject 
himself to criminal prosecution or civil action, his doings are beyond 
legitimate inquiry by the public at large. 


‘This contention on his part would certainly be well based if he claimed 
nothing further than the right to live in peace, but when he demands 
social recognition the whole range of his conduct is a legitimate subject 
of inquiry against which no technical demurrers can be interposed .... 
nor must the Jew be over-sensitive about the inquiry. 


‘The inconsistencies and the unwisdom exhibited in the consideration 
of the Jewish Question are not to be found altogether on the side of 
those who are hostile to the Jews.’ 


‘Since then the refugees from Russia, Galicia and Rumania have raised 
the Jewish Question to commanding importance. Since then it has 
dawned on the world that we are witnessing another exodus which 
promises soon to change the habitat of the Jews to the Western 
Hemisphere.’ (Page 59) 


‘The Jewish Question cannot be solved by tolerance. There are 
thousands of well-meaning people who take to themselves great credit 
for exhibiting a spirit of tolerance toward the Jews.’ (Page 98) 


Mr. Levi also lays down rules for ‘the study of the Jewish Question,’ 
and he says that if they were followed the result ‘would be startling at 
once to the Jews and the general public.’ (Page 93) How far present 
Jewish leadership has departed from that frank and broad view taken by 
Mr. Levi, is everywhere evident. 


Not that Mr. Levi was a critic of his people, but he was a lawyer who 
was accustomed to weighing facts, and he saw facts that weighed 
against his people. But he was pro-Jewish even in his most severe 
observations. He could make an attack on the rabbis, taunting them 
with the saying that ‘many of you are ‘rabbis for revenue only,” but he 
could also insist on Jewish solidarity and exclusiveness. 


In this connection it may be interesting to see how strongly Mr. Levi 
supports the contention of Jewish leaders (as outlined in The Dearborn 
Independent of October 9 and 16, 1920) that the Jews are a race and not 
merely a religion, a nation and not merely a church, and that the term 
‘Jew’ is biological rather than theological. This is specially commended 
to the attention of those dim-minded shouters of ‘religious prejudice,’ 
who come into action whenever the Jewish Question is mentioned. (Of 
‘religious prejudice’ there are many examples to give in future articles.) 


‘Certain it is that thus far the race and the religion have been so fused, 
as it were, that none can say just where the one begins and the other 
leaves off.’ (Page 116) 


Attacking the contention of the ‘liberals’ or ‘reformed Jews’ to the 
effect that ‘Jew’ is the name of a member of religious denomination, 
and not of a member of a certain race, Mr. Levi says: 


‘Nothing to my mind is more pregnant with error than this postulate of 
unreason. (Page 185) It is not true that the Jews are only Jews because 
of their religion.’ (Page 189) 


‘The Jews are not simply an indiscriminate lot of people who hold to a 
common belief.’ (Page 190) 


‘A native Eskimo, an American Indian might conscientiously adopt 
every tenet of the Jewish church, might practice every form and 
ceremony imposed by the Jewish laws and the Jewish ritual, and as far 
as the religion is concerned, be a Jew, but yet, no one who will reflect 
for a moment would class them with the Jews as a people. If the truth 
were known, a very large percentage of so-called Christians would be 
found to be believers in the essentials of the Jewish religion, and yet, 
they are not Jews. 


‘It requires not only that men should believe in Judaism, but that they 
should be the descendants in a direct line of that people who enjoyed a 
temporal government and who owned a country up to the time of the 
destruction of the second commonwealth. 


‘That great event took away from the Jews their country and their 
temporal government; it scattered them over the face of the earth, but it 
did not destroy the national and race idea which was a part of their 
nature and of their religion.’ 


‘Who shall say, then, that the Jews are no longer a race ?.... Blood is 
the basis and sub-stratum of the race idea, and no people on the face of 
the globe can lay claim with so much right to purity of blood, and unity 
of blood, as the Jews.’ 


‘If I have reasoned to any purpose, the inquiry of rights in the premises 
is not to be limited to Jews as exponents of a particular creed, but to the 
Jews as a race.’ (Pages 190-191) 


‘The religion alone does not constitute the people. As I have already 
maintained, a believer in the Jewish faith does not by reason of that fact 
become a Jew. On the other hand, however, a Jew by birth remains a 
Jew, even though he abjures his religion.’ (Page 200) 


This is the view of such men as Justice Brandeis, the Jew who sits on 
the Supreme Court of the United States. Justice Brandeis says, ‘Let us 
all recognize that we Jews are a distinct nationality of which every Jew, 
whatever his country, his station, his shade of belief, is necessarily a 
member.’ 


Believing all this, Mr. Levi subscribes to the Jewish law and practice of 
exclusiveness. 


Describing the state of the Jews, Mr. Levi says (page 92): “The Jews 
have not materially increased or diminished in numbers for 2,000 years. 
They have made no proselytes to their religion .. . . They have imbibed 
the arts, the literature and the civilization of successive generations, but 
have abstained very generally from intermixture of blood... . They 
have infused their blood into that of other peoples but have taken little 
of other peoples into their own.’ 


As to intermarriage between the Jew and non-Jew, Mr. Levi calls it 
miscegenation. ‘In remote countries, sparsely populated, the choice 


may lie between such marriages and a worse relation.’ Those are his 
words on page 249. He does not advise the worse relation, but he has 
said quite enough to indicate the Jewish view of the case. He continues: 


‘It seems clear to me that Jews should avoid marriages with Gentiles 
and Gentiles with Jews, upon the same principle that we avoid 
marrying the insane, the consumptive, the scrofulitic or the Negro.’ 
(Page 249) 


This exclusiveness goes down through all human relations. The Jew has 
one counsel for non-Jews and another for himself in these matters. Of 
the non-Jew lie demands as a right what he looks down upon as shady 
privilege. He uses the Ghetto as a club with which to bludgeon the non- 
Jew for his ‘bigotry,’ when as a fact he chooses the Ghetto for well- 
defined racial reasons. He condemns the non-Jew for the exclusion of 
the Jew from certain sections of society, when as a Jew his whole care 
is to keep himself unspotted from that very society to which he seeks 
entrance. The Jew insists on breaking down non-Jewish exclusiveness 
while keeping his own. The non-Jewish world is to be public and 
common, the Jewish world is to be kept sacrosanct. Read the teachings 
of this enlightened leader of Jewry as published by the B’nai B’rith. 


He favors the public school for non-Jewish children, not for Jewish 
children; they are to be kept separate: they are the choice stock of the 
earth: 


‘Because the government tenders free education, it does not follow that 
it must he accepted if education be made compulsory, it does not follow 
that government schools must be attended... . As a citizen I favor free 
schools, because the education they afford, imperfect as it is, is better 
than none, and society is benefitted thereby; but as an individual I 
prefer to pay to support free schools and send my children to more 
select places.” (Page 253) He speaks of the fact that ‘all classes of 
children frequent the public schools’ as an argument against Jewish 
children going there. 


‘In my judgment, Jewish children should be educated in Jewish 
schools.’ (page 254) ‘Not only is it a positive and direct advantage to 


educate our children as Jews, but it is absolutely necessary to our 
preservation. Experience has shown that our young people will be 
weaned from our people if allowed indiscriminately to associate with 
the Gentiles.’ (Page 255) 


Discussing the possibility of Jews losing their crudeness, Mr. Levi asks, 
‘How shall we best accomplish that end ?’ Then he quotes the frequent 
answer: ‘Since the exemplars of gentility most abound among the 
Gentiles, we should associate with them as much as possible, in order to 
wear Our own rudeness away.’ He meets the suggestion this way: 


‘If gentlemen were willing to meet all Jews on a parity because they are 
Jews, we should doubtless derive much benefit from such association. 
But, while it is true that no gentleman refuses association with another 
because that other is a Jew, he will not, as a rule, associate with a Jew 
unless he be a gentleman. As we are far from being all gentlemen, we 
cannot reasonably expect to be admitted as a class into good society. 
So, better keep by ourselves,’ concludes Mr. Levi. (Page 260) 


That is, Mr. Levi admits the willingness of society to meet Jews on 
equal terms, as with all others, but not on unequal terms. And this being 
so, Mr. Levi holds they had better meet as little as possible, they had 
better keep apart; in the formative years, certainly, Jewish young people 
should be kept rigidly apart from non-Jews. The exclusiveness of which 
the Jews complain is their own. The Ghetto is not a corner into which 
the non-Jews have herded the Semites; the Ghetto is a spot carved out 
of the community and consecrated to the Chosen People and is 
therefore the best section of the city in Jewish eyes, the rest being ‘the 
Christian quarter,’ the area of the heathen. Mr. Levi himself admits on 
page 220 that there is no prejudice against the Jew in this country. 


Certain wild-eyed objectors to the series of studies on the Jewish 
Question have made the assertion that The Dearborn Independent has 
declared cowardice to be a Jewish trait. That the statement is false as 
regards this paper does not change the fact that the subject has been 
generally discussed in and out of army circles. If it ever becomes 
necessary to discuss it in these studies, the facts will be set forth as far 


as they are obtainable. But the point just now is that Mr. Levi has had 
somewhat to say which may repay reading: 


‘Physical courage has always been an incident, not an element, of 
Jewish character. It has no independent existence in their make-up, and 
always depended on something else. With some exceptions this may be 
said of all Oriental people. The sense and fear of danger is highly 
developed in them, and there is no cultivation of that indifference to it 
which has distinguished the great nations of Western Europe.’ (Page 
205) 


Were a non-Jew to call attention to this difference between the Jews and 
others, he would be met with the cry of ‘anti-Semitism’ and he would 
be twitted with the fact that all his relatives may not have served in the 
war. Loudest to twit him would be those who served in what our 
soldiers called ‘the Jewish infantry,’ the quartermasters corps in the late 
National Army. 


It is to this aversion to danger, however, that Mr. Levi attributes the 
Jews’ greatness among the nations. Other nations can fight, the Jews 
can endure, and that, he says, is greater. Note his words (the italics are 
his own) 


‘Other nations may boast conquests and triumphs born of aggression, 
but though the fruits of victory have been manifold, they have not been 
enduring; and it may be truly said that the nation whose greatness 
grows out of valor passes through the stages of discord and degeneracy 
to decay .... In the virtue of endurance I believe the Jews have a 
safeguard against the decay that has marked the history of all other 
peoples.’ 


It appears, therefore, that the draft-dodger, if he can endure long 
enough, may yet come to own the country. 


Jewish leaders have lately tried to minimize as ‘wild words’ the 
disclosures made by Disraeli with reference to the Jews’ participation in 
European revolutions. What Disraeli said can be found in _ his 
‘Coningsby,’ or in the quotations made therefrom in The Dearborn 


Independent of December 18, 1920. With reference to the German 
Revolution of 1848, Disraeli wrote—before it had taken place: 


“You never observe a great intellectual movement in Europe in which 
the Jews do not greatly participate . . . . That mysterious Russian 
Diplomacy which so alarms Western Europe is organized and 
principally carried on by Jews. That mighty revolution which is at this 
moment preparing in Germany, and which will be, in fact, a second and 
greater Reformation, and of which so little is yet known in England, is 
entirely developing under the auspices of Jews.’ 


It is interesting, therefore, to hear Mr. Levi confirming from the 
American side those significant statements made by Disraeli. 


‘The revolution of 1848 in Germany, however, influenced a great many 
highly educated Jews to come to America.’ (Page 181) ‘It is 
unnecessary to review the events of 1848; suffice it to say, that not a 
few among the revolutionists were Jews, and that a considerable 
number of those who were proscribed by the government at home, fled 
to the United States for safety.’ (Page 182) These German Jews are now 
the arch-financiers of the United States. They found here complete 
liberty to exploit peoples and nations to the full extent of their powers. 
They still maintain their connections with Frankfort-on-the-Main, the 
world capital of International financial Jewry. 


With these quotations from the speeches and writings of Leo N. Levi, a 
famous president of the B’nai B’rith, it would seem to be a fair question 
as to the reason for the denial and denunciation which have followed 
the making of these statements in the course of this series of studies. 
Leo N. Levi studied the Jewish Question because he knew a Jewish 
Question to exist. He knew that the Jewish Question was not a non- 
Jewish creation but appeared wherever Jews began to appear in 
numbers. They brought it with them. He knew the justice of many of 
the charges laid against the Jews. He knew the impossibility of 
disproving them, the futility of shrieking ‘anti-Semitism’ at them. He 
knew, moreover, that for the Jews to solve the Jewish Question by 
departing from the peculiar racial traditions of superiority, would be to 
cease to be Jews. Therefore, he threw his whole influence on the side of 


the Jews remaining separate, maintaining their tradition of The Chosen 
Race, looking upon themselves as the coming rulers of the nations, and 
there he left the Question just about where he found it. 


But in the course of his studies he gave other investigators the benefit 
of his frank statements. He did not put lies into the mouths of his 
people. He was not endeavoring to maintain himself in position by 
prejudiced racial appeals. He looked certain facts in the face, made his 
report, and chose his side. Several times in the course of his argument, 
his very logic led him up to the point where, logically, he would have to 
cast aside his Jewish idea of separateness. But with great calmness he 
discarded the logic and clung to the Jewish tradition. For example: 


‘The better to facilitate such happiness in every country and in every 
age, various kinds of organizations have existed as they exist today. The 
Jews have theirs. 


‘For many reasons they are exclusive. In theory they should not be so. 
In our social organizations we should, in deference to the argument 
which I have already named, admit any congenial and worthy Gentile 
who honors us with his application. But what may be theoretically 
correct may be found practically wrong. It certainly is a wrong to 
exclude a worthy person because he does not happen to be a Jew; but 
on the other hand, where are you to draw the line?’ 


This is frankness to a fault. Of course, it is wrong, but the right is 
impractical! Logic goes by the boards in the face of something stronger. 
Mr. Levi is not to be blamed for having gone to his tribe. Every man’s 
place is with his tribe. The criticism belongs to the lick-spittle Gentile 
Fronts who have no tribe and become hangers-on around the outskirts 
of Judah, racial mongrels who would be better off if they had one- 
thousandth of the racial sense which the Jew possesses. 


This brief survey of the philosophy which Mr. Levi both lived and 
taught, amid which is shared by the leaders of American Jewry, is in 
strict agreement with Jewish principles all down the centuries. In his 
published addresses Mr. Levi does not touch upon all the implications 
of the separateness which he enjoins upon his nation. Why do they keep 


by themselves? What is it that keeps them distinct? Is it their religion? 
Very well; let us regard them as a sect of religious recluses and wish 
them well in their endeavors to keep themselves unspotted of the world. 
Is it their race? So their leaders teach. Race and nationality are strictly 
claimed. If this is so, there must be a political outlook. What is it? 
Palestine? Not that any one can notice. A great deal may be read about 
it in the newspapers, the newspapers in turn being supplied through the 
Associated Press with the Jewish Telegraph Agency’s propaganda 
dispatches; but no one in Palestine notices the Land becoming more 
Jewish. Jewry’s political outlook is world rule in the material sense. 
Jewry is an international nation. It is this, and nothing else, which gives 
significance to its financial, educational, propagandist, revolutionary 
and immigration programs." 319 


Even some leading "anti-Zionist Jews of America" 320 saw the Jews as a 
distinct race and a people united by a common religion. In reality, the Jews 
are perhaps the most racial diverse group of people on the face of the Earth. 
Henry Morgenthau wrote in 1921, 


"The proudest boast of all these men, and my proudest boast, is: ‘I am 
an American.’ None of us would deny our race or faith. We are Jews by 
blood. We are Jews, though of various sects, by religion." 321 


Returning to the Zionists of America, Supreme Court Justice Louis Dembitz 
Brandeis stated in 1915: 


"The Jewish Problem; How to Solve It 


The suffering of the Jews due to injustices continuing throughout nearly 
twenty centuries is the greatest tragedy in history. Never was the 
aggregate of such suffering larger than today. Never were the injustices 
more glaring. Yet the present is pre-eminently a time for hopefulness. 
The current of world thought is at last preparing the way for our 
attaining justice. The war is developing opportunities which make 
possible the solution of the Jewish problem. But to avail ourselves of 
these opportunities we must understand both them and ourselves. We 


must recognize and accept facts. We must consider our course with 
statesmanlike calm. We must pursue resolutely the course we shall 
decide upon; and be ever ready to make the sacrifices which a great 
cause demands. Thus only can liberty be won. 


For us the Jewish Problem means this: How can we secure for Jews, 
wherever they may live, the same rights and opportunities enjoyed by 
non-Jews? How can we secure for the world the full contribution which 
Jews can make, if unhampered by artificial limitations? 


The problem has two aspects: That of the individual Jew and that of 
Jews collectively. Obviously, no individual should be subjected 
anywhere, by reason of the fact that he is a Jew, to a denial of any 
common right or opportunity enjoyed by non-Jews. But Jews 
collectively should likewise enjoy the same right and opportunity to 
live and develop as do other groups of people. This right of 
development on the part of the group is essential to the full enjoyment 
of rights by the individual. For the individual is dependent for his 
development (and his happiness) in large part upon the development of 
the group of which he forms a part. We can scarcely conceive of an 
individual German or Frenchman living and developing without some 
relation to the contemporary German or French life and culture. And 
since death is not a solution of the problem of life, the solution of the 
Jewish Problem necessarily involves the continued existence of the 
Jews as Jews. 


Councils of Rabbis and others have undertaken at times to prescribe by 
definition that only those shall be deemed Jews who professedly adhere 
to the orthodox or reformed faith. But in the connection in which we are 
considering the term, it is certainly not in the power of any single body 
of Jews, or indeed of all Jews collectively, to establish the effective 
definition. The meaning of the word Jewish in the term Jewish Problem 
must be accepted as co-extensive with the disabilities which it is our 
problem to remove. It is the non-Jews who create the disabilities and in 
so doing give definition to the term Jew. Those disabilities extend 
substantially to all of Jewish blood. The disabilities do not end with a 
renunciation of faith, however sincere. They do not end with the 
elimination, however complete, of external Jewish mannerisms. The 


disabilities do not end ordinarily until the Jewish blood has been so 
thoroughly diluted by repeated inter-marriages as to result in practically 
obliterating the Jew. 


And we Jews, by our own acts, give a like definition to the term Jew. 
When men and women of Jewish blood suffer, because of that fact, and 
even if they suffer from quite different causes, our sympathy and our 
help goes out to them instinctively in whatever country they may live 
and without inquiring into the shades of their belief or unbelief. When 
those of Jewish blood exhibit moral or intellectual superiority, genius or 
special talent, we feel pride in, them, even, if they have abjured the 
faith like Spinoza, Marx, Disraeli or Heine. Despite the meditations of 
pundits or the decrees of council, our own instincts and acts, and those 
of others, have defined for us the term Jew. 


Half a century ago the belief was still general that Jewish disabilities 
would disappear before growing liberalism. When religious toleration 
was proclaimed, the solution of the Jewish Problem seemed in sight. 
When the so-called rights of man became widely recognized, and the 
equal right of all citizens to life, liberty and the pursuit of happiness 
began to be enacted into positive law, the complete emancipation of the 
Jews seemed at hand. The concrete gains through liberalism were 
indeed large. Equality before the law was established throughout the 
western hemisphere. The Ghetto walls crumbled; the ball and chain of 
restraint were removed in central and western Europe. Compared with 
the cruel discrimination to which Jews are now subjected in Russia and 
Romania, their advanced condition in other parts of Europe seems 
almost ideal. 


But the anti-Jewish prejudice was not exterminated even in those 
countries of Europe in which the triumph of civil liberty and democracy 
extended fully to Jews ‘the rights of man.’ The anti-Semitic movement 
arose in Germany a year after the granting of universal suffrage. It 
broke out violently in France, and culminated in the Dreyfus case, a 
century after the French Revolution had brought ‘emancipation.’ It 
expressed itself in England through the Aliens Act, within a few years 
after the last of Jewish disabilities had been there removed by law. And 


in the United States the Saratoga incident reminded us, long ago, that 
we too have a Jewish question. 


The disease is universal and endemic. There is, of course, a wide 
difference between the Russian disabilities with their Pale of 
Settlement, their denial of opportunity for education and of choice of 
occupation, and their recurrent pogroms, and the German disabilities 
curbing university, bureaucratic and military careers. There is a wide 
difference also between these German disabilities and the mere social 
disabilities of other lands. But some of those now suffering from the 
severe disabilities imposed by Russia and Romania are descendants of 
men and women who in centuries before our modern liberalism enjoyed 
both legal and social equality in Spain and Southern France. The 
manifestations of the Jewish Problem vary in the different countries, 
and at different periods in the same country, according to the prevailing 
degrees of enlightenment and other pertinent conditions. Yet the 
differences, however wide, are merely in degree and not in kind. The 
Jewish Problem is single and universal. But it is not necessarily eternal. 
It may be solved. 


Why is it that liberalism has failed to eliminate the anti-Jewish 
prejudice? It is because the liberal movement has not yet brought full 
liberty. Enlightened countries grant to the individual equality before the 
law; but they fail still to recognize the equality of whole peoples or 
nationalities. We seek to protect as individuals those constituting a 
minority; but we fail to realize that protection cannot be complete 
unless group equality also is recognized. 


Deeply imbedded in every people is the desire for full development, the 
longing, as Mazzini phrased it, “To elaborate and express their idea, to 
contribute their stone also to the pyramid of history.’ Nationality like 
democracy has been one of the potent forces making for man’s advance 
during the past hundred years. The assertion of nationality has infused 
whole peoples with hope, manhood and self-respect. It has ennobled 
and made purposeful millions of lives. It offered them a future, and in 
doing so revived and capitalized all that was valuable in their past. The 
assertion of nationality raised Ireland from the slough of despondency. 
It roused Southern Slavs to heroic deeds. It created gallant Belgium. It 


freed Greece. It gave us united Italy. It manifested itself even among the 
free peoples, like the Welsh, who had no grievance, but who gave 
expression to their nationality through the revival of the old Cymric 
tongue. Each of these peoples developed because, as Mazzini said, they 
were enabled to proclaim ‘to the world that they also live, think, love, 
and labor for the benefit of all.’ 


In the past it has been generally assumed that the full development of 
one people necessarily involved its domination over others. Strong 
nationalities are apt to become convinced that by such domination only 
does civilization advance. Strong nationalities assume their own 
superiority, and come to believe that they possess the divine right to 
subject other people to their sway. Soon the belief in the existence of 
such a right becomes converted into a conviction that duty exists to 
enforce it. Ways of aggrandizement follow as a natural result of this 
belief. 


This attitude of certain nationalities is the exact correlative of the 
position which was generally assumed by the strong in respect to other 
individuals before democracy became a common possession. The 
struggles of the eighteenth and nineteenth centuries both in peace and in 
war were devoted largely to overcoming that position as to individuals. 
In establishing the equal right of every person to development, it 
became clear that equal opportunity for all involves this necessary 
limitation: Each man may develop himself so far, but only so far, as his 
doing so will not interfere with the exercise of a like right by all others. 
Thus liberty came to mean the right to enjoy life, to acquire property, to 
pursue happiness in such manner and to such extent as the exercise of 
the right in each is consistent with the exercise of a like right by every 
other of our fellow-citizens. Liberty thus defined underlies twentieth 
century democracy. Liberty thus defined exists in a large part of the 
western world. And even where this equal right of each individual has 
not yet been accepted as a political right, its ethical claim is gaining 
recognition. Democracy rejected the proposal of the superman who 
should rise through sacrifice of the many. It insists that the full 
development of each individual is not only a right, but a duty to society; 
and that our best hope for civilization lies not in uniformity, but in wide 
differentiation... . 


The difference between a nation and a nationality is clear; but it is not 
always observed. Likeness between members is the essence of 
nationality; but the members of a nation may be very different. A nation 
may be composed of many nationalities, as some of the most successful 
nations are. An instance of this is the British nation, with its division 
into English, Scotch, Welsh, and Irish at home; with the French in 
Canada; and throughout the Empire, scores of other nationalities. Other 
examples are furnished by the Swiss nation with its German, French 
and Italian sections; by the Belgian nation composed of Flemings and 
Walloons; and by the American nation which comprises nearly all the 
white nationalities. The unity of a nationality is a fact of nature; the 
unification into a nation is largely the work of man. The false doctrine 
that nation and nationality must be made co-extensive is the cause of 
some of our greatest tragedies. It is, in large part, the cause also of the 
present war. It has led, on the one hand, to cruel, futile attempts at 
enforced assimilation, like the Russianizing of Finland and Poland, and 
the Prussianizing of Posen, Schleswig-Holstein, and Alsace-Lorraine. It 
has led, on the other hand, to those Panistic movements which are a 
cloak for territorial ambitions. As a nation may develop though 
composed of many nationalities, so a nationality may develop though 
forming parts of several nations. The essential in either case is 
recognition of the equal rights of each nationality. 


W. Allison Philips recently defined nationality as, ‘An extensive 
aggregate of persons, conscious of a community of sentiments, 
experiences, or qualities which make them feel themselves a distinct 
people.’ And he adds: ‘If we examine the composition of the several 
nationalities we find these elements: race, language, religion, common 
habitat, common conditions, mode of life and manners, political 
association. The elements are, however, never all present at the same 
time, and none of them is essential. . . . A common habitat and common 
conditions are doubtless powerful influences at times in determining 
nationality; but what part do they play in that of the Jews or the Greeks, 
or the Irish in dispersion?’ 


See how this high authority assumes without question that the Jews are, 
despite their dispersion, a distinct nationality; and he groups us with the 
Greeks or the Irish, two other peoples of marked individuality. Can it be 


doubted that we Jews, aggregating 14,000,000 people, are ‘an extensive 
aggregate of persons’; that we are ‘conscious of a community of 
sentiments, experiences and qualities which make us feel ourselves a 
distinct people,’ whether we admit it or not? 


It is no answer to this evidence of nationality to declare that the Jews 
are not an absolutely pure race. There has, of course, been some 
intermixture of foreign blood in the 3000 years which constitute our 
historic period. But, owing to persecution and prejudice, the 
intermarriages with non-Jews which occurred have resulted merely in 
taking away many from the Jewish community. Intermarriage has 
brought few additions. Therefore the percentage of foreign blood in the 
Jews of today is very low. Probably no important European race is as 
pure. 


But common race is only one of the elements which determine 
nationality. Conscious community of sentiments, common experiences, 
common qualities are equally, perhaps more, important. Religion, 
traditions and customs bound us together, though scattered throughout 
the world. The similarity of experience tended to produce similarity of 
qualities and community of sentiments. Common suffering so 
intensified the feeling of brotherhood as to overcome largely all the 
influences making for diversification. The segregation of the Jew was 
so general, so complete, and so long continued as to intensify our 
‘peculiarities’ and make them almost ineradicable. 


We recognize that with each child the aim of education should be to 
develop his own individuality, not to make him an imitator, not to 
assimilate him to others. Shall we fail to recognize this truth when 
applied to whole peoples? And what people in the world has shown 
greater individuality than the Jews? Has any a nobler past? Does any 
possess common ideas better worth expressing? Has any marked traits 
worthier of development? Of all the peoples in the world those of two 
tiny states stand preeminent as contributors to our present civilization, 
the Greeks and the Jews. The Jews gave to the world its three greatest 
religions, reverence for law, and the highest conceptions of morality. 
Never before has the value of our contribution been so generally 
recognized. Our teaching of brotherhood and righteousness has, under 


the name of democracy and social justice, become the twentieth century 
striving of America and of western Europe. Our conception of law is 
embodied in the American constitution which proclaims this to be a 
‘government of laws and not of men.’ And for the triumph of our other 
great teaching, the doctrine of peace, this cruel war is paving the way. 


While every other people is striving for development by asserting its 
nationality, and a great war is making clear the value of small nations, 
shall we voluntarily yield to anti-Semitism, and instead of solving our 
‘problem’ end it by noble suicide? Surely this is no time for Jews to 
despair. Let us make clear to the world that we too are a nationality 
striving for equal rights to life and to self-expression. That this should 
be our course has been recently expressed by high non-Jewish 
authority. Thus Seton-Watson; speaking of the probable results of the 
war, Said: 


‘There are good grounds for hoping that it [the war] will also give a 
new and healthy impetus to Jewish national policy, grant freer play to 
their splendid qualities, and enable them to shake off the false shame 
which has led men who ought to be proud of their Jewish race to 
assume so many alien disguises and to accuse of anti-Semitism those 
who refuse to be deceived by mere appearances. It is high time that the 
Jews should realize that few things do more to foster anti-Semitic 
feeling than this very tendency to sail under false colors and conceal 
their true identity. The Zionists and the orthodox Jewish Nationalists 
have long ago won the respect and admiration of the world. No race has 
ever defied assimilation so stubbornly and so successfully; and the 
modern tendency of individual Jews to repudiate what is one of their 
chief glories suggests an almost comic resolve to fight against the 
course of nature.’ 


Standing against this broad foundation of nationality, Zionism aims to 
give it full development. Let us bear clearly in mind what Zionism is, or 
rather what it is not. 


It is not a movement to remove all the Jews of the world compulsorily 
to Palestine. In the first place there are 14,000,000 Jews, and Palestine 
would not accommodate more than one-third of that number. In the 


second place, it is not a movement to compel anyone to go to Palestine. 
It is essentially a movement to give to the Jew more, not less freedom; 
it aims to enable the Jews to exercise the same right now exercised by 
practically every other people in the world: To live at their option either 
in the land of their fathers or in some other country; a right which 
members of small nations as well as of large, which Irish, Greek, 
Bulgarian, Serbian, or Belgian, may now exercise as fully as Germans 
or English. 


Zionism seeks to establish in Palestine, for such Jews as choose to go 
and remain there, and for their descendants, a legally secured home, 
where they may live together and lead a Jewish life, where they may 
expect ultimately to constitute a majority of the population, and may 
look forward to what we should call home rule. The Zionists seek to 
establish this home in Palestine because they are convinced that the 
undying longing of Jews for Palestine is a fact of deepest significance; 
that it is a manifestation in the struggle for existence by an ancient 
people which has established its right to live, a people whose three 
thousand years of civilization has produced a faith, culture and 
individuality which enable it to contribute largely in the future, as it has 
in the past, to the advance of civilization; and that it is not a right 
merely but a duty of the Jewish nationality to survive and develop. 
They believe that only in Palestine can Jewish life be fully protected 
from the forces of disintegration; that there alone can the Jewish spirit 
reach its full and natural development; and that by securing for those 
Jews who wish to settle there the opportunity to do so, not only those 
Jews, but all other Jews will be benefited, and that the long perplexing 
Jewish Problem will, at last, find solution. 


They believe that to accomplish this, it is not necessary that the Jewish 
population of Palestine be large as compared with the whole number of 
Jews in the world; for throughout centuries when the Jewish influence 
was greatest, during the Persian, the Greek, and the Roman Empires, 
only a relatively small part of the Jews lived in Palestine; and only a 
small part of the Jews returned from Babylon when the Temple was 
rebuilt. 


Since the destruction of the Temple, nearly two thousand years ago, the 
longing for Palestine has been ever present with the Jew. It was the 
hope of a return to the land of his fathers that buoyed up the Jew amidst 
persecution, and for the realization of which the devout ever prayed. 
Until a generation ago this was a hope merely, a wish piously prayed 
for, but not worked for. The Zionist movement is idealistic, but it is also 
essentially practical. It seeks to realize that hope; to make the dream of 
a Jewish life in a Jewish land come true as other great dreams of the 
world have been realized, by men working with devotion, intelligence, 
and self-sacrifice. It was thus that the dream of Italian independence 
and unity, after centuries of vain hope, came true through the efforts of 
Mazzini, Garibaldi and Cavour; that the dream of Greek, of Bulgarian 
and of Serbian independence became facts. 


The rebirth of the Jewish nation is no longer a mere dream. It is in 
process of accomplishment in a most practical way, and the story is a 
wonderful one. A generation ago a few Jewish emigrants from Russia 
and from Romania, instead of proceeding westward to this hospitable 
country where they might easily have secured material prosperity, 
turned eastward for the purpose of settling in the land of their fathers. 


To the worldly-wise these efforts at colonization appeared very foolish. 
Nature and man presented obstacles in Palestine which appeared almost 
insuperable; and the colonists were in fact ill-equipped for their task, 
save in their spirit of devotion and self-sacrifice. The land, harassed by 
centuries of misrule, was treeless and apparently sterile; and it was 
infested with malaria. The Government offered them no security, either 
as to life or property. The colonists themselves were not only unfamiliar 
with the character of the country, but were ignorant of the farmer’s life 
which they proposed to lead; for the Jews of Russia and Romania had 
been generally denied the opportunity of owning or working land. 
Furthermore, these colonists were not inured to the physical hardships 
to which the life of a pioneer is necessarily subjected. To these 
hardships and to malaria many succumbed. Those who survived were 
long confronted with failure. But at last success came. Within a 
generation these Jewish Pilgrim Fathers, and those who followed them, 
have succeeded in establishing these two fundamental propositions: 


First: That Palestine is fit for the modern Jew. 
Second: That the modern Jew is fit for Palestine. 


Over forty self-governing Jewish colonies attest to this remarkable 
achievement. 


This land, treeless a generation. ago, supposed to be sterile and 
hopelessly arid, has been shown to have been treeless and sterile 
because of man’s misrule. It has been shown to be capable of becoming 
again a land ‘flowing with milk and honey.’ Oranges and grapes, olives 
and almonds, wheat and other cereals are now growing there in 
profusion. 


This material development has been attended by a spiritual and social 
development no less extraordinary; a development in education, in 
health and in social order; and in the character and habits of the 
population. Perhaps the most extraordinary achievement of Jewish 
nationalism is the revival of the Hebrew Language, which has again 
become a language of the common intercourse of men. The Hebrew 
tongue, called a dead language for nearly two thousand years, has, in 
the Jewish colonies and in Jerusalem, become again the living mother 
tongue. The effect of this common language in unifying the Jew is, of 
course, great; for the Jews of Palestine came literally from all the lands 
of the earth, each speaking, excepting those who used Yiddish, the 
language of the country from which he came, and remaining, in the 
main, almost a stranger to the others. But the effect of the renaissance 
of the Hebrew tongue is far greater than that of unifying the Jews. It is a 
potent factor in reviving the essentially Jewish spirit. 


Our Jewish Pilgrim Fathers have laid the foundation. It remains for us 
to build the superstructure. 


Let no American imagine that Zionism is inconsistent with Patriotism. 
Multiple loyalties are objectionable only if they are inconsistent. A man 
is a better citizen of the United States for being also a loyal citizen of 
his state, and of his city; for being loyal to his family, and to his 
profession or trade; for being loyal to his college or his lodge. Every 


Irish American who contributed towards advancing home rule was a 
better man and a better American for the sacrifice he made. Every 
American Jew who aids in advancing the Jewish settlement in 
Palestine, though he feels that neither he nor his descendants will ever 
live there, will likewise be a better man and a better American for doing 
so. 


Note what Seton-Watson says: 


‘America is full of nationalities which, while accepting with enthusiasm 
their new American citizenship, nevertheless look to some centre in the 
old world as the source and inspiration of their national culture and 
traditions. The most typical instance is the feeling of the American Jew 
for Palestine which may well become a focus for his déclassé kinsmen 
in other parts of the world.’ 


There is no inconsistency between loyalty to America and loyalty to 
Jewry. The Jewish spirit, the product of our religion and experiences, is 
essentially modern and essentially American. Not since the destruction 
of the Temple have the Jews in spirit and in ideals been so fully in 
harmony with the noblest aspirations of the country in which they lived. 


America’s fundamental law seeks to make real the brotherhood of man. 
That brotherhood became the Jewish fundamental law more than 
twenty-five hundred years ago. America’s insistent demand in the 
twentieth century is for social justice. That also has been the Jews’ 
striving for ages. Their affliction as well as their religion has prepared 
the Jews for effective democracy. Persecution broadened their 
sympathies. It trained them in patience and endurance, in self-control, 
and in sacrifice. It made them think as well as suffer. It deepened the 
passion for righteousness. 


Indeed, loyalty to America demands rather that each American Jew 
become a Zionist. For only through the ennobling effect of its strivings 
can we develop the best that is in us and give to this country the full 
benefit of our great inheritance. The Jewish spirit, so long preserved, 
the character developed by so many centuries of sacrifice, should be 
preserved and developed further, so that in America as elsewhere the 


sons of the race may in future live lives and do deeds worthy of their 
ancestors. 


But we have also an immediate and more pressing duty in the 
performance of which Zionism alone seems capable of affording 
effective aid. We must protect America and ourselves from 
demoralization, which has to some extent already set in among 
American Jews. The cause of this demoralization is clear. It results in 
large part from the fact that in our land of liberty all the restraints by 
which the Jews were protected in their Ghettos were removed and a 
new generation left without necessary moral and spiritual support. And 
is it not equally clear what the only possible remedy is? It is the 
laborious task of inculcating self-respect, a task which can be 
accomplished only by restoring the ties of the Jew to the noble past of 
his race, and by making him realize the possibilities of a no less 
glorious future. The sole bulwark against demoralization is to develop 
in each new generation of Jews in America the sense of noblesse 
oblige. That spirit can be developed in those who regard their people as 
destined to live and to live with a bright future. That spirit can best be 
developed by actively participating in some way in furthering the ideals 
of the Jewish renaissance; and this can be done effectively only through 
furthering the Zionist movement. 


In the Jewish colonies of Palestine there are no Jewish criminals; 
because everyone, old and young alike, is led to feel the glory of his 
people and his obligation to carry forward its ideals. The new 
Palestinian Jewry produces instead of criminals, scientists like Aaron 
Aaronsohn, the discoverer of wild wheat; pedagogues like David Yellin, 
craftsmen like Boris Schatz, the founder of the Bezalel; intrepid 
Shomrim, the Jewish guards of peace, who watch in the night against 
marauders and doers of violent deeds. 


And the Zionist movement has brought like inspiration to the Jews in 
the Diaspora, as Steed has shown in this striking passage from “The 
Hapsburg Monarchy’: 


‘To minds like these Zionism came with the force of an evangel. To be 
a Jew and to be proud of it; to glory in the power and pertinacity of the 


race, its traditions, its triumphs, its sufferings, its resistance to 
persecution; to look the world frankly in the face and to enjoy the 
luxury of moral and intellectual honesty; to feel pride in belonging to 
the people that gave Christendom its divinities, that taught half the 
world monotheism, whose ideas have permeated civilization as never 
the ideas of a race before it, whose genius fashioned the whole 
mechanism of modern commerce, and whose artists, actors, singers and 
writers have filled a larger place in the cultured universe than those of 
any other people. This, or something like this, was the train of thought 
fired in youthful Jewish minds by the Zionist spark. Its effect upon the 
Jewish students of Austrian universities was immediate and striking. 
Until then they had been despised and often ill-treated. They had 
wormed their way into appointments and into the free professions by 
dint of pliancy, mock humility, mental acuteness, and clandestine 
protection. If struck or spat upon by ‘Aryan’ students, they rarely 
ventured to return the blow or the insult. But Zionism gave them 
courage. They formed associations, and learned athletic drill and 
fencing. Insult was requited with insult, and presently the best fencers 
of the fighting German corps found that Zionist students could gash 
cheeks quite as effectually as any Teuton, and that the Jews were in a 
fair way to become the best swordsmen of the university. Today the 
purple cap of the Zionist is as respected as that of any academical 
association. 


‘This moral influence of Zionism is not confined to university students. 
It is quite as noticeable among the mass of the younger Jews outside, 
who also find in it a reason to raise their heads, and, taking their stand 
upon the past, to gaze straightforwardly into the future.’ 


Since the Jewish Problem is single and universal, the Jews of every 
country should strive for its solution. But the duty resting upon us of 
America is especially insistent. We number about 3,000,000, which is 
more than one fifth of all the Jews in the world, a number larger than 
comprised within any other country except the Russian Empire. We are 
representative of all the Jews in the world; for we are composed of 
immigrants, or descendants of immigrants coming from every other 
country, or district. We include persons from every section of society, 
and of every shade of religious belief. We are ourselves free from civil 


or political disabilities; and are relatively prosperous. Our fellow- 
Americans are infused with a high and generous spirit, which insures 
approval of our struggle to ennoble, liberate, and otherwise improve the 
condition of an important part of the human race; and their innate 
manliness makes them sympathize particularly with our efforts at self- 
help. America’s detachment from the old world problem relieves us 
from suspicions and embarrassments frequently attending the activities 
of Jews of rival European countries. And a conflict between American 
interests or ambitions and Jewish aims is not conceivable. Our loyalty 
to America can never be questioned. 


Let us therefore lead, earnestly, courageously and joyously, in the 
struggle for liberation. Let us all recognize that we Jews are a 
distinctive nationality of which every Jew, whatever his country, his 
station or shade of belief, is necessarily a member. Let us insist that the 
struggle for liberty shall not cease until equality of opportunity is 
accorded to nationalities as to individuals. Let us insist also that full 
equality of opportunity cannot be obtained by Jews until we, like 
members of other nationalities, shall have the option of living 
elsewhere or of returning to the land of our forefathers. 


The fulfillment of these aspirations is clearly demanded in the interest 
of mankind, as well as in justice to the Jews. They cannot fail of 
attainment if we are united and true to ourselves. But we must be united 
not only in spirit but in action. To this end we must organize. Organize, 
in the first place, so that the world may have proof of the extent and the 
intensity of our desire for liberty. Organize, in the second place, so that 
our resources may become known and be made available. But in 
mobilizing our force it will not be for war. The whole world longs for 
the solution of the Jewish Problem. We have but to lead the way, and 
we may be sure of ample cooperation from non-Jews. In order to lead 
the way, we need not arms, but men; men with those qualities for which 
Jews should be peculiarly fitted by reason of their religion and life; men 
of courage, of high intelligence, of faith and public spirit, of 
indomitable will and ready self-sacrifice; men who will both think and 
do, who will devote high abilities to shaping our course, and to 
overcoming the many obstacles which must from time to time arise. 
And we need other, many, many other men, officers commissioned and 


non-commissioned and common soldiers in the cause of liberty, who 
will give of their efforts and resources, as occasion may demand, in 
unfailing and ever strengthening support of the measures which may be 
adopted. Organization, thorough and complete, can alone develop such 
leaders and the necessary support. 


Organize, Organize, Organize, until every Jew in America must stand 
up and be counted, counted with us, or prove himself, wittingly or 
unwittingly, of the few who are against their own people." 322 


There are too many instances of hypocrisy and of sophistry in Brandeis’ 
statement to address them all. The call for democracy while imposing a 
tyrannous Jewish minority on a majority Muslim and Christian native 
population in Palestine in hopes of someday outnumbering the native 
population with a deliberate and orchestrated demographic shift to a majority 
Jewish population is prominent example. Brandeis’ arbitrary statement that 
there could never be any conflict of interest between loyalty to a Palestinian 
Jewish State and loyalty to the United States of America proves his 
disloyalty to one, the other, or both; and statements such as his gave 
ammunition to the anti-Semites of Russia and Germany who sought to 
mischaracterize all Jews as if disloyal, even though most Jews were not 
Zionists. 

Fellow Zionists like Jakob Klatzkin were more honest than Brandeis and 
openly declared their disloyalty to their present home States—Brandeis was 
a notorious liar and a mediocre sophist. 

Numerous Israeli agents, many, if not most of whom were American Jews, 
have been investigated and prosecuted by the Government of the United 
States of America for espionage against America, which proves that there 
not only can be, but is a conflict of interest in claiming loyalty to Jewry and 
loyalty to America. Israel has stolen American weapons and weapons 
technology and sold them to enemies of the United States. Zionist Jewish 
bankers have financed America’s worst enemies including Great Britain, the 
Confederacy, Imperial Japan, Bolshevik Russia, Nazi Germany, etc. and 
have consistently agitated for grossly destructive wars which have caused 
America tremendous harm. Jewish bankers are responsible for more 
American war casualties than any other group. They have deliberately cost 
Americans oceans of blood and mountains of treasure. Michael Collins Piper 


argues that Mossad agents were involved in the assassination of United 
States President John Fitzgerald Kennedy and that they wanted him dead 
because Kennedy opposed the Israeli nuclear weapons program, a program 
which is not in the best interests of the United States. 323 Jewish bankers 
have deliberately caused America’s worst recessions and depressions. They 
have corrupted the American media and American politics. 

Among the countless instances where Jews have been disloyal to their native 
countries, Egyptian Jews in collusion with the Israeli Government in 
"Operation Susannah" bombed American and British interests in Egypt and 
tried to make it appear that Egyptian Muslims had committed the terrorist 
atrocities that these Jews had committed at the behest of, and with the 
support of, the Israeli Government. 324 Israel has officially celebrated the 
disloyal Jews of the "Lavon Affair", who, without provocation, viciously 
attacked innocent Americans, Brits and Egyptians. In 1967, the State of 
Israel again committed an act of war against the United States of America 
and attempted to sink the U. S. S. Liberty, and to blame Egypt for the attack, 
so as to draw America into a broad war against its own best interests. 325 
Jeffrey Epstein ran a child sex slavery ring through which he blackmailed 
American politicians and other leading figures. Jonathan Pollard, the 
treacherous Rosenbergs and other Jews are the worst anti-American spies the 
nation has ever endured. Jacob Schiff funded the Imperial Japanese who 
attacked America at Pearl Harbor, and destroyed America’s ally in WW I, 
Czarist Russia. The list of Jewish treachery against America is long. 
President Donald Trump has consistently placed Israeli interests above 
American interests, as so many American Presidents have. 

Former Mossad agent Victor Ostrovsky wrote in his book The Other Side of 
Deception: A Rogue Agent Exposes the Mossad’s Secret Agenda (note that a 
"Sayanim" is a disloyal and deceitful Jew, who is prepared to betray his or 
her neighbors at any time in order to advance a perceived Israeli interest), 


"The American Jewish community was divided into a three-stage action 
team. First were the individual sayanim (if the situation had been 
reversed and the United States had convinced Americans working in 
Israel to work secretly on behalf of the United States, they would be 
treated as spies by the Israeli government). Then there was the large 
pro-Israeli lobby. It would mobilize the Jewish community in a forceful 
effort in whatever direction the Mossad pointed them. And last was 


B’nai Brith. Members of that organization could be relied on to make 
friends among non-Jews and tarnish as anti-Semitic whomever they 
couldn’t sway to the Israeli cause. With that sort of one-two-three 
tactic, there was no way we could strike out." 326 


In 2006, Professors John J. Mearsheimer and Stephen M. Walt wrote in their 
paper, "The Israel Lobby and U. S. Foreign Policy", 


"The U.S. national interest should be the primary object of American 
foreign policy. For the past several decades, however, and especially 
since the Six Day War in 1967, the centerpiece of U.S. Middle East 
policy has been its relationship with Israel. The combination of 
unwavering U.S. support for Israel and the related effort to spread 
democracy throughout the region has inflamed Arab and Islamic 
opinion and jeopardized U.S. security. 


This situation has no equal in American political history. Why has the 
United States been willing to set aside its own security in order to 
advance the interests of another state? One might assume that the bond 
between the two countries is based on shared strategic interests or 
compelling moral imperatives. As we show below, however, neither of 
those explanations can account for the remarkable level of material and 
diplomatic support that the United States provides to Israel. 


Instead, the overall thrust of U.S. policy in the region is due almost 
entirely to U.S. domestic politics, and especially to the activities of the 
‘Israel Lobby.’ Other special interest groups have managed to skew 
U.S. foreign policy in directions they favored, but no lobby has 
managed to divert U.S. foreign policy as far from what the American 
national interest would otherwise suggest, while simultaneously 
convincing Americans that U.S. and Israeli interests are essentially 
identical.!" 327 


In America, many ethnicities have resolved their sense of heritage in 
different ways. Stephen Steinlight wrote, inter alia, 


"T’ll confess it, at least: like thousands of other typical Jewish kids of 
my generation, I was reared as a Jewish nationalist, even a quasi- 
separatist. Every summer for two months for 10 formative years during 
my childhood and adolescence I attended Jewish summer camp. There, 
each morning, I saluted a foreign flag, dressed in a uniform reflecting 
its colors, sang a foreign national anthem, learned a foreign language, 
learned foreign folk songs and dances, and was taught that Israel was 
the true homeland. Emigration to Israel was considered the highest 
virtue, and, like many other Jewish teens of my generation, I spent two 
summers working in Israel on a collective farm while I contemplated 
that possibility. More tacitly and subconsciously, I was taught the 
superiority of my people to the gentiles who had oppressed us. We were 
taught to view non-Jews as untrustworthy outsiders, people from whom 
sudden gusts of hatred might be anticipated, people less sensitive, 
intelligent, and moral than ourselves. We were also taught that the 
lesson of our dark history is that we could rely on no one. I am of 
course simplifying a complex process of ethnic and religious identity 
formation; there was also a powerful counterbalancing universalistic 
moral component that inculcated a belief in social justice for all people 
and a special identification with the struggle for Negro civil rights." 328 


Louis Brandeis intentionally confused abstract ideals with peoples and 
circumstances. Peoples must interpret ideals and apply them to their 
interpretation of their circumstances. Different peoples with the same bill of 
ideals can come into conflict due to various circumstances and various 
interpretations of the same set of written ideals and different interpretations 
of the same set of circumstances. Different peoples can stress different ideals 
over others when choosing among the same set, etc. One group may change 
or abandon ideals as circumstances change due to demographic changes, 
wars, economic conditions, etc.; or by being misled, through mistakes or 
improvements, or because of perceived self-interest. When selecting that 
which constitutes the greater good, or the greater right, one side must prevail 
over the other. 

Israeli Prime Minister Benjamin Netanyahu has long been pressuring 
America to attack Iran. He often declares that Israel is America’s strongest 
ally in the Middle East. But when it appeared that America and Iran would 


go to war, Netanyahu publicly stated that Israel would be certain to stay out 
of the mess, which Israel had deliberately created. 

Brandeis soon proved his own disloyalty to America by blackmailing the 
President of the United States and unnecessarily bringing America into a 
grossly destructive war, which was against America’s best interests, the First 
World War. His "you’re either with us or against us" attitude toward 
assimilationist Jews, who were genuinely loyal to America, was typical of 
political Zionists, and is one reason why the Zionists were rejected by the 
vast majority of Western Jews, and the Zionists aided the anti-Semites in 
order to leave all persons of Jewish descent no option but to flee to a foreign 
state of the Zionists’ making, or perish at the hands of the political Zionists 
and their political anti-Semitic allies in their home countries. Western Jews 
have since become very Zionistic. 

Brandeis, like many political Zionists, saw the "melting pot", to use 
Zangwill’s term, of America as an alleged degeneration of the Jewish race 
and longed for the segregation of the ghetto in a "World Ghetto" 329 for 
Jews in Palestine, to use Herzl’s term. Many Zionists lamented the loss of 
the forced segregation of the ghetto. As but one example of many to be had, 
Aaron David Gordon stated, 


"Our condition has changed strikingly in recent times, since the 
crumbling of the ghetto. The limited amount of independent life that 
still survived inside its walls has been destroyed while we, together 
with all mankind, have increased in knowledge, but at the expense of 
the spirit and of real life." 330 


In 1924, Israel Zangwill wrote that Zionists wanted to segregate Jews in 
Russia in order to form an autonomous Jewish State. In his article, he points 
out that the only salvation to be had for Jews other than the "solution of the 
Jewish question" through "dissolution" was to absolutely segregate Jews in 
ghettoes, be it in Russia, New York, or Palestine. Given that the Nazis 
fulfilled this Zionist’s objectives of segregating the Jews in large ghettoes 
meant for deportation and took away their national rights, as did the 
Communists, one has a right to ask if the Zionists were behind, or influential 
members of, both the Hitler and Stalin régimes. Were the Nazis and 
Communists herding up the Jews of Europe for involuntary deportation to 
Palestine, Madagascar or a segregated state in Russia or China at the request 


of Zionists, or as part of a Zionist plan? Were Hitler and Stalin, in their 
messiah complexes, hacking apart European civilization, killing off the 
Gentiles and destroying religion and culture, in fulfillment of Communist 
objectives—those of genocidal Jewish messianic prophecy? Had the political 
Zionists come to the conclusion that just as politics would play the role of 
Jewish Messiah in the modern world, it would fulfill that role to the letter of 
the Torah by making good on Jewish prophesies calling for the destruction 
of the Gentiles and the horrific punishment of "disobedient" Jews? Zangwill 
wrote in 1924, 


"It is true the situation may be modified if the Jewish republic now 
adumbrated in Russia, in the districts of Homel, Witebsk, and Minsk, 
really brings my own organization’s ideal of an autonomous Jewish 
territory into being. [***] Of this species of nationalism, however, no 
pure example exists; it is only a tendency. New York’s East Side comes 
nearest to it. But unless the East Side nationalists could be absolutely 
segregated from the general life in a close-barred Ghetto, they, and still 
more their children educated in the public schools, would be found 
responding to all the mass-emotions of the majority. [***] It was 
formally repudiated by Dr. Weizmann in a speech at Boston, but as 
even he cannot control the hot-heads or the muddle-heads of his 
movement, let me say here to any Diaspora nationalists that may 
happen to be in America that if they mean seriously that they are not 
merely sentimental sympathizers with the Palestine Jewry, as Irish- 
Americans are with Ireland, but that they are actual subjects of the 
Jewish National Home, they must naturally give up their American 
citizenship and all rights save those appertaining to resident aliens; a 
status which when proposed by a Belloc they are the first to cry out 
against. [***] The world’s contempt for the Jew is not wholly 
undeserved. A people, a faith, in so parlous a situation, lives not under 
peace conditions but under war conditions, and the standard of duty 
exacted from every Jew is not a peace standard but a war standard. 
[***] That is why Zionism cannot afford to become the blind and 
obsequious agent of any Power." 331 


Even in its infancy, the First World War was seen as an opportunity by the 
Zionists to grab land, and Brandeis called for soldiers to appropriate land— 


allegedly in the defense of liberty and democracy. Both world wars only 
served the cause of the Zionists, and a third is likely coming on their behalf. 
Perhaps one day history will record the world wars as a second wave of 
crusades to take Palestine for Zionists, instead of Christians, and to force 
Jews to emigrate there. Millions of completely innocent lives were lost due 
to political Zionist agitation, which created the world wars of the Twentieth 
Century. 

Political Zionist leader Theodor Herzl, defamed Jews around the world as 
had John Chrysostom, 332 Raymund Martin, 333 Porchetus de Salvaticis, 
334 Antonius Margaritha, 335 Martin Bucer, 336 Johann Eck, 337 Martin 
Luther, 338 Diderot, 339 Voltaire, 340 Ludolf Holst, 341 Richard Wagner, 
342 Wilhelm Marr, 343 Eugen Karl Diihring, 344 and Edouard Adolphe 
Drumont. 345 Herzl declared the Jews a separate "race" incapable of 
assimilating into other groups of human beings. In reality, Jews are of 
thoroughly mixed races. Theodor Herzl declared that Jews must leave 
European nations, and if they refused, they should be forced to do so by any 
and all means including: deliberate deception, provoked anti-Semitism, 
blackmail of Christians, and Zionist sponsored forced governmental 
expulsion. Herzl also libeled Jews by declaring that they should become 
disloyal to any nation other than the Jewish nation, because of alleged racial 
incompatibility. 

Herzl advocated the forced expulsion of the Jews from Europe, which he 
sought to provoke, to the Jewish financiers he wanted to finance it; by 
asserting that they could profiteer from racism, panic and the slave labor of 
Eastern European Jews, who were slated to build them palatial estates in 
Palestine. 

The opening line of Herzl’s Zionist manifesto The Jewish State is a 
Statement about economics and the rest reads like an archaic colonialistic 
business plan from the Roman Empire, promising exponential profits for all 
those who would invest in the scheme to segregate the Jews in a "World 
Ghetto". 346 Herzl was not timid in his declarations that these financiers 
could control the trade between East and West by occupying Palestine and 
taking over the banking interests of the Sultan of Turkey, as well as forming 
new banks from smaller banks, potentially to put other larger banks out of 
business. Herzl promised the richest Jews of Western Europe palatial estates 
built with Eastern European Jews’ blood and sweat. He shamelessly 
appealed to the anti-Semites’ desire to see the Jews go, in order to encourage 


the governments of Europe to force the Jews of Europe out, so that these 
Jewish financiers could profit from the forced expulsion of the Jews. 

In many respects, Herzl copied from Leon Pinsker’s Auto-Emancipation. 
Pinsker claimed that Jews were incapable of assimilation, were an advanced 
race unlike some others, and were a parasite people with a "surplus" of 
untouchables, whom Herzl thought could be put to slave labor for the benefit 
of rich Western Jews. Pinsker wrote in 1882, 


"This is the kernel of the problem, as we see it: the Jews comprise a 
distinctive element among the nations under which they dwell, and as 
such can neither assimilate nor be readily digested by any nation. [***] 
The Jews are aliens who can have no representatives, because they have 
no country. Because they have none, because their home has no 
boundaries within which they can be entrenched, their misery too is 
boundless. The general law does not apply to the Jews as true aliens, 
but there are everywhere laws for the Jews, and if the general law is to 
apply to them, a special and explicit by-law is required to confirm it. 
Like the Negroes, like women, and unlike all free peoples, they must be 
emancipated. If, unlike the Negroes, they belong to an advanced race, 
and if, unlike women, they can produce not only women of distinction, 
but also distinguished men, even men of greatness, then it is very much 
the worse for them. [***] It is precisely the great misfortune of our race 
that we do not constitute a nation, but are merely Jews. [***] Such 
being the situation, we shall forever remain a burden to the rest of the 
population, parasites who can never secure their favor. The apparent 
fact that we can mix with nations only slightly offers a further obstacle 
to the establishment of amicable relations. Therefore, we must see to it 
that the surplus, the unassimilable residue, is removed and elsewhere 
provided for. [***] Our greatest and ablest forces—men of finance, of 
science, and of affairs, statesmen and publicists—must join hands with 
one accord in steering toward the common destination. They would aim 
chiefly and especially at creating a secure and inviolable home for the 
surplus of those Jews who live as proletarians in the different countries 
and are a burden to the native citizens. [***] The wealthy may also 
remain even where the Jews are not willingly tolerated. But, as we have 
said before, there is a certain point of saturation beyond which their 
numbers may not increase, if the Jews are not to be exposed to the 
dangers of persecution as in Russia, Roumania, Morocco and 


elsewhere. It is this surplus which, a burden to itself and to others, 
conjures up the evil fate of the entire people. It is now high time to 
create a refuge for this surplus. We must occupy ourselves with the 
foundation of such a lasting refuge, not with the meaningless collection 
of donations for emigrants or refugees who forsake, in their 
consternation, an unhospitable home to perish in the abyss of a strange 
and unknown land." 347 


Herzl was no friend to the Jews of Europe. Herzl advocated asking 
Christians to pay for the forced expulsion of the Jews of Europe, which 
Herzl strove to bring about. He assured the Christians that no such economic 
disasters would occur as happened when the Jews left Russia and took with 
them their wealth. Even the Hebrew Bible discusses how the Jews duped the 
Egyptians who loved the Jews into loaning them their gold and jewels, 
which the Jews then stole and carried off when they left. In statements 
certain to have provoked greed, Herzl promised that the expulsion of the 
Jews would be an economic boon and that Christians would profit by taking 
the jobs vacated by Jews and by managing the systems needed to expel 
them. 

The minutes of the Wannsee Conference of 1942 348 parallel many of the 
statements and proposals found in Herzl’s book The Jewish State of 1896. 
Herzl appealed to all the most base and simplistic sensibilities later manifest 
in Zionist Nazi propagandists like Adolf Hitler. Like Hitler, Herzl wrote in 
absolutes of: us versus them, fatalistic inevitabilities, total self-assuredness, 
the common enemy, the alleged impossibility of different races living 
together in harmony, the mythologies of immutable conspiring forces in 
history demanding segregation, the allegedly feeble nature of democracy, 
etc.—all the Darwinistic and Hegelian cliches of the day meant to justify the 
inhumane Colonialism and Imperialism of Zionism. Herzl, Syrkin, and other 
anti-Semitic Zionists believed that, 


"Competition from the Jew was all the harder to face, because natural 


selection had made him an especially fierce adversary in business." 349 


Herzl delighted in deceiving people and appealed to their greed in order to 
induce them into actions they would not otherwise take. Like Zionists in 


general, Herzl had no regard for informed personal choice. Herzl wrote, 


"IT am absolutely convinced that I am right—though I doubt whether I shall 
live to see myself proved to be so. [***] The Jewish State is essential to the 
world, it will therefore be created. [***] We are a people—one people. We 
have honestly endeavored everywhere to merge ourselves in the social life of 
surrounding communities, and to preserve only the faith of our fathers. It has 
not been permitted to us. In vain are we loyal patriots, our loyalty in some 
places running to extremes; in vain do we make the same sacrifices of life 
and property as our fellow-citizens; in vain do we strive to increase the fame 
of our native land in science and art, or her wealth by trade and commerce. 
In countries where we have lived for centuries we are still cried down as 
strangers, and often by those whose ancestors were not yet domiciled in the 
land where Jews had already made experience of suffering. The majority 
may decide which are the strangers; for this, as indeed every point which 
arises in the commerce of nations, is a question of might. I do not here 
surrender any portion of our prescriptive right, for I am making this 
statement merely in my own name as an individual. In the world of today, 
and for an indefinite period it will probably remain so, might precedes right. 
Therefore it is useless for us to be loyal patriots, as were the Huguenots who 
were forced to emigrate. If we could only be left in peace. .. . But I think we 
shall not be left in peace. [***] Every nation in whose midst Jews live is, 
either covertly or openly, Anti-Semitic. The common people have not, and 
indeed cannot have, any historic comprehension. They do not know that the 
sins of the Middle Ages are now being visited on the nations of Europe. We 
are what the Ghetto made us. We have attained pre-eminence in finance, 
because medieval conditions drove us to it. The same process is now being 
repeated. Modern conditions force us again into finance, now the stock- 
exchange, by keeping us out of all other branches of industry. Being on the 
stock-exchange, we are therefore again considered contemptible. At the 
Same time we continue to produce an abundance of mediocre intellects 
which find no outlet, and this endangers our social position as much as does 
our increasing wealth. Educated Jews without means are now fast becoming 
Socialists. Hence we are certain to suffer very severely in the struggle 
between classes, because we stand in the most exposed position in the camps 
of both Socialists and capitalists. [***] In the principal countries where Anti- 
Semitism prevails, it does so as a result of the emancipation of the Jews. 
[***] When we sink, we become a revolutionary proletariat, the subordinate 


officers of the revolutionary party; when we rise, there rises also our terrible 
power of the purse. [***] Thus, whether we like it or not, we are now, and 
Shall henceforth remain, a historic group with unmistakable characteristics 
common to us all. We are one people—our enemies have made us one in our 
despite, as repeatedly happens in history. [***] The Governments of all 
countries scourged by Anti-Semitism will serve their own interests in 
assisting us to obtain the sovereignty we want. [***] This pamphlet will 
open a general discussion on the Jewish Question, avoiding, if possible, the 
creation of an opposition party. Such a result would ruin the cause from the 
outset, and dissentients must remember that allegiance or opposition are 
entirely voluntary. Who will not come with us, may remain. [***] Palestine 
is our ever-memorable historic home. The very name of Palestine would 
attract our people with a force of marvellous potency. Supposing His 
Majesty the Sultan were to give us Palestine, we could in return pledge 
ourselves to regulate the whole finances of Turkey. We should there form a 
portion of a rampart of Europe against Asia, an outpost of civilization as 
opposed to barbarism. The sanctuaries of Christendom would be safeguarded 
by assigning to them an extra-territorial status, such as is well known to the 
law of nations. We should form a guard of honor about these sanctuaries, 
answering for the fulfillment of this duty with our existence. This guard of 
honor would be the great symbol of the solution of the Jewish Question after 
eighteen centuries of Jewish suffering. [***] The Jewish Company is partly 
modelled on the lines of a great trading association. It might be called a 
Jewish Chartered Company, though it cannot exercise sovereign power, and 
has duties other than the establishment of colonial commerce. The Jewish 
Company will be founded as a joint-stock company subject to English 
jurisdiction, framed according to English laws, and under the protection of 
England. Its principal centre will be London. I cannot tell yet how large the 
Company’s capital should be; I shall leave that calculation to our numerous 
financiers. But to avoid ambiguity, I shall put it at a thousand million marks 
(about £50,000,000); it may be either more or less than that sum. The form 
of subscription, which will be further elucidated, will determine what 
fraction of the whole amount must be paid in at once. The Jewish Company 
is an organization with a transitional character. It is strictly a business 
undertaking, and must be carefully distinguished from the Society of Jews. 
The Jewish Company will first of all see to the realisation of vested interests 
left by departing Jews. The method adopted will prevent the occurrences of 


crises, secure every man’s property, and facilitate that inner migration of 
Christian citizens which has already been indicated. [***] At the same time 
the Company will buy estates, or, rather, exchange them. For a house it will 
offer a house in the new country, and for land, land in the new country; 
everything being, if possible, transferred to new soil in the same state as it 
was in the old. And this transfer will be a great and recognised source of 
profit to the Company. ‘Over there’ the houses offered in exchange will be 
newer, more beautiful, and more comfortably fitted, and the landed estates of 
greater value than those abandoned; but they will cost the Company 
comparatively little, because it will have bought the ground at a very cheap 
rate. [***] All the immense profits of this speculation in land will go to the 
Company, which is bound to receive this indefinite premium in return for 
having borne the risk of the undertaking. When the undertaking involves any 
risk, the profits must be freely accorded to those who have borne it. But 
under no other circumstances will profits be permitted. In the co-relation of 
risk and profit is comprehended financial justice. [***] I said before that the 
Company would not have to pay these unskilled labourers. [***] The 
principle is: the furnishing of every necessitous man with easy, unskilled 
work, such as chopping wood, or cutting faggots used for lighting stoves in 
Paris households. This is a kind of prison-work before the crime, done 
without loss of character. It is meant to prevent men from taking to crime out 
of want, by providing them with work and testing their willingness to do it. 
Starvation must never be allowed to drive men to suicide; for such suicides 
are the deepest disgrace to a civilisation which allows rich men to throw tit- 
bits to their dogs. [***] But the Jewish Company will not lose one thousand 
millions; it will draw enormous profits from this expenditure. [***] Further 
and direct profit will accrue to Governments from the transport of 
passengers and goods, and where railways are State property the returns will 
be immediately recognisable. Where they are held by companies, the Jewish 
Company will make favourable terms for transport, in the same way as does 
every transmitter of goods on a large scale. [***] The capital required for 
establishing the Company was previously put at what seemed an absurdly 
high figure. The amount actually necessary will be fixed by financiers, and 
will in any case be a very considerable sum. There are three ways of raising 
this sum, all of which the Society will take under consideration. This 
Society, the great ‘Gestor’ of the Jews, will be formed by our best and most 
upright men, who must not derive any material advantage from their 


membership. Although the Society cannot at the outset possess any but 
moral authority, this authority will yet suffice to establish the credit of the 
Jewish Company in the nation’s eyes. [***] The easiest, most rapid, and 
safest would be by ‘la haute finance.’ The required sum would then be raised 
in the shortest possible time by our great body of financiers, after they had 
discussed the advisability of the cause. The great advantage of this method 
would be that it would avoid the necessity of paying in the thousand millions 
(to keep to the original cipher) immediately in its entirety. A further 
advantage would be, that the unlimited credit of these powerful financiers 
would be of considerable value to the Company in its transactions. Many 
latent political forces lie in our financial power, that power which our 
enemies assert to be actually and now as effective as we know it might be if 
we exercised it. Poor Jews feel only the hatred which this financial power 
provokes; its use in alleviating their lot as a body, they have not yet felt. The 
credit of our great Jewish financiers would have to be placed at the service 
of the National Idea. But should these gentlemen, who are naturally satisfied 
with their lot, decline to do anything for their co-religionists who are 
unjustly held responsible for the large possessions of certain individuals— 
should these great financiers refuse to co-operate—then the realisation of 
this plan will afford an opportunity for drawing a clear line of distinction 
between them and the rest of Judaism. The great financiers, moreover, will 
certainly not be asked to raise an amount so enormous out of pure 
philanthropy; that would be expecting too much. The promoters and stock- 
holders of the Jewish Company are, on the contrary, intended to do a good 
piece of business, and they will be able to calculate beforehand what their 
chances of success are likely to be. For the Society of Jews will be in 
possession of all documents and references which may serve to define the 
prospects of the Jewish Company. The Society will also undertake the 
special duty of investigating with exactitude the extent of the new Jewish 
movement, so as to provide the Company promoters with thoroughly reliable 
information on the amount of support they may expect. The Society will also 
supply the Jewish Company with comprehensive modern Jewish statistics, 
thus doing the work of what is called in France a ‘société d’études,’ which 
undertakes all preliminary research previous to the financing of a great 
undertaking. Even so, the enterprise may not receive the valuable assistance 
of our money magnates. These might, perhaps, even try to oppose the Jewish 
movement by means of their secret servitors and agents. Such opposition we 


shall meet fairly and bravely. [***] The Company’s capital might be raised 
without the assistance of a syndicate, by the direct imposition of a 
subscription on the public. Not only poor Jews, but also Christians who 
wanted to get rid of them, would subscribe their small quota to this fund. 
[***] The middle classes will involuntarily be drawn into the outgoing 
current, for their sons will be the Company’s officials and employés over 
there.’ [***] Great exertions will not be necessary to spur on the movement. 
Anti-Semites provide the requisite impetus. They need only do what they did 
before, and then they will create a love of emigration where it did not 
previously exist, and strengthen it where it existed before. Jews who now 
remain in Anti-Semitic countries do so chiefly because, even those among 
them who are most ignorant of history, know that numerous changes of 
residence in bygone centuries never brought them any permanent good. Any 
land which welcomed the Jews to-day, and offered them even fewer 
advantages than the future Jewish State would guarantee them, would 
immediately attract a great influx of our people. The poorest, who have 
nothing to lose, would drag themselves there. But I maintain, and every man 
may ask himself whether I am not right, that the pressure weighing on us 
arouses a desire to emigrate even among prosperous strata of society. Now 
our poorest strata alone would suffice to found a State; for these make the 
most vigorous conquerors, because a little despair is indispensable to the 
formation of a great undertaking. But when our desperadoes increase the 
value of the land by their presence and by the labour they expend on it, they 
make it at the same time increasingly attractive as a place of settlement to 
people who are better off. Higher and yet higher strata will feel tempted to 
go over. The expedition of the first and poorest settlers will be conducted by 
conjoint Company and Society, and will probably be additionally supported 
by existing emigration and Zionist societies. How may a number of people 
be concentrated on a particular spot without being given express orders to go 
there? There are certain Jews, benefactors on a large scale, who try to 
alleviate the sufferings of their co-religionists by Zionist experiments. To 
them this problem also presented itself, and they thought to solve it by 
giving the emigrants money or means of employment. Thus the 
philanthropists said: ‘We pay these people to go there.’ Such a procedure is 
utterly at fault, and all the money in the world will not achieve its purpose. 
On the other hand, the Company will say: ‘We shall not pay them, we shall 
let them pay us. We shall merely offer them some inducements to go.’ A 


fanciful illustration will make my meaning more explicit: One of those 
philanthropists (whom we will call ‘The Baron’) and myself both wish to get 
a crowd of people on to the plain of Longchamps near Paris, on a hot Sunday 
afternoon. The Baron, by promising them 10 francs each, will, for 200,000 
francs, bring out 20,000 perspiring and miserable people, who will curse him 
for having given them so much annoyance. Whereas I will offer these 
200,000 francs as a prize for the swiftest race-horse—and then I shall have 
to put up barriers to keep the people off Longchamps. They will pay to go in: 
1 franc, 5 francs, 20 francs. The consequence will be that I shall get the half 
a million of people out there; the President of the Republic will drive a la 
Daumont; and the crowds will enjoy and amuse themselves. Most of them 
will think it an agreeable walk in the open air, spite of heat and dust; and I 
shall have made by my 200,000 francs about a million in entrance money 
and taxes on gaming. I shall get the same people out there whenever I like; 
but the Baron will not—not on any account. I will give a more serious 
illustration of the phenomenon of multitudes where they are earning a 
livelihood. Let any man attempt to cry through the streets of a town: 
‘Whoever is willing to stand all day long through a winter’s terrible cold, 
through a summer’s tormenting heat, in an iron hall exposed on all sides, 
there to address every passer-by, and to offer him fancy wares, or fish, or 
fruit, will receive 2 florins, or 4 francs, or something similar.” How many 
people would go to the hall? How many days would they hold out when 
hunger drove them there? And if they held out, what energy would they 
display in trying to persuade passers-by to buy fish, fruit, and fancy wares? 
We shall set about it in a different way. In places where trade is active, and 
these places we shall the more easily discover, since we ourselves forms 
channels for trade to various localities; in these places we shall build large 
halls, and call them markets. These halls might be worse built and more 
unwholesome than those above mentioned, and yet people would stream 
towards them. But we shall use our best efforts, and we shall build them 
better, and make them more beautiful than the first. And the people, to 
whom we had promised nothing, because we cannot promise anything 
without deceiving them, these brave, keen business men will gaily create 
most active commercial intercourse. They will harangue the buyers 
unweariedly; they will stand on their feet, and scarcely think of fatigue. They 
will hurry off day after day, so as to be first on the spot; they will make 
agreements, promises, anything to continue bread-winning undisturbed. And 


if they find on Sabbath night that all their hard work has produced only 1 
florin, 50 kreutzer, or 3 francs, or something similar, they will yet look 
forward hopefully to the next day, which may, perhaps, bring them better 
luck. We have given them hope. Would any one ask whence the demand 
comes which creates the market? Is it really necessary to tell them again? I 
pointed out before that the labour-test increased our gain fifteenfold. One 
million produced fifteen millions; and one thousand millions, fifteen 
thousand millions. This may be the case on a small scale; is it so on a large 
one? Capital surely yields a return diminishing in inverse ratio to its own 
growth? Inactive capital yields this diminishing return, but active capital 
brings in a marvellously increasing return. Herein lies the social question. 
Am I stating a fact? I call on the richest Jews as witnesses of my veracity. 
Why do these carry on so many different industries? Why do they send men 
to work underground and to raise coal amid terrible dangers for miserable 
pay? I cannot imagine this to be pleasant, even for the owners of the mines. 
For I do not believe that capitalists are heartless, and I do not take up the 
attitude of believing it. My desire is not to accentuate, but to smooth 
differences. Is it necessary to illustrate the phenomenon of multitudes, and 
their concentration on a particular spot, by references to pious pilgrimages? I 
do not want to hurt any one’s religious sensibility by words which might be 
wrongly interpreted. I shall merely refer quite briefly to the Mohammedan 
pilgrimages to Mecca, the Catholic pilgrimages to Lourdes and to many 
other spots whence men return comforted by their faith, and to the holy Coat 
at Trier. Thus we shall also create a centre for the deep religious needs of our 
people. Our ministers will understand us first, and will be with us in this. 
[***] I imagine that Governments will, either voluntarily or under pressure 
from the Anti-Semites, pay certain attention to this scheme; and they may 
perhaps actually receive it here and there with a sympathy which they will 
also show to the Society of Jews. For the emigration which I suggest will not 
create any economic crises. Such crises as would follow everywhere in 
consequence of Jew-baiting would rather be prevented by the carrying out of 
my plan. A great period of prosperity would commence in countries which 
are now Anti-Semitic. For there will be, as I have repeatedly said, an 
intermigration of Christian citizens into the positions slowly and 
systematically evacuated by the Jews. If we are not merely suffered, but 
actually assisted to do this, the movement will have a generally beneficial 
effect. [***] Universal brotherhood is not even a_ beautiful dream. 


Antagonism is essential to man’s greatest efforts. But the Jews, once settled 
in their own State, would probably have no more enemies, and since 
prosperity enfeebles and causes them to diminish, they would soon disappear 
altogether. I think the Jews will always have sufficient enemies, much as 
every nation has. But once fixed in their own land, it will no longer be 
possible for them to scatter all over the world. The diaspora cannot take 
place again, unless the civilization of the whole earth is destroyed; and such 
a consummation could be feared by none but foolish men. Our present 
civilization possesses weapons powerful enough for its self-defence. 
Innumerable objections will be based on low grounds, for there are more low 
men than noble in this world. I have tried to remove some of these narrow- 
minded notions; and whoever is willing to fall in behind our white flag with 
its seven golden stars must assist in this campaign of enlightenment. Perhaps 
we shall have to fight first of all against many an evil-disposed, narrow- 
hearted, short-sighted member of our own race. Again, people will say that I 
am furnishing the Anti-Semites with weapons. Why so? Because I admit the 
truth? Because I do not maintain that there are none but excellent men 
amongst us? Again, people will say that I am showing our enemies the way 
to injure us. This I absolutely dispute. My proposal could only be carried out 
with the free consent of a majority of Jews. Individuals or even powerful 
bodies of Jews might be attacked, but Governments will take no action 
against the collective nation. The equal rights of Jews before the law cannot 
be withdrawn where they have once been conceded; for the first attempt at 
withdrawal would immediately drive all Jews rich and poor alike, into the 
ranks of the revolutionary party. The first official violation of Jewish 
liberties invariably brings about economic crisis. Therefore no weapons can 
be effectually used against us, because these cut the hands that wield them. 
Meantime hatred grows apace. The rich do not feel it much, but our poor do. 
Let us ask our poor, who have been more severely persecuted since the last 
renewal of Anti-Semitism than ever before. Our prosperous men may say 
that the pressure is not yet severe enough to justify emigration, and that 
every forcible expulsion shows how unwilling our people are to depart. True, 
because they do not know where to go; because they only pass from one 
trouble into another. But we are showing them the way to the Promised 
Land; and the splendid force of enthusiasm must fight against the terrible 
force of habit." 350 


Herzl proposed that, 


"Supposing His Majesty the Sultan were to give us Palestine, we could 
in return pledge ourselves to regulate the whole finances of Turkey." 
351 


Both sides of this bargain would appear to benefit the Zionists and take from 
Turkey. The Sultan of Turkey was in a financial crisis bought on by Jewish 
bankers, just as the Egyptian Khedive Ismail Pasha was in a financial crisis 
brought on by Jewish bankers when Disraeli purchased shares in the Suez 
Canal with the Bank of Rothschild. 352 But there were many reasons why 
the Zionists did not simply buy the land and end Turkey’s humiliation, as 
Herzl had proposed at the Zionist Congress of 1897, and as the Rothschilds 
had proposed long before. 353 

Herzl knew that the Jewish financiers who had created the Turkish Empire’s 
financial crisis were willing to cure it in exchange for the land of Palestine, 
and that the Sultan would agree to that deal. The Zionists had additional 
leverage on the Sultan due to the Turkish attacks on Armenian Christians 
with which he could inflame the Christian world against the Turkish Empire. 
Herzl promised that he could improve the Sultan’s public image, and prevent 
a Christian backlash against the Turkish Empire, through his contacts in the 
Jewish press. Herzl pledged that warm Jews in the media would bury the 
story of the Armenian attacks, and praise the Sultan and the Turkish Empire, 
if the Sultan would agree to sell Palestine to the Rothschilds. In 1902, an 
article published in The American Monthly Review of Reviews addressed 
some of the problems facing the Turkish Empire at the time Herzl tried to 
blackmail the Sultan, 


"WHERE THE SULTAN FAILED. 


Corrupt these pashas were. Many had come from low, and some were 
of ignoble, origin. Their birth was as varied as the races of the empire 
they administered but did not rule. The weakest Ottoman sultan does 
that. But they were undeniably able. They have disappeared. They have 
no successors. Palace has supplanted ministerial rule. Personal 
secretaries have taken the place of pashas. The grand vizierate has 
become an empty shade, unless Said Pasha change it. Nor is this likely. 


Able, shrewd, consummate diplomat, Abdul Hamid, for a decade and 
more equal to the task of inflicting on the European concert a fatal 
paralysis, until Austria acted alone in 1897, has proved unable to 
organize administration or to depute authority. The army he turned over 
to Goltz Pasha, and it is efficient, as the Greek war proved. The men are 
unpaid, but their cartridge-boxes are never empty. They are unshod, but 
their arms are serviceable. There are few or no ambulances, but the 
artillery is well horsed. The navy has disappeared. But in civil 
administration no man is secure. Imperial orders go above, below, and 
around. Some negro eunuch or palace underling may palsy the 
administration of a province or bring to disgrace by a secret order the 
ablest of valis, or provincial governors. Despotism in strong hands may 
prove both able and beneficent by organizing administration. But 
personal rule, smitten with a mania of fear of conspiracy, trusting no 
one, filling the empire with espionage, and selecting as instruments 
ignorant and ignoble personal attendants was certain to end in the 
collapse now clear. 


For a season it prospered. In 1895, all held Abdul Hamid, doubtless, the 
subtlest schemer of his long line in generations, but in the broad sense 
successful. In twenty years, 1879-99, the population of the empire, 
excluding tributary states, grew from 21,000,000 to 25,000,000— 
above the average of West Europe. The value of real estate advanced 
down to 1895 in all Turkish cities. In those with which I am most 
familiar in eastern Turkey, a fair 25 per cent. increase or more, in 
twenty years. There was no Turkish city, and I met residents from all, 
where building was not in progress in this period. All complained of 
taxes and oppression, and in all population, buildings, and realty values 
were growing. Imports, 1878 to 1898, rose from (estimated) 
$60,000,000 to $120,000,000, and exports from $35,000,000 to 
$68,750,000, an increase which stands for prosperity. The principal 
railroad in Asiatic Turkey, Smyrna-Aidin, 318 miles, increased its gross 
earnings from £140,538 to £354,406 from 1883 to 1893, and later lost 
its dividends. 


But while figures of this character could be multiplied, the government 
itself was passing from one abyss of bankruptcy to another, if the 
imperial revenue only, averaging, 1892-95, $106,500,000—say $4 per 


capita—were collected in taxes, the burden would not be heavy. A 
semi-civilized country can easily raise a pound sterling a head, and a 
country like the United States averaged $16 in 1890, and did not feel 
the burden. But by universal consent, the Turkish revenue is extorted 
manifold by a system of farming the taxes and official peculation. The 
old government, by pashas, was ill. The new, by palace favorites, is 
worse. After wholesale repudiation in 1875,—the Porte compounded 
with its creditors in 1881,—Iradé, December 8-20, 1881, admitted the 
bailiff in the shape of a debt commission, and paid 1 per cent. on the 
unsecured debt. The nominal amount of the debt in 1875 was 
$1,200,000,000. It was scaled to $530,000,000 in 1881. In 1900, it was 
$682 000,000,—no great increase as national debts go. It is all held 
abroad,—77 per cent. in France, 10 per cent, in Germany, 9 per cent. in 
England, and 4 per cent. in Austria.[Footnote: London Statist, 
October3, 1896.] The aggregate national mortgage is not large—in all, 
in 1896, government, railroad, and other stocks, $792,370,000 at par, 
$397,125,000 quoted value, two thirds (67 per cent.) in France, 17 per 
cent. in Germany, 12 per cent. in England, and 4 percent, in Austria. A 
fair measure this of time pressure the diplomacy of these lands will on a 
pinch exert. 


The debt commission collected $12,876,207 in 1900, against 
$9,998,230 in 1885—a fairly elastic revenue. An Oriental country 
whose salttax receipts grew in fifteen years from $3,071,502 to 
$3,729,721—twice as fast as population—plainly only needs decent 
administration for a prosperous budget. Instead, time treasury has 
wallowed for years in irretrievable deficits averaging $5,000,000 to 
$7,000,000, according to Sir Edward Vincent’s last report. The treasury, 
a few weeks ago, borrowed a small sum for the most sacrosanct of all 
Moslem expenditures, the carpet and its escort, which the Sultan yearly, 
as caliph, sends to the Kaaba, at Mecca. it is as though the Pope had to 
raise a floating loan for the wine and wafer of the Easter eucharist. 
Every inquiry shows how easily the Turkish treasury might be solvent. 
Every week finds it unable to meet any expenditure. 


ARMENIAN MASSACRE AND ITS CAUSE. 


The Sultan’s policy five years ago had, therefore, greatly reduced 
European interference in Turkish affairs, and greatly increased imperial 
authority, without securing either a stable budget or an efficient 
administration. Nothing is, perhaps, so dangerous in the affairs of state 
as unlimited power joined to none of the machinery which gives 
certainty to taxation or ordered action to authority. Such prosperity as 
had come was little felt by Moslems. There is that about the Moslem 
creed, code, and character which incapacitates for all practical affairs 
but war and rule. Turkish treasury accounts have always been kept by 
Greeks and Armenians. If a Turk owns land, some Christian keeps its 
rent-roll. If he has a business, Christian clerks manage it, If he owns 
mines or works the richer placer of official extortion, some Christian 
engineer or scribe manages and manipulates his accounts. Such 
prosperity as there was through the twenty years of Abdul Hamid’s 
reign, which seemed prosperous, went to Christians. In all the cities 
where massacre came, it was the Christian and Armenian quarter that 
was thriving and rising in value. Armenian villages were waxing rich, 
buying hand and renting it. Armenian bankers were making loans. 
When massacre fell in one city, not a signature was left known to 
Constantinople bankers. Western manufactures, which were ruining 
native handicrafts, were all handled by Armenians. Economic strain and 
stress produced by this disproportionate prosperity of the small 
Christian fraction, gaining in wealth, education, and political aspiration, 
was a perilous irritant to add to the pride of a ruling and soldier caste 
and the fanaticism kindled by Moslem renaissance. The match of 
administrative order, or even administrative suggestion, had only to be 
touched to these explosive conditions to bring the Armenian massacres. 


Into their history, it is no purpose of mine to enter. Beyond all 
refutation, the Sultan successfully prevented European interference or 
the punishment that was due. But great crimes of state bring their own 
inexorable penalty. For five years, since time last of the massacres, the 
Sultan visibly lost ground. Awful as is massacre, communities recover, 
if order is restored. Over the Armenian plateau this has never come. In 
all the empire a blight has fallen on trade. The fall in wool ruined 
southeastern Turkey and it is estimated there are 40,000,000 sheep 
between the Black Sea and the Persian Gulf. The silk collapse laid 
North Syria in ruins, and brought Beirut to beggary. The capital has 


never recovered from the mere business shock of massacre. The Greek 
war broke credits on the Levantine coast. From the Greek revolution to 
Bulgarian independence, 1828-78, the dismemberment of the Turkish 
empire had been accompanied by the appearance of communities 
capable of self-governnment. Even Algeria-Tunis and Egypt, which 
have passed under foreign contiol, had not done so until a separate, 
albeit despotic, autonomy had been gained. Driven back to its Moslem 
limits, nothing like this has appeared in the empire, in twenty years. 
Crete is separated, the hardships of its going being a measure of the 
relatively larger Moslem population. In Turkey proper, neither 
improvement in the central administration nor provinces capable of 
autonomy appear. Without either, the empire sinks in the slough of 
difficulties created by racial and physical problems. For a season these 
and all reforms were held at bay. Macedonian autonomy, Armenian 
protection, equitable taxation, improved administration—all these 
pledges of the Berlin treaty in 1878 remain unperformed through 
twenty years of Europe and an empire both without initiative, and both 
controlled by the inertia of events, the fear of a general war, and the 
address at intrigue of Abdul Hamid. 


But the lack of sound government and an honest ruler nothing 
compensates—not even material prosperity, increasing trade, growing 
population, schools, museums, revived Islamism, and all the fruits of 
the reign marshaled by court journals when the quarter-century of the 
Sultan was celebrated. Instead, when collapse comes, as collapse has, 
and the powers, one by one, demonstrate the weakness of the empire, 
problems long postponed appear, as creditors haunt lesser lives in days 
of disaster." 354 


In the 1840's, the Rothschilds considered buying Palestine from the Turkish 
Empire. The real difficulties the Rothschilds faced did not come from the 
Turks, but rather from the Arabs, especially the Egyptians, and from the 
Christians, especially the Catholics. The Jews feared that the Arabs would 
swarm over them if the Jews took over Palestine, which had been managed 
by the Egyptians. The Jews expected that a Jewish migration en masse to 
Palestine, and especially to Jerusalem, and most especially if followed in 
short succession by the anointment of a Jewish King—no doubt a 


Rothschild, and the destruction of the Dome of the Rock and Al Aqsa 
Mosque in order to "rebuild" the Jewish Temple; as Jewish prophecy 
demanded, would provoke the Muslims to attack the Jews and wipe them 
out. 

The reason the Rothschilds did not move more aggressively on Palestine, 
though they had the financial might to buy it, was that whenever they tested 
the world’s reaction to their designs, they discovered that the Jews did not 
want to go, that the Arabs opposed them (as opposed to the Turks), and that 
the Catholics thought of them as the embodiment of the anti-Christ. The 
Rothschilds feared that the Christians would recognize the Biblical 
implications of Jewish financiers using their corruptly gotten gains to 
purchase Jerusalem, as the manifestation of the anti-Christ. The Jewish 
financiers feared that the Christians would join forces with Islam to crush the 
anti-Christ and the Jews, that is to say smite the Rothschilds and sack the 
Jews. 

I John 2:18, 22 states: 


"18 Little children, it is the last time: and as ye have heard that 
antichrist shall come, even now are there many antichrists; whereby we 
know that it is the last time. [***] 22 Who is a liar but he that denieth 
that Jesus is the Christ? He is antichrist, that denieth the Father and the 
Son." 


I John 4:2-3 states: 


"2 Hereby know ye the Spirit of God: Every spirit that confesseth that 
Jesus Christ is come in the flesh is of God: 3 And every spirit that 
confesseth not that Jesus Christ is come in the flesh is not of God: and 
this is that spirit of antichrist, whereof ye have heard that it should 
come; and even now already is it in the world." 


II John 1:7 states: 


"7 For many deceivers are entered into the world, who confess not that 
Jesus Christ is come in the flesh. This is a deceiver and an antichrist." 


Hosea 8:14 states: 


"For Israel hath forgotten his Maker, and buildeth temples; and Judah 
hath multiplied fenced cities: but I will send a fire upon his cities, and it 
shall devour the palaces thereof." 


Matthew 5:9 states: 


"Blessed are the peacemakers: for they shall be called the children of 
God." 


Matthew 10:16-18 states: 


"164 Behold, I send you forth as sheep in the midst of wolves: be ye 
therefore wise as serpents, and harmless as doves. 17 But beware of 
men: for they will deliver you up to the councils, and they will scourge 
you in their synagogues; 18 And ye shall be brought before governors 
and kings for my sake, for a testimony against them and the Gentiles." 


Matthew 12:30 states: 


"He that is not with me is against me; and he that gathereth not with me 
scattereth abroad." 


Matthew 21:43-45 states: 


"43 Therefore say I unto you, The kingdom of God shall be taken from 
you, and given to a nation bringing forth the fruits thereof. 44 And 
whosoever shall fall on this stone shall be broken: but on whomsoever 
it shall fall, it will grind him to powder. 45 And when the chief priests 
and Pharisees had heard his parables, they perceived that he spake of 
them." 


Matthew 23:31-39 states: 


"Wherefore ye be witnesses unto yourselves, that ye are the children of 
them which killed the prophets. Fill ye up then the measure of your 
fathers. Ye serpents, ye generation of vipers, how can ye escape the 
damnation of hell? Wherefore, behold, I send unto you prophets, and 
wise men, and scribes: and some of them ye shall kill and crucify; and 
some of them shall ye scourge in your synagogues, and persecute them 
from city to city: That upon you may come all the righteous blood shed 
upon the earth, from the blood of righteous Abel unto the blood of 
Zacharias son of Barachias, whom ye slew between the temple and the 
altar. Verily I say unto you, All these things shall come upon this 
generation. O Jerusalem, Jerusalem, thou that killest the prophets, and 
stonest them which are sent unto thee, how often would I have gathered 
thy children together, even as a hen gathereth her chickens under her 
wings, and ye would not! Behold, your house is left unto you desolate. 
For I say unto you, Ye shall not see me henceforth, till ye shall say, 
Blessed is he that cometh in the name of the LORD." 


Matthew 27:25 states: 


"Then answered all the people, and said, His blood be on us, and on our 
children." 


Mark 8:15 states: 


"And he charged them, saying, Take heed, beware of the leaven of the 
Pharisees, and of the leaven of Herod." 


John 3:15-18 states: 


"15 That whosoever believeth in him should not perish, but have eternal 
life. 16 For God so loved the world, that he gave his only begotten Son, 
that whosoever believeth in him should not perish, but have everlasting 
life. 17 For God sent not his Son into the world to condemn the world; 
but that the world through him might be saved. 18 He that believeth on 
him is not condemned: but he that believeth not is condemned already, 


because he hath not believed in the name of the only begotten Son of 
God." 


John 5:15-18 states: 


"15 The man departed, and told the Jews that it was Jesus, which had 
made him whole. 164 And therefore did the Jews persecute Jesus, and 
sought to slay him, because he had done these things on the sabbath 
day. 17 But Jesus answered them, My Father worketh hitherto, and I 
work. 18 Therefore the Jews sought the more to kill him, because he 
not only had broken the sabbath, but said also that God was his Father, 
making himself equal with God." 


John 5:41-47 states: 


"41 I receive not honour from men. 42 But I know you, that ye have not 
the love of God in you. 43 I am come in my Father's name, and ye 
receive me not: if another shall come in his own name, him ye will 
receive. 44 How can ye believe, which receive honour one of another, 
and seek not the honour that cometh from God only? 45 Do not think 
that I will accuse you to the Father: there is one that accuseth you, even 
Moses, in whom ye trust. 46 For had ye believed Moses, ye would have 
believed me: for he wrote of me. 47 But if ye believe not his writings, 
how shall ye believe my words?" 


John 7:1 states: 
"After these things Jesus walked in Galilee: for he would not walk in 
Jewry, because the Jews sought to kill him." 

John 7:13 states: 


"Howbeit no man spake openly of him for fear of the Jews." 


John 8:37-40 states: 


"37 I know that ye are Abraham’s seed; but ye seek to kill me, because 
my word hath no place in you. 38 I speak that which I have seen with 
my Father: and ye do that which ye have seen with your father. 39 They 
answered and said unto him, Abraham is our father. Jesus saith unto 
them, If ye were Abraham’s children, ye would do the works of 
Abraham. 40 But now ye seek to kill me, a man that hath told you the 
truth, which I have heard of God: this did not Abraham." 


John 8:44-45 states: 


"Ye are of your father the devil, and the lusts of your father ye will do. 
He was a murderer from the beginning, and abode not in the truth, 
because there is no truth in him. When he speaketh a lie, he speaketh of 
his own: for he is a liar, and the father of it. And because I tell you the 
truth, ye believe me not." 


John 10:19-38 states: 


"19 There was a division therefore again among the Jews for these 
sayings. 20 And many of them said, He hath a devil, and is mad; why 
hear ye him? 21 Others said, These are not the words of him that hath a 
devil. Can a devil open the eyes of the blind? 224 And it was at 
Jerusalem the feast of the dedication, and it was winter. 23 And Jesus 
walked in the temple in Solomon's porch. 24 Then came the Jews round 
about him, and said unto him, How long dost thou make us to doubt? If 
thou be the Christ, tell us plainly. 25 Jesus answered them, I told you, 
and ye believed not: the works that I do in my Father's name, they bear 
witness of me. 26 But ye believe not, because ye are not of my sheep, 
as I said unto you. 27 My sheep hear my voice, and I know them, and 
they follow me: 28 And I give unto them eternal life; and they shall 
never perish, neither shall any man pluck them out of my hand. 29 My 
Father, which gave them me, is greater than all; and no man is able to 
pluck them out of my Father's hand. 30 I and my Father are one. 31 
Then the Jews took up stones again to stone him. 32 Jesus answered 


them, Many good works have I shewed you from my Father; for which 
of those works do ye stone me? 33 The Jews answered him, saying, For 
a good work we stone thee not; but for blasphemy; and because that 
thou, being a man, makest thyself God. 34 Jesus answered them, Is it 
not written in your law, I said, Ye are gods? 35 If he called them gods, 
unto whom the word of God came, and the scripture cannot be broken; 
36 Say ye of him, whom the Father hath sanctified, and sent into the 
world, Thou blasphemest; because I said, I am the Son of God? 37 If I 
do not the works of my Father, believe me not. 38 But if I do, though ye 
believe not me, believe the works: that ye may know, and believe, that 
the Father is in me, and I in him." 


John 19:38 states: 


"And after this Joseph of Arimathaea, being a disciple of Jesus, but 
secretly for fear of the Jews, besought Pilate that he might take away 
the body of Jesus: and Pilate gave him leave. He came therefore, and 
took the body of Jesus." 


John 20:19 states: 


"Then the same day at evening, being the first day of the week, when 
the doors were shut where the disciples were assembled for fear of the 
Jews, came Jesus and stood in the midst, and saith unto them, Peace be 
unto you.” 


In contradiction to Christian Zionists, who pretend to know the dates of End 
Times prophecy and who collaborate with Israel to artificially and 
deliberately bring them about, Matthew 24:34-36 states: 


"34 Verily I say unto you, This generation shall not pass, till all these 
things be fulfilled. 35 Heaven and earth shall pass away, but my words 
Shall not pass away. 36 But of that day and hour knoweth no man, no, 
not the angels of heaven, but my Father only." 


Acts 1:6-7 states: 


"6 When they therefore were come together, they asked of him, saying, 
Lord, wilt thou at this time restore again the kingdom to Israel? 7 And 
he said unto them, It is not for you to know the times or the seasons, 
which the Father hath put in his own power." 


The New Testament, which literally means "New Covenant", repeatedly 
reminds Christians that the Jews broke the Old Covenant. Romans 2:28-29 
states: 


"28 For he is not a Jew, which is one outwardly; neither is that 
circumcision, which is outward in the flesh: 29 But he is a Jew, which is 
one inwardly; and circumcision is that of the heart, in the spirit, and not 
in the letter; whose praise is not of men, but of God." 


Galatians 3:16-29 states: 


"16 Now to Abraham and his seed were the promises made. He saith 
not, And to seeds, as of many; but as of one, And to thy seed, which is 
Christ. 17 And this I say, that the covenant, that was confirmed before 
of God in Christ, the law, which was four hundred and thirty years after, 
cannot disannul, that it should make the promise of none effect. 18 For 
if the inheritance be of the law, it is no more of promise: but God gave 
it to Abraham by promise. 19 Wherefore then serveth the law? It was 
added because of transgressions, till the seed should come to whom the 
promise was made; and it was ordained by angels in the hand of a 
mediator. 20 Now a mediator is not a mediator of one, but God is one. 
21 Is the law then against the promises of God? God forbid: for if there 
had been a law given which could have given life, verily righteousness 
should have been by the law. 22 But the scripture hath concluded all 
under sin, that the promise by faith of Jesus Christ might be given to 
them that believe. 23 But before faith came, we were kept under the 
law, shut up unto the faith which should afterwards be revealed. 24 
Wherefore the law was our schoolmaster to bring us unto Christ, that 
we might be justified by faith. 25 But after that faith is come, we are no 


longer under a schoolmaster. 26 For ye are all the children of God by 
faith in Christ Jesus. 27 For as many of you as have been baptized into 
Christ have put on Christ. 28 There is neither Jew nor Greek, there is 
neither bond nor free, there is neither male nor female: for ye are all 
one in Christ Jesus. 29 And if ye be Christ’s, then are ye Abraham’s 
seed, and heirs according to the promise." 


Galatians 4:9-11 states: 


"9 But now, after that ye have known God, or rather are known of God, 
how turn ye again to the weak and beggarly elements, whereunto ye 
desire again to be in bondage? 10 Ye observe days, and months, and 
times, and years. 11 I am afraid of you, lest I have bestowed upon you 
labour in vain." 


Philippians 3:2-3 states, in reference to Judaizers: 


"2 Beware of dogs, beware of evil workers, beware of the concision. 3 
For we are the circumcision, which worship God in the spirit, and 
rejoice in Christ Jesus, and have no confidence in the flesh." 


The New Testament repeatedly warned against Judaizers of Christianity 
(John 8:37-45. Acts 15:1-12; 16:3. Romans 2:21-29; 6:3-11, 9:6-8; 14:14,20; 
16:18. I Corinthians 2:2; 3; 7:18-19; 10:18. II Corinthians 3:18-4:6; 11:12- 
12:10. Galatians 1:7-8; 2:12, 19; 3:1, 16-29; 4; 5:2-3, 11, 24; 6:11-18. 
Philippians 3:2-3. Colossians 1:12-13; 2:8, 16, 20. I Thessalonians 2:14-16. 
I John 4:2-3. Revelation 2:9; 3:9), whom Paul called "dogs" and "evil 
workers" (Philippians 3:2-3). Judaizers have since made Christians their 
sword with which to destroy humanity. Zionist have since converted Jewry 
to Zionism. 

I Thessalonians 2:14-16 states: 


"For ye, brethren, became followers of the churches of God which in 
Judaea are in Christ Jesus: for ye also have suffered like things of your 
own countrymen, even as they have of the Jews: Who both killed the 


Lord Jesus, and their own prophets, and have persecuted us; and they 
please not God, and are contrary to all men: Forbidding us to speak to 
the Gentiles that they might be saved, to fill up their sins alway: for the 
wrath is come upon them to the uttermost." 


Revelation 2:9 states: 


"I know thy works, and tribulation, and poverty, (but thou art rich) and I 
know the blasphemy of them which say they are Jews, and are not, but 
are the synagogue of Satan." 


Revelation 3:9 states: 


"Behold, I will make them of the synagogue of Satan, which say they 
are Jews, and are not, but do lie; behold, I will make them to come and 
worship before thy feet, and to know that I have loved thee." 


Zionist financiers realized that it would be an enormous risk to finance the 
endeavor, which would likely end up in a holy war they could not win. 
Though they prodded and probed over the course of many centuries, Jewish 
financiers made no move into the desert until the Holocaust of the Second 
World War primed the pump by making the Jews appear to be meek victims 
and no threat to the world in the form of the anti-Christ and after Nazis 
provided the capital and personnel to make project a success, as well as the 
world’s sympathy. 

Over the centuries, Jews put out a tremendous amount of propaganda meant 
to undermine Christian beliefs and to make the Christians into the slavish 
guardians of the Jews, at the expense of the Christians’ and the Muslims’ 
own best interests. The practice continues to this very day. Two Letters to the 
Editor of The London Times published on 26 August 1840 on page 6, evince 
the challenges the Rothschilds faced should they have bought Palestine 
outright, and these letters evince the Jewish propaganda meant to subvert 
Christianity and Islam, and to create an artificial enmity between the two 
religions, so that the Christians would slavishly guard the Jews against the 


Muslims when the Jews stole the Palestinians’ homes and defiled their 
religion, 


"TO THE EDITOR OF THE TIMES. 


Sir,—Every right-minded person must feel gratified at the general 
expression of interest in the Jewish nation which has been elicited by 
the recent sufferings of their brethren at Damascus. It is to be hoped 
that the public feeling will not be allowed to evaporate in the mere 
expression of sympathy, but that some effectual measures may be 
adopted to prevent a recurrence of these atrocities, not merely in our 
own times, but in generations yet to come. We must not forget, when 
giving utterance to our indignation at the late transactions in the east, 
that but a few centuries have passed since our own country was the 
scene of similar enormities on a far larger scale. What reader of English 
history does not recall with shame and sorrow the wholesale tortures, 
executions, and massacres of the Jews who had sought shelter here, or 
who can estimate the amount of property seized and confiscated, or the 
number of hearts wrung by the endless repetition of cruelty and 
injustice? If in England they have till lately been thus treated, how can 
they look for more security elsewhere? Instead of wondering that they 
should become sordid and debased, the only cause for surprise is that 
any should rise to intelligence and respectability. Subject to the caprice 
and cruelty of any nation among whom they may dwell, fleeing from 
the persecutions of one only to meet with like treatment from another, 
having no city of refuge where they can be in safeguard, no single spot 
to call their own, they are in a more pitiable condition than the Indian of 
the forest, or the Arab of the desert. 


‘The wild bird hath her nest, the fox his cave, 
‘Mankind their country, Israel but the grave.’ 


Is this state of things always to continue? They think not. Though many 
hundreds of years of hope deferred might have been enough to quench 
the anticipations of the most sanguine, they still hope on, and turn with 
constant and earnest longing to the land of their forefathers. Their little 
children are taught to expect that they shall one day see Jerusalem. 
They purchase no landed property, and hold themselves in readiness at 


a few hours’ notice to revisit what they and we tacitly agree to call 
‘their own land.’ It is theirs by a right which no other nation can boast, 
for God gave it to them, and though dispossessed of it for so many ages, 
it is still but partially peopled, and held with a loose hand and a 
disputed title by a hostile power, as if in readiness for their return. 


There are political reasons arising from the present aspect of affairs in 
Russia, Turkey, and Egypt, which would make it to the interest not only 
of England but of other European nations, either by purchase or by 
treaty, to procure the restoration of Judea to its rightful claimants. 
About a year since, I heard it it said by a German Jew, that a proposal 
had some time before been made by our (then) Government to the late 
Baron Rothschild, that he should enter into a negotiation for this 
purpose, and that he declined, assigning as a reason, ‘Judea is our own; 
we will not buy it, we wait till God shall restore it to us.’ The 
desirableness as well as the possibility of such a step seems daily to 
become more evident, but England has lately proved that she needs no 
selfish motives to induce her to discharge a debt of national honour and 
justice, or to perform an act of pure benevolence. The one now 
suggested would not, judging from appearances, cost 20,000,000I. of 
money, or be unaccomplished after 50 years of exertion, or be so vast 
and so laborious an undertaking as the extinction of slavery throughout 
the world. It would be a noble thing for a Christian nation to restore 
these wanderers to their homes again. It would be a crowning point in 
the glory of England to bring about such an event. The special blessings 
promised in the Scriptures to those who befriend the Jews would rest 
upon her, and her sons and daughters would sit down with purer 
enjoyment to their domestic comforts when they thought that the 
persecuted outcasts of so many ages had, through their agency, been 
replaced in homes as happy and secure as theirs. 


Hoping that some master mind may be led to take up this subject in all 
its bearings, and to form some tangible plan for its accomplishment, 
and that some Wilberforce may be raised up to plead for it by all the 
powerful and heart-stirring arguments of which it is capable, 


I am, Sir, your obedient servant, 


AN ENGLISH CHRISTIAN. 


TO THE EDITOR OF THE TIMES. 


Sir,—The extraordinary crisis of Oriental politics has stimulated an 
almost universal interest and investigation, and the fate of the Jews 
seems to be deeply involved with the settlement of the Syrian dilemma 
now agitating every Court of Christendom. 


You have well and wisely recommended that a system of peaceful 
umpirage and arbitration should be adopted as the proper role of 
Britain, France, Austria, Prussia, and Russia, and you have exposed the 
extreme absurdity which these Powers would commit if in their zeal for 
accommodating the quarrels of the Ottomans they should stir up bloody 
wars among themselves. 


The peace of Europe and the just balance of its powers being therefore 
assumed as the grand desideratum, as the consummation most devoutly 
to be wished, I peruse with particular interest a brief article in your 
journal of this day relative to the restriction of the Jews in Jerusalem, 
because I imagine that this event has become practicable through an 
unprecedented concatenation of circumstances, and that moreover it has 
become especially desirable, as the exact expedient to which it is the 
interest of all the belligerent parties to consent. 


The actual feasability of the return of the Jews is no longer a paradox; 
the time gives it proof. That theory of the restoration of the Jewish 
kingdom, which a few years ago was laughed at as the phantasy of 
insane enthusiasm, is now calculated on as a most practical 
achievement of diplomacy. 


Let us view the question more nearly. It is granted that the Jews were 
the ancient proprietors of Syria; that Syria was the proper heart and 
centre of their kingdom. It is granted that they have a strong conviction 
that Providence will restore them to this Syrian supremacy. It is granted 
that they have entertained for ages a hearty desire to return thither, and 
are willing to make great sacrifices of a pecuniary kind to the different 


parties interested, provided they can be put in peaceful and secure 
possession. 


It is likewise notorious, that since the Jews have been thrust out of 
Syria, that land has been a mere arena of strife to neighbouring Powers, 
all conscious that they had no legitimate right there, and all jealous of 
each other’s intrusion. 


Such having been the case, why, it may be asked, have not the Jews 
long ago endeavoured to regain possession of Syria by commercial 
arrangements? In reply it may be said, that though they have evidently 
wished to do so, and have made overtures of the kind, hitherto 
circumstances have mainly opposed their desires. For instance, they 
could not expect to purchase a secure possession of Syria from Turkey, 
while that empire, in the pride of insolent despotism, could have 
suddenly revoked its stipulations, and have seized on Jewish treasuries, 
none venturing to call it to account. Nor could the Jews have ventured 
to purchase Syria while the right to that country was vehemently 
disputed between Turkey and Egypt, without any powerful arbitrators 
to arrange the right at issue, and lend sanction and binding authority to 
diplomatic documents. 


Now, however, these obstacles and hindrances are in a great measure 
removed; all the strongest Powers in Europe have come forward as 
arbitrators and umpires to arrange the settlement of Syria. 


Under such potent arbitrators, pledged to the performance of any 
conditions finally agreed on, I have reason to believe that the Jews 
would readily enter into such financial arrangements as would secure 
them the absolute possession of Jerusalem and Syria. 


If such an arrangement were formed, one great cause of dissension 
between France and England would be at once removed; for both the 
Porte and Egypt are decidedly in want of money, and will gladly sell 
their respective rights in the Syrian territory. They themselves begin to 
see the folly of enacting the part of the dog in the manger; they will 
drop the apple of discord if they can get fair compensation for their 
trouble. 


I know no reason, under such powerful umpires, why the Hebrews 
should not restore an independent monarchy in Syria, as well as the 
Egyptians in Egypt, or the Grecians in Greece. 


As a practical expedient of politics, I believe it will be easier to secure 
the peace of Europe and Asia by this effort to restore the Jews, than by 
any allotment of Syrian territories to the Turks or Egyptians, which will 
be sure to occasion fresh jealousies and discords. 


In offering these remarks, I have viewed the question merely as a 
lawyer and a politician, and proposed the restoration of the Jews as a 
sort of tertium quid, calculated to win the votes of several of the parties 
at issue. But, Sir, there is a higher point of view from which many of 
the readers of The Times may wish to regard this topic of investigation. 
Whichever way the restoration of the Jews may finally be brought 
about, there is no doubt that it is a subject frequently illustrated by 
Biblical prophecies. 


I will, therefore, if I may do so without the vain and presumptuous 
curiosity which some of the neologists have manifested, endeavour to 
detail the opinion of the church on this subject in the words of some of 
her most respectable writers. 


It is generally supposed by Newton, Hales, Faber, and others, that the 
great prophetical period of 1,260 years is not very far from its 
termination. If they are right in this supposition, the period of the 
restoration of the Jews cannot be very remote. 


These two contingencies are evidently connected by the prophet Daniel, 
who distinctly states that at the time of the end of this period there shall 
be great contests among the Eastern nations in Syria. And at that time 
(continues Daniel) shall Michael stand up, even the great Prince who 
standeth up for the children of the Jews, and there shall be a time of 
trouble such as never was since there was a nation, and at that time the 
Jews shall be delivered. (Daniel xii.) 


Whatever this mysterious passage may imply, all the most learned 
expositors agree that it refers to the same crisis indicated by the author 


of the Apocalypse (Chapter xvi., verses 12, 16.) Most of these 
expositors seem to think that by the phrase ‘drying up the great river 
Euphrates, that the way of the Kings of the East might be prepared,’ we 
are to understand the diminution of the Turkish empire, that the Jews 
may regain their long lost kingdom of Syria. 


I will not detain you by quoting a host of learned authorities in 
confirmation of this interpretation; but it may be important to hint, that 
the moral and intellectual position of the Jews in the present day, as 
well as their commercial connexions, has enabled them to assume a 
political sphere of activity at once lofty and extensive. 


As to religion, they have of late years realized many of the predictions 
of Mendelssohn and D’Israeli. They have thrown off the absurd bigotry 
which once rendered them contemptible, and begin to give the New 
Testament and the writings of Christian divines that attention to which 
they are every way entitled among truth-searching and philosophic 
men. Though, perhaps, fewer positive conversions to Christianity have 
taken place than were expected by the clergy, still the Hebrew intellect 
has made within a few years past a wonderful approximation to that 
temper of impartial inquiry in which such books as Grotius de Veritate 
produce an indeliable impression. 


I believe that the cause of the restoration of the Jews is one essentially 
generous and noble, and that all individuals and nations that assist this 
world-renounced people to recover the empire of their ancestors will be 
rewarded by Heaven’s blessing. [It was and is commonplace for 
Zionists to appeal to the superstitions of Christians and others with the 
myth that Jews have supermatural connections which will bless those 
who help Jews and punish those who do not. The real forces at work are 
generally control over public opinion through media, planted rumor and 
gossip; sophisticated intelligence networks; and the might of higher 
education and investment capital, or lack thereof, which can raise a 
nation above others, or destroy it. Whoever controls news outlets and 
financial institutions is the first to learn of events and investments, and 
to profit from them, or prevent them.—CJB] Everything that is 
patriotic and philanthropic should urge Great Britain forward as the 
agent of prophetic revelations so full of auspicious consequence. 


I dare not allow my mind to run into the enthusiasm on this subject 
which I find predominant among religious authors. I will, therefore, 
conclude with one quotation from Hale’s Analysis of Chronology:— 


‘The situation of the new Jerusalem,’ says this profound mathematician, 
‘as the centre of Christ’s millennary kingdom in the Holy Land, 
considered in a geographical point of view, is well described by Mr. 
King in a note to his Hymns to the Supreme Being. How capable Syria 
is of a more universal intercourse than any other country with all parts 
of the world is most remarkable, and deserves to be well considered, 
when we read the numerous prophecies which speak of its future 
grandeur, when its people shall at length be gathered from all nations 
among whom they have wandered, and Sion shall be the joy of the 
whole earth.’ 


Your very obedient servant, 
Aug. 17. F. B." 


Many Christians were foolish and childish enough to be taken in by the 
Zionist propaganda promising them the joys of the apocalypse and their 
wonderful martyrdom for the sake of the Jews, but the Jewish masses 
wanted no part of it. The majority of Jews wanted nothing of the pseudo- 
Protestant movement, led by crypto-Jews, to banish them to the deserts of 
Palestine in the hopes that Jesus might return in the form of a Rothschild. 
The Rothschilds were constantly testing to see if the Jews wanted to go to 
Palestine and consistently discovered that they did not. The London Times 
published the following set of queries on 17 August 1840 on page 3, 


"SYRIA.—RESTORATION OF THE JEWS. 
(From a Correspondent.) 


The proposition to plant the Jewish people in the land of their fathers, 
under the protection of the five Powers, is no longer a mere matter of 
speculation, but of serious political consideration. In a Ministorial paper 
of the 31st of July an article appears bearing all the characteristics of a 
feeler on this deeply interesting subject. However, it has been reserved 
for a noble lord opposed to Her Majesty’s Ministers to take up the 


subject in a practical and statesmanlike manner, and he is instituting 
inquiries, of which the following is a copy:— 


QUERIES. 


‘1. What are the feelings of the Jews you meet with respect to their 
return to the Holy Land? 


‘2. Would the Jews of station and property be inclined to return to 
Palestine, carry with them their capital, and invest it in the cultivation 
of the land, if by the operation of law and justice life and property were 
rendered secure? 


‘3. How soon would they be inclined and ready to go back? 


‘4. Would they go back entirely at their own expense, requiring nothing 
further than the assurance of safety to person and estate? 


5. Would they be content to live under the Government of the country 
as they should find it, their rights and privileges being secured to them 
under the protection of the European powers? 


‘Let the answers you procure be as distinct and decided and detailed as 
possible: in respect as to the inquiries as to property, it will of course be 
sufficient that you should obtain fair proof of the fact from general 
report.’ 


The noble Lord who is instituting these inquiries has given deep 
attention to the matter, and is well known as the writer of an able article 
in the Quarterly on the subject, in December, 1838. 


In connexion with this, a deeply interesting discovery has been made on 
the south-west shores of the Caspian, enclosed in a chain of mountains, 
of the remnant of the Ten Tribes, living in the exercise of their religious 
customs in a primitive manner, distinct from the customs of modern 
Judaism. The facts which distinguish them as the remnant of that 
branch of the Jewish family are striking and incontrovertible, and are 
about to be given to the world. An intrepid missionary, the Rev. Mr. 
Samuel, of Bombay, has made the discovery, and resided amongst this 


people several months, under permission from the Russian 
Government, who directed him to institute inquiry concerning them." 


The Christians were led by crypto-Jews and their agents, and the Jews 
controlled the press, but there was still the risk that a Christian movement 
might arise which was true to the Christian faith and unwilling to destroy the 
Gentiles for the sake of the Jews. Given that the Jews did not want to go, and 
given the risks of a holy war that could result in the extermination of the 
Jews and with them the Rothschilds, the Rothschilds decided to wait for 
more favorable circumstances before purchasing Palestine and chasing out 
the Palestinians. 

Since the Jews themselves did not wish to go to Palestine, and the Zionists’ 
potential financial backers feared that their investment would be lost due to a 
lack of Jewish interest and given the possibility that the Sultan would renege 
on the deal and take their money while the rest of the world stood idly by, 
the Rothschilds and their agents saved face by making it appear in the press 
that the Sultan wanted more than the Zionists were willing to give, and had 
recognized the value of Palestine to the British, the Germans, the Egyptians, 
the Russians and to Islam. Note that the Zionists’ offer in Herzl’s day was 
"to regulate the finances" of Turkey in exchange for Palestine, not to buy the 
territory. By managing the finances of the Sultan, as opposed to simply 
paying off his debts or transferring funds to him, the Zionists would have 
some means to retaliate against him, should the Sultan breach the contract— 
or if it simply suited their purposes—they were, after all, the cause of his 
financial difficulties in the first place. 

Moses Hess quoted Ernest Laharanne’s La nouvelle question d’Orient: 
Empires d’Egypte et d’Arabie. Reconstitution de la nationalité juive, E. 
Dentu, Paris, (1860), whose prose reveals why the Rothschilds were forced 
to propagandize the Christians and subvert Christianity, before moving into 
Palestine—which was also the primary cause of the Jews’ ancient war on 
Catholicism, 


"I may, therefore, recommend this work, written, not by a Jew, but by a 
French patriot, to the attention of our modern Jews, who plume 
themselves on borrowed French humanitarianism. I will quote here, in 
translation, a few pages of this work, The New Eastern Question, by 
Emest Laharanne.[Footnote: See note IX at end of book.] 


‘In the discussion of these new Eastern complications, we reserved a 
special place for Palestine, in order to bring to the attention of the world 
the important question, whether ancient Judea can once more acquire 
its former place under the sun. 


‘This question is not raised here for the first time. The redemption of 
Palestine, either by the efforts of international Jewish bankers, or the 
nobler method, of a general subscription in which all the Jews should 
participate, has been discussed many times. Why is it that this patriotic 
project has not as yet been realized? It is certainly not the fault of pious 
Jews that the plan was frustrated, for their hearts beat fast and their eyes 
fill with tears at the thought of a return to Jerusalem. 


[Footnote: My friend, Armond L., who traveled for several years 
through the Danube Principalities, told me that the Jews were moved to 
tears when he announced to them the end of their suffering, with the 
words ‘The time of the return approaches.’ The more fortunate 
Occidental Jews do not know with what longing the Jewish masses of 
the East await the final redemption from the two thousand year exile. 
They know not that the patriotic Jew cannot suppress his cry of anguish 
at the length of the exile, even in the midst of his festive songs, as, for 
instance, the patriotic poem which is read on Chanukah, closes with the 
mournful call: 


‘For salvation is delayed for us and there is no end to the days of evil.’ 


‘They asked me,’ continued my friend, ‘what are the indications that 
the end of the exile is approaching?’ ‘These,’ I answered, ‘that the 
Turkish and the papal powers are on the point of collapse.’ 


‘If the project is still unrealized, the cause is easily cognizable. The 
Jews dare not think of the possibility of possessing again the land of 
their fathers. Have we not opposed to their wish our Christian veto? 
Would we not continually molest the legal proprietor when he will have 
taken possession of his ancestral land, and in the name of piety make 
him feel that his ancestors forfeited the title to their land on the day of 
the Crucifixion? 


‘Our stupid Ultramontanism has destroyed the possibility of a 
regeneration of Judw#a, by making the present of the Jewish people 
barren and unproductive. Had the city of Jerusalem been rebuilt by 
means of Jewish capital, we would have heard preachers prophesying, 
even in our progressive nineteenth century, that the end of the world is 
at hand and predictions of the coming of the Anti-Christ. Yes, we have 
lived to see such a state of affairs, now that Ultramontanism has made 
its last stand in oratorical eloquence. In the sacred beehive of religion, 
we still hear a continuous buzzing of those insects who would rather see 
a mighty sword in the hands of the barbarians, than greet the 
resurrection of nations and hail the revival of a free and great thought 
inscribed on their banner. This is undoubtedly the reason why Israel did 
not make any attempt to become master of his own flocks, why the 
Jews, after wandering for two thousand years, are not in a position to 
Shake the dust from their weary feet. The continuous, inexorable 
demands that would be made upon a Jewish settlement, the vexatious 
insults that would be heaped upon them and which would finally 
degenerate into persecutions, in which fanatic Christians and pious 
Mohammedans would unite in brotherly accord—these are the reasons, 
more potent than the rule of the Turks, that have deterred the Jews from 
attempting to rebuild the Temple of Solomon, their ancient home, and 
their State." 355 


Moses Hess wrote, 


"It seems that extracts from the French pamphlet which I quoted to you, 
have awakened in you new thoughts. You think that the Christian 
nations will certainly not object to the restoration of the Jewish State, 
for they will thereby rid their respective countries of a foreign 
population which is a thorn in their side. Not only Frenchmen, but 
Germans and Englishmen, have expressed themselves more than once 
in favor of the return of the Jews to Palestine. You quote an Englishman 
who endeavored to prove, by Biblical evidence, the ultimate return of 
the Jews to Palestine and simultaneously also the conversion of the 
Jews to Christianity. Another Englishman attempts to prove that the 
present English dynasty is directly descended from the house of David 
and that the stone which plays such an important réle in the coronation 


of English kings is the same on which Jacob’s head rested when he 
dreamt of the famous ladder. A third magnanimously offers all the 
English ships for the purpose of conveying to Palestine, free of charge, 
all the Jews who want to return there. These sentiments, however, seem 
to be, according to you, only a milder form of the desire, which in 
former ages expressed itself in frequent banishments of the Jews from 
Christian lands, for which mildness our people ought to be thankful. On 
the other hand, you see in such projects only a piece of folly which, in 
its final analysis, leads either to religious or secular insanity, and should 
not be taken into consideration. Such desires, moreover, if they come 
from pious Christians, would be opposed by all Jews. On the other 
hand, if pious Jews were the projectors, all Christians would object to 
the restoration; for as the latter would only consent to a return to 
Palestine on condition that the ancient sacrificial cult be reintroduced in 
the New Jerusalem, so would the former give its assistance to the plan, 
only on condition that we Jews would bring our national religion as a 
sacrifice to Christianity at the ‘Holy Sepulchre.’ And thus, you 
conclude, all the national aspirations of the Jews must inevitably 
founder on the rock of differences of opinion. 


Now if rigid Christian dogma and inflexible Jewish orthodoxy could 
never be revived by the living current of history, they would certainly 
place an insurmountable obstacle to the realization of our patriotic 
aspirations. The thought of repossessing our ancient fatherland can, 
therefore, be taken under serious consideration, only when this rigidity 
of orthodox Jews and Christians alike, will have relaxed. And it is 
beginning to relax already, not only with the progressive elements, but 
even with pious Jews and Christians. Moreover, the Talmud, which is 
the corner-stone of modern Jewish orthodoxy, long ago counseled 
obedience to the dictates of life." 356 


The Christians believed that the Jews had only one way to save themselves 
from ultimate annihilation, and that was to convert to Christianity. Even 
those Gentiles willing to help the Jews take Palestine from the Turks and the 
Palestinians knew that the Jews would be attacked unless they pretended to 
convert to Christianity. Hence many of the countless books calling for the 
Jews’ "restoration to Palestine" that were published by Christians, and by 


crypto-Jewish Zionists pretending to be Christians, concurrently called for 
the conversion of the Jews. 

They knew that this was the only safe way to establish a Jewish colony in 
Palestine without provoking the Christians into a holy war. This also had the 
benefit of allying the Christians with the Jews against the Muslims. In 
addition, Frankist Jews believed that the Messiah would only come when all 
Jews either embraced heresy or orthodox Judaism, and Christianity is a 
heresy to Jews. Ironically and paradoxically, a major part of the Frankist 
religious plan is the objective of making Jews heretical and thereby 
obtaining redemption through sin. Jewish leaders believed that the prophets 
commanded that Jews fall away from God and that they are duty bound to 
see to it that two thirds of Jews perish as a result (Isaiah 48:10. Ezekiel 5:12. 
Zechariah 13:8-9). They believe that the Messiah will only come when Jews 
have embraced heresy and have made the world evil (Babylonian Talmud, 
Tractate Sanhedrin, folio 97a); or when the world becomes entirely good, as 
defined by them. Again, the problem the Jewish Zionists faced was that the 
Jews did not want to go to Palestine, let alone pretend to convert to 
Christianity and then go to Palestine. 

Very early on, Cyprian stated in his Twelfth Treatise, "Three Books of 
Testimonies Against the Jews", First Book, Testimony 24, that the Jews had 
but one option, other than extermination, to atone for the death of Christ, 


"24. That by this alone the Jews can receive pardon of their sins, if they 
wash away the blood of Christ slain, in His baptism, and, passing over 
into His Church, obey His precepts. 


In Isaiah the Lord says: ‘Now I will not release your sins. When ye 
stretch forth your hands, I will turn away my face from you; and if ye 
multiply prayers, I will not hear you: for your hands are full of blood. 
Wash you, make you clean; take away the wickedness from your souls 
from the sight of mine eyes; cease from your wickedness; learn to do 
good; seek judgement; keep him who suffers wrong; judge for the 
orphan, and justify the widow. And come, let us reason together, saith 
the Lord: and although your sins be as scarlet, I will whiten [Footnote: 
‘Exalbabo.’] them as snow; and although they were as crimson, I will 
whiten [Footnote: ‘Inalbabo.’] them as wool. And if ye be willing and 
listen to me, ye shall eat of the good of the land; but if ye be unwilling, 
and will not hear me, the sword [Esau] shall consume you; for the 


mouth of the Lord hath spoken these things. [footnote: Isa. i. 15-20.]" 
357 


The Zionists had to carefully nurture an antagonism over the course of 
centuries in Europe against the Pope and depict him as the anti-Christ, and 
against Catholicism as the evil ecumenical Church of the Apocalypse, and 
against Islam and the Turks as heathens; so that Christians would not see the 
Jews and Judaism as the prophesied evil ecumenical Church of the 
Apocalypse headed by the anti-Christ—the Jews’ false Messiah; and so that 
the English Esau, or some other European force, would take Palestine from 
the Turks and give it to the Jews, who could then regulate the trade of the 
world. The best means to accomplish this monumental feat was to create 
anti-Catholic "Reformations" and "Second Reformations" creating the 
Protestant and Puritan Churches, and for the Jews to pretend to convert to 
these Judaised Churches; and form an alliance with Judaized "Christians" 
against Islam, while destroying Christianity along with Islam. Protestantism 
and the counter-Reformation cost tens of millions of Christian lives in the 
Thirty Years’ War and other wars between Catholics and anti-Catholics. 
Herzl recalled the roles of Esau and Jacob in his book The Jewish State, 
when he called on Europe, Esau, to guard Israel, Jacob, 


"We should as a neutral State remain in contact with all Europe, which 
would have to guarantee our existence." 358 


Anti-Popism had a history in England dating back at least to Jon Wycliffe, 
who anticipated many aspects of the Protestant Reformation and 
Communism—the modern Utopian substitute for original Christianity. The 
wanton corruption of the Popes—especially the Spanish Borgia Popes (Pope 
Callixtus III, who waged war on the Turks, and his nephew Alexander VI, 
who waged war on Catholicism), made for fertile ground for the reformers 
who would convert Catholicism to Judaism and eventually Noahidism. This 
ground was tilled by Cabalist Jews and supposedly anti-Semitic Jews who 
claimed to have converted to Christianity, like: Konrad Mutian (a. k. a. 
Conradus Mutianus Rufus), Johann Reuchlin, Pico della Mirandola, Jakob 
Questenberg, Jakob ben Jehiel Loans, Obadja Sforno of Cesena, Johann 
Pfefferkorn, etc. Note that in the dualistic and dialectical terms of the 


Cabalah, anti-Semites and the defenders of Judaism serve the same purpose 
—the segregation of Jews. 359 

For centuries, the British and the Jews did what they could to diminish the 
power of Turkey and Egypt, fully achieving their Apocalyptic vision by the 
end of the First World War. As a Protestant English Zionist stated in a letter 
to the Editor of 17 August 1840, published in The London Times, on 26 
August 1840, on page 6, 


"Whatever this mysterious passage may imply, all the most learned 
expositors agree that it refers to the same crisis indicated by the author 
of the Apocalypse (Chapter xvi., verses 12, 16.) Most of these 
expositors seem to think that by the phrase ‘drying up the great river 
Euphrates, that the way of the Kings of the East might be prepared,’ we 
are to understand the diminution of the Turkish empire, that the Jews 
may regain their long lost kingdom of Syria." 


Joseph Mede, of Cambridge, iterated this call for war against the Turks for 
the benefit of the Jews—under the guise of scripture—in the 1600's, and 
countless others echoed his call. 360 The Euphrates of Muslim might in the 
Middle East continues to evaporate under the influence of our present day 
Zionists, and with it the dignity of humankind is lost to the night of mass 
murder for the benefit of Israel. 

The first act of the First Zionist Conference in 1897 was to pass a resolution 
thanking the Sultan of Turkey, who, at the instigation of Jews and crypto- 
Jews, was committing atrocities against the Armenians. Crypto-Jews were 
the motive force behind the Sultan’s atrocities against Armenian Christians. 
Jewish bankers, and crypto-Jewish bankers posing as Greek and Armenian 
Christians, managed the Sultan’s accounts and led him into bankruptcy, 
while they, themselves, became immensely wealthy at the expense of the 
Turkish Empire. 

Jews prompted the Sultan to retaliate against innocent Armenian Christians, 
falsely blaming them for the theft, and diverting attention from the criminal 
Jews. The willingness of the political Zionists to fund and forgive (with their 
admitted corruption of the press) Jewish-Turkish atrocities began with their 
beginning and culminated in the genocide of the Armenians after the 
Sultan’s Government was overthrown by the "Young Turks" in 1915—a 
group led by crypto-Jewish 361 positivist revolutionaries whose 


philosophies stemmed from Henri de Saint-Simon and Auguste Comte— 
philosophies which were popular among Jewish intellectuals, especially in 
Vienna. Thomas R. Bransten wrote in his compilation of David Ben- 
Gurion’s Memoirs, 


"No Messiah but nineteenth-century positivism as coupled to Biblical 
affirmation of the Jews’ historical place in the land of Israel prompted 
their massive return." 362 


The Armenians are among the most ancient group of Christians—Christians 
whom some Jews have long sought to destroy believing them to be the 
Amalekites. The Armenians were unwise enough to sponsor the Zionist 
venture in Palestine and publicly endorsed the Balfour Declaration in hopes 
that it would protect them from the Turks, not realizing that the Young Turks 
were massacring the Armenians in the millions at the instigation of their 
crypto-Jewish leadership. The Armenian leaders, principally James Aratoon 
Malcolm, were corrupted by Zionist Jews and betrayed the Armenian 
People. 

Herzl made clear his evil intentions in his diaries. Herzl’s deceit was 
exposed in the eleventh edition of the Encyclopedia Britannica in 1911 in 
an article on "Zionism". The Zionists had cut a deal with the Sultan through 
Newlinsky to use their influence in the news media to control public opinion 
concerning the atrocities the Turks had committed against the Armenians at 
the instigation of the Jews, 


"The most encouraging feature in Dr Herzl’s scheme was that the 
Sultan of Turkey appeared favourable to it. The motive of his sympathy 
has not hitherto been made known. The Armenian massacres had 
inflamed the whole of Europe against him, and for a time the Ottoman 
Empire was in very serious peril. Dr Herzl’s scheme provided him, as 
he imagined, with a means of securing powerful friends. Through a 
secret emissary, the Chevalier de Newlinsky, whom he sent to London 
in May 1896, he offered to present the Jews a charter in Palestine 
provided they used their influence in the press and otherwise to solve 
the Armenian question on lines which he laid down. The English Jews 
declined these proposals, and refused to treat in any way with the 
persecutor of the Armenians. When, in the following July, Dr Herzl 


himself came to London, the Maccabaean Society, though ignorant of 
the negotiations with the Sultan, declined to support the scheme. None 
the less, it secured a large amount of popular support throughout 
Europe, and in 1910 Zionism had a following of over 300,000 Jews, 
divided into a thousand electoral districts. The English membership is 
about 15,000. [***] Modern Zionism is vitiated by its erroneous 
premises. It is based on the idea that anti-Semitism is unconquerable, 
and thus the whole movement is artificial. Under the influence of 
religious toleration and the naturalization laws, nationalities are daily 
losing more of their racial character. The coming nationality will be 
essentially a matter of education and economics, and this will not 
exclude the Jews as such. With the passing away of anti-Semitism, 
Jewish nationalism will disappear. If the Jewish people disappear with 
it, it will only be because either their religious mission in the world has 
been accomplished or they have proved themselves unworthy of it." 


Marwan R. Buheiry investigated these issues and made plain Herzl’s 
treachery in an article, "Theodor Herzl and the Armenian Question", Journal 
of Palestine Studies, Volume 7, Number 1, (Autumn, 1977), pp. 75-97. As 
Buheiry proves, there were indeed very influential British press Jews who 
obliged Herzl’s schemes, including Lucien Wolf. 

Note the self-imposed pressure on early political Zionists to promote anti- 
Semitism, which was not considered by most Jews at the time to be nearly so 
unconquerable as Herzl had portrayed it, for without a dramatic increase of 
anti-Semitism brought about by the Zionists themselves, political Zionism, 
which was founded on the premise that Jews were incapable of assimilation, 
had no raison d’étre and no hope of success. Political Zionism was premised 
on the success of anti-Semitism, which gave the Zionists the incentive to 
spread, not eliminate, anti-Semitism. The political Zionists became fanatical 
in this mission to generate anti-Semitism—unprecedentedly virulent anti- 
Semitism—because they convinced themselves that the survival of their 
divine race depended upon their ability to make the world hate and persecute 
Jews, and they could not appeal to Jewish prophecy to lead the Jews to 
Palestine out of fear of a Christian and Muslim backlash. 

No one loved Herzl and his pamphlet more than the anti-Semites. Herzl 
wrote in his diary, 


"the Pressburg anti-Semite Ivan von Simonyi [***] Loves me!" 363 


and, 


"In the beginning we shall be supported by anti-Semites through a 
recrudescence* of persecution (for I am convinced that they do not 
expect success and will want to exploit their ‘conquest.’)" 364 


and, 


"The anti-Semites will become our most dependable friends, the anti- 
Semitic countries our allies." 365 


Herzl declared the virtue and justice, in his mind, of anti-Semitism, 


"[W]e want to let respectable anti-Semites participate in our project 
[***] Present-day anti-Semitism can only in a very few places be taken 
for the old religious intolerance. For the most part it is a movement 
among civilized nations whereby they try to exorcize a ghost from out 
of their own past. [***] The anti-Semites will have carried the day. Let 
them have this satisfaction, for we too shall be happy. They will have 
turned out to be right because they are right. They could not have let 
themselves be subjugated by us in the army, in government, in all of 
commerce, as thanks for generously having let us out of the ghetto. Let 
us never forget this magnanimous deed of the civilized nations. [***] 
Thus, anti-Semitism, too, probably contains the divine Will to Good, 
because it forces us to close ranks, unites us through pressure, and 
through our unity will make us free." 366 


Herzl wrote in 1893, 
"What would you say, for example, if I did not deny there are good 


aspects of anti-Semitism? I say that anti-Semitism will educate the 
Jews. In fifty years, if we still have the same social order, it will have 


brought forth a fine and presentable generation of Jews, endowed with a 
delicate, extremely sensitive feeling for honor and the like." 367 


In 1897, Herzl told the First Zionist Congress, 


"The feeling of communion, of which we have been so bitterly accused, 
had commenced to weaken when anti-Semitism attacked us. Anti- 
Semitism has restored it. We have, so to speak, gone home. Zionism is 
the return home of Judaism even before the return to the land of the 
Jews." 368 


Max Nordau wrote in 1905, 


"Anti-Semitism has also taught many educated Jews the way back to 
their people." 369 


Benjamin Disraeli, who was to become the Prime Minister of England, 
wrote in 1844, referring to Jews as the "superior race" and the "pure 
persecuted race", 


"And every generation they must become more powerful and more 
dangerous to the society which is hostile to them. Do you think that the 
quiet humdrum persecution of a decorous representative of an English 
university can crush those who have successively baffled the Pharaohs, 
Nebuchadnezzar, Rome, and the Feudal ages? The fact is, you cannot 
destroy a pure race of the Caucasian organization. It is a physiological 
fact; a simple law of nature, which has baffled Egyptian and Assyrian 
Kings, Roman Emperors, and Christian Inquisitors. No penal laws, no 
physical tortures, can effect that a superior race should be absorbed in 
an inferior, or be destroyed by it. The mixed persecuting races 
disappear; the pure persecuted race remains." 370 


The Zionists sponsored anti-Semitism: 1) By raising the issue wherever and 
whenever they could promoting the idea of the "common enemy" to Jews to 


lead them into panic and segregation. 2) By smearing famous figures of all 
ethnic groups including those Jewish financiers who would not fund them. 3) 
By smearing and intimidating assimilationists. 4) By promoting racial 
segregation on a scientific basis. 5) By censoring ideas contrary to their own 
and otherwise manipulating the press and politicians as best they could. 6) 
By promoting the massive emigration of Eastern European Jews to the West 
believing it would provoke and agitate anti-Semitism—as is reflected in 
Einstein’s actions and speeches in the late Teens through the Twenties of the 
Twentieth Century. The political Zionists even used agents provocateur to 
spread anti-Semitism and the political Zionists founded anti-Semitic 
societies, societies which produced the Nazis. 

Herzl was a corrupt journalist, and he established the precedent of the 
political Zionists’ frequent attempts to corrupt the mass media, which has 
continued through to Robert Maxwell 371 and beyond. Benjamin Harrison 
Freedman’s writings and speeches document the political Zionists’ tactics of 
smear and distraction, which are manifest in abundance in their shameless 
and dishonest promotion of Albert Einstein, who is for them not merely a 
national hero, but a saint. The Jewish industrialist Benjamin Harrison 
Freedman warned Americans in the immediate post-World War II period, as 
quoted by Douglas Reed in 1951, 


"Mr. Freedman, some time before Mr. Truman’s ‘proudest moment,’ 
wrote: ‘The threat of Political Zionism to the welfare and security of 
America is little realized... . There may soon take place in Palestine an 
explosion which will set off another world war. . . . The influence of the 
Zionist organization reaches into the inner policy-making groups of 
nearly every government in the world—particularly into the Christian 
West. This influence causes these groups to adopt pro-Zionist policies 
which are often in conflict with the real interests of the peoples they 
govern. This condition exists in the United States. . . New York, 
Pennsylvania, Illinois, Massachusetts and California control 151 
electoral votes out of a total of 531. In these states are concentrated the 
overwhelming majority of Americans of Jewish faith. In these states 
Jews hold the balance of power. Zionists claim that they can ‘deliver’ 
this vote. Although a great majority of American Jews are not Zionists . 

. the Zionist minority has found means to silence them, and to 
convince nearly everybody that anti-Zionism means being anti-Jewish. 
In the light of this, and in the light of past elections, the present 


administration, with its eye on the next elections (which President 
Truman’s supporters won) ‘has been strongly pro-Zionist. The pro- 
Zionist, politically motivated declarations of the President have been 
accepted throughout the world as official statements of American 
foreign policy. Yet it has always been a cardinal principle of American 
policy that all civilized peoples have a right to enjoy their own freedom. 
... Soviet Communism will succeed in its attempt to conquer the world 
in direct proportion to the support which America gives to Zionism. .. . 
It will take courage for Americans of whatever origin to think these 
facts through and take public positions upon them. They will be 
smeared. They will be slandered. Already, Zionists have been able to 
bring about economic ruin of many Christians and Jews who have 
dared challenge the right to claim Palestine for a Jewish national 
State.’" 372 


In 1955, James Rorty called Benjamin Freedman a "Jewish anti-Semite", 


"One of McGinley’s angels is the Jewish anti-Semite Benjamin 
Freedman, who told the Armed Services Committee on December 12, 
1950 that he had given $15,000 to Common Sense." 373 


Arnold Forster wrote in his book Square One of 1988, 


"And I said that we knew the purpose of the trip was to seek 
documentation for the case against Mrs. Rosenberg from one Benjamin 
Freedman, an affluent, self-hating apostate Jew who had spent untold 
thousands of dollars purchasing, reprinting and disseminating widely 
the anti-Jewish materials produced by the nation’s worst professional 
anti-Semites. I told, too, how the two men, the one from Fulton Lewis’ 
office, the other on the senator’s staff, had carried a letter of 
introduction to Freedman from Gerald L. K. Smith, one of the most 
notorious bigots in the United States." 374 


Retired Congressman Paul Findley has written extensively on political 
Zionism’s undue influence in shaping American public opinion and of its 


interference in American politics. 375 Douglas Reed published many 
scathing indictments of political Zionism and of political Zionism’s negative 
impact on the world. 376 

Here are but a few of examples of the corruption of the press and of Herzl’s 
intended manipulation of the press to smear those who disagreed with him, 
to cover-up and forgive atrocities, and to corruptly control public opinion— 
but a small sample taken from the many to be found in Herzl’s diaries: 


"But if he does, I shall smash him, incite popular fanaticism against 
him, and demolish him in print [***] I shall probably make enemies of 
the big Jews. Well, this is going to be apparent from the attacks or the 
silence of the servile part of the press. [***] I am writing de Haas a few 
compliments for Mr. Prag, and am authorizing him at the same time to 
publish the Turkish ambassador’s denial in the press—only the 
substance, not the wording. [***] I must endeavor to gain influence 
over a newspaper. I can have such influence only as an owner of shares. 
[***] Let the gentlemen found or buy one large daily paper in London 
and one in Paris. There are papers that yield a good profit and on which 
the Fund would not lose anything. The politics of the Jews should be 
conducted through these papers, for or against Turkey, depending on 
circumstances, etc. On the outside, the papers need not be recognizable 
as Jewish sheets. [***] Here I wish to insert incidemment something 
that will show how easily we can transplant many of our customs. The 
newspapers which are now being hawked as Jewish sheets—and rightly 
so, I believe—will have editions over there, like the Paris edition of the 
New York Herald. The news will be exchanged between both sides by 
cable. After all, we shall remain in contact with our old homelands. 
Gradually the demand for newspapers will increase, the colonial 
editions will grow, the Jewish editors will move overseas, leaving the 
Gentile ones by themselves. Little by litthke and imperceptibly, the 
Jewish papers will turn into Gentile papers, until the overseas editions 
are as independent as the European ones. It is an amusing thought in 
this serious plan that many a government will be willing to help us for 
that reason alone. [etc. etc. etc.]" 377 


Amos Elon wrote in his book Herzl, 


"Herzl had a long talk with Badeni (in French) but did not commit 
himself. He was as reluctant to leave the Presse as Bacher and Benedikt 
were to lose him. A few days after his talk with Badeni he approached 
Benedikt, the Presse’s senior publisher, with his plan. Benedikt, one of 
the most influential men in Austria, married to a Gentile woman, was 
the embodiment of Jewish pan-Germanism.* A man of great erudition, 
with an exceptionally keen mind, his editorials resounded from one end 
of the empire to another. Unlike Bacher, he realized how serious Herzl 
was, and he feared that the newspaper might lose one of its stars. 
Benedikt and Herzl took a long walk in the country. For three hours 
they argued back and forth, talking and walking themselves to 
exhaustion. 


Herzl said he would like best to be able to launch his plan ‘in and with’ 
the newspaper, but he would launch it even if they refused. 


“You are confronting us with a monstrous choice,’ Benedikt said. ‘The 
entire newspaper would take on a different complexion. We have 
always been considered a Jewish newspaper. But we have never 
admitted it. Now we are supposed to suddenly remove our cover.’ 


‘But you won’t need that cover anymore,’ said Herzl. ‘The very 
moment my idea is publicized, the entire Jewish question is solved 
honestly. After all, we can stay in all those countries that accept our 
good citizenship and loyalty to the fatherland. Only where they do not 
want us shall we move away.’ 


Herzl asked Benedikt to place a Sunday edition of the newspaper at his 
disposal. On the front page would be printed The Solution to the Jewish 
Question, by Dr. Theodor Herzl. Herzl would invite all of Jewry to 
contribute questions and comments; the ensuing debate would be more 
interesting than anything ever published by a newspaper." 378 


Samuel Landman wrote in 1936, 


"In the early years of the War great efforts were made by the Zionist 
Leaders, Dr. Weizmann and Mr. Sokolow, chiefly through the late Mr. 


C. P. Scott of the Manchester Guardian, and Sir Herbert Samuel, to 
induce the Cabinet to espouse the cause of Zionism." 379 


Herbert Samuel was a highly religious Jew and an ardent Zionist who must 
have known the significance of the messianic prophecies. His family were 
Jewish bankers and bullion merchants. P. W. Wilson wrote in 1922, 


"For many years, I have known Sir Herbert Samuel and watched his 
career. He and his family belong to the stricter and more orthodox 
section of the Jewish community in Britain. In business, they are 
bankers and bullion merchants, an enterprise which depends for its 
success upon a meticulous accuracy of method and reliability of 
character. It is this high standard of personal responsibility that Herbert 
Samuel has applied to all his conduct as a British Minister in England 
and as the executive in Palestine." 


Many of the leaders and ambassadors that Americans and the British have 
sent to predominantly Muslim lands have been Jewish—notably, but by no 
means limited to, the appointment of the Zionist and Orthodox Jew Herbert 
Louis Samuel as the High Commissioner of Palestine in 1920. 380 More 
examples are to be found among the ambassadors to the Ottoman Empire 
Oscar Straus, Henry Morgenthau Sr., and Abram I. Elkus, and Solomon 
Hirsch the Envoy Extraordinary and Minister Plenipotentiary to the Ottoman 
Empire. 

There is yet another odd aspect to Herzl’s book The Jewish State. Why did 
someone as intelligent as Herzl say such foolish things, and why did he so 
heavily stress financial incentives? Herzl had earlier spoken far more 
rationally. 

Such irrational reversals as Herzl’s usually derive from insanity, a desire for 
revenge or from greed. Herzl focused on money in his pamphlet Judenstaat 
and in his book Altneustadt, and may have been a mouthpiece for a few of 
the financiers who stood to profit from the "scheme"—though many are 
known to have opposed him. He was evidently a front man for the messianic 
kings, the Rothschilds and enabled them to hide behind him, much like they 
would later hide behind Richard Coudenhove-Kalergi and his plan to 
genocide Europeans. 


The Anglicans had been trying to finance Zionism at least since the 1830's. 
Herzl received the early support of the Jewish financier Baron Hirsch and 
desperately sought the support of the Rothschild family, where he apparently 
was initially not so well received. However, the Balfour Declaration was 
addressed to Lord Rothschild and the Rothschilds had been trying to take 
Palestine for a very long time, publicly so since the early 1800's. Perhaps 
they sensed that Herzl was after their money. Perhaps the relationship 
between Herzl and the Rothschilds was indirect, or perhaps it was better than 
we have yet learned. 

Another possibility is that Herzl was suddenly struck with a Messiah 
complex, and he does speak in his diaries of how famous he will become and 
does reveal that he was obsessed with his cause—but all this can also be 
attributed to greed. Messiahs don’t usually proselytize to the checkbook, nor 
deny their alleged divinity. However, Herzl did once dream of the Messiah, 
and the Anglican Zionist William Henry Hechler tried to lead Herzl to be 
believe that he was the Messiah—but Herzl resisted any personal association 
with Messianic prophecy. Again, the Anglicans had been trying to finance 
Zionism for quite some time and sought assurances for the Jewish financiers 
that should the Jews buy Palestine from the Sultan, the Sultan would be 
unable to renege on the deal. Herzl was very careful to promote his venture 
as a secular enterprise so as to alleviate any Christian concerns that he was 
the anti-Christ. Given the pressure on Herzl to conceal any religious 
motivations he may have had, it is difficult to discern if he or his backers 
were not in fact motivated to fulfill Jewish Messianic prophecy, or if he was 
simply a greedy opportunist who took advantage of the religious aspirations 
of those wealthier than he. 

The usual explanation for Herzl’s change of attitude is that the success of 
some anti-Semitic politicians, like Karl Lueger in Austria, and the crisis of 
the Dreyfus Affair, prompted the change, but if Herzl genuinely believed 
that this converted all Jews into one people and rendered impossible the 
coexistence of this people with others, he was alone in his delusion. Herzl 
often mentions Eugen Karl Diihring’s anti-Semitic book Die Judenfrage als 
Racen-, Sitten- und Culturfrage: mit einer weltgeschichtlichen Antwort, H. 
Reuther, Karlsruhe, (1881); which profoundly affected him, and perhaps 
inspired his racialist perspective, or at least gave him a solid intellectual 
source to copy. 381 Nathan Birnbaum, the Zionist, accused Herzl of 
profiteering from Zionism, which appears to be the most plausible 


explanation for Herzl’s sudden interest in raising money and casting the 
Jews out of Europe. 382 

Herzl, who is seen by some as a prophet—Herzl, who congratulated anti- 
Semites on their supposed wisdom—Herzl, the fool, believed that he could 
provoke governments to expel Jews with complete impunity—Herzl stated 
on 14 June 1895, 


"They cannot throw us into the sea, at least not all of us, nor burn us 
alive. After all, there are societies for the prevention of cruelty to 
animals everywhere. What, then? They would finally have to find us 
some piece of land on the globe—a world ghetto, if you please." 383 


In his book The Jewish State of 1896, Herzl’s fatal hubris was again 
unleashed, 


"Again, people will say that I am furnishing the Anti-Semites with 
weapons. Why so? Because I admit the truth? Because I do not 
maintain that there are none but excellent men amongst us? Again, 
people will say that I am showing our enemies the way to injure us. 
This I absolutely dispute. My proposal could only be carried out with 
the free consent of a majority of Jews. Individuals or even powerful 
bodies of Jews might be attacked, but Governments will take no action 
against the collective nation. The equal rights of Jews before the law 
cannot be withdrawn where they have once been conceded; for the first 
attempt at withdrawal would immediately drive all Jews rich and poor 
alike, into the ranks of the revolutionary party. The first official 
violation of Jewish liberties invariably brings about economic crisis. 
Therefore no weapons can be effectually used against us, because these 
cut the hands that wield them." 384 


Leon Pinsker had stated in 1882, 


"We waged the most glorious of all guerrilla struggles with the peoples 
of the earth, who with one accord wished to destroy us. But the war we 
have waged—and God knows how long we shall continue to wage it— 
has not been for a fatherland, but for the wretched maintenance of 


millions of ‘Jew peddlers.’ [***] When an individual finds himself 
despised and rejected by society, no one wonders if he commits suicide. 
But where is the deadly weapon to give the coup de grace to the 
scattered limbs of the Jewish nation, and then who would lend his hand 
to it! The destruction is neither possible nor desirable. Consequently, 
we are bound by duty to devote all our remaining moral force to re- 
establishing ourselves as a living nation, so that we may ultimately 
assume a more fitting and dignified role among the family of the 
nations." 385 


The Zionists later used Einstein, then a celebrity, as an attraction to lure in 
crowds, and with them, cash, just as Herzl had planned. In return, Einstein, 
Herzl’s proposed prize horse, was able to bask in the limelight he so loved. 
Einstein, as a political personality, was especially vulnerable to Herzl’s racist 
belief system. Einstein generally hated Gentile Germans and was an 
impressionable and simplistic absolutist, who sought his opinions in the 
writings of others, and who formed generalized, stereotypical opinions 
expressed in absolutes and broad generalities. Einstein spoke of the 
"common destiny" of Jews in all of the countries of the world, of "our race", 
of Jews "sticking together", of ties of "blood", of the "Gentile world", of the 
"whole Jewish people", of the "salvation for the race", etc. 386 While 
asserting his Zionism, Einstein would sometimes soften his statements, and 
mask his Jewish racism and supremacism, by asserting that he would prefer 
a world in which all human beings were brothers in the spirit of 
internationalism, but such a world did not exist because of anti-Semitism and 
he had to face facts and so practiced racism in order to protect himself from 
racism, or so he claimed in defense of his hostility to non-Jews. Some anti- 
Semites had already justified segregation in the same terms as Einstein. 
Some anti-Semites claimed that they would prefer a Utopian world with 
universal brotherhood in the true Christian spirit, but that Judaic racism 
made such a world impossible and they just had to face facts and protect 
themselves from Jewish racists. 387 

Prominent Zionists Weizmann, Blumenfeld and Ginsberg ordered Einstein 
around, and he dutifully followed them until tensions and divisions arose 
among the Zionists. It is a myth that all Zionists were Communists or, 
alternatively, that all were right-wing extremists, though many did tend 
towards extremes as was natural for a fledgling movement caught in the 


tumult of turbulent times. There was a great deal of infighting among the 
political Zionists. The most common theme among Zionists was racism. Ber 
Borochov, a Marxist Zionist, cited Marx and Engel’s materialistic racism in 
an effort to justify Zionism. 388 Racist Zionist Moses Hess, who was 
condemned to death in the German Revolution of 1848 and who had worked 
with Marx and Engels, opposed the dogmatic approach of communistic 
materialistic determinism, and preferred nationalistic Socialism—which the 
Nazis would later adopt. 

The Zionists, by their own accounts, were willing and able to corrupt the 
press and to promote anti-Semitism, so that the anti-Semites would force 
European governments to force the Jews to leave Europe and assist in the 
expulsion of Jews to Palestine. Herzl, even before the Russian revolution, 
but after the French Revolution and the revolutions of 1848, played on the 
fear European governments had of the Jewish mission to rule the world by 
deposing monarchies through revolution, and in so doing the political 
Zionists reinforced anti-Semitism. Herzl unwisely believed that he could 
threaten the governments of the world, 


"The governments will give us their friendly assistance because we 
relieve them of the danger of a revolution which would start with the 
Jews—and stop who knows where!" 389 


Herzl wrote in his book The Jewish State, 


"When we sink, we become a revolutionary proletariat, the subordinate 
officers of the revolutionary party; when we rise, there rises also our 
terrible power of the purse. [***] Again, people will say that I am 
furnishing the Anti-Semites with weapons. Why so? Because I admit 
the truth? Because I do not maintain that there are none but excellent 
men amongst us? Again, people will say that I am showing our enemies 
the way to injure us. This I absolutely dispute. My proposal could only 
be carried out with the free consent of a majority of Jews. Individuals or 
even powerful bodies of Jews might be attacked, but Governments will 
take no action against the collective nation. The equal rights of Jews 
before the law cannot be withdrawn where they have once been 
conceded; for the first attempt at withdrawal would immediately drive 
all Jews rich and poor alike, into the ranks of the revolutionary party. 


The first official violation of Jewish liberties invariably brings about 
economic crisis. Therefore no weapons can be effectually used against 
us, because these cut the hands that wield them." 390 


However, it is clear from Herzl’s book The Jewish State of 1896, that Herzl 
knew that the Jews of various nations were content in their homelands and 
would never leave Europe and America in large enough numbers of their 
own volition. Herzl took it upon himself, as self-appointed pseudo-Messiah, 
to generate political conditions whereby the Jews would have no choice but 
to leave. This political Zionist policy of provoking anti-Semitism fit in well 
with Einstein’s desire to avoid criticism by dangerously stigmatizing 
scientific disagreement as if anti-Semitism, per se. 391 In this way Einstein 
accomplished two ends with one tactic. He generated and increased anti- 
Semitic sentiments in academia and he publicly smeared anyone who 
disagreed with him or threatened to expose him as a plagiarist. 


13 The Zionist Doctrine of the Extinction of the "Jewish Race" Through 
Philo-Semitism and Assimilation 


Hitler’s propaganda asserted that both Capitalism and Communism were 
Jewish conspiracies to rule the world—Capitalism through Jewish 
monopolies, high finance and decadence, and Communism through Jewish 
revolution which destroyed the fabric of Western Civilization. Most 
Communists saw Socialism as an intermediary historical stage between 
Capitalism and Communism. As an ideology, National Socialism, itself a 
socialist revolutionary movement, had much more in common with 
Communism than it did with Capitalism. Hitler was not bent on destroying 
Socialism, but rather promoting it in the undemocratic form of dictatorship 
—much like the Zionist David Ben-Gurion; and Hitler was determined that 
Germans should lead the world revolution as its supposed natural masters— 
much like Ben-Gurion’s call for Jews to lead the world revolution, as his 
God intended. 

Racialism was the primary ism in Hitler’s propaganda. For him, the state’s 
primary function was the preservation of the race, which is odd given that he 
deliberately led the Germans to their own destruction. Much like Moses 
Hess, Hitler believed that the democratic and artificially international 


aspirations of Communism made it weak and diminished individual 
greatness for the sake of a sentimental and self-defeating idealism that 
largely only resulted in the "degeneration" of "pure" races. Hitler, like Stalin, 
wanted the masses to be uneducated and subjugated. He believed the masses 
are destined to be led, not to lead. 

Max Planck was one of many leading scientists who dreaded Hitler’s attacks 
on the German educational system. It seemed Hitler was out to destroy 
Germany by undermining the future of its youth and by leading Germany 
into perpetual war with nation after nation under the worst of conditions with 
almost no hope of ultimate victory. His racialism did not serve to preserve 
the German race, but rather to encourage perpetual war that predictably 
would ultimately and dysgenically diminish it. The Zionists had long hoped 
to destroy Germany, in which Jewish assimilation found its most 
comfortable home. Moses Hess, the father of the National Socialist concept, 
proposed waging a racial war of extermination against Germans and Hitler 
carried it out as the controlled opposition to the Zionists and Communists. 
Hitler not only destroyed Germany, he provided the horrific stimulus which 
led a significant number of Jews into Zionism, a goal the Zionists, Christian 
and Jew, had not until then achieved, and which had remained as the only 
stumbling block to the fulfilment of their Apocalyptic dreams of a "restored" 
Israel—they did not care about what the majority of Jews wanted for 
themselves—as David Ben-Gurion stated in 1944 in the darkest days of the 
Holocaust in full knowledge that European Jewry (the Eastern "Red 
Assimilationist" and Wester "rich assimilationist" Jews Ben-Gurion hated) 
had been decimated by the Nazis, 


"One Degania [resident of the first communal settlement of Zionists in 
Palestine] is worth more than all the ‘Yevsektzias’ [Jewish Bolsheviks 
who sought to secularize Jews] and assimilationists in the world." 392 


In 1937—one year before Kristallnacht, Zionist Chaim Weizmann had 
fatalistically welcomed the idea that "only a remnant shall survive" and a 
had called "The old ones[. . .] dust, economic and moral dust in a cruel 
world." 393 Amos 9:8-10 states, 


"8 Behold, the eyes of the Lord GOD are upon the sinful kingdom, and 
I will destroy it from off the face of the earth; saving that I will not 


utterly destroy the house of Jacob, saith the LORD. 9 For, lo, I will 
command, and I will sift the house of Israel among all nations, like as 
corn is sifted in a sieve, yet shall not the least grain fall upon the earth. 
10 All the sinners of my people shall die by the sword, which say, The 
evil shall not overtake nor prevent us." 


See also: Isaiah 1:9; 6:9-13; 10:20-22; 11:11-12; 17:6; 37:31-33; 41:9; 42; 
43; 44. Ezekiel 20:38; 25:14. Daniel 12:1, 10. Obadiah 1:18. Micah 5:8. 
Romans 9:27-28; 11:1-5. Zionist Nazis provided the Palestinian Zionists 
with a screen with which to sift out the assimilationist Jews of Continental 
Europe, and a sword with which to kill them. 

Zionists feared that Capitalism was leading wealthy Jews to assimilate and 
that Communism would provide Jews with a sanctuary in which they would 
assimilate. Communism would also hand over Gentile property to the Jews 
and enable them kill of the intellectual class of Gentiles in a deliberate 
process of dysgenics for Gentiles and eugenics for Jews. Communism 
established the world government the Jews sought, and sought to rule from 
Jerusalem. Some had already argued in 1917 that the Russian Revolution 
made Zionism obsolete—a thought that terrified Zionist leader Chaim 
Weizmann, who otherwise had Socialist leanings. The New York Times 
reported on 23 December 1917 on page 7, 


"JERUSALEM FOR IDEALISTS. 


Rev. Dr. Harris Discusses Effect of 
Its Capture on Zionism. 


The cause of Zionism as promoted by the capture of Jerusalem by the 
British was discussed by the Rev. Dr. Maurice H. Harris at the Temple 
Israel in Harlem yesterday. 


‘There will be less need now of a Jewish homeland,’ said Dr. Harris, 
‘because the days of Jewish persecution are over. Whatever may 
happen in Russia and Rumania, we are satisfied that the era of the pale 
of settlement, anti-Jewish laws and pogroms has come to an end. 


Palestine will not appeal to the enterprising on economic grounds, 
although it is offering opportunities to the farmers in the cultivation of 
oranges, barley, and olive oil. New harbors have been planned at Jaffa 
and Haifa, and a new railway is being carried to Port Said. With 
intensive cultivation, Palestine could maintain a population of 
2,000,000 where there reside now but 600,000. But opportunities such 
as these can be found elsewhere and in greater abundance in this great 
Western Continent of North and South America. 


“The Jew who bends his steps to Judea today will be the idealist who 
feels that ‘not on bread alone doth man live.’ He will not go there to 
make money, but because it is the Holy City. Jerusalem is still a name 
to conjure with. This great offer, whatever be its ultimate form, whether 
a dependent colony or an independent State, will enable our brethren to 
create for themselves a wholly Jewish environment. No longer a small 
minority living more or less on sufferance among an overwhelming 
majority of alien faiths, they will be able to impress their particular 
genius on the institutions of the country that will become theirs.’" 


Zionist Ignatz Zollschan worried that intermarriage and the emancipation of 
Russian Jews would tragically put an end to the "Jewish race". Zollschan 
stated at least as early as 1914, 


"These four classes, however, which I have attempted to portray with a 
few bold strokes, are not fixed groups, but cross-cuts at at different 
positions, of a constantly flowing stream whose source to-day is in 
orthodox Judaism of eastern Europe, and which wends its way into the 
sea of Christianity. The process of infiltration of modern culture into 
Judaism goes on incessantly, and in the same manner, orthodox Judaism 
constantly yields to the members of the second tolerant class. The latter 
gradually yields to the class of reformers and freethinkers, and finally 
baptism, and especially intermarriage, leads the Jews to Christianity. 
These four classes can also be represented as four consecutive 
generations. Four or five generations intervene between our own age 
and the time of Mendelssohn. It is a melancholy reflection, that hardly 


one of the Jews who lived at that time in Berlin has any Jewish 
descendants. 


This process would also assume equally large dimensions in Russia, if 
the Jews were granted equal rights and if the Pale of Settlement were 
removed. The amelioration of the material conditions would remove the 
Ghetto environment which is one of the factors in preserving orthodox 
Judaism. But still more important would be the elimination of the 
second factor, namely, the keeping together of the Jews in one compact 
mass. If it were possible for the Russian Jews to spread themselves over 
the immense Russian Empire, the Jewish population in that country 
would not be denser than in western Europe. Thereby the progressive 
changes which exercise their destructive influences upon the western 
Jews would also apply to their Russian brethren. For the country that is 
more developed, serves as a picture of the future of the one that is less 
developed. Accordingly, eastern Jews will after some time apparently 
find themselves in the same position as the western Jews are to-day. 


We may epitomise our conclusions from the processes described above, 
as follows: When the Jews in the diaspora became prosperous, 
assimilation which appears on the scene takes them away more or less 
from Judaism. It is mainly when they are oppressed, when they are in 
economically unfavorable conditions, that the Ghetto environment, in 
its old sense, is still retained. And although conditions to-day are not 
favorable in all countries, the beginning of this development can he 
recognized everywhere. Under favorable material conditions, and 
through the prevalence of secular education, Judaisrn, on account of its 
being scattered among nations of an alien race, is in danger of being 
disintegrated and destroyed, since the influence of ceremonial religion 
is waning." 394 


Jabotinsky advocated a racist Blut und Boden policy, before Hitler. In 1904, 
Zionist Vladimir Jabotinsky wrote, arguing that emancipation in Russia 
without the formation of a Jewish state would be a mistake and that he 
would rather see the Jews in a ghetto, than see the Jews emancipated without 
a Jewish state, 


"[I]t is clear that the source of national feeling to be sought not in a man’s 
education. And what is that? I contemplated this question and arrived at the 
conclusion that it lies in a man’s blood. And I abide by this outlook even at 
present. That feeling of national ego is deeply ingrained in a man’s ‘blood’; 
in his racio-physical type, and in that alone. We do not believe that the 
independent spirit lies in the body; we believe that a man’s spiritual outlooks 
are primarily determined by his physical structure. No education—neither 
the family or the surroundings, can transform a man on whom nature has 
bestowed a calm temperament into a stormy and tempestuous character and 
vice versa. The spiritual structure of a people reflects the physical type in a 
more pronounced and full-form than the spiritual outlook of the individual. 
The nation molds its national and spiritual character in that it adapts that 
character to its physical-racial type, and no other spiritual outlook on the 
basis of the physical type is possible. From the point of view of customs and 
manners, form of life changes of course as time goes on, but the national ego 
is to be traced not in customs and manner. And when we speak of the 
structure of a spiritual ego, we obviously have in mind something deeper. 
This something expresses itself at different times in various external 
manifestations, dependent on the period and on the social surroundings, but 
this ‘something’ in itself remains unchanged and immutable so long as the 
physical-racial type is preserved. For that reason we do not believe in 
spiritual assimilation. It is unconceivable, from the physical point of view, 
that a Jew born to a family of pure Jewish blood over several generations can 
become adapted to the spiritual outlooks of a German or a Frenchman. A 
Jew brought up among Germans may assume German customs, German 
words. He may be wholly imbued with that German fluid but the nucleus of 
his spiritual structure will always remain Jewish, because his blood, his 
body, his physical-racial type are Jewish. The basic features of his spirit are 
a reflection of the basic traits of his body. And a man whose body is Jewish 
cannot possibly mold within himself the soul of a Frenchman. The spiritual 
assimilation of peoples whose blood is different is impossible of 
effectuation. It is impossible for a man to become assimilated with people 
whose blood is different from his own. In order to become truly assimilated 
he must change his body. He must become one of them in blood. In other 
words, he must bring into the world through a whole string of mixed 
marriages, over a period of many scores of years, a great-great-grandson in 
whose veins only a minute trace of Jewish blood has remained, for only that 


great-great-grandson will be a true Frenchman or a true German by his 
spiritual structure. There is no other way. So long as we are Jews in blood, 
the sons of a Jewish father and mother, we may lie open to oppression, 
degradation and degeneration but not to the dangers of assimilation in the 
true sense of the word—assimilation in the sense of a complete 
disappearance of our spiritual ego. Such danger does not threaten us. There 
can be no assimilation so long as there is no mixed marriage. But the 
moment that the number of mixed marriages is on the increase, and account 
for the majority of marriages, only then will the children be half Jews in 
blood and so the first breach will be created for the inception of true and 
complete assimilation which can never be remedied. An increase in the 
number of mixed marriages is the only sure and infallible means for the 
destruction of nationality as such. All the nations that have disappeared in 
the world (apart from those, of course, who were completely massacred or 
who disappeared as a result of abnormal conditions of existence) were 
swallowed up in the chasm of mixed marriages. [***] In the First place, they 
said the Jews, at any rate in Russia, densely populate certain towns so that 
there is no ground to believe that they will all arise and scatter over the 
length and breadth of Russia when they will be allowed to do so. Large 
Jewish masses will remain living within the present ‘pale of residence’ and 
there they will by no means be such a negligible minority which will 
necessarily lead to an overwhelming increase of mixed marriages. I should 
like to reply to this argument as follows: Even at present, the Jews constitute 
only about 14% of the general population in the ‘pale of residence.’ If the 
gates of exit should be opened, this percentage would obviously be 
considerably reduced through emigration to other regions. True, the Jews 
constitute a much larger percentage of the urban population, nonetheless 
they are a minority also there. However, with the industrial development of 
the country, the stream of large numbers from the villages to the towns will 
increase, so as to double, or perhaps treble the number of non-Jewish 
residents in the towns, with the result that the Jews are likely to become a 
minority even in Berditchev. [***] [Y Jour call will lead to the ancient grave 
of assimilation[.]" 395 


Before Zollschan, Zangwill and Jobotinsky, Communist Zionist Nachman 
Syrkin worried that Liberalism and Socialism were murdering the Jewish 
nation through assimilation. He feared that liberty, equality and fraternity led 


to a patriotic spirit in Jews for nations other than Israel. Syrkin dreaded the 
process of assimilation, which he saw stemming from the emancipation of 
Jews in the French Revolution and Napoleon’s conquests, and accelerated by 
the loss of religiosity of the modern Jews of his day, as well as by Jewish 
involvement in Socialism. Indeed, Napoleon at one point appeared to 
mandate assimilation. 396 Syrkin advocated, "a true Jewish socialism, free 
of every servile trace of assimilation." 397 Syrkin stated in 1898, long before 
"Red Assimilation" in the Soviet Union became a reality, 


"To the Jewish socialists, socialism meant, first of all, the abandonment 
of Jewishness, just as the liberalism of the Jewish bourgeoisie led to 
assimilation. And yet, this tendency to deny their Jewishness was 
unnecessary, being prompted by neither socialism nor liberalism. It was 
a product of the general degeneration and demoralization of the Jews; 
Judaism was dropped because it conferred no benefits in the new world 
of free competition." 398 


The Zionists crafted an alleged tautology of Jewish options in the age of 
enlightenment in order to justify their pre-existent prejudice. Non-Zionist 
Jews argued that the enlightenment would eventually end anti-Semitism. 
Zionists promoted anti-Semitic agitation to prevent the assimilation they 
believed followed from the enlightenment and emancipation. Moshe Leib 
Lilienblum succinctly iterated the three option theme of the Zionists at least 
as early as 1883: 


"1. To remain in our present state, to be oppressed forever, to be 
gypsies, to face the prospect of various pogroms and not be safe even 
against a major holocaust [Note the term "holocaust"—C JB]. 


2. To assimilate, not merely externally but completely within the nations 
among whom we dwell: to forsake Judaism for the religions of the 
gentiles, but nonetheless to be despised for many, many years, until 
some far-off day when descendants of ours who no longer retain any 
trace of their Jewish origin will be entirely assimilated among the 
Aryans. 


3. To initiate our efforts for the renaissance of Israel in the land of its 
forefathers, where the next few generations may attain, to the fullest 
extent, a normal national life. 


Make your choice!" 399 


The Zionists saw the Nazis as their salvation. Since many Jews were 
choosing assimilationist option number two after the First World War, option 
three could only be achieved through option number one. Lenni Brenner 
wrote, 


"Only the defeat of Nazism could have helped the Jews, and that could 
only have happened if they had united with the anti-Nazi working class 
on a programme of militant resistance. But this was anathema to the 
ZV£D [Zionist Federation of Germany] leadership who, in 1932, when 
Hitler was gaining strength by the day, chose to organise anti- 


Communist meetings to warn Jewish youth against ‘red assimilation’. 
400 


Karl Kautsky wrote in the second edition of Rasse und Judentum, published 
in English as Are the Jews a Race?, Chapter 11, "Pure Races and Mixed 
Races", International Publishers, New York, (1926): 


"WE, cannot take leave of Zionism before discussing another one of its 
arguments, its last argument, which will lead us back to the question of 
race. 


It may appear to be a paradox, but it is a fact, that not a few Jews look 
with some misgiving on the emancipation of the Jews in Eastern 
Europe. They understand, and rightly so, that this emancipation will 
extend into the east of Europe the assimilation of the Jews that has been 
going on in the west for some time. For when the artificial 
exclusiveness of the Jews is terminated, when the ghetto ceases to exist, 
their assimilation will become everywhere inevitable." 


In 1922, Max Grunwald addressed Kautsky’s work and reviewed several 
racial theories of Zionism in a series of articles, "Rasse, Volk, Nation" in the 
Jewish newspaper Die Wahrheit (Wien/Vienna). 401 Kautsky noted in 1914 
that the Zionists depended on the anti-Semite Houston Stewart Chamberlain 
for their racialist Zionist ideology; referring to Ignaz Zollschan’s book Das 
Rassenproblem unter besonderer Berticksichtigung der _ theoretischen 
Grundlagen der jtidischen Rassenfrage, W. Braumiiller, Wien, (1910). 
Constantine Brunner later emphasized the same point. Zollschan called for a 
"World Ghetto" (Theodor Herzl’s phrase 402) in Palestine in order to 
preserve the alleged racial purity of Jews, of which there was none. Though 
criticized by Kautsky, Zollschan’s stance was lauded by the anti-Semitic 
segregationist Heinrich Class in 1912, further evincing the long-standing 
alliance between anti-Semites and Zionists, 


"The Jews are members of an alien race who, despite partaking in the 
blessings of our culture, have not become Germans; they cannot do so 
in consequence of a fundamentally different outlook. Whoever sees 
Jews in this way will welcome the fact that among the Jews themselves 
a nationalistic movement, so-called Zionism, is gaining more and more 
adherents. We can only respect the Zionists. They admit openly and 
honestly that their nation is a nation whose basic traits are unalterable, 
surviving almost two thousand years of statelessness among other 
nations. They declare unconditionally that a real assimilation of the 
Jewish foreigners to the host peoples is impossible because of the 
natural law of race. This law is stronger than the outward will to adapt 
to the conditions of a foreign environment. 


The Zionists fully confirm what those who oppose the Jews on the 
standpoint of race have long maintained. Even though they are but a 
small troop in relation to the totality of their racial comrades, the truth 
that they proclaim can no longer be condemned to silence. German and 
Jewish nationalists are of one opinion when it comes to the 
ineradicability of the Jewish race. Who will then contest the right of the 
Germans to draw the necessary political consequences?" 403 


Lenni Brenner noted, 


"What was needed was a popular Zionist version of the social- 
Darwinism which had swept the bourgeois intellectual world in the 
wake of Europe’s imperial conquests in Africa and the East. The Zionist 
version of this notion was developed by the Austrian anthropologist 
Ignatz Zollschan. To him the secret value of Judaism was that it had, 
albeit inadvertently, worked to produce a wonder of wonders: 


a nation of pure blood, not tainted by diseases of excess or immorality, 
of a highly developed sense of family purity, and of deeply rooted 
virtuous habits would develop an exceptional intellectual activity. 
Furthermore, the prohibition against mixed marriage provided that 
these highest ethnical treasures should not be lost, through the 
admixture of less carefully bred races. . . there resulted that natural 
selection which has no parallel in the history of the human race. . . If a 
race that is so highly gifted were to have the opportunity of again 
developing its original power, nothing could equal it as far as cultural 
value is concerned." 404 


Kautsky predicted that the Jews would disappear due to their assimilation 
following World War I, which emancipated the Jews of Russia. The First 
World War, which the Zionists planned would fulfill their dream of a Jewish 
State, instead rendered it obsolete, and they were the only group that had a 
vested interest in promoting discord in Europe, anti-Semitism and the 
segregation and expulsion of Jews. Others had learned that the emigration of 
large numbers of Jews from their country resulted in economic hardship, so 
the Zionists unwisely promised profits for all from anti-Semitism. 

In 1881, the Nihilist Jews murdered Czar Alexander II, the great 
emancipator. Konstantine Petrovitch Pobiedonostsev (also: Constantin 
Pobedonostzeff), a man of Jewish appearance, won the favor of Alexander 
III and "retaliated" with pogroms against the Jews, which, while certainly 
bad, were exaggerated in the international press. The alleged Czarist 
persecution of the Jews was used as a reason to sponsor the emigration of 
Jews to the West, which had a negative impact on the Russian economy. The 
Jewish population in the United States steadily rose from 200,000 in 1880, to 
several million by 1920. These were "Polish Jews" from the old Polish 
Empire, which had since been taken over by Russia—after the Shabbataian 
and Frankist Jews had largely destroyed Poland. The Sephardic and German 


Jews, who had settled in America, did not like these Eastern Jews, and 
sponsored legislation to prevent them from entering the country. They 
considered them to be of an inferior race and disposition, and would not 
intermarry with them, nor allow their dead in their graveyards. 405 

Theodor Herzl secretly wrote in his diary of a conversation he had had with 
Max Nordau, 


"Never before had I been in such perfect tune with Nordau. [***] This 
has nothing to do with religion. He even said that there was no such 
thing as a Jewish dogma. But we are of one race. [***] “The Jews,’ he 
says, ‘will be compelled by anti-Semitism to destroy among all peoples 
the idea of a fatherland.’ Or, I secretly thought to myself, to create a 
fatherland of their own." 406 


Lenni Brenner wrote in his exposé Zionism in the Age of the Dictators, "The 
Wartime Failure to Rescue", Chapter 24, Lawrence Hill Books, Chicago, 
(1983), pp. 235-238 [Brenner cites in his notes: "22. Michael Dov-Ber 
Weissmandel, Min HaMaitzer (unpublished English translation). 23. Ibid. 
24. Ibid. (Hebrew edn), p. 92. 25. Ibid., p. 93."], 


"*For only with Blood Shall We Get the land’ 


The Nazis began taking the Jews of Slovakia captive in March 1942. 
Rabbi Michael Dov-Ber Weissmandel, an Agudist, thought to employ 
the traditional weapon against anti-Semitism: bribes. He contacted 
Dieter Wisliceny, Eichmann’s representative, and told him that he was 
in touch with the leaders of world Jewry. Would Wisliceny take their 
money for the lives of Slovakian Jewry? Wisliceny agreed for 50,000 in 
dollars so long as it came from outside the country. The money was 
paid, but it was actually raised locally, and the surviving 30,000 Jews 
were spared until 1944 when they were captured in the aftermath of the 
furious but unsuccessful Slovak partisan revolt. 


Weissmandel, who was a philosophy student at Oxford University, had 
Volunteered on 1 September 1939 to return to Slovakia as the agent of 
the world Aguda. He became one of the outstanding Jewish figures 
during the Holocaust, for it was he who was the first to demand that the 


Allies bomb Auschwitz. Eventually he was captured, but he managed to 
saw his way out of a moving train with an emery wire; he jumped, 
broke his leg, survived and continued his work of rescuing Jews. 
Weissmandel’s powerful post-war book, Min HaMaitzer (From the 
Depths), written in Talmudic Hebrew, has unfortunately not been 
translated into English as yet. It is one of the most powerful indictments 
of Zionism and the Jewish establishment. It helps put Gruenbaum’s 
unwillingness to send money into occupied Europe into its proper 
perspective. Weissmandel realised: ‘the money is needed here — by us 
and not by them. For with money here, new ideas can be formulated.’22 
Weissmandel was thinking beyond just bribery. He _ realised 
immediately that with money it was possible to mobilise the Slovak 
partisans. However, the key question for him was whether any of the 
senior ranks in the SS or the Nazi regime could be bribed. Only if they 
were willing to deal with either Western Jewry or the Allies, could 
bribery have any serious impact. He saw the balance of the war shifting, 
with some Nazis still thinking they could win and hoping to use the 
Jews to put pressure on the Allies, but others beginning to fear future 
Allied retribution. His concern was simply that the Nazis should start to 
appreciate that live Jews were more useful than dead ones. His thinking 
is not to be confused with that of the Judenrat collaborators. He was not 
trying to save some Jews. He thought strictly in terms of negotiations 
on a Europe-wide basis for all the Jews. He warned Hungarian Jewry in 
its turn: do not let them ghettoise you! Rebel, hide, make them drag the 
survivors there in chains! You go peacefully into a ghetto and you will 
go to Auschwitz! Weissmandel was careful never to allow himself to be 
manoeuvred by the Germans into demanding concessions from the 
Allies. Money from world Jewry was the only bait he dangled before 
them. 


In November 1942, Wisliceny was approached again. How much 
money would be needed for all the European Jews to be saved? He 
went to Berlin, and in early 1943 word came down to Bratislava. For $2 
million they could have all the Jews in Western Europe and the 
Balkans. Weissmandel sent a courier to Switzerland to try to get the 
money from the Jewish charities. Saly Mayer, a Zionist industrialist and 
the Joint Distribution Committee representative in Zurich, refused to 
give the Bratislavan ‘working group’ any money, even as an initial 


payment to test the proposition, because the ‘Joint’ would not break the 
American laws which prohibited sending money into enemy countries. 
Instead Mayer sent Weissmandel a calculated insult: ‘the letters that 
you have gathered from the Slovakian refugees in Poland are 
exaggerated tales for this is the way of the ‘Ost-Juden’ who are always 


demanding money’.”? 


The courier who brought Mayer’s reply had another letter with him 
from Nathan Schwalb, the HeChalutz representative in Switzerland 
Weissmandel described the document: 


There was another letter in the envelope, written in a strange foreign 
language and at first I could not decipher at all which language it was 
until I realised that this was Hebrew written in Roman letters, and 
written to Schwalb’s friends in Pressburg [Bratislava] . . . It is still 
before my eyes, as if I had reviewed it a hundred and one times. This 
was the content of the letter: 


‘Since we have the opportunity of this courier, we are writing to the 
group that they must constantly have before them that in the end the 
Allies will win. After their victory they will divide the world again 
between the nations, as they did at the end of the first world war. Then 
they unveiled the plan for the first step and now, at the war’s end, we 
must do everything so that Eretz Yisroel will become the state of Israel, 
and important steps have already been taken in this direction. About the 
cries coming from your country, we should know that all the Allied 
nations are spilling much of their blood, and if we do not sacrifice any 
blood, by what right shall we merit coming before the bargaining table 
when they divide nations and lands at the war’s end? Therefore it is 
silly, even impudent, on our part to ask these nations who are spilling 
their blood to permit their money into enemy countries in order to 
protect our blood—for only with blood shall we get the land. But in 
respect to you, my friends, atem taylu, and for this purpose I am 
sending you money illegally with this messenger.’* 


Rabbi Weissmandel pondered over the startling letter: 


After I had accustomed myself to this strange writing, I trembled, 
understanding the meaning of the first words which were ‘only with 
blood shall we attain land’. But days and weeks went by, and I did not 
know the meaning of the last two words. Until I saw from something 
that happened that the words ‘atem taylu’ were from ‘tiyul’ [to walk] 
which was their special term for ‘rescue’. In other words: you, my 
fellow members, my 19 or 20 close friends, get out of Slovakia and 
save your lives and with the blood of the remainder—the blood of all 
the men, women, old and young and the sucklings—the land will 
belong to us. Therefore, in order to save their lives it is a crime to allow 
money into enemy territory—but to save you beloved friends, here is 
money obtained illegally. 


It is understood that I do not have these letters, for they remained there 
and were destroyed with everything else that was lost.*° 


Weissmandel assures us that Gisi Fleischman and the other dedicated 
Zionist rescue workers inside the working group were appalled by 
Schwalb’s letter, but it expressed the morbid thoughts of the worst 
elements of the WZO leadership. Zionism had come full turn: instead of 
Zionism being the hope of the Jews, their blood was to be the political 
salvation of Zionism." 


American Zionist leader Rabbi Stephen S. Wise boldly stated soon after the 
First World War and the Bolshevik Revolution in Russia, as quoted in an 
article, "President Gives Hope to Zionists", The New York Times, (3 March 
1919), pp. 1, 3. 


"The rebuilding of Zion will be the reparation of all Christendom for 
the wrongs done to Jews." 


As Rabbi Wise must have known, the Old Testament and modern Zionists 
asserted that Gentiles, "Esau", would fund, labor, and provide the military 
needed to create, build and maintain Israel. The Zionists believed that it was 
the prophetic duty of the Gentile (Esau) to God and to Jacob to slave and die 


building and fighting for Israel, the "chosen people" of the Covenant. It was 
the assimilatory Jew’s prophetic duty to die together with the Gentile. 

The following article appeared in The Jewish Chronicle on 22 September 
1922 on page 31, which states that there would be no peace without a 
solution of the Jewish question, and that the Palestine Mandate was 
"reparation to the Jew for two thousand years of martyrdom", 


"3682. 


THE YEAR’S RETROSPECT. 


The year just closing will be for ever memorable in Jewish annals as the 
year which saw the confirmation of the Mandate, with its formal and 
solemn establishment of the Jewish claim to Palestine as the National 
Home of the race. That one great central, irrevocable fact, however it be 
construed or whittled down by individual statesmen, stamps 5682 as 
annus mirabilis in Jewish history. It calls a halt to two thousand years 
of aimless drifting, and sets a definite direction in which the Jew may 
march with confidence. It comes at a moment of immense 
opportuneness to lift, if ever so little, an almost intolerable burden of 
suffering, confusion, and despair. It represents a movement which, 
whatever deductions may legitimately be made from its value upon this 
or that ground, is, at all events in essence, constructive. It embodies the 
recognition by the nation that it has a second problem of ‘reparations’ 
to solve—reparation to the Jew for two thousand years of martyrdom; 
and that the solution of the Jewish question is indispensable to world 
peace. Whether the Jewish Palestine, as the politicians are at the 
moment fashioning it, be a great bright light, illuminating the darkness 
of the Diaspora, or a will-o’-the-wisp full with fatality for the hopes of 
our people, the world-approved Mandate we cannot away with. Hold 
destiny what it may, the future of the Jewish People after the Mandate’s 
confirmation can never be like the past. It is that which makes the year 
now ending a year of years in our people’s chequered career, and its 
story a tale to linger over in the depressing procession of tragedies 
called Jewish history." 


What absolute power did Zionist Jews have to ensure perpetual war if the 
Gentiles refused to let themselves be coerced into stealing the land of 
Palestine from its indigenous population and giving it to Zionist Jews who 
had no right to it? What debt did the English have to pay as "reparation to 
the Jew for two thousand years of martyrdom"? And is this not an open 
admission that the Zionists created the World Wars in order to obtain the 
Palestine Mandate and the State of Israel, and deliberately spilled the blood 
of tens of millions of Gentiles in part as a vindictive act of retaliation? Note 
that Judaism foretold this two thousand year period as the Age of Pisces, 
Jesus Christ’s reign, and the Times of the Gentiles which the Jews 
deliberately instigated when the crypto-Jew Tiberius Julius Alexander 
attacked his fellow Alexandrian Jews, attacked Jerusalem and destroyed the 
Temple. 

It is no coincidence that the two thousand years of persecution erupted from 
two Jews, Jesus Christ and Tiberius Julius Alexander, who sought to fulfil 
Jewish prophecy through anti-Semitism, just like Adolf Hitler. Religious 
Jews knew that the next phase of the plan was the rise of the Jews after the 
two thousand year Time of the Gentiles ended at or about the year 2000 AD. 
They had always planned to conquer the Earth in the Age of Aquarius and 
exterminate the Gentiles in order to repair the damage the presence of 
Gentiles had done to creation. 

Joseph Finn wrote in a Letter to the Editor of The Jewish Chronicle 
published on 22 September 1922 on page 14, 


"We will reach our [Hebrew deleted.] when all wars—military and 
commercial—shall cease, and in consequence thereof the nations 
become truly civilised and refined, when they begin to feel sorrow 
because of the wrongs they have done to us throughout the centuries. 
Then will our day come, when the nations will be eager to compensate 
us for the wrongs we are suffering and have suffered. Blessed be those 
who live to see that day!" 


Finn speaks of the revenge of the Jews upon the Gentiles for the 
"Controversy of Zion"—of the prophesied age when the Jews will enslave 
and then destroy the Gentiles, after the Jewish Messiah passes judgment on 
non-Jews and assimilated Jews (Isaiah 11). The Jewish book of Zechariah 
8:23 promises the Jews that ten Gentiles will gladly slave for every Jew, 


"Thus saith the LORD of hosts; In those days it shall come to pass, that 
ten men shall take hold out of all languages of the nations, even shall 
take hold of the skirt of him that is a Jew, saying, We will go with you: 
for we have heard that God is with you." 


The Talmud at Shabbath 32b increases the number of Gentile slaves per Jew 
to 2,800, 


"Resh Lakish said: He who is observant of fringes will be privileged to 
be served by two thousand eight hundred slaves, for it is said, Thus 
saith the Lord of hosts: In those days it shall come to pass, that ten men 
shall take hold, out of all the languages of the nations, shall even take 
hold of the skirt of him that is a Jew, saying, We will go with you, etc." 
407 


The Jewish book of Genesis 25:23; 27:38-41 promises the Gentiles to the 
Jews as their slaves and slave soldiers, and gives the Jews an incentive to 
exterminate the Gentiles because the Gentiles dare to be angry at the Jews 
for deceiving them and using them as slaves, 


"25:23 And the LORD said unto her, Two nations are in thy womb, and 
two manner of people shall be separated from thy bowels; and the one 
people shall be stronger than the other people; and the elder shall serve 
the younger. [***] 27:38 And Esau said unto his father, Hast thou but 
one blessing, my father? bless me, even me also, O my father. And Esau 
lifted up his voice, and wept. 27:39 And Isaac his father answered and 
said unto him, Behold, thy dwelling shall be the fatness of the earth, 
and of the dew of heaven from above; 27:40 And by thy sword shalt 
thou live, and shalt serve thy brother; and it shall come to pass when 
thou shalt have the dominion, that thou shalt break his yoke from off 
thy neck. 27:41 And Esau hated Jacob because of the blessing 
wherewith his father blessed him: and Esau said in his heart, The days 
of mourning for my father are at hand; then will I slay my brother 
Jacob." 


Jews frequently state that Esau hates Jacob and Jacob deceives Esau. 

Rabbi Wise’s statement in the immediate post-WW I era recalls the Jewish 
prophecy that Gentiles would be massacred as reparation for the wrongs 
done to the Jews and that the rebuilding of Zion heralded the event. Isaiah 
34 states: 


"1 Come near, ye nations, to hear; and hearken, ye people: let the earth 
hear, and all that is therein; the world, and all things that come forth of 
it. 2 For the indignation of the LORD is upon all nations, and his fury 
upon all their armies: he hath utterly destroyed them, he hath delivered 
them to the slaughter. 3 Their slain also shall be cast out, and their stink 
shall come up out of their carcases, and the mountains shall be melted 
with their blood. 4 And all the host of heaven shall be dissolved, and 
the heavens shall be rolled together as a scroll: and all their host shall 
fall down, as the leaf falleth off from the vine, and as a falling fig from 
the fig tree. 5 For my sword shall be bathed in heaven: behold, it shall 
come down upon Idumea, and upon the people of my curse, to 
judgment. 6 The sword of the LORD is filled with blood, it is made fat 
with fatness, and with the blood of lambs and goats, with the fat of the 
kidneys of rams: for the LORD hath a sacrifice in Bozrah, and a great 
slaughter in the land of Idumea. 7 And the unicorns shall come down 
with them, and the bullocks with the bulls; and their land shall be 
soaked with blood, and their dust made fat with fatness. 8 For it is the 
day of the LORD’s vengeance, and the year of recompences for the 
controversy of Zion. 9 And the streams thereof shall be turned into 
pitch, and the dust thereof into brimstone, and the land thereof shall 
become burning pitch. 10 It shall not be quenched night nor day; the 
smoke thereof shall go up for ever: from generation to generation it 
Shall lie waste; none shall pass through it for ever and ever. 11 But the 
cormorant and the bittern shall possess it; the owl also and the raven 
Shall dwell in it: and he shall stretch out upon it the line of confusion, 
and the stones of emptiness. 12 They shall call the nobles thereof to the 
kingdom, but none shall be there, and all her princes shall be nothing. 
13 And thorns shall come up in her palaces, nettles and brambles in the 
fortresses thereof: and it shall be an habitation of dragons, and a court 
for owls. 14 The wild beasts of the desert shall also meet with the wild 
beasts of the island, and the satyr shall cry to his fellow; the screech 
owl also shall rest there, and find for herself a place of rest. 15 There 


shall the great owl make her nest, and lay, and hatch, and gather under 
her shadow: there shall the vultures also be gathered, every one with 
her mate. 16 Seek ye out of the book of the LORD, and read: no one of 
these shall fail, none shall want her mate: for my mouth it hath 
commanded, and his spirit it hath gathered them. 17 And he hath cast 
the lot for them, and his hand hath divided it unto them by line: they 
shall possess it for ever, from generation to generation shall they dwell 
therein." 


Martin Luther, who had intimate contacts with the Jews of his day, 
wrote, 


"A more bloodthirsty and vindictive race has never seen the light of 
day. They regard themselves as the Chosen of the Lord and believe they 
are destined to annihilate and torture all Gentiles. The first and foremost 
task they expect their Messiah to accomplish is that he shall murder and 
slay all human beings with his sword. From the very earliest days they 
have undertaken all in their power to practically demonstrate this to the 
Christians and have continued to do so whenever they could." 408 


The Bolsheviks’ genocide of the people of Russia, of Hungary, and the 
millions lost in the "Great War", made many people suspicious of the 
Zionists and the Bolshevists and their desire for reparations for thousand of 
years of suffering in the form of the fulfillment of genocidal Judaic 
prophesies—especially since the League of Nations formed after WW I was 
formed to create a world government by a movement disproportionately 
populated with, and represented by, Jews. This League sought to establish a 
few of the policies spelled out in the Protocols of the Learned Elders of 
Zion, such as the proscription that war could not change national borders— 
that a nation could not acquire new territory by means of warfare and 
aggression, which would make war a fountain of wealth for Jews without 
any chance of the formation of an empire which could challenge their global 
dominance, unless it be Jewish run Communist empire. 

Ironically, the Security Council of the United Nations later issued Resolution 
242 condemning the State of Israel for violating this principle. Israel refuses 
to comply with United Nations Resolution 242, reiterated in United Nations 
Resolutions 267, 338, 446, 452, 465, 468, 469, 471, 476, 478, 484, 605, 607, 


608, 636, 641, 672, 673, 681, 694, 726, 799, 1073, 1322; and repeatedly 
ignored by Israel. Israel has been condemned by United Nations Resolutions 
countless times and has refused to comply with countless other United 
Nations Resolutions, including 106, 111, 127, 162, 171, 228, 233, 234, 237, 
248, 250, 251, 252, 256, 259, 262, 265, 270, 271, 279, 280, 285, 298, 313, 
316, 317, 332, 337, 347, 425, 427, 444, 450, 467, 487, 497, 498, 501, 508, 
509, 512, 513, 515, 516, 517, 518, 520, 521, 573, 587, 592, 611, 904, and 
3379. 

Many have argued that this principle, that territory cannot be acquired by 
war, is imposed on non-Communist Gentile countries, so that war can 
become a perpetual means for Jews to reap profits from conflict, and in order 
to prevent the formation of empires not under direct Jewish control. The 
"Jewish State", on the other hand, does not yet occupy "Greater Israel", the 
territory from the Nile to the Euphrates. Many Jews have designs on that 
territory, and go so far as to claim that sorrowful events which befell Israelis 
were God’s punishment for the Israeli withdrawal from the Gaza strip. They 
cite Jewish religious writings, which they believe command Jews to never 
surrender any "Jewish" soil and to utterly destroy the Palestinian 
"Canaanites". 

Setting aside Jewish religious myths, which prophesy Jewish world 
dominance and the genocide of the Gentiles—assuming for the sake of 
argument that Stephen Wise in no wise referred to such things as Jewish 
prophesy, which Jews had clung to for centuries in hopes of vengeance 
against the Gentiles—and so stated in their writings—there is no basis for 
Wise to assert that the reconstruction of Zion represented the sacrifice of 
anything by Christendom, nor reparations for anything, let alone for historic 
offenses committed against Jews by Christians—unless one sees, together 
with the Zionists, the reconstruction of Zion as the product of the First World 
War and as the only means to save Western Civilization from Bolshevism— 
the only means to save Western Civilization from Jews. 

The theft of Palestine was instead an unprovoked crime against the 
Palestinians who lived there, not reparations by Christians. The reparations 
by Christians were the hundreds of millions slaughtered in the World Wars 
and by Bolshevism at the instigation of the big Jews, just as the atonement of 
the Jews was obtained in the Holocaust at the instigation of the big Jews. 
The theft of Palestine was instead the appropriation of territory from the 
Turkish Empire by warfare and bloodshed. The Romans who destroyed 


Jerusalem and the Temple with the help of the crypto-Jew Tiberius Julius 
Alexander, and then caused a very significant phase of the Diaspora, were 
not Christians. The Jews deliberately destroyed their own Temple at the 
change of the Age from Aries to Pisces to create the "Times of the Gentiles" 
expressed in Luke 21:24. The Jews fulfilled their own prophecies by 
destroying the Temple themselves, just as they fulfilled their own prophecies 
by committing the Holocaust themselves and taking Palestine by themselves 
through the deception of Christians, Esau. The Jews created Christianity in 
order to trick the Gentiles into abandoning their own gods in favor of the 
Jewish God to make the world monotheistic during the Age of Pisces in 
preparation for the Age of Aquarius and restoration of the Jews to Palestine. 
The Jews only intended for Christianity to last until 2000 AD at which time 
the Age of Pisces would give way to the Age of Aquarius, the Jewish 
Messianic Era, the rule of Saturn 409 over the Earth, and the beheading of 
Christians pursuant to the Noahide Laws iterated in the Babylonian Talmud, 
Tractate Sanhedrin folios 56-60. 

What gain was there to anyone in stealing Palestine from the Palestinians 
and the Ottoman Empire and giving it to a diverse group of people of greatly 
varied racial backgrounds, who did not want to populate it, unless the 
Zionists’ real plan was to usher in the Messianic Age? And it is mere 
coincidence that they accomplished this feat right on schedule to end the 
2000 year reign of Christians? For Christian Zionists the end times meant the 
demise of the Jews, the return of Christ and the ascendence of the Christians. 
These pretexts for helping the anti-Christ Jews were spoon fed to them in 
order for them bring on their own demise and empower Jewry, just as was 
planned 2000 years before when the Jews manufactured Christianity as a 
trap for the Gentiles. For Jewish Zionists, the end times meant their 
dominance over the entire world promised to them by themselves by their 
prophets—profits—reparations? To be paid by their Christian dupes in blood 
and treasure. 

In addition to the plans set forth in Biblical prophesy, Theodor Herzl 
believed that the Christians ought to pay the Jews to create Jewish colonies 
in Palestine and that the Christians ought to fight for the Jewish Zionists, lest 
they face the wrath of Jewish revolutionaries. Herzl proposed these things in 
1896 in his book The Jewish State. He reasoned that since the Christians 
would profit from the expulsion of the Jews, and since the Christians had the 


military means to take Palestine and defend it, the Christians ought to be the 
ones to do the dirty work for the Jews. 

The same cynical quid pro quo Zionist argument Rabbi Wise had made after 
the First World War—Jewish suffering and the loss of Jewish life in 
exchange for Palestinian land and a Christian clear conscience—reappeared 
after the Second World War, and was made by, among others, Albert 
Einstein. 410 In his book, The First Holocaust: Jewish Fund Raising 
Campaigns with Holocaust Claims During and After World War One, 
Holocaust Handbook Series, Volume 6, Theses & Dissertations Press, Castle 
Hill Publishers, Chicago, (October, 2003), 411 Don Heddesheimer proved 
through citation to primary sources, that Jewish relief efforts during and after 
the First World War taught Jewish leaders that they could raise enormous 
sums of money by pitching the idea that six million Jews were in danger of 
perishing in a "holocaust" in Eastern Europe. The six million holocaust 
figure had been propagandized for decades even before the First World War. 
After the Holocaust of the Second World War, Zionist leaders sought to 
finance the founding of the State of Israel with reparation monies taken from 
Germany. What gave them the right to steal Palestinian land, and why did 
they want it, if not to fulfill Messianic prophecy? 

The sacrifice of Jewish life for blood-monies and land was an old idea. In 
1924, Zionist Israel Zangwill ironically stated that it would be a wonderful 
thing if the legions of lost Jewish lives could turn a profit with which to fund 
the founding of the "Jewish State". Zangwill said, 


"Mussolini demanded of Greece fifty million lire as compensation for a 
few murdered Italians. If we had the power to impose blood-money for 
our murdered, the financing of Palestine would become child’s play." 
ai2 


It is interesting to note that Mussolini’s personal envoy was the Chief Rabbi 
of Rome Angelo Sacerdoti, and he opposed an anti-Nazi boycott. 413 

Two decades later, on 20 September 1945, immediately after the Holocaust 
of the Second World War; Chaim Weizmann demanded reparations from 
Germany, which were eventually paid to finance Israel. 414 Weizmann had 
read Zangwill’s article of 1924 and had responded to it in the same issue of 
The Nation in which it had appeared. 415 One has a right to ask if the 
Zionists had planned the attacks on Jews in part as a means to fund their 


project, or merely cynically demanded the "blood-money" after they put the 
Zionist Nazis into power to persecute Jews and force them towards Zionism 
against their will. 

In 1945, after the Nazi atrocities, Albert Einstein callously reminded the 
world of the Balfour Declaration and the Palestine Mandate in order to 
exploit the tragedy of the Holocaust, which the Zionist Nazis had 
perpetrated, as an opportunity to steal the Palestinians’ land. Einstein 
exploited the Holocaust—the suffering of millions of Jews—to justify the 
fulfilment of his pre-Nazi political Zionist agenda. Einstein asserted that the 
Holocaust proved that the world thought of the Jews as a nation, thereby 
mocking the dead assimilationist Jews Einstein hated—many of whom had 
been murdered by the Zionists’ Nazis. 

As the Protocols and Max Nordau forecast, the Zionists caused 
unimaginable suffering in order to discredit Gentile governments, when in 
fact all the while it was the Zionists themselves who created the turmoil and 
took the innocent lives, including innocent Jewish lives. After the Second 
World War, Germany and much of Europe lay in ruins, and the Zionists 
obtained their goals of a racist apartheid "Jewish State", a "United Nations", 
a grossly expanded Soviet Union, Communist China, and the discrediting of 
the idea of a "fatherland" for any human being other than a Jew—just as 
Herzl and Nordau planned. 

The Zionists promoted the myth that the Germans were the genetic enemies 
of the Jews based on the story of Esau and Jacob, and that the Jews were the 
innocent victims of Gentile aggression, when it was the Zionists who had 
deliberately caused the massive suffering of their assimilating Jewish 
brethren—not that the European Gentiles should be forgiven for their 
willingness to follow the Zionists’ leaders into the abyss. The Zionists 
created the Nazis. The Zionists put the Nazis in power. The Zionists carried 
out the war and the Holocaust. Then the Zionists destroyed Germany and 
plunged Eastern Europe and most of Asia into Jewish Bolshevik tyranny. 
Genocidal human sacrifice had long been a Judaic tradition, and in more 
recent times, Friedrich Engels made it clear that the Communists were 
comfortable with human sacrifices amounting to ten million lives lost in 
order to prepare the way for revolution and Communist world dominance. In 
1887, Frederick Engels knew that the First World War was coming and that 
it would destroy the empires of Europe and leave them ripe for revolution, 


"No other war is now possible for Prussia-Germany than a world war, 
and indeed a world war of hitherto unimagined sweep and violence. 
Eight to ten million soldiers will mutually kill each other off, and in the 
process devour Europe barer than any swarm of locusts ever did. The 
desolation of the Thirty Years’ War compressed into three or four years 
and spread over the entire continent: famine, plague, general savagery, 
taking possession both of the armies and of the masses of the people, as 
a result of universal want; hopeless demoralization of our complex 
institutions of trade, industry and credit, ending in universal 
bankruptcy; collapse of the old states and their traditional statecraft, so 
that crowns will roll over the pavements by the dozens and no one be 
found to pick them up; absolute impossibility of foreseeing where this 
will end, or who will emerge victor from the general struggle. Only one 
result is absolutely sure: general exhaustion and the creation of the 
conditions for the final victory of the working class." 416 


To this day, some argue that the Holocaust, not the Covenant with Abraham, 
gives Israel a "birthright", though they fail to explain why the Holocaust, 
which was created and perpetrated by Zionists in Europe, gave the Jews a 
right to steal the land of the Palestinians and send the world into perpetual 
turmoil. Gideon Levy published an article on www.haaretz.com, on 26 
February 2006, entitled "Denial Is Not a Reason for Arrest", which stated, 


"Israel’s right to exist, as a birthright of the Holocaust, is stronger than 
all its deniers, including the president of Iran." 417 


It should be noted that Jacob stole Esau’s brithright through trickery and 
dares to accuse the Gentiles of inbred anti-Semitism as a result. The Jews 
allege that Esau’s descendants seek to exterminate the Jews as retaliation for 
Jacob’s deceit and so blame the Gentiles for the anti-Semitism Jews provoke 
deliberately and through attacks on Gentiles. Jews use their fabricated story 
of Esau and Jacob as a pretext to commit genocide against Gentiles as if the 
only means to preserve themselves from the Gentiles be it from Gentile love 
or hatred, therefore there is no option left but the extermination of the 
Gentiles who wrong the Jews whether they love the Jews or hate them. 


After the war, Zionists like Albert Einstein callously demanded Palestine on 
a quid pro quo basis for the human sacrifice of millions of Jews, which the 
Zionists had wrought. 418 But where was the logic in this? If the Europeans 
had murdered six million Jews, as the Zionists claimed, why should the 
Palestinians pay with their lives and their property for the crimes of the 
Zionist Nazis? In typical fashion, the Zionists exhibited their infamous 
dishonesty and argued both sides of the same issue as opposing and mutually 
exclusive arguments suited their needs. Though they claimed to have no 
religious basis for desiring Palestine, which would reveal them as the anti- 
Christ, they concurrently asserted a divine right to the land. 

David Ben-Gurion wrote in his Memoirs of 1970, 


"I have called the Arab attitude towards Israel irrational. Nevertheless, 
the Arab world has leveled several concrete accusations against us and 
it might be well to answer these here. 


They have said, for instance, that the Moslem portion of the globe is 
paying for Nazism in Europe, that without the holocaust we would 
never have come here as a mass and never have founded a State. And, 
complain the Arab propagandists, it isn’t fair that this part of the world 
should pay for the persecutions carried out in Europe. 


I have already gone exhaustively into the reasons for our being here, 
reasons that I as a pioneer of 1906 can affirm have nothing to do with 
the Nazis! I think that Hitler did much to retard, not advance, our 
nationhood. In the middle thirties, it looked as though we were soon to 
achieve a Jewish State. But with war in Europe looming ever closer, 
thanks to the Nazis, Britain cracked down on Jewish nationalist 
aspirations with the famous White Paper of 1939. Ripe as we were for 
nationhood at that time, we had the greatest difficulty in helping even a 
fraction of European Jewry escape the gas chambers. Certainly Israel’s 
population contains no massive element of direct victims of Nazism or 
their descendants. We just were unable to save the majority of these 
people. And those who did escape from Germany and the other 
countries didn’t always come here as we weren’t equipped to get them 
in their hundreds of thousands past the British embargo on immigration 
or offer them a true nation once they got here. 


I would agree, however, that the advent of Nazism and its consequences 
in Europe did have one direct effect on Israel. It indicated to us all, to 
every Jew, the potential danger of being without a homeland. Nazism 
proved that Jews could live for five hundred years in peace with their 
neighbours, that they could all but assimilate in national society save 
for a few traditions and separate religious practices. They could believe 
themselves integral citizens of states professing freedom of belief and 
granting full rights to all inhabitants. Such was the situation prevailing 
in Germany, France, Italy, Holland, Denmark, Norway. Yet one raving 
maniac could blame the world’s troubles on a group constituting less 
than six per cent of Europe’s population and the holocaust was at hand! 


So, many a Jew realized that to be fully Jewish and fully a human 
being, and fully safe as both, one had to have a country of one’s own 
where it was possible to live and work for something belonging to a 
personal cultural heritage. In this sense, Nazism did bring many Jews to 
Israel, from everywhere on earth. Not as victims of persecution but as 
believers in the positive good of a Jewish national home. 


I have said that personally I was never a victim of anti-Jewish 
persecution. I have, however, seen and marked the ‘outsider’ status of 
the Jews in even the most enlightened countries, as opposed to their full 
participation in our society here." 419 


The formation of the "Jewish State" was not enough for the Zionists. They 
continue to exploit and dishonor the dead, whose deaths they caused, by 
using the Holocaust as a means to intimidate others into surrendering their 
rights to free speech, even to free thought, and to capture funds. On the post- 
Holocaust, "Holocaust industry", which has seen Jews exploiting the death 
and suffering of millions of other Jews to stifle debate and generate personal 
profits, see: Norman G. Finkelstein’s books, The Holocaust Industry: 
Reflection on the Exploitation of Jewish Suffering, Verso, London, New 
York, (2000); and Beyond Chutzpah: On the Misuse of Anti-semitism and the 
Abuse of History, University of California Press, Berkeley, (2005). 

Racist Jews continue to segregate themselves. In Israel, racist Jews have 
constructed an enormous wall to seal in the boundaries of their self-imposed 


"World Ghetto", 420 just as they did in the Holocaust. The Jewish book of 
Numbers 33:50-56 states, 


"50 And the LORD spake unto Moses in the plains of Moab by Jordan 
near Jericho, saying, 51 Speak unto the children of Israel, and say unto 
them, When ye are passed over Jordan into the land of Canaan; 52 Then 
ye shall drive out all the inhabitants of the land from before you, and 
destroy all their pictures, and destroy all their molten images, and quite 
pluck down all their high places: 53 And ye shall dispossess the 
inhabitants of the land, and dwell therein: for I have given you the land 
to possess it. 54 And ye shall divide the land by lot for an inheritance 
among your families: and to the more ye shall give the more 
inheritance, and to the fewer ye shall give the less inheritance: every 
man’s inheritance shall be in the place where his lot falleth; according 
to the tribes of your fathers ye shall inherit. 55 But if ye will not drive 
out the inhabitants of the land from before you; then it shall come to 
pass, that those which ye let remain of them shall be pricks in your 
eyes, and thorns in your sides, and shall vex you in the land wherein ye 
dwell. 56 Moreover it shall come to pass, that I shall do unto you, as | 
thought to do unto them." 


Whenever the door to integration and assimilation opens to the Jews, it is 
racist Jews who rush in to slam it shut. It has been the Bolsheviks of the 
KGB and FSB who have covertly promoted a rise in anti-Semitism in 
America. Jews are imposing a police state on the world, as they did in 
Bolshevik Russia and Nazi Germany. Judaism endures. It is the bane of 
mankind. 

Many modern Zionists embraced racist systems of thought and spoke in 
Nazi-like terms of "the end justifies the means", or "hevlei Mashiah" 
(birthpangs of the Messiah), in order to justify their deliberate destruction of 
the Earth for the sake of Israel. Zionist Judah Leon Magnes criticized their 
"Joshua methods" and arrogance. Magnes captured their prevalent beliefs, 


"There is the Wille zur Macht, the state, the army, the frontiers. We have 
been in exile; now we are to be masters in our own Home. We are to 
have a Fatherland, and we are to encourage the feelings of pride, honor, 
glory that are part of the paraphernalia of the ordinary nationalistic 


patriotism. In the face of such danger one thinks of the dignity and 
originality of that passage in the liturgy which praises the Lord of all 
things that our portion is not like theirs and our lot not like that of all 
the multitude." 421 


The farce of Jewish Zionist nationalistic supremacy reached a very low point 
when Martin Buber argued that the Zionist beliefs in their master race were 
superior to the Nazis’ assertions that they constituted a master race of the 
"chosen"; because God chose the Jews, and the Nazis just chose themselves; 
and, therefore, the Jews were entitled to their racism, while the Nazis were 
not, 


"It is asserted that every great people regards itself as the chosen 
people; in other words, awareness of peculiarity is interpreted as a 
function of nationalism in general. Did not the National Socialists 
believe that Destiny had elected the German people to rule the entire 
world? [***] Our doctrine is distinguished from their theories in that 
our election is completely a demand. [***] Israel was chosen to become 
a true people, and that means God’s people." 422 


According to some, the Jewish segregationist habit of forming a "nation 
within a nation" predated the Roman imposed Diaspora. In reality, the Jews 
were widely dispersed long before Tiberius Julius Alexander attacked 
Jerusalem. Alexandrian Jews were the intellectual elite and quite wealthy, 
including the family of Tiberius Julius Alexander, which included Philo 
Judaeus, who introduced the Greek concept of Logos into Judaism and 
established a framework for Christianity. 

Though the story of the Egyptian captivity is fabricated, it evinces a 
segregationist spirit in the earliest Jewish works. Schiller wrote in his Die 
Sendung Moses ("The Mission of Moses"), 


"The Hebrews came, as we know, as a single nomadic family of not 
over 70 souls, to Egypt, and first became a people in Egypt. During a 
span of time of approximately 400 years during which they resided in 
this land, they increased to nearly 2 million, among which were counted 
some 600,000 warlike men when they left this kingdom. During this 


long sojourn, they lived segregated from the Egyptians, segregated as 
well by their own place of residence, which they adopted, and by their 
nomadic condition, which made of them the abomination of the native 
people of the country, and excluded them from partaking of the civil 
rights of the Egyptians. They continued to govern themselves in the 
nomadic manner, the father of the house ruling over the family, the 
prince of the tribe ruling over the tribes, and thus constituted a kind of 
state within the state, which, on acount of its immense increase, 
ultimately aroused the concern of the kings. 


Such a segregated mass of people in the heart of the kingdom, indolent 
by their lifestyle, who banded together quite closely, but who had no 
interest whatever in common with the state, might become dangerous if 
there were a hostile invasion, and might easily be tempted to exploit the 
weakness of the state, whose indolent spectators they were. The 
wisdom of the state thus counseled to guard them closely, to keep them 
occupied with activity, and to take thought to the reduction of their 
numbers. They were set to heavy labor, and as it was learned to make 
them useful to the state in this way, self-interest joined hands with 
policy, to increase their burdens. Inhumanly, they were compelled to 
slave, and special taskmasters were assigned to goad and mistreat them 
at their work. This barbaric treatment, however, did not prevent them 
from multiplying more rapidly. A healthy policy had naturally led to 
dispersing them among other inhabitants, and giving them equal rights 
with these; but the general abhorrence the Egyptians felt toward them 
stood in the way. This abhorrence was enhanced still more by the 
consequences it inevitably had. When the king of the Egyptians 
bestowed the province of Goshen (on the East side of the lower Nile) 
upon Jacob’s family for them to inhabit, he hardly expected a progeny 
of 2 million then to house there; the province was thus probably of no 
considerable extent, and the gift was generous enough, although 
conceived for but a one-hundredth part of the future generation. Since 
the living space of the Hebrews did not increase at the same pace as 
their population, with each successive generation they were compelled 
to live ever more closely together, until they ultimately pressed together 
in the most narrow spaces in a way most disadvantageous to health. 
What was more natural than that just those consequences transpired 


which are inevitable in such cases?—the greatest squalor and infectious 
pestilence." 423 


It is interesting to note that the Jews believe that there are 70 nations who are 
the grandchildren of Noah. The Jews believe there is a heavenly government 
mirrored by an Earthly government, which rules these 70 nations with 70 
princes, and that they are masters over all. The Jews further believe that the 
prince of princes of these Gentile nations is the 71% prince, Samael, or Jesus 
Christ, the planet Mars (the God of the Jews is the planet Saturn) and that 
every year they place their Jewish sins on goat they give to Azazel (aka 
Samael, aka the Devil, aka Jesus Christ) on the day of atonement, and he 
places the burden of their Jewish sins on the Gentiles as a reward for giving 
him a goat. This is the origin of the term "scapegoat" and it is the Jews who 
traditionally and annually scapegoat the Gentiles for all Jewish sins, not the 
other way around. This is proven in Leviticus 16 and Eisenmenger’s The 
Traditions of the Jews. Eisenmenger wrote, and note that the original 
passages in the original languages are present in the German original of 
Eisenmenger’s book and are irrefutable, 


"The Rabbins lay a multitude of Evils more, to the Charge of Sammaél. 
Particularly they say, he is the Cause of all Quarrels and Confusions. To 
this Purpose, in the little Jalkut Rubeni [Zech. 13. 12.] ’tis said, ‘Rabbi 
Moshe bar Nachman has written, that the Eighth Sephira is call’d the 
Filthiness of Sammaél, We have it also from Tradition, that he creates 
Quarrels and Confusions in the great Schools, and that those whom he 
influences, are Liars, and keep not their Words; They also stir up War.’ 


The Jews have reckon’d him their Adversary. In the Jalkut Chadash 
[Fol. 118. Col. 4. N. 79.] ’tis said, ‘Sammaél accuseth the Israelites 
always; but when, on the Feast of Peace-Offering, they give him a 
Goat, he becomes their Mediator.’ To this purpose is likewise the 
following Passage in the Treatise Shaare ora [Fol. 26 Col. 10.] printed 
at Mantua. ‘Sammaél always opposes the Israelites, and accuses them; 
but on the Feast of Peace-Offering, Sammaél hath no power to act 
against them.’ The Jalkut Chadash [Fol. 100. Col. 3. N. 1.] says, The 
Word Hassatan maketh, through the Gematria, 364; but the Year has 
365 Days; By which it is intimated, that Satan reigns every Day in the 


Year, except on the Day of the Peace Offering, on which he hath no 
Mouth to accuse.’ Here we must observe, that his Mouth is stopt by 
Means of the Presents that are made him on that Day. 


The Annual Present which the Jews make to Sammaél, is, as we have 
shewn already, a Goat. And this, they say, is the Goat mention’d in 
Levit. 16. 21. where he is called Asasel; i.e. the Scape Goat. And in the 
Jalkut Chadash [Fol. 101. Col. 3. N. 21.] out of Sohar, we have the 
following passage, ‘When Sammaél receives the Goat, and the 
Israelites have thereupon confessed their Sins, then comes Sammaél 
and is their Advocate or Mediator with God, and accuseth them no 
more, because he hath received a Present. Upon which, God saith to all 
the Princes, Have you seen him who always accuses my Children; but 
who, for the giving him this single Goat, is become their Advocate? 
Hereupon they unanimously agree, that all the Sins of the Israelites 
shall come upon his (Sammaél’s) Head. And if the Nations should 
know, that through this Goat the Sins of Israel came upon their Necks, 
they would (which God forbid) not suffer an Israelite to live, not even a 
single Day.’ 


This matter having been represented to the Jews as an abominable 
Service done to the Devil, Rabbi Isaac Karo, in his book Toledoth has 
defended the Service by the following Argument [Fol. 101. Col. 3. 
N.21.] ‘A Present is no Service, for Service proceedeth from Love and a 
benevolent Heart; and all that a Servant gives to his King or Master, is 
done for that End, to fulfil his (Masters) Will. But a present is given to 
one whom a Man fears, to avert an Evil, and to avoid suffering by him. 
Of the same Kind is the Present given to Sammaél. Nay the holy and 
blessed God sendeth, from his Table, of his own provisions to the 
Planet Mars (i. e. Sammaél, or the Devil) to prevent his hurting the 
Israelites.’ What an extravagant Apology!" 424 


The Jews were able to scapegoat Gentiles for their Zionist persecution of 
Jews during the Holocaust through their agent Adolf Hitler, who placed their 
sins on the Gentiles. They have demonized Germans without mentioning the 
fact that the Jews themselves were ultimately the architects of the Holocaust, 
as well as World Wars I & II and the Communist slaughter of more than one 


hundred million souls. Scapegoating Gentiles for Jewish crimes is a major 
facet of Jewish religious law. In like manner, Jews and crypto-Jews calling 
themselves "Young Turks" were able to scapegoat Muslims and Turks for 
the Jewish genocide of Armenian Christians. 

Nord William Davis, Jr. wrote in Star Wars: A Personal Letter By Nord 
William Davis, Jr., Lesson Eleven, (January, 1993), 


"From the German records, we know that wealthy and educated Jews 
were expected to temporarily leave Germany and all occupied 
territories. This was arranged for them by the Zionist Jews who 
controlled the governmental agency granting permission to leave 
Germany! There was a definite selection system, and according to The 
War Against The Jews, page 252, a very restrictive emigration policy 
by which certain Jews of a special class, could go to America or 
otherwise leave Germany. This policy was not set by the Aryan super 
race types at all, but set solely by the wealthy and influential Zionist 
Jews themselves. My source for this amazing fact, and deeper 
understanding, is not from the so-called Neo-Nazi nonsense, but from 
this and other Jewish authors who are still angry at what had been done 
to their people! 


Here is the picture: The pressure was on to get all Jewish people out of 
Germany. This was engineered by Hitler who had at least 25% Jewish 
blood himself. The idea, presented to the German people, was to have 
an all-Aryan German nation through deportation, not termination, of 
the Jewish people. When this is done to Jewish people, it is called anti- 
semetic racism, a bad term, by our Jewish-controlled press. However, 
when the same thing happens against any other race of people, as in 
northern Iraq in 1991, where the International Red Cross states 
American bombers killed 550,000 non-combatant women and children, 
the truth is never reported. In the former Yugoslavia in 1993, where 
thousands upon thousands are permitted to be killed because of their 
race, it’s called ethnic cleansing. 


In Hitler’s Germany, the duplicity was that the wealthy and influential 
Jewish Zionists, controlling all of this bureaucratic paperwork, 
deliberately prevented the lower class Jewish citizen, the ones who 
eventually died, or were supposed to have died, in various detention 


camps, from leaving the country. Until now, most of you never knew 
this incredible fact, for you do not read Jewish books written by the 
children of lower class Jews. Many Jewish people know this awful 
truth, but very few of them, as with most Christian Americans, are 
courageous enough to finally expose it. 


On page 399 of the Jewish book, The War Against The Jews, it states 
that the Zionist ZTOS,—‘Jewish Society For Social Welfare," withheld 
information transmitted to them in Warsaw, Poland, from reaching the 
Christian world. From Mrs. Dawidowicz’s statements, it is apparently 
true that most Germans and the rest of Europe and the world had no 
idea about what was happening in Hitler’s detention camps. 


In another Jewish book, The Zionist Connection, by Arthur M. 
Lilienthal, referring to statements on page 483, the truth is finally told 
as to why the wealthy and powerful German Jews did not inform the 
world about Hitler’s detention camps and the fate of their ethnic 
brethren: 


‘In discussing alleged Vatican indifference to the Holocaust, the 
Jewish Observer, an organ of Orthodox Agadath Israel of America, 
pointed out the Jewish parallel: We are forced with great pain that 
thus passivity had its echo on the Jewish scene too.... there was not 
only an intrusion of politics into various aspects of rescue attempts 
[of the Jews N.D.] that were made, the writings clearly prove that 
actual rescue attempts and opportunities were neglected or even 
blocked because they did not fit in with the plans of the Zionist 
leadership to force a showdown over the Israel State in the 
making.’ 


Do you understand what this Jewish author has proven in hundreds of 
pages in his book? This may be one of the most important lessons in 
this personal letter. In order for the Zionist interests to generate enough 
world opinion to force a Zionist State into existence, it was necessary to 
sacrifice a large number of these lower class Jewish people. To make it 
believable, it had to be done by an Aryan Super Race German 
Government in which the Chancellor, Adolph Hitler operating in 


concert with the programming of his genes, was a willing party to the 
scheme.” 


Exodus 1:8-14 and 3:2 taught the Jews that oppression strengthened their 
"race" and ultimately increased their numbers, and note the ancient 
declaration made by the Jews themselves (the story is a fabrication) that the 
Jews were a dangerously disloyal nation within a nation, note also the image 
of enduring a holocaust, 


"8 Now there arose up a new king over Egypt, which knew not Joseph. 
9 And he said unto his people, Behold, the people of the children of 
Israel are more and mightier than we: 10 Come on, let us deal wisely 
with them; lest they multiply, and it come to pass, that, when there 
falleth out any war, they join also unto our enemies, and fight against 
us, and so get them up out of the land. 11 Therefore they did set over 
them taskmasters to afflict them with their burdens. And they built for 
Pharaoh treasure cities, Pithom and Raamses. 12 But the more they 
afflicted them, the more they multiplied and grew. And they were 
grieved because of the children of Israel. 13 And the Egyptians made 
the children of Israel to serve with rigour: 14 And they made their lives 
bitter with hard bondage, in morter, and in brick, and in all manner of 
service in the field: all their service, wherein they made them serve, was 
with rigour. [***] 3:2 And the angel of the LORD appeared unto him in 
a flame of fire out of the midst of a bush: and he looked, and, behold, 
the bush burned with fire, and the bush was not consumed." 


While it is true that the myth of the Hebrews in Egypt is the story of a nation 
within a nation, the relevant point is that the Jews were spread out across the 
ancient world long before the Romans sacked Jerusalem. They tended to live 
in highly segregated communities, which hypocritically insisted upon 
religious freedom for Jews, while proscribing the exercise of all other 
religions in their communities. Jewish intolerance and hypocrisy was 
typified in the age old refrain that the "Jews are a nation within a nation." 
The logical conclusion, therefore, is that they are a disloyal and potentially 
treacherous force in all other nations. Zionists played on this common 


conception to create animosity towards Jews, which would leave them with 
no choice but to found an independent nation on conquered soil. 
Zionist Napoleon Bonaparte stated, 


"The Jews must be considered as a nation, and not as a sect. They are a 
nation within a nation." 425 


Thomas Jefferson declared that Jews constitute a nation within a nation. 
Daniel J. Boorstein wrote in his book The Americans: The Colonial 
Experience, 


"The Society of Friends had become a kind of international conspiracy 
for Peace and for primitive Christian perfection. Some years after the 
Revolution, Thomas Jefferson called them ‘a religious sect . . . acting 
with one mind, and that directed by the mother society in England. 
Dispersed, as the Jews, they still form, as those do, one nation, foreign 
to the land they live in. They are Protestant Jesuits, implicitly devoted 
to the will of their superior, and forgetting all duties to their country in 
the execution of the policy of their order.’" 426 


Adolf Stoecker stated in 1879, 
"The Jews are and remain a people within a people, a state within a 
State, a separate tribe within a foreign race." 427 
Richard Gottheil, while not taking the position that a Jew must be loyal only 
to Palestine, stated in 1898, 
"We believe that the Jews are something more than a purely religious 
body; that they are not only a race, but also a nation; though a nation 


without as yet two important requisites — a common home and a 
common language." 428 


Gottheil repeated this in a pamphlet and also stated in 1898, 


"Zionism has sought and has found for us a basis which is a broader 
one than the religious one (and on which all religious distinctions 
vanish), that of race and of nationality. And even though we do not 
know it, and even though we refuse to recognize it, there are forces 
which are unconsciously making for the same end, working out in spite 
of us the will of Almighty God. Never before has such intelligent 
interest been taken by the Jews in their own past history. Germany has 
become honeycombed with societies for the study of Jewish history. 
Vienna, Hamburg, and Frankfurt have associations for the preservation 
of Jewish art. The Société des Etudes Juives, the American Jewish 
Historical Society, the Anglo-Jewish Historical Society, the 
Maccabeans in London, the Judaeans in New York, the Council of 
Jewish Women, the Chautauqua Assembly meetings—all of these and 
many others are working in the same direction. They are welding the 
people of Israel together once more. They are not religious societies, 
mark you. They rest upon the solid basis of common racial and national 
affinity. [***] Nay! it would seem to me that just those who are so 
afraid that our action will be misinterpreted should be among the 
greatest helpers in the Zionist cause. For those who feel no racial and 
national communion with the life from which they have sprung should 
greet with joy the turning of Jewish immigration to some place other 
than the land in which they dwell. They must feel, e.g., that a continual 
influx of Jews who are not Americans is a continual menace to the 
more or less complete absorption for which they are striving. But I must 
not detain you much longer. Will you permit me to sum up for you the 
position which we Zionists take in the following statements: We believe 
that the Jews are something more than a purely religious body; that they 
are not only a race, but also a nation; though a nation without as yet two 
important requisites—a common home and a common language." 429 


Zionist Max Nordau declared at least as early as 1905, 


"The first Zionist congress solemnly proclaimed in the face of the 
attentive world that the Jews are a nation, and that they do not desire to 
be absorbed by other nations." 430 


Zionist Rabbi Abraham Isaac Kook proclaimed, 


"After our race was weaned [***] This people was fashioned by God to 
speak of His Glory; it was granted the heritage of the blessing of 
Abraham so that it might disseminate the knowledge of God, and it was 
commanded to live its life apart from the nations of the world. [***] It 
is a grave error to be insensitive to the distinctive unity of the Jewish 
spirit, to imagine that the Divine stuff which uniquely characterizes 
Israel is comparable to the spiritual content of all the other national 
civilizations. [***] It is a fundamental error to [***] discard the concept 
that we are a chosen people. We are not only different from all the 
nations, set apart by a historical experience that is unique and 
unparalleled, but we are also of a much higher and greater spiritual 
order." 431 


Zionist leader Nachum Goldman stated, 


and, 


"Diaspora Jewry (all Jews outside Palestine) has to overcome the 
conscious or subconscious fear of so-called double loyalty. It has to be 
convinced that it is fully justified in tying up its destiny with Israel’s. It 
has to have the courage to reject the idea that Jewish communities owe 
loyalty only to the states where they live." 432 


"Judaism can have nothing in common with Germanism, if we go by 
the standards of race, history and culture, and the Germans have the 
right to prevent the Jews from intruding into the affairs of their folk. 
[***] The same demand I raise for the Jewish folk, as against the 
German. The tragedy of the situation consists in the fact that it is not 
yet possible to establish the rule whereby the Jews should be assisted to 
move toward their state in Palestine. The Jews are divided into two 
categories, those who admit that they belong to a race distinguished by 
a history thousands of years old and those who don’t. The latter are 
open to the charge of dishonesty. [***] It is true that the participation 
of Jews in subversive movements and in the overthrow of the German 


government in November, 1918, was extraordinarily strong. This is to 
be regretted since as a consequence of these activities, the Jewish 
people lost forces which could have been useful in its own folkist 
affairs." 433 


Before political Zionism took root, the cry that Jews form a nation within a 
nation was long considered an anti-Semitic outburst. Haman was quoted in 
Esther 3:8, 


"And Haman said unto king Ahasuerus, There is a certain people 
scattered abroad and dispersed among the people in all the provinces of 
thy kingdom; and their laws are diverse from all people; neither keep 
they the king’s laws: therefore it is not for the king’s profit to suffer 
them." 


Zionist Edmond Flegg tells us that he was initially surprised that some Jews 
had adopted the rhetoric of anti-Semites, 


"It was then that, for the first time, I heard of Zionism. You cannot 
imagine what a light that was, my child! Remember that, at the period 
of which I am writing, this word Zionism had never yet been spoken in 
my presence. The anti-Semites accused the Jews of forming a nation 
within the nations; but the Jews, or at any rate those whom I came 
across, denied it. And now here were the Jews declaring: ‘We are a 
people like other peoples; we have a country just as the others have. 
Give us back our country.’" 434 


The Zionist ideologist Jakob Klatzkin stated, among other things, in his book 
of 1921 Krisis und Entscheidung im Judentum; der Probleme des modernen 
Judentums, Second Enlarged Edition, Jiidischer Verlag, Berlin, pages 61-63, 
and 118: 


" {I applaud] the contribution of our enemies in the continuance of 
Jewry in eastern Europe. [***] We ought to be thankful to our 
oppressors that they closed the gates of assimilation to us and took care 


that our people were concentrated and not dispersed, segregatedly 
united and not diffusedly mixed [***] One ought to investigate in the 
West and note the great share which antisemitism had in the 
continuance of Jewry and in all the emotions and movements of our 
national rebirth . [***] Truly our enemies have done much for the 
strengthening of Judaism in the diaspora. [***] Experience teaches that 
the liberals have understood better than the antisemites how to destroy 
us as a nation. [***] We are, in a word, naturally foreigners; we are an 
alien nation in your midst and we want to remain one." 435 


"Man vergegenwartige sich, wie grof der Anteil unserer Feinde am 
Fortbestand des Judentums im Osten ist. [. . .] Wir miiften beinahe 
unseren Bedraéngern dankbar sein, wenn sie die Tore der Assimilation 
vor uns schlossen und dafiir Sorge trugen, dafs unsere Volksmassen 
konzentriert und nicht zerstreut, abgesondert geeint und nicht zerkliiftet 
vermischt werden[. .. .] Man untersuche es im Westen, welchen hohen 
Anteil der Antisemitismus am Fortbestand des Judentums und an all 
den Regungen und Bewegungen unserer nationalen Wiedergeburt hat. [. 
. .| Wahrlich, unsere Feinde haben viel zur Starkung des Judentums in 
der Diaspora beigetragen. [. . .] Und die Erfahrung lehrt, da die 
Liberalen es besser als die Antisemiten verstanden haben, uns als Volk 
zu vernichten. [. . .] Wir sind schlechthin Wesensfremde, sind — wir 
mtissen es immer wiederholen — ein Fremdvolk in eurer Mitte und 
wollen es auch bleiben." 


Klatzkin gave credence to the accusations of Friedrich Wilhelm Ghillany in 
the 1840's (Ghillany, 436 among other things, accused Jews of ritual murder 
near the time of the Damascus Affair, and published important critical texts 
on the history and divinity of Jesus), 


"[The Jews] have been an alien, foreign element within Germany for 
more than a thousand years. We must either help them towards the land 
of their fathers, or fuse completely with them. . . . But it would be best 
for Europe if they were to emigrate. . . to Palestine. . . or to America." 
437 


Journalist Lucien Wolf decried the Herzlian belief in the unassimilability of 
Jews and Herzl’s cry for a "World Ghetto". Wolf made it clear that the 
Zionists must aim for Palestine, and use any other relocation of Eastern Jews 
merely as an opportunity to train these Jews for emigration to Palestine. 
Wolf also prayed for the Jews to succeed in their plans to destroy Eastern 
Europe, and to create thereby conditions for the Jews to overtake Palestine. 
History shows that the Jews did just that with the Jewish takeovers and 
deliberate destruction of the Russian and Turkish Empires, and _ their 
manufacture of the First World War. Note that Wolf was warned that it was 
hopeless to attempt to argue with the fanatical Zionists. Wolf wrote in The 
London Times, on 8 September 1903, on page 5, 


"THE ZIONIST PERIL. 


TO THE EDITOR OF THE TIMES. 


Sir,—Mr. Zangwill is mistaken when he endeavours to account for my 
hostility to the East African scheme of the Zionists by the theory that I 
have ‘not the faintest understanding of the new forces developing in 
Jewry.’ It is because I recognize but too clearly the bearings of the new 
Zionism, because I feel that its teaching is fraught with the gravest peril 
to the Jewish people, that I have ventured to lift up my voice against 
this scheme. 


What is that teaching? Mr. Zangwill throughout his eloquent speech on 
Saturday carefully abstained from formulating it, but the Zionists in 
congress in Basel have not been so reticent. Here it is in a few words as 
laid down by Dr. Max Nordau, amid the cheers of the congress, on the 
24th ult. :— 


‘I claim it as a great service rendered by Zionism that it has put an end 
to the humbug about being happy and contented. . . . We are not 
contented. We regard a fundamental change in our situation as a vital 
necessity. After the humiliating attempts we have made at assimilation 
with other peoples we have taken counsel with ourselves and we desire 
to live in our own way.’ 


Were this mere rhetoric I should attach no importance to it. In the heat 
of campaigning one says much that one does not dream of acting upon 
when the time of responsibility arrives. But the Zionists have been as 
good as their crazy word. They have prevailed upon his Majesty’s 
Government to promise favourable consideration to a scheme of 
colonization by which a Jewish settlement is to be established in a 
British colony on a self-governing basis, ‘with,’ to quote Mr. Zangwill, 
‘Jewish Home Rule, Jewish national customs, and a Jewish Governor.’ 


I can conceive of no more serious set-back to Jewish history than this 
scheme. With the original idea of Zionism I have always sympathized. 
That the Jews, who are refused their legitimate place in the national life 
of countries like Russia and Rumania, and who find the alternative of 
emigration to more liberal countries closing against them, should dream 
of reviving an independent Hebrew State on the consecrated soil of 
Palestine is not unreasonable. If I have ventured to throw cold water 
upon it my reason has been that I have doubted its practicability, and, in 
view of the terrible consequences of the Sabbetai Zevi fiasco in the 17th 
century, I have refused to be an accomplice in a disillusionment which 
would probably result in widespread demoralization. But I have always 
urged that, if through any political convulsion in Eastern Europe, it 
should become possible to secure the Holy Land for a Jewish State 
under the protection of the Powers, then, no matter what the difficulties 
might be, the whole Jewish people should strain their utmost endeavour 
to establish the unassimilated Jewish population of Europe in such a 
State and to make it a social and political success. 


This, however, is not the scheme that is now before us. The starting 
point of the Zionists to-day is not the political situation of the 
unemancipated Jewish communities of Russia and Rumania, but a 
comprehensive capitulation to the calumnies of the Anti-Semites. It is 
not enough for them that we must turn tail in our fight for citizenship in 
the lands in which we live, but we are now asked admit that the 
arguments and pledges with which we won our rights in the West and 
with which we have been claiming them in the East are so many 
‘conventional lies,’ that we are in truth an unassimilable element among 
Christian peoples, and that the Jewish problem can only be solved by 
the restoration of the Ghetto on a new model. 


This is the inner meaning of the East African scheme. It is the Hirsch 
idea plus a theory of the invincible unassimilability of the Jew. I quite 
recognize that the Zionists could not act otherwise after all their 
contemptuous and predatory talk of the Jewish Colonization 
Association’s policy of ‘mitigation.’ It would have been too much of a 
stultification to have copied the Argentine example with a mere change 
of locale. Hence this baseless assertion of unassimilability, this 
disingenuous invention of national customs which do not exist, and this 
demand for Home Rule in a country where equal rights have long ago 
solved the Jewish question. In future what can we Jews reply when 
another Goldwin Smith talks of our ‘tribalism,’ and asks, ‘Can Jews be 
patriots?’? What can we answer when the theory of perpetuus inimicus 
of the medieval jurists is cast in our teeth by the Pobiedonostzeffs, the 
Drumonts, and the Stoeckers of modern Anti-Semitism, when we are 
accused of undue separatism and clannishness, and when public writers 
like Mr. Hamilton Fyfe in this month’s Nineteenth Century declare that 
the anti-Semitic agitation is due to the feeling that ‘Jews put their 
original nationality before their adopted nationality’? What, indeed, can 
we reply when in a British colony Jewish hands will have reared a 
monument to our civic incapacity? 


Nor will the evil effects be limited to these controversial 
embarrassments. If Anti-Semitism has hitherto been a miserable failure 
in Western Europe it will take heart of grace now that the truth of its 
central doctrine is avowed by the Jews themselves. Already in Germany 
this is the case; for during the last fortnight German newspapers have 
been publishing long articles about Jiidische 
Abschliessungsbestrebungen, complaining that a tendency to separatism 
has set in among the German Israelites. When we find a journal like the 
K6lnische Zeitung warning the Jews in large type that ‘Der Staat hat 
Euch zu Biirgern gemacht um Euch zu Deutschen zu erziehen,’ prudent 
Jews will do well to halt and reflect. And what about Russia and 
Rumania? Will not the struggle for emancipation in those countries 
become more hopeless than ever? How can people claim to form part of 
the Russian and Rumanian nationalities when even under tolerant 
shadow of the British flag they ask for a separate political existence? If 
there were a chance of balancing these evils by making the East African 
colony a real training ground for the political independence of 


unassimilated Jews, to be followed by a wholesale emigration to some 
legalized home within a reasonable period, I should be less perturbed; 
but this is not the case. The only compensation that is offered us is the 
settling of some 800 Jews—not Russians—in the vicinity of Uganda at 
a cost of £240,000. Can reckless levity go further than this? 


I have been warned that it is a thankless task to expostulate with the 
Zionists because they are idealists. I am getting a little tired of the cant 
of idealism. The fact is that people confuse idealism with chimera. The 
true ideal, like true art, is only the real better understood. Were it 
otherwise our lunatic asylums would be empty. There is nothing of this 
sort of idealism in the present scheme of the Zionists. It is based on a 
false conception of Judaism, on a travesty of Jewish history, and on a 
low estimate of Jewish character. It is a libel on the past and a peril for 
the future. For these reasons I oppose it, and I trust most earnestly that 
the good sense and public spirit of the Jewish people will be found on 
my side. Yours obediently, 


London. Sept. 7. LUCIEN WOLF." 


Berard Lazare tells us of the plagiarism and forgeries of some Alexandrian 
Jews in their efforts to lay claim to the contributions of Greek minds and of 
the hatred directed by some toward the Jews and from some Jews toward the 
Gentiles, 


"Why were the Jews hated in all those countries, in all those cities? 
Because they never entered any city as citizens, but always as a 
privileged class. Though having left Palestine, they wanted above all to 
remain Jews, and their native country was still Jerusalem, i.e., the only 
city where God might be worshiped and sacrifices offered in His 
Temple. They formed everywhere republics, as it were, united with 
Judea and Jerusalem, and from every place they remitted monies to the 
high priest in payment of a special tax for the maintenance of the 
Temple the didrachm. 


Moreover, they separated themselves from other inhabitants by their 
rites and their customs; they considered the soil of foreign nations 
impure and sought to constitute themselves in every city into a sort of a 


sacred territory. They lived apart, in special quarters, secluded among 
themselves, isolated, governing themselves by virtue of privileges 
which were jealously guarded by them, and excited the envy of their 
neighbours. They intermarried amongst themselves and entertained no 
strangers, for fear of pollution. The mystery with which they 
surrounded themselves excited curiosity as well as aversion. Their rites 
appeared strange and gave occasion for ridicule; being unknown, they 
were misrepresented and slandered. 


At Alexandria they were quite numerous. According to Philo, 
Alexandria was divided into five wards. Two were inhabited by the 
Jews. The privileges accorded to them by Caesar were engraved on a 
column and guarded by them as a precious treasure. They had their own 
Senate with exclusive jurisdiction in Jewish affairs, and they were 
judged by an ethnarch. They were ship-owners, traders, farmers, most 
of them wealthy; the sumptuousness of their monuments and 
synagogues bore witness to it. The Ptolemies made them farmers of the 
revenues; this was one of the causes of popular hatred against them. 
Besides, they had a monopoly of navigation on the Nile, of the grain 
trade and of provisioning Alexandria, and they extended their trade to 
all the provinces along the Mediterranean coast. They accumulated 
great fortunes; this gave rise to the invidia auri Judaici. The growing 
resentment against these foreign cornerers, constituting a nation within 
a nation, led to popular disturbances; the Jews were frequently 
assaulted, and Germanicu, among others, had great trouble protecting 
them. 


The Egyptians took revenge upon them by deriding their religious 
customs, their abhorrence of pork. They once paraded in the city a fool, 
Carabas by name, adorned with a papyrus diadem, decked in a royal 
gown, and they saluted him as king of the Jews. Under Philadelphus, 
one of the first Ptolemies, Manetho, the high-priest of the Temple at 
Heliopolis, lent his authority to the popular hatred; he considered the 
Jews descendants of the Hyksos usurpers, and said that that leprous 
tribe had been expelled for sacrilege and impiousness. Those fables 
were repeated by Chaeremon and Lysimachus. It was not only popular 
animosity, however, that persecuted the Jews; they had also against 
them the Stoics and the Sophists. The Jews, by their proselytism, 


interfered with the Stoics; there was a rivalry for influence between 
them, and, notwithstanding their common belief in divine unity, there 
was opposition between them. The Stoics charged the Jews with 
irreligiousness, judging by the sayings of Posidonius and Apollonius 
Molo; they had a very scant knowledge of the Jewish religion. The 
Jews, they said, refuse to worship the gods; they do not consent to bow 
even before the divinity of the emperor. They have in their sanctuary 
the head of an ass and render homage to it; they are cannibals; every 
year they fatten a man and sacrifice him in a grove, after which they 
divide among themselves his flesh and swear on it to hate strangers. 
‘The Jews, says Apollonius Molo, are enemies of all mankind; they 
have invented nothing useful, and they are brutal.’ To this Posidonius 
adds: ‘They are the worst of all men.’ 


Not less than the Stoics did the Sophists detest the Jews. But the causes 
of their hatred were not religious, but, I should say, rather literary. From 
Ptolemy Philadelphus, until the middle of the third century, the 
Alexandrian Jews, with the intent of sustaining and strengthening their 
propaganda, gave themselves to forging all texts which were capable of 
lending support to their cause. The verses of Aeschylus, of Sophocles, 
of Euripides, the pretended oracles of Orpheus, preserved in 
Aristobulus and the Stromata of Clement of Alexandria were thus made 
to glorify the one God and the Sabbath. Historians were falsified or 
credited with the authorship of books they had never written. It is thus 
that a History of the Jews was published under the name of Hecataeus 
of Abdera. The most important of these inventions was the Sibylline 
oracles, a fabrication of the Alexandrian Jews, which prophesied the 
future advent of the reign of the one God. They found imitators, 
however, for since the Sibyl had begun to speak, in the second century 
before Christ, the first Christians also made her speak. The Jews would 
appropriate to themselves even the Greek literature and philosophy. In a 
commentary on the Pentateuch, which has been preserved for us by 
Eusebius,!” Aristobulus attempted to show that Plato and Aristotle had 
found their metaphysical and ethical ideas in an old Greek translation of 
the Pentateuch. The Greeks were greatly incensed at such treatment of 
their literature and philosophy, and out of revenge they circulated the 
slanderous stories of Manetho, adapting them to those of the Bible, to 
the great fury of the Jews; thus the confusion of languages was 


identified with the myth of Zeus robbing the animals of their common 
language. The Sophists, wounded by the conduct of the Jews, would 
speak against them in their teaching. One among them, Apion, wrote a 
Treatise against the Jews. This Apion was a peculiar individual, a liar 
and babbler, to a degree uncommon even among rhetors, and full of 
vanity, which earned him from Tiberius the nickname ‘Cymbalum 
mundi.’ His stories were famous; he claimed to have called out, by 
means of magic herbs, the shade of Homer, says Pliny. 


Apion repeated in his Treatise against the Jews the stories of Manetho, 
which had been previously restated by Chaeremon and Lysimachus, and 
supplemented them by quoting from Posidonius and Apollonius Molo. 
According to him, Moses was ‘nothing but a seducer and wizard,’ and 
his laws contained ‘nothing but what is bad and dangerous.’ !® 


As to the Sabbath, the name was derived, he said, from a disease, a sort 
of an ulcer, with which the Jews were afflicted, and which the 
Egyptians called sabbatosim, i.e., disease of the groins. 


Philo and Josephus undertook the defence of the Jews and fought the 
Sophists and Apion. In Contra Apionem, Josephus is very severe on his 
adversary. ‘Apion,’ says he, ‘is as stupid as an ass and as imprudent as a 
dog, which is one of the gods of his nation.’ Philo, on the other hand, 
prefers to attack the Sophists in general, and if he mentions Apion at 
all, in his Legatio ad Caium, it is merely because Apion was sent to 
Rome to prefer charges against the Jews before Caligula." 438 


The Old Testament makes many references to the diseases of the Egyptians 
afflicting the Jews, which probably included leprosy, syphilis and other 
sexually transmitted diseases. This tends to indicate that the Judeans learned 
monotheism from an expelled group of Egyptians, or perhaps from the 
Hyksos. 

The Russian Jewess Helena Petrovna Blavatsky wrote of the ancient Jews’ 
enmity towards the rest of humanity and spoke of Jewish phallic worship, 
which was also practiced by the Turkic Khazars, who adopted Judaism and 
became one of the major bloodlines of today’s Ashkenazi Jews—the 
Orthodox and Ultra-Orthodox who worship the Talmud, 439 


"But phallic worship has developed only with the gradual loss of the 
keys to the inner meaning of religious symbols; and there was a day 
when the Israelites had beliefs as pure as the Aryans have. But now 
Judaism, built solely on phallic worship, has become one of the latest 
creeds in Asia, and theologically a religion of hate and malice toward 
everyone and everything outside themselves. Philo Judeeus shows what 
was the genuine Hebrew faith. The Sacred Writings, he says, prescribe 
what we ought to do, commanding us to hate the heathen and their laws 
and institutions. They did hate Baal or Bacchus worship publicly, but 
left its worst features to be followed secretly. It is with the Talmudic 
Jews that the grand symbols of nature were the most profaned." 440 


Jews took great offense at the claim repeatedly made in antiquity that they 
were decedents of the Egyptians and that Moses was an Egyptian priest. The 
Egyptian Pharaoh Akhenaton IV, is considered by many today to have been 
the father of monotheism and the Biblical stories of Moses’ background 
appear rather implausible, are apparently close copies of other ancient 
myths, and tend to indicate that Moses was an Egyptian by birth and descent, 
perhaps even the Egyptian Pharaoh Akhenaton IV. 

Among many such "blasphemies", Apion claimed that the Jews practiced 
human sacrifices, and would fatten up a Greek for the slaughter each year in 
the Temple, sacrifice the Greek in the woods, feast on the Greek’s viscera 
and swear a curse of hatred upon the Greeks. The Jews, especially Jewish 
royalty, had practiced Baal worship, and the worship of Baal and of Moloch 
entailed human sacrifices, primarily the firstborn child. Christianity is a 
Jewish tale of human sacrifice not unlike Moloch worship which calls for the 
sacrifice of the first born child with Jesus being the first born child of the 
Jewish God—though Jesus was sacrificed on the cross, not the funeral pyre, 
again to scapegoat Gentiles. The Talmud gives a very different account of 
Jesus’ demise which was made pursuant to Jewish law, not Roman law. The 
Old Testament contains many verses which make reference to human 
sacrifices, for example Genesis 22:1-18; Exodus 8:26;13:2. Joshua 13:14. 
Judges 11:29-40. I Kings 13:1-2. II Kings 16:3-4; 17:17; 21:6; 23:20-25. II 
Chronicles 28:1-4; Jeremiah 7:3; 19:5; 32:35. Ezekiel 16:20-21; 20:26, 31; 
23:37. and Leviticus 27:28-29: 


"28 Notwithstanding, no devoted thing, that a man shall devote unto the 
LORD of all that he hath, both of man and beast, and of the field of his 
possession, shall be sold or redeemed: every devoted thing is most holy 
unto the LORD. 29 None devoted, that shall be devoted of men, shall 
be redeemed; but shall surely be put to death." 


And Leviticus 20:1-7 admonishes Jews not to allow sacrifices of their own 
children to Moloch, indicating that Jewish child sacrifices were occurring, 
and perhaps prescribing that they should be made to the "Lord", Baal, 
instead of to Moloch: 


"1 And the LORD spake unto Moses, saying, 2 Again, thou shalt say to 
the children of Israel, Whosoever he be of the children of Israel, or of 
the strangers that sojourn in Israel, that giveth any of his seed unto 
Molech; he shall surely be put to death: the people of the land shall 
stone him with stones. 3 And I will set my face against that man, and 
will cut him off from among his people; because he hath given of his 
seed unto Molech, to defile my sanctuary, and to profane my holy 
name. 4 And if the people of the land do any ways hide their eyes from 
the man, when he giveth of his seed unto Molech, and kill him not: 5 
Then I will set my face against that man, and against his family, and 
will cut him off, and all that go a whoring after him, to commit 
whoredom with Molech, from among their people. 6 And the soul that 
turneth after such as have familiar spirits, and after wizards, to go a 
whoring after them, I will even set my face against that soul, and will 
cut him off from among his people. 7 Sanctify yourselves therefore, and 
be ye holy: for I am the LORD your God." 


Beyond this, Judaism, as a religious doctrine which revolves around a 
fabricated history, depends upon repeated instances, and prophecies, of the 
sacrifice of masses of human beings in genocides directed by God— 
ultimately the mass murder of all Gentiles and apostate Jews as a human 
sacrifice to God for the sake of Zionism and the remnant of "righteous" 
Jews. 

Josephus recounts some of Apion’s tales, among them, 


"Now, although I cannot but think that I have already demonstrated, and that 
abundantly more than was necessary, that our fathers were not originally 
Egyptians, nor were thence expelled, either on account of bodily diseases, or 
any other calamities of that sort; yet will I briefly take notice of what Apion 
adds upon that subject; for in his third book, which relates to the affairs of 
Egypt, he speaks thus:—‘I have heard of the ancient men of Egypt, that 
Moses was of Heliopolis, and that he thought himself obliged to follow the 
customs of his forefathers, and offered his prayers in the open air, toward the 
city walls; but that he reduced them all to be directed toward sunrising, 
which was agreeable to the situation of Heliopolis: that he also set up pillars 
instead of gnomons, under which was represented a cavity like that of a boat, 
and the shadow that fell from their tops fell down upon that cavity, that it 
might go round about the like course as the sun itself goes round in the 
other.’ [***] He then assigns a certain wonderful and plausible occasion for 
the name of Sabbath, for he says, that ‘when the Jews had travelled a six 
days’ journey, they had swellings on their groins; and that on this account it 
was that they rested on the seventh day, as having got safely to that country 
which is now called Judea; that then they preserved the language of the 
Egyptians, and called that day the Sabbath, for that malady of swellings on 
their groin was named Sabbatosis by the Egyptians.’ [***] And as for this 
grammatical translation of the word Sabbath, it either contains an instance of 
his great impudence or gross ignorance; for the words Sabbo and Sabbath 
are widely different from one another; for the word Sabbath in the Jewish 
language denotes rest from all sorts of work; but the word Sabbo, as he 
affirms, denotes among the Egyptians the malady of a swelling in the groin. 
[***] He adds another Grecian fable, in order to reproach us. In reply to 
which, it would be enough to say, that they who presume to speak about 
divine worship, ought not to be ignorant of this plain truth, that it is a degree 
of less impurity to pass through temples, than to forge wicked calumnies of 
its priests. Now, such men as he are more zealous to justify a sacrilegious 
king than to write what is just and what is true about us, and about our 
temple; for when they are desirous of gratifying Antiochus, and of 
concealing that perfidiousness and sacrilege which he was guilty of, with 
regard to our nation, when he wanted money, they endeavour to disgrace us, 
and tell lies even relating to futurities. Apion becomes other men’s prophet 
upon this occasion, and says, that ‘Antiochus found in our temple a bed, and 
a man lying upon it, with a small table before him, full of dainties, from the 


[fishes of the] sea, and the fowls of the dry land; that this man was amazed at 
these dainties thus set before him; that he immediately adored the king, upon 
his coming in, as hoping that he would afford him all possible assistance; 
that he fell down upon his knees, and stretched out to him his right hand, and 
begged to be released; and that when the king bade him sit down, and tell 
him who he was, and why he dwelt there, and what was the meaning of 
those various sorts of food that were set before him, the man made a 
lamentable complaint, and with sighs, and tears in his eyes, gave him this 
account of the distress he was in; and said that he was a Greek, and that as he 
went over this province, in order to get his living, he was seized upon by 
foreigners, on a sudden, and brought to this temple, and shut up therein, and 
was seen by nobody, but was fattened by these curious provisions thus set 
before him: and that truly at the first such unexpected advantages seemed to 
him matter of great joy; that after a while they brought a suspicion upon him, 
and at length astonishment, what their meaning should be; that at last he 
inquired of the servants that came to him, and was by them informed that it 
was in order to the fulfilling a law of the Jews, which they must not tell him, 
that he was thus fed; and that they did the same at a set time every year: that 
they used to catch a Greek foreigner, and fatten him thus up every year, and 
then lead him to a certain wood, and kill him, and sacrifice with their 
accustomed solemnities, and taste of his entrails, and take an oath upon this 
sacrificing a Greek, that they would ever be at enmity with the Greeks; and 
that then they threw the remaining parts of the miserable wretch into a 
certain pit.” Apion adds further, that ‘the man said there were but a few days 
to come ere he was to be slain, and implored of Antiochus that, out of the 
reverence he bore to the Grecian gods, he would disappoint the snares the 
Jews laid for his blood, and would deliver him from the miseries with which 
he was encompassed.’" 441 


Many such charges of "ritual murder" were made against Jews throughout 
history. They have become known as "blood libels". One of the more famous 
of these is the story of Saint Simon of Trent. In Rev. S. Baring-Gould, The 
Lives of the Saints, New and Revised Edition, John Grant, Edinburgh, 
(1914), pp. 447-449, it states: 


"S, SIMON, BOY M. 
(A.D. 1475.) 


[Roman Martyrology. Authority :—The Acts of Canonization by 
Benedict XIV., and the Acts published in the Italian immediately after 
the event took place. | 


Through the Middle Ages, in Europe the Jews were harshly treated, 
suffering from sudden risings of the people, or from the exactions of 
princes and nobles. Tales of murder of Christian children were trumped 
up against them. This was, perhaps, the case in Trent, where on 
Tuesday in Holy Week, 1475, the Jews met to prepare for the 
approaching Passover, in the house of one of their number named 
Samuel, and it was agreed between three of them—Samuel, Tobias, and 
Angelus—that a child should be crucified, as an act of revenge against 
their tyrants, and of hatred against Christianity. The difficulty, however, 
was how to get one. Samuel sounded his servant Lazarus, and 
attempted to bribe him into procuring one, but the suggestion so scared 
the fellow, that he packed up all his traps and ran away. On the 
Thursday, Tobias undertook to get the boy, and going out in the 
evening, whilst the people were in church during the singing of 
Tenebre, he prowled about till he found a child sitting on the threshold 
of his father’s door in the Fossati Street, aged twenty-nine months, and 
named Simon. The Jew began to coax the little fellow to follow him, 
and the boy did so, and he conducted him to the house of Samuel, 
where he was put to bed, and given raisins and apples to amuse him. 


In the mean time the parents, Andrew and Mary, missing their child, 
began to seek him everywhere, but not finding him, and night falling 
darkly upon them, they returned, troubled and alarmed to their home. 


During the night, when all was still, a Jew named Moses took the child 
from its bed, and carried it into the vestibule of the synagogue, which 
formed a part of the house of Samuel, and sitting down on a bench 
began to strip the infant; a handkerchief being twisted round its throat 
to prevent it from crying. Then stretching out his limbs in the shape of a 
cross they began the butchery of the child, cutting the body in several 
places, and gathering his blood in a basin. The child being half dead, 
they raised him on his feet, and whilst two of them held him by the 
arms, the rest pierced his body on all sides with their awls. 


When the child was dead, they hid the body in a cellar behind the 
barrels of wine. 


All Friday the parents sought their son, but found him not, and the 
Jews, alarmed at the proceedings of the magistrates, who had taken the 
matter up, and were making investigations in all quarters, consulted 
what had better be done. They could not carry the body away, as every 
gate was watched, and the perplexity was great. At length they 
determined to dress the body again and throw it into the stream which 
ran under Samuel’s window, but which was there blocked by an iron 
cage in which the refuse was caught. Tobias was to go to the bishop and 
chief magistrates and tell them that there was a child’s body entangled 
in the grate, and he hoped that by thus drawing attention to it all 
suspicion of having been implicated in the murder would be diverted 
from him and his co-religionists. 


This was done, and when John de Salis, the bishop, and James de 
Sporo, the governor, heard the report of the Jew, they at once went, and 
the body was removed before their eyes, and conveyed to the cathedral, 
followed by a crowd. As, according to a popular medieval superstition, 
blood is supposed to flow from the wound when the murderer 
approaches, the officers of justice examined the body as the crowds 
passed it; and they noticed that blood exuded as Tobias approached. On 
the strength of this the house of Samuel and the synagogue were 
examined, and blood and other traces of the butchery were found in the 
cellar, and in the place where the deed had been done, and the bowl of 
blood was discovered in a cupboard. The most eminent physicians were 
called to investigate the condition of the corpse, and they unanimously 
decided that the child could not have been drowned, as the body was 
not swollen, and as there were marks on the throat of strangulation. The 
wounds they decided were made by sharp instruments like awls and 
knives, and could not be attributed to the gnawing of water-rats. The 
popular voice now accusing the Jews, the magistrates seized on the 
Jews and threw them into prison, and on the accusation of a renegade 
Jew named John, who had been converted to Christianity seven years 
before, and who declared that the Jews had often sought to catch and 
kill a child, and had actually done this elsewhere, more than five of the 
Jews were sentenced to be broken on the wheel, and then burnt. 


The blood found in the basin is preserved in the cathedral of Trent, and 
the body of the child is also enshrined there in a magnificent 
mausoleum. Such is the story. A boy was drowned, and his body 
gnawed by rats. This was worked up into a charge against the Jews, to 
excuse a massacre and plunder of the unfortunate Hebrews." 


George Henry Borrow wrote in The Zincali in 1841, 


"If there be one event in the eventful history of the Hebrews which 
awakens in their minds deeper feelings of gratitude than another, it is 
the exodus, and that wonderful manifestation of olden mercy still serves 
them as an assurance that the Lord will yet one day redeem and gather 
together his scattered and oppressed people. ‘Art thou not the God who 
brought us out of the land of bondage?’ they exclaim in the days of 
their heaviest trouble and affliction. He who redeemed Israel from the 
hand of Pharaoh is yet capable of restoring the kingdom and sceptre to 
Israel." 442 


Max Nordau stated, in his address to the First Zionist Congress in 1897 
published in The Jewish Chronicle on 3 September 1897 on pages 7-9, at 8 
and 9, 


"In the Ghetto, the Jew had his own world; it was to him the sure refuge 
which had for him the spiritual and moral value of a parental home. 
Here were associates by whom one wished to be valued, and also could 
be valued; here was the public opinion to be acknowledged by which 
was the aim of the Jew’s ambition. To be held in low esteem by that 
public opinion was the punishment for unworthiness. Here all specific 
Jewish qualities were esteemed, and through their special development 
that admiration was to be obtained which is the sharpest spur to the 
human mind. What mattered it that outside the Ghetto was despised that 
which within it was praised? The opinion of the outside world had no 
influence, because it was the opinion of ignorant enemies. One tried to 
please one’s co-religionists, and their applause was the worthy 
contentment of his life. So did the Ghetto Jews live, in a moral respect, 
a real full life. [***] Before the emancipation the Jew was a stranger 


among the peoples, but he did not for a moment think of making a stand 
against his fate. He felt himself as belonging to a race of his own, which 
had nothing in common with the other people of the country. The 
emancipated Jew is insecure in his relations with his fellow-beings, 
timid with strangers, suspicious even toward the secret feeling of his 
friends. His best powers are exhausted in the suppression, or at least in 
the difficult concealment of his own real character. For he fears that this 
character might be recognized as Jewish, and he has never the 
satisfaction of showing himself as he is in all his thoughts and 
sentiments. He becomes an inner cripple, and externally unreal, and 
thereby always ridiculous and hateful to all higher feeling men, as is 
everything that is unreal. All the better Jews in Western Europe groan 
under this, or seek for alleviation. They no longer possess the belief 
which gives the patience necessary to bear sufferings, because it sees in 
them the will of a punishing but yet loving God." 


In 1898, Zionist Communist Nachman Syrkin wrote, 


"This sense of their higher religious estate, rooted in the general cast of 
the Jewish spirit, was the source of their morale in their war with the 
world. [***] How did the Jews react to the world? The religious- 
psychological difference had already sown the seed of estrangement 
and hatred between Christian and Jew, and the many troubles the Jews 
had suffered added to their bitterness. Huddling together with his 
brethren in the ghetto, the Jew gritted his teeth, cursed the enemy, and 
dreamed of revenge, the vengeance of heaven and earth." 443 


Israeli Supreme Court Justice Haim Cohn was quoted in The London Times, 
on 25 July 1963, on page 8: 


"It is one of the bitterest ironies of fate that the same biological or racist 
approach which was propagated by the Nazis and characterized the 
infamous Nuremberg laws should, because of an allegedly sacrosanct 
Jewish tradition, become the basis for the official determination or 
rejection of Jewishness in the state of Israel." 444 


Klaus J. Herrmann has collected a great deal of evidence related to Zionist 
racism in his presentation, "Historical Perspectives on Political Zionism and 
Antisemitism", Zionism & Racism: Proceedings of an International 
Symposium, International Organization for the Elimination of All Forms of 
Racial Discrimination, Tripoli, (1977), pp. 197-210. At page 197, Herrmann 
states, [quoting Constantin Brunner, Der Judenhass und die Juden, Berlin, 
(1918), p. 112; and Ernst Ludwig Pinner, "Meine Abkehr vom Zionismus", 
Los vom Zionismus, J. Kauffmann, Frankfurt, (1928), pp. 32-33; and 
referencing Houston Stewart Chamberlain, Die Grundlagen des neunzehnten 
Jahrhunderts, F. A. Bruckmann, Miinchen, (1899), English translation by 
John Lees, Foundations of the Nineteenth Century, John Lane, New York, 
(1910)—-see: F. Kahn, "H. St. Chamberlain (Eine Charakteristik)", Jtidische 
Rundschau, Volume 25, Nummer 63/64, (10 September 1920), pp. 499-500, 
for a contemporary view of the impact on Jews of Chamberlain’s much-read 
book. His book was popular among Zionists and the English translation of it 
received a long and favorable review in the Times Literary Supplement of 15 
December 1910, pp. 500-501.]: 


"Jews,’ wrote Brunner, ‘have been taken in by the racial theories of the 
Jew-haters;’ and he accused the Zionists of having taken as their 
teacher the notorious racist and forger of scholarly documentation 
Houston Stewart Chamberlain, whose ‘confused nonsense revelations’ 
had been ‘restammered’ in a Zionist book on the subject of race. ‘How 
could Germans of Jewish background begin to talk of a Jewish nation, 
and to fashion of the worst calumny the dream of their greatest 
nonsense!’! 


One of Brunner’s disciples, Emst Ludwig Pinner, who had been a 
Zionist earlier, bitterly accused the Zionists of having 


taken up Europe’s newest nonsense, namely racial theory as the 
justification of national emotion. Racial arrogance and racial hate 
poison national emotion, as did previously religious arrogance and 
religious hatred. Today it is race which is exalted as the banner in 
whose name everything is justified. 


Pinner also designated the Zionists as ‘Jews infected by the sickness of 
racial insanity .. . because, similar to the Jew-haters, they drew political 


consequences out of race-consciousness.’* Pinner did absolve Zionists 


of ‘preaching arrogance and hatred;’? whether or not he would have 
done so in later years remains open to conjecture." 


At pages 204-205, Klaus J. Herrmann quotes the Zionist ideologist Jakob 
Klatzkin who stated, among other things, in his book of 1921 Krisis und 
Entscheidung im Judentum; der Probleme des modernen Judentums, Second 
Enlarged Edition, Jiidischer Verlag, Berlin, pages 61-63, and 118: 


"{I applaud] the contribution of our enemies in the continuance of 
Jewry in eastern Europe. [***] We ought to be thankful to our 
oppressors that they closed the gates of assimilation to us and took care 
that our people were concentrated and not dispersed, segregatedly 
united and not diffusedly mixed [***] One ought to investigate in the 
West and note the great share which antisemitism had in the 
continuance of Jewry and in all the emotions and movements of our 
national rebirth . [***] Truly our enemies have done much for the 
strengthening of Judaism in the diaspora . [***] Experience teaches that 
the liberals have understood better than the antisemites how to destroy 
us as a nation. [***] We are, in a word, naturally foreigners; we are an 
alien nation in your midst and we want to remain one." 445 


"Man vergegenwartige sich, wie grof der Anteil unserer Feinde am 
Fortbestand des Judentums im Osten ist. [. . .] Wir miiften beinahe 
unseren Bedraéngern dankbar sein, wenn sie die Tore der Assimilation 
vor uns schlossen und dafiir Sorge trugen, dafs unsere Volksmassen 
konzentriert und nicht zerstreut, abgesondert geeint und nicht zerkliiftet 
vermischt werden[. .. .] Man untersuche es im Westen, welchen hohen 
Anteil der Antisemitismus am Fortbestand des Judentums und an all 
den Regungen und Bewegungen unserer nationalen Wiedergeburt hat. [. 
. .| Wahrlich, unsere Feinde haben viel zur Starkung des Judentums in 
der Diaspora beigetragen. [. . .] Und die Erfahrung lehrt, daf die 
Liberalen es besser als die Antisemiten verstanden haben, uns als Volk 
zu vernichten. [. . .] Wir sind schlechthin Wesensfremde, sind — wir 
miissen es immer wiederholen — ein Fremdvolk in eurer Mitte und 
wollen es auch bleiben." 


Some Jews, and some critics of the Jews, have for thousands of years 
asserted that Jews always form a separate state within the nations they 
inhabit. This they attribute to the Jewish religion, with its one God to rule 
over all—Jews being the chosen people who will one day receive the 
Messiah who will assist them in ruling the world after all other nations are 
destroyed. As above, so below, just as the God of the Jews rules the gods of 
the heavens and seeks to exterminate them, the chosen people of the deicidal 
God, the Jews, seek to rule the Gentiles and exterminate them. This fatalistic 
belief system of mutual hostility inspires the nationalism many Jews have 
expressed in the Diaspora. 

Zionists like Herzl, Klatzkin and Rabbi Meir Bar-Ilan, who stated in 1922, 


"We have no ‘church’ that is not also concerned with matters of state, 
just as we have no state which is not also concerned with ‘church’ 
matters—in Jewish life these are not two separate spheres." 446 


confirmed that these ancient religious, nationalistic and political aspirations 
were current in modern Europe, where Jews had been emancipated. That fact 
caused many to view Jews not only with suspicion, but with contempt, most 
especially so because radical revolutionary organizations were often led by, 
and populated with, Jews in disproportionate numbers to Gentiles. 

Many leading figures, including Winston Churchill and Henry Ford, warned 
the public that the Bolshevik Jews were seeking world domination. Many 
Germans wanted to end the immigration of Eastern European Jews to 
Germany, and to expel Eastern European Jews from Germany. They did not 
want to suffer the same fate as Russia or Hungary. 

The Bolshevik Jews had already conducted successful, though short-lived, 
revolutions on German territory, with Hitler’s help. Many of the Jews 
emigrating to Germany from the East were the descendants of the Frankists, 
who had pledged themselves to destroy the Gentile nations by means of 
deception and revolution. Frankist Jews were often crypto-Jews who hid 
their Jewish ethnicity in order to deceive Christians who might not otherwise 
trust them, to place the blame for their actions on other peoples so as to 
cause an unjust hatred towards those innocent peoples, and to prevent a 
backlash against Jews for the vile actions Jews were taking against other 
peoples. The Talmud teaches the Jews that they can sin against others with 
immunity if they hide the fact that they are Jewish such that Jews will not be 


attacked in retaliation. The ancient Jews rendered the practice holy in the 
Biblical book of Esther. Moed Katan 17a states, 


"R’ ILPAI SAYS: [***] IF A PERSON SEES THAT HIS evil 
INCLINATION IS OVERWHELMING HIM, [***] HE SHOULD GO 
TO A PLACE WHERE THEY DO NOT RECOGNIZE HIM [***] 
AND CLOTHE HIMSELF IN BLACK AND WRAP HIMSELF IN 
BLACK, [***] AND HE SHOULD DO WHAT HIS HEART 
DESIRES, [***] AND HE SHOULD NOT DESECRATE THE NAME 
OF HEAVEN OPENLY." 447 


An alternative translation: 


"For R. Il’ai says, If one sees that his [evil] yezer° is gaining sway over 
him, let him go away where he is not known; let him put on sordid® 
clothes, don a sordid wrap and do the sordid deed that his heart desires 
rather than profane the name of Heaven openly.’" 448 


While responsible people were trying to preserve some sanity in the 
turbulent period following World War I, Zionists like Albert Einstein sought 
to validate and encourage the racism of anti-Semites. The Dreyfus Affair 
taught the big Jews that anti-Semitism had a powerful effect to unite Jews 
around the world. The Zionists were afraid that the "Jewish race" was 
disappearing through assimilation. They wanted to use anti-Semitism to 
force the segregation of Jews from Gentiles and to unite Jews, and thereby 
preserve the "Jewish race". They hoped that if they put someone like Hitler 
into power—as Zionists had done with other stooges in the past, they could 
use him to herd up the Jews and force the Jews into Palestine against their 
will. This would also help the Zionists to inspire distrust and contempt for 
Gentile government, while giving the Zionists the moral high-ground in 
international affairs, despite the fact that the Zionists were secretly behind 
the atrocities. 

Albert Einstein wrote to Max Born on 9 November 1919, and encouraged 
anti-Semitism and advocated segregationism, 


"Antisemitism must be seen as a real thing, based on true hereditary 
qualities, even if for us Jews it is often unpleasant. I could well imagine 
that I myself would choose a Jew as my companion, given the choice. 
On the other hand I would consider it reasonable for the Jews 
themselves to collect the money to support Jewish research workers 
outside the universities and to provide them with teaching 
opportunities." 449 


In 1933, the Zionists publicly declared their allegiance to the Nazis. They 
wrote in the Jiidische Rundshau on 13 June 1933, 


"Zionism recognizes the existence of the Jewish question and wants to 
solve it in a generous and constructive manner. For this purpose, it 
wants to enlist the aid of all peoples; those who are friendly to the Jews 
as well as those who are hostile to them, since according to its 
conception, this is not a question of sentimentality, but one dealing with 
areal problem in whose solution all peoples are interested." 450 


On 21 June 1933, the Zionists issued a declaration of their position with 
respect to the Nazi regime, in which they expressed a belief in the legitimacy 
of the Nazis’ racist belief system and condemned the anti-Nazi forces. 451 
Michele Besso wrote that it might have been Albert Einstein’s racism and 
bigotry which caused him to separate from his first wife Mileva Mari¢ in 
1914. Besso wrote to Einstein on 17 January 1928, 


"[. . .]Jperhaps it is due in part to me, with my defense of Judaism and 
the Jewish family, that your family life took the turn that it did, and that 
I had to bring Mileva from Berlin to Zurich[.]" 452 


The hypocrisy of racist Zionists often manifested itself in this way. Many 
Zionist Jews had themselves "intermarried". Racist Zionist Moses Hess was 
married to a Christian Gentile prostitute named Sybille Pritsch. 

Joachim Prinz wrote, among other things, a polemic against assimilation in 
his book published in Germany in the Hitler-era, Wir Juden of 1934, 


"The assimilation theory has collapsed. There is no hiding place 
anymore. We wish to replace assimilation with something new: a 
commitment to the Jewish nation and the Jewish race. A State that is 
built on the principle of the purity of nation and race can only have 
esteem and respect for the Jew who is committed to his own kind. This 
commitment precludes a lack of loyalty to the State. He cannot seek 
any other kind of Jews than the Jews who are clearly committed to their 
own people. He cannot want servant, crawling Jews. He must ask us to 
commit to our own kind. Because only someone who respects their own 
nature and blood will be able to have respect for the national will of 
other nations. 


In the commitment of the Jew to his own nation, in the certainty of 
perpetuating his own blood, his own past and his own way—he will 
only just begin to distance himself from the events of other nations that 
is necessary to maintain an honest relationship and a proper neighbor. 
The first honest discussion between Jews and non-Jews starts at the 
very moment when this commitment to Jewish nationality grips the 
majority of Jews." 


"Die Theorie der Assimilation ist zusammengebrochen. Kein 
Schlupfwinkel birgt uns mehr. Wir wiinschen an die Stelle der 
Assimilation das Neue gesetzt: das Bekenntnis zur jlidischen Nation 
und zur jlidischen Rasse. Ein Staat, der aufgebaut ist auf dem Prinzip 
der Reinheit von Nation und Rasse, kann nur vor dem Juden Achtung 
und Respekt haben, der sich zur eigenen Art bekennt. Nirgendwo kann 
er in diesem Bekenntnis mangelnde Loyalitat dem Staate gegeniiber 
erblicken. Er kann keine anderen Juden wollen, als die Juden des klaren 
Bekenntnisses zum eigenen Volk. Er kann keine liebedienerischen, 
kriecherischen Juden wollen. Er mu von uns das Bekenntnis zur 
eigenen Art fordern. Denn nur jemand, der eigene Art und eigenes Blut 
achtet, wird den Respekt vor dem nationalen Wollen anderer Nationen 
haben k6nnen. 


In dem Bekenntnis des Juden zu seiner eigenen Nation, in seiner 
Gewifheit, in sich sein eigenes Blut zu tragen, seine eigene 
Vergangenheit und seine eigene Art — wird er erst beginnen, die 
Distanz vor den Erlebnissen der anderen Nationen zu wahren, die 


notwendig ist, um ein ehrliches Miteinander und eine anstdndige 
Nachbarshaft zu halten. In dem Augenblick, in dem dieses Bekenntnis 
zur jiidischen Nationalitaét die Mehrheit der Judenheit ergreift, beginnt 
die erste ehrliche Aussprache zwischen Juden und Nichtjuden." 453 


Prinz wrote of the supposed suicide of the emancipated Jews through 
assimilation in liberal states, and he despised liberalism. His goal was to 
preserve the alleged purity of the Jewish race in a Jewish nation, i. e. the 
expulsion of the Jews to a new territory which allowed the Zionists to 
enforce racial segregation. Prinz famously wrote, 


"The brochure of the baptized Jew Karl Marx on the Jewish question is 
an anti-Jewish pamphlet and an autobiographical entry in the chapter of 
Jewish self-hatred." 


"Die Broschiire des getauften Juden Karl Marx tiber die Judenfrage ist 
ein antijiidisches Pamphlet und ein autobiographischer Beitrag zum 
Kapitel des jiidischen Selbsthasses." 454 


Prinz was not alone in his condemnation of Karl Marx’s anti-Semitism. 455 

Hitler and Prinz had much in common. Lenni Brenner documents Prinz’ and 
the Zionists’ kinship with the Nazis’ nationalistic and racial views in his 
book Zionism in the Age of the Dictators. 456 Dietrich Bronder and 
Hennecke Kardel 457 state that the top leadership of the Nazi Party and the 
orchestrators of the "final solution" were of Jewish descent and/or bore 
strong Jewish connections, including Adolf Hitler, 458 Adolf Eichmann, 
Reinhard Heydrich, Rudolf Hess (member of the Thule-Gesellschaft, an 
organization Zionists created to promote anti-Semitism in order to force 
Jews to accept Zionism), Dietrich Eckart (member of the Thule- 
Gesellschaft), Alfred Rosenberg (member of the Thule-Gesellschaft), Julius 
Streicher (member of the Thule-Gesellschaft), Joseph Goebbels, and Hans 
Frank (member of the Thule-Gesellschaft). Dietrich Bronder wrote in 1964, 


"Based on the author’s own investigations into the leading National 
Socialists, it should merely be stated here that among 4,000 men of the 
Reich’s leadership there were 120 foreigners by birth, many with one or 


two parents of foreign origin and one percent was even of Jewish origin 
—therefore ‘unacceptable’ under the Nazi racial laws. 


a) Included among the foreign born: 


Reich Minister and Deputy Fuhrer Rudolf Hess (Egypt); Reich Minister 
Darré (Argentina); Gauleiter and State Secretary E. W. Bohle and the 
Reich Commissioner Duke of Saxony-Coburg (England); Colonel 
General Lohr (Yugoslavia); General of the Waffen SS _ Phleps 
(Romania); Reichsdrztefiihrer and State Secretary Dr. Conti and the 
Berlin Mayor Lippert (Switzerland); NSKK Obergruppenfiihrer G. 
Wagner (France); as well as from Russia: Reich Minister and 
Reichsleiter Alfred Rosenberg and the NS _ Reichshauptamtsleiter 
Brockhausen, Dr. von Renteln und Schickedanz, Reichsminister Backe, 
President Dr. Neubert, State Councilor Dr. Baron von Freytag- 
Loringhoven and Bishop J. Beermann. 


b) Moreover, those with one or both foreign parents (amongst others): 


The Reich Youth Leader Baldur von Schirach, Colonel General 
Rendulic and the General Director Gustav Krupp von Bohlen-Halbach. 


c) Those of Jewish descent or who were related to Jewish families: 


The Fuhrer and Chancellor Adolf Hitler; his deputies, the Reich 
Ministers Rudolf Hess and Reich Marshal Hermann Goring; the 
Reichsleiter of the NSDAP Gregor Strasser, Dr. Josef Goebbels, Alfred 
Rosenberg, Hans Frank and Heinrich Himmler; the Reich Ministers von 
Ribbentrop (who once drank to his brotherhood with the famous Zionist 
Chaim Weizmann, the first head of state of Israel who died in 1952) and 
von Keudell; the Gauleiter Globocznik (the exterminator of the Jews), 
Jordan and Wilhelm Kube; the high-up SS leaders who were active in 
the program to exterminate the Jews Reinhard Heydrich, Erich von dem 
Bach-Zelewski and von Keudell II; the bankers and old supporters of 
Hitler before 1933 Ritter von Stauf (Vice President of the Nazi 
Reichstag) and von Stein; the Field Marshal and State Secretary Milch, 
the Under Secretary Gauss; the physicists and Alt-Pg.’s Philipp von 


Lenard and Abraham Esau; the Uralt Pg.’s Hanffstaengel (NS foreign 
press chief) and Prof. Haushofer (see p. 190)." 


"Aus den eigenen Untersuchungen des Verfassers tiber die fiihrenden 
Nationalsozialisten sei hier nur mitgeteilt, daf§ sich unter 4000 Mannern 
der Reichsfiihrung 120 Auslaénder von Geburt befanden, viele mit 
einem oder zwei Elternteilen auslandischer Herkunft und ein Prozent 
sogar jiidischer Abkunft — also im Sinne der NS-Rassengesetze 
, untragbar“. 


a)So rechnen zu den Auslandsgeborenen: 


Reichsminister und Fiihrerstellvertreter Rudolf Hef (Agypten); 
Reichsminister Darré (Argentinien); Gauleiter und Staatssekretar E. W. 
Bohle und der Reichskommissar Herzog von Sachsen-Coburg 
(England); Generaloberst Lohr (Jugoslawien); General der Waffen-SS 
Phleps (Rumdnien); Reichsdarztefiihrer und Staatssekretar Dr. Conti und 
der Berliner Oberbiirgermeister Lippert (Schweiz); NSKK- 
Obergruppenfiihrer G. Wagner (Frankreich); sowie aus Rufland: 
Reichsminister und Reichsleiter Alfred Rosenberg und die NS- 
Reichshauptamtsleiter Brockhausen, Dr. von Renteln und Schickedanz, 
Reichsminister Backe, Président Dr. Neubert, Staatsrat Dr. Freiherr von 
Freytag-Loringhoven und Bischof J. Beermann. 


b) Dariiber hinaus stammten von einem oder beiden ausldndischen 
Elternteilen (u. v. a.): 


Der Reichsjugendfiihrer Baldur von Schirach, Generaloberst Rendulic 
sowie der Generaldirektor Gustav Krupp von Bohlen-Halbach. 


c)Selbst jiidischer Abkunft bzw. mit jiidischen Familien verwandt 
waren: 


der Fiihrer und Reichskanzler Adolf Hitler; seine Stellvertreter, die 
Reichsminister Rudolf Hef& und Reichsmarschall Hermann Goring; die 
Reichsleiter der NSDAP Gregor Strasser, Dr. Josef Goebbels, Alfred 
Rosenberg, Hans Frank und Heinrich Himmler; die Reichsminister von 
Ribbentrop (der mit dem beriihmten Zionisten Chaim Weizmann, dem 


1952 verstorbenen ersten Staatsoberhaupt von Israel, einst Briiderschaft 
getrunken hatte) und von Keudell; die Gauleiter Globocznik (der 
Judenvernichter), Jordan und Wilhelm Kube; die hohen SS-Fiihrer und 
z. T. in der Judenvernichtung tatigen Reinhard Heydrich, Erich von 
dem Bach-Zelewski und von Keudell II; die Bankiers und alten 
Forderer Hitlers vor 1933 Ritter von Stauf (Vizeprasident des NS- 
Reichstages) und von Stein; der Generalfeldmarschall und 
Staatssekretér Milch, der Unterstaatssekretér Gaus; die Physiker und 
Alt-Pg.’s Philipp von Lenard und Abraham Esau; die Uralt-Pg.’s 
Hanffstaengel (NS-Auslandspressechef) und Prof. Haushofer (s. S. 
190)." 459 


Inferences can be drawn that these crypto-Jewish and/or philo-Semitic Nazi 
leaders were either motivated by self-hatred, or they were front men under 
the control of Herzlian political Zionists. Both may have been true of these 
Nazi Party leaders. Bryan Mark Rigg estimates the total number of Jewish 
soldiers and sailors in the Nazi military perhaps ranged upwards to 150,000. 
460 

Many Zionists hated themselves and Jews in general and defamed Jews in 
their literature, especially the relatively impoverished and uneducated Jews 
of the East, whom the Zionists tried to bribe into migrating to Palestine, 
though they only largely succeeded in capturing ne’er-do-wells. Herzl 
considered himself to be a sleazy ultra-Jew in the most pejorative sense of 
which he could conceive to use the term "Jew". Herzl justified himself by 
generalizing his character flaws as if they were a racial "Jewish" trait. He 
hated the masses of poor Jews from the East and the rich Jews of the West, 
who wanted to assimilate. Did Herzl hate himself? 

In 1845, The North American Review wrote of the snobbish class hatred 
common among Jews, the inter-Jewish racism which has long plagued Jews, 
and the various dogmatic Jewish sects hatefully at odds with one another 
(note the misogyny and dogmatic indoctrination of Jews, which continues to 
this day, 461 and which manifests itself in, among other things, virulent 
Jewish censorship of others), 


"As the Jews were anciently divided into several religious sects,—the 
Pharisees, the Sadducees, the Essenes,—so we find them distinguished 
at the present day. Their chief modern denominations, some of which 


represent the more ancient, are the Caraites, the Zabathaites, the 
Chasidim, the Rabbinists, or Talmudists, and the Reformed Jews. The 
Samaritans 


[Footnote: Mixed descendants of a remnant of the ten tribes left in their 
own land, and of the Assyrians colonized among them. 2 Kings, xvii. 
24, &c. In Christ’s time they had a temple on Mount Gerizim, which 
they held more sacred than Mount Zion and its temple. They receive 
only the Pentateuch, and perhaps the Books of Joshua and Judges, 
which are found among them; but confidently wait for the Messiah, and 
observe the Mosaic laws more strictly than even the Jews. Wolff found 
fifty families of them at the foot of Gerizim, and they have also been 
met with in other parts of Palestine and in Egypt. ] 


are not to be classed among them, though akin to them in many 
respects. The main point of difference between most of these sects, 
though not the only one, respects the Talmud. The Ta/mud—a word that 
means doctrine—is a voluminous work of two parts,—the Mishna, that 
is the second law, and the Gemara, or completion. The former, 
consisting of a divine interpretation of the written law, say the 
Talmudists, was given to Moses at the same time with that delivered on 
Mount Sinai, together with rules for its exegesis, all to be orally handed 
down; and by him it was made known to the whole people, and 
specially committed to his successors. These traditions were collected 
in the Mishna, a work ascribed to Judah Hannasi,—the Holy, as he is 
usually called,—about the middle of the second century. Many glosses 
upon this text soon accumulated, which the Rabbi Jochanan, about the 
year 230, threw together in the form of a perpetual commentary upon it, 
entitled the Gemara; and this, with the Mishna, is called the Jerusalem 
Talmud; though sometimes the Mishna, and sometimes the Gemara 
alone, is, by synecdoche, called the Talmud. About a century later, Ashi 
and Abhina, distinguished Babylonian rabbins, compiled a much larger 
collection of opinions, which, with the Mishna, is styled the Babylonian 
Talmud, a work held in much higher esteem than the other, and 
generally understood when the Talmud, without further specification, is 
mentioned. It has commonly been published in twelve large folios. The 
other is comprised in a single folio. The Talmud has been justly 
described as ‘containing things frivolous and superstitious, impieties 


and blasphemies, absurdities and fables.’ As an example of all these in 
one,—God is represented as having contracted impurity by the burial of 
Moses, and as washing in fire to cleanse himself. These traditions, 
many of them the same by which, in Christ’s time, the Jews ‘made the 
commandment of God of none effect,’ since then, in accumulated 
instances, have been used to destroy the force of the Old Testament 
Scriptures; which, indeed, Rabbinists consider of very little importance. 


[ae] 


Rabbinism is the Catholic faith, from which all these sects are, in 
modern phrase, dissenters. It is the lineal descendant of Pharisaism, and 
distinguished by its blind adherence to the Talmud. The estimation in 
which strict Rabbinists hold this book is unbounded. ‘He that has 
learned the Scripture, and not the Mishna,’ says the Gemara, ‘is a 
blockhead.’ Isaac, a distinguished rabbi, says, ‘Do not imagine that the 
written law is the foundation of our religion, which is really founded on 
the oral law.’ The Rabbinical doctrine is, ‘ The Bible is like water, the 
Mishna like wine, and the Gemara like spiced wine.’ [Soferim 13b] 
Some even say, that ‘to study the Bible is but a waste of time.’ [Baba 
Mezia 33a] For strict Rabbinism, a melancholy compound of 
superstition and fanaticism, we must look to Poland, Russia, Hungary, 
and Palestine, of which we speak, in describing the system. In those 
countries, the Rabbinists, or Talmudists, discountenance as profane all 
other study than that of the Bible and Talmud, but are very careful to 
educate their sons in their religious lore. The Talmud forbids teaching 
females more than their appropriate domestic arts. ‘Whoever instructs 
his daughter in the Bible is as if he instructed her in abominations.’ But 
it is a disgrace, if boys are not taught to read the Hebrew Bible. The 
rich provide teachers for their own children, and either permit the 
poorer to share this provision, or aid them in obtaining masters. So 
honorable is the office of teacher made, that a bare support is enough 
generally to secure a competent one. The ordinary method of 
instruction is very simple. The child, when four years old, is taught the 
Hebrew letters, and then to pronounce words, the meaning of which he 
afterwards learns from his tutor; and thus proceeds, without grammar or 
dictionary, until he can translate the Pentateuch with tolerable ease. 
Then he begins at Genesis to study exegetically, surrendering his mind, 


however, entirely to the guidance of some Jewish commentator; and, 
from first to last, never forming an independent judgment, but 
implicitly following tradition, and of course never detecting its gross 
perversions of the Bible. Some stop short of this commentary, with 
which others conclude their education; while others still, whose parents 
can afford it, especially if they display quickness in study and fondness 
for it, pass on to the Talmud,—first the Mishna, then the Gemara, each 
with its rabbinical commentaries. As an evidence of the ardor 
sometimes manifested in these studies, and of complete devotion to 
them, we are told, that a traveller, some years ago, met three young 
educated rabbins, who ‘were born and lived to manhood in the middle 
of Poland, and yet knew not one word of its language.” A Jewish youth, 
distinguished for proficiency in Talmudical learning, is anxiously 
sought in marriage for the daughters of wealthy parents; who look not 
only at the certain honor of such an alliance, but also at the chance, thus 
increased, of the Messiah’s coming in their line. On the other hand, the 
Talmud designates by the name of ‘people of the land,’ equivalent to 
peasantry, those educated in the Bible alone, or not at all; and 
represents them as an inferior class, fit only for servile labor, with 
whom others may not intermarry; applying Deut. xxvii. 21,—‘Cursed 
be he that lieth with any manner of beast.’ Indeed, the Talmud 
authorizes every species of oppression towards such, giving them the 
hope of heaven only if they submit. The Jewish ‘peasant’ is a servant of 
servants, ground down by those who have learned, by being oppressed, 
the art of oppression. In Russia and Poland, where the Jews collect the 
government taxes among themselves, the rabbins make the peasantry 
pay nearly the whole. This class, too, where the Jews regulate the 
conscription, must furnish all the soldiers required. 


Some other characteristics of the strict Rabbinists may be briefly 
noticed. They are the lowest of the Jews in point of morals, and this is 
sufficiently accounted for by the gross immorality of many Talmudical 
precepts. On the great yearly Day of Atonement, complete absolution 
from all past sins is pronounced, and from all religious vows, bonds, 
and oaths taken since the last preceding, and until the next, atonement. 
This latter absolution, contained in a prayer denominated col nidre, 
being supposed by Christians to extend to all oaths and obligations, 
civil as well as religious, which the Jews deny, has caused them much 


trouble in some parts of Europe. The Talmud teaches, moreover, that no 
respect is due to a Gentile’s, or an unlearned Jew’s, rights of property; 
and it accumulates other abominable doctrines, too numerous, and some 
of them too vile, to mention. Indeed, the modern Rabbinical Jews are 
generally, in practice, superior to the precepts of the Talmud. They 
believe in a purgatory, and pray for the souls of the dead; they hold that 
all Hebrews will rise in the Holy Land, those dying elsewhere rolling 
painfully under ground until they reach that soil; and that ‘all Israel hath 
part in eternal life.’ The dead buried in the Holy Land are expected to 
be the first to rise in the Messiah’s day; [Kethuboth 111a-b. Yerushalmi 
Kilayim 9, 3. Ezekiel 37. Genesis 50:25] and so strong has been the 
desire of burial there, that in the seventeenth century large quantities of 
Jewish bones were yearly sent thither to be interred. Ship-loads of this 
melancholy freight might often be seen at Joppa. They believe that a 
council properly constituted is infallible, and practically, by their 
implicit confidence in the Talmud, they make the ancient rabbins their 
‘fathers.” They place a high estimate on the merits of good works, 
especially those of a ceremonial kind. Thus, though the reading of the 
Bible is considered hardly a good act, and even as a positive waste of 
time, the act of taking out the Pentateuch from its depository in the 
synagogue, and the duty of standing on the left side of the reader, and 
of closing and removing the roll after service, are considered highly 
meritorious, and the privilege of performing them is often sold to the 
highest bidder. A pilgrimage to the Holy Land, much more to pass one’s 
life there, is a superlative merit. They place great confidence in the 
supererogatory merits of their ancient saints, especially of Abraham, 
Isaac, and Jacob, for the males, and of Sarah, Rebekah, and Leah, for 
females. They have daily moming and evening prayer in the 
synagogue; and all the prayers for public and private devotion are 
prescribed, and in Hebrew; for the Talmud affirms, that the angels who 
receive them understand no other language. Women, servants, and 
children under twelve years of age, are not required to observe the 
hours of prayer. The Jews of the Holy Land are, perhaps, singular in 
praying to saints, and honoring and even worshipping relics. They 
never approach the supposed stones of the temple, some of which are 
much worn by kissing, without removing their shoes. Every spot where 
a Saint is supposed to be buried is a place of prayer and pilgrimage. The 


Talmudists do not allow women to attend the synagogue, until they are 
married; and then, in Poland, Russia, and the East, they occupy a 
separate apartment. 


Public worship among the Talmudical Jews is, for the most part, where 
the civil power has not interfered, very irreverent and disorderly. A 
missionary at Beyroot saw comfits thrown among the people in the 
synagogue, when particular portions of the service were read, to show 
the sweetness of the law! and the audience—some of the adults, and all 
the boys—tumbling over one another in the scramble for them on the 
floor. The Talmud declares, that, in observing the feast of Purim, ‘Every 
man must get so drunk, that he cannot distinguish between the phrases, 
Blessed be Mordecai, and Cursed be Haman.’ While the Talmud 
imposes many burdensome ceremonies in addition to the Mosaic 
institutions, it also furnishes multiplied expedients for lightening the 
latter; and a fertile ingenuity, newly exercised for each emergency, or 
perpetuated in legendary rules, has extended the dispensation to every 
desirable point. Stephens, in his travels in the Holy Land, lodged with a 
Jew, who would not suffer a lamp, lighted the day before, to be 
extinguished on the Sabbath; but ‘described an admirable contrivance 
he had invented for reconciling appetite with duty;—an oven, heated 
the night before to such a degree, that the process of cooking was 
continued during the night, and the dishes were ready when wanted on 
the Sabbath.’ Yet even the Talmudical Jews are generally superior in 
morals to their Christian neighbours, especially in the point of female 
purity. No wonder they hate the New Testament, reading it only through 
the profligate and intolerant conduct of their persecutors. 


Hospitality and alms-giving to their brethren are sacred duties among 
all the Jews. A large majority of those in Palestine are paupers, and, for 
their support, contributions, averaging fourteen thousand dollars a year, 
are made in different parts of Europe, deposited at Amsterdam, and 
thence transmitted to Beyroot. Jerusalem, Hebron, Tiberias, and Saphet 
are holy cities in Jewish esteem, and in all the Italian synagogues 
money-boxes are kept, marked, ‘For Jerusalem,’ ‘For Saphet,’ &c. The 
largest collections are in Amsterdam. Leghorn sends about four 
thousand dollars. But the poor unlearned Jews of Palestine are greatly 
oppressed by the rabbins, and generally defrauded, wholly or in part, of 


their share in these charities. When the Hebrew quarter at Smyrna was 
destroyed by fire, in 1841, Mr. Rothschild, of Vienna, gave 20,000 
francs for the sufferers. He and his brothers have lately offered 100,000 
francs for founding a Jewish hospital at Jerusalem. Sir Moses 
Montefiori, during his late visit to Palestine, contributed munificently to 
the wants of his poor brethren there." 462 


Lenni Brenner cites numerous examples of defamations against Jews by the 
Jewish Zionists Maurice Samuel, Ben Frommer, Micah Yosef Berdichevsky, 
Yosef Chaim Brenner 463 and Aaron David Gordon. 464 One could add 
Theodor Herzl’s, Berl Katzenelson’s 465 and Vladimir Jabotinsky’s 466 
names to the list. Mussolini called Jabotinsky a "Jewish Fascist" and David 
Ben-Gurion found Adolf Hitler’s writings reminiscent of Jabotinsky’s. 467 
Lenni Brenner wrote, quoting Chaim Greenberg, 


"In March 1942 Chaim Greenberg, then the editor of New York’s 
Labour Zionist organ, Jewish Frontier, painfully admitted that, indeed, 
there had been: 


a time when it used to be fashionable for Zionist speakers (including the 
writer) to declare from the platform that “To be a good Zionist one must 
be somewhat of an anti-Semite’. . . To this day Labor Zionist circles are 
under the influence of the idea that the Return to Zion involved a 
process of purification from our economic uncleanliness. Whosoever 
doesn’t engage in so-called ‘productive’ manual labor is believed to be 
a sinner against Israel and against mankind." 468 


Martin Luther accused the Jews of not sharing the societal burden of manual 
labor. The ancients also made such accusations against the Jews. Zionists 
like Theodor Herzl emphasized that Jews must engage in manual labor in 
their proposed segregated society, so that their gene pool would not be 
corrupted by foreign laborers. Herzl stressed his assertions that the poor 
Jews of Galicia and Eastern Europe were well accustomed to manual labor. 

Echoing the charges of anti-Semites, Herzl and other Zionists publicly 
accused the Jews of being "parasites"—to use their term—and the Zionists 
wanted Jews to take up farming and manual labor so as to cease to be 


"parasites". They had other ulterior motives. Racialists, and there was no one 
more racist than the Zionists, had long argued that conquered peoples 
exacted a vengeance of the vanquished by outbreeding, interbreeding and by 
overwhelming the cultures of nations which used them as slave labor. The 
Zionists wanted to avoid any such occurrence by using exclusively Jewish 
labor in the "Jewish Homeland" until such time as Gentiles were rendered 
official work animals. They also wanted to strengthen their gene pool with 
physically fit people, which they believed had been weakened by the ghetto 
system, inbreeding and urbanization. In addition, in the early 1920's, some, 
like Lord Sydenham, complained that the Zionists were exporting Jews of 
poor character from the East to Palestine, people who were not fit for, nor 
skilled in, the farmwork that was needed in Palestine. Beyond this, Jewish 
laws forbids non-Jews to live in Jerusalem, even in Greater Israel, and the 
Zionists needed a Jewish indentured slave labor force of Eastern European 
Jews to build them a new nation without violating Jewish law. 

Indeed, one of the first objectives of the Jewish Bolshevists was to train 
Eastern European Jews to farm and perform the trades. A. Borisow wrote in 
The Jewish Chronicle on 22 September 1922 on page 16, 


"*Nep and the Jews. 


A New Element in Soviet Russia. 


By A. BORISOW. 


A new persecutor has arisen to plague our long-suffering Russian Jewry 
in the form of the New Economic Policy, familiarly known in Russia as 
the ‘Nep.’ 


Most people will look up in surprise when they hear me describe the 
‘Nep,’ the far-famed and much-heralded New Economic Policy of the 
Soviet Government, as a persecutor. For does not ‘Nep’ mean the 
renunciation of the Communist illusions, liberation from the 
bureaucratic Soviet institutions, the reintroduction of trade into the 
country, the circulation of money, the right of possession of land and 


factories? All that is surely a blessing to the Jewish population, mainly 
an urban and commercial element, and yet I stigmatise it as a 
persecutor! 


Still I repeat that the ‘Nep’ in Russia is a persecutor of the Jews. During 
the whole of the last two years the Jews have not suffered economically 
so much as they have during the few months since the introduction of 
the ‘Nep.’ It is not for nothing that the Jews translate the initials of the 
‘Nep’ as the ‘Nestchastnaja’ (‘luckless’) Economic Policy. 


What is it that the ‘Nep’ has brought us? 


To begin with, it has reduced the number of officials. Many of the 
Soviet institutions have been closed down. In most of the others, 50 to 
60 per cent. of the staff has been dismissed. Viewed on its merits, this is 
most welcome. It will mean a decrease in the heavy taxation which 
went to keep all these officials. But for the Jewish population it is a 
terrible blow. It is no secret that the Soviet institutions, especially in the 
cities, were staffed almost entirely by Jews. About three-quarters of the 
total number of officials were Jews. Tens of thousands of Jewish 
intellectuals and semi-intellectuals, lawyers, journalists and doctors, 
managed to earn a crust of bread in the service of the Soviet 
institutions. They formed the majority of the lettered population. Now 
they are dismissed, driven out into the streets, condemned to 
unemployment and to starvation. That is the first blessing which the 
‘Nep’ has brought to the Jews. 


Trade in Russia has again become free. People are allowed to exchange 
commodities, to buy and sell. As that was the usual occupation of the 
majority of the Jews in pre-war Russia, it should be an excellent thing 
for the Jews. There is no need now to fear that the ‘Cheka’ will come 
down on the traders and have them shot for speculation. 


But what is the result? 


The reintroduction of trade has meant the annihilation of everything 
that has been done to foster productive work among the Jews. During 


the four years of Communism in Russia, the foundations of the old 
economic order were undermined. 


With fire and sword the Communists wiped out every trace of trading in 
the country. They put a stop to what they called ‘speculation.’ The 
‘Cheka’ drove our Luftmenschen by the fear of death into productive 
work. No one imagined there would ever be a return to the old 
conditions. Lest they died of hunger, they were compelled to adapt 
themselves to the new conditions. They learned some kind of 
handicraft, or they took to agriculture. Productive co-operatives sprang 
up in the towns. The younger generation, especially, took to 
establishing agricultural co-operatives. Thousands of young men and 
women joined the Hechaluz, joined together in a rigid discipline in 
order to take up agriculture as their life work. The Jewish population, 
under compulsion, became if not proletarianised, in the sense of 
becoming a factory population, at least labourised—engaged in direct 
labour. They did productive work instead of engaging in barter. 


And now the ‘Nep’ has come, and stamped out all these hopeful signs, 
put a stop to all this new endeavour which has meant so much 
adaptation and hard work. It has killed the co-operatives, and the 
Hechaluz groups. People have left their handicrafts, their agricultural 
work, and they have again started their small trading—not only those 
who were traders in the pre-Revolution period, but also people who had 
never before in their lives had anything to do with commerce or barter. 
Men who were intellectuals, lawyers, writers, Government officials, 
have hailed the ‘Nep’ as the liberator. People who had grown tired of 
hungering, who had sold their last garment in order to get a dry crust of 
bread, who could no longer stand being herded together, ten of them in 
an unheated cellar, have become drunk with the lust of making money. 
Hundreds of millions of roubles, they heard, could be made by 
engaging in trade. So they went into trade. They are ‘Nepping.’ 


It would be ridiculous to blame anyone for that. All we can do is to 
deplore it. But we must regret that the forced and unwilling, yet 
nevertheless healthy work of transition of a large part of the Jewish 
population to productive work has been brought to nothing. 


If the ‘Nep’ at least provided the people with the means of livelihood, if 
those who have thrown away their handicraft and their agriculture, in 
order to engage in trade improved their economic position, there would 
be some sort of justification even for the loss. 


Business in Russia to-day is conducted by the million. The slightest 
transaction involves tens of millions. Where are the people to obtain 
these huge initial sums with which to start their businesses? Nobody 
had any money. Most of those who have started in business have sold 
their effects down to their very last plate or spoon in order to get some 
sort of a starting capital. They buy up goods for several tens of millions 
and they sell them again at some hundreds per cent. profit. Splendid, it 
seems at first sight. But in the interval which the transaction takes to 
complete, the rate of exchange has generally fallen to such an extent 
that the total sum realised buys less than the original sum had 
purchased. Sixty million roubles, for example, to-day buy about as 
much as 20 to 25 millions bought a short while ago. Nominally, the 
‘Nep’ man has become richer. Actually, he has become poorer. 


There is an anecdote in circulation among these ‘Nep’ people which 
will serve as an apt illustration. 


Somebody bought in the Urals five waggon-loads of nails, brought 
them to Moscow and sold them at a tremendous profit. He went back 
again to the Urals, but this time he was unable to get more than three 
waggon-loads of nails for his money. He came back to Moscow, sold 
them again at an immense profit, and went back to the Urals. This time 
he managed to buy no more than one waggon-load of nails. And so it 
went on and on, until at last he went to the Urals with a simply colossal 
sum, but all he could get for it was just one nail. So he took that nail 
and hitched a rope to it and hanged himself. 


It is not difficult to earn money, but to become rich or even to make a 
decent livelihood is impossible, especially with the State shearing the 
‘Nep’ people unmercifully. They are taxed to an enormous extent. And 
it is not to be wondered at that hundreds and thousands of Jews who at 
first petitioned for permits to become ‘Neppists’ are now returning their 


permits to the Government asking to be released from the honour of 
being among the builders of the New Economic Policy. 


But it is not easy to give it up. When the shopkeepers in Homel, 
staggering under their heavy taxation, declared a sort of strike, refusing 
to open their shops and engage in business, they were denounced as 
counter-revolutionaries, and one of the leaders of the ‘Yewsekzie,’ the 
notorious Merejin, published two inflammatory articles in the ‘Emess’ 
denouncing the ‘first attack by the Jewish bourgeoisie against the 
Soviet Government,’ and demanding that they should be punished as 
traitors. 


Naturally, not all the ‘Nep’ people go through the same kind of thing. 
As always, there are exceptions, and there are individuals who have 
made fortunes, especially in Moscow, which is to-day the greatest, 
perhaps the only trading centre in Russia. It is to Moscow that the Jews 
are flocking from every part of the country. Till recently things were not 
so bad in Minsk, where people managed to do well on contraband trade 
with Poland. But now there is a Customs office at the railway station in 
Minsk; all goods are thoroughly examined, and permission to bring 
goods back into Russia is given only to those who agree to smuggle 
illegal Communist literature into Poland. 


Things are somewhat better for those families who have children over 
the age of twelve, able to travel round the villages, buy up goods and 
bring them home to their parents to sell. To have several grown-up 
children to-day in Russia means to be a rich man. Each child is a bread- 
winner. So from their earliest days children are being brought up to 
trade. Speculation is again becoming the forte of the Jews. All 
education is neglected, in order to train the children to become good 
business people. Of ideals it is better to say nothing at all. 


But the most fortunate under the "Nep’ are those families who have 
been down with typhus. That is an exceptional bit of luck. These people 
have no fear of again contracting the disease, so they travel about along 
the railway lines, and bring goods to their homes. There are very few 
others who will venture to set foot in a train, for the compartments are 
generally the homes of lice and contagion. They are consequently 


becoming monopolists. People who want to have things done for them 
in distant parts usually have to employ these typhus people, who get a 
good proportion of the profits. 


A few individuals become rich, speculating in diamonds and in the 
exchange rate. The overwhelming majority, however, scuttle about the 
place like poisoned rats, buying and selling, working sixteen hours in 
the day, thinking of nothing in the world except their little businesses, 
and at the end of it all they have gained hardly anything. 


Economically, ‘Nep’ has brought nothing but demoralisation into the 
life of Russian Jewry. 


The moral degeneration is appalling. The mentality of the few new rich 
is disgusting. Everything is to their view concentrated within their little 
business transactions. The hunger for profits is stronger than anything 
else in the world, more potent than social or intellectual interests, for 
which there is no room left in their minds. A ‘Nep’ man who has really 
done well will never give anything away unless he is given a place of 
honour on some committee or other. The rule of the day in Jewish life 
in Russia is that ‘he who has the money gets the honey.’ The few new 
rich ‘Nep’ people are the rulers of Jewish life. The old social order has 
been broken up. The former communal workers have emigrated or have 
become the poorest of the poor. New people have taken their place. 


The story of the ‘Nep’ is not finished yet. We will not venture to 
prophesy what it may bring to Russian Jewry in the future. But there is 
no doubt about what it is to-day. It is a persecution. It is not a New 
Economic Policy, but, as they say a ‘luckless’ economic policy." 


In an age of Social Darwinism, the Zionists promoted the idea that only 
young and strong Jews should emigrate to Palestine and that they alone 
should avoid death at the hands of the Nazis. The infamous stories of the 
selection process of the SS, whereby healthy Jews of childbearing age were 
selected to survive, while others were selected to die, was, if true, most 
likely a Zionist directive meant to undue the asserted genetic damage of the 
ghettoes. The Nazis were also infamous for forcing Jews to perform 


strenuous manual labor, literally working the old and the weak to death. 469 
This practice fulfilled several Zionist objectives—killing off the old and the 
weak—training Jews to do the dirty work that would be needed to be done in 
Palestine—fulfilling Jacob’s Biblical role as a farmer—as opposed to Esau 
the hunter who would chase them to Palestine—and ensuring that the Holy 
Land would become predominantly Jewish, almost exclusively Jewish, 
which is also a Biblical goal and one the racist Israelis are attempting to 
achieve today. The Nazis devoted a great deal of attention to the 
identification of "Jewish racial traits" and made enormous self-defeating 
efforts to round up the Jews at a time when their resources were needed for 
combat warfare. 470 

While the Nazis favored Zionist Jews and helped to usher them out of Nazi 
occupied lands, the Nazis targeted assimilatory Jewry and Orthodox Jewry, 
who were largely opposed to Zionism. The Zionists hoped to persuade both 
assimilated Jews and Orthodox Jews to violate their sensibilities and the 
Torah and Talmud and emigrate to Palestine en masse after the Second 
World War. The Zionists viciously punished these assimilated and Orthodox 
Jews who had opposed the Zionists after the First World War. The following 
article appeared in The Jewish Chronicle, on 11 April 1919, on page 10, 


"Jewish Factions in the Polish Parliament. 


Copenhagen [F. O. C.] 


When the leaders of the Jewish factions in Poland rose in Parliament to 
explain the Jewish policy and demands in the new State, there was only 
one note of agreement struck by them, namely, the loyalty of the Jews 
to Poland and their goodwill towards the State. Otherwise, a sharp 
conflict of opinions manifested itself between the Jewish Nationalists 
(the Zionists and the People’s Party) and the Orthodox Group (to which 
the Assimilation Party also leans on Jewish National questions). The 
former demanded national minority rights for the Jews, whereas the 
latter claimed equal rights only. Rabbi Perlmutter, on behalf of the 
Orthodox Party (speaking in the House without uncovering), declared 
that he desired to see a great Poland sweeping to the sea. M. Prilutzky, 
on behalf of the Jewish Nationalists, claimed National rights for the 
Jews, including special schools and the right to employ Yiddish in 


Courts of Justice and in State documents. He had a very hostile 
reception, members shouting at him: ‘Let America grant such demands 
first, and we shall follow.’ 


Rabbi Halpern replied to M. Prilutzky that the Orthodox Party, which, 
as he believed, formed the preponderating group of Jews in Poland, 
only demanded equal rights. He stated that the Jews loved Poland, and 
that they believed the declarations of the Polish Party leaders that the 
Jews would get equal rights. He expressed the fear that the Nationalists 
would impair the relations between the Poles and the Jews." 


Many Jews were aware of the fact that the Zionists were sponsoring anti- 
Semitism and that Zionists agreed with the precepts of anti-Semitism—-were 
themselves anti-Semites. Some Zionists loudly protested against this truth. 
On 3 September 1897 on page 12, an article in The Jewish Chronicle 
paraphrased Dr. Birnbaum’s statement at the First Zionist Congress, 


"Dr. Birnbaum mentioned that it had often been contended that Zionism 
was but a reaction against anti-Semitism. It had not been denied that the 
growth of Zionism coincided with that of anti-Semitism, and, therefore, 
the conclusion was arrived at that the former only existed at the mercy 
of the latter. This was a complete mistake. It should be remembered that 
every movement had its causes and impetus. Through the former it 
obtained its pioneers, and through the latter its troops. Zionism could 
proudly say of itself that all who stood at its head had either long left 
the anti-Semitic impetus behind them, or that from the beginning their 
belief originated in the anomaly of the existence of a Jewish people. 
The want of a land of their own caused this anomaly to be the greater. 
There was a sentimental feeling in favour of Palestine, but sentiment 
would not suffice because the land whither they would go did not need 
special attraction; any country in which their distress would cease 
would be attractive; what they required was a land which would be able 
to keep them once they were there, till the grand process of converting 
them from a mercantile people into a people devoted to all callings, 
especially agriculture, had been completed, and they would no longer 
hanker after the flesh pots of Egypt [Exodus 16:3]. Palestine was the 
only country able to accomplish this. The second reason in favour of 


Palestine was the benefits that would be conferred not on Jews alone, 
but on mankind in general. A Jewish people in Palestine would not 
alone be the medium between the social-ethical and political-esthetical 
elements of Europeism, but also the long-sought medium between the 
East and the West. No people is so apt for this as the Jews with their 
inherited Oriental qualities and their acquired European character. No 
country is so fitted to be the territorial medium as Palestine, with its 
proximity to Europe and to the Suez Canal, and as being the inevitable 
station on the railway to India. Fears had been expressed for the future 
of the Holy Sepulchre if Jews became the masters of Palestine, but by 
making the Christian holy places extra-territorial the difficulty would 
be overcome and all fears would be dissipated." 


In 1909, Zionist Max Nordau presented a character profile for the successful 
revolutionary that fit Hitler, Lenin and Stalin. 471 Nordau, though born and 
raised in Austro-Hungary, called himself a German, espoused the 
Ubermensch philosophy, ridiculed Judaism and Christianity, copied the 
Germanic Hegelian dialectic, then called the modem world and those 
philosophers he was copying "degenerate"—a favorite word of Lombroso, 
who was Jewish, 472 and the Nazis. 473 Disraeli, Nordau and Zollschan 
promoted the alleged superiority of the "blonde Nordic race" in order to 
promote the segregation of their own "Jewish race". They asserted that the 
German and the Jew were superior races to the Slav and the Negro, as did 
Karl Marx and Friedrich Engels—and Maimonides, in the case of Blacks. 
Cesare Lombroso, 474 who was Jewish, 475 advocated the extermination of 
alleged criminal phenotypes. His theories later became the model for the 
Nazis’ extermination of political opponents, criminals, the insane and the 
infirm. Max Nordau was in many senses the archetype Nazi. Both the 
Zionists and the Nazis loathed the Slavic race and brought about its downfall 
in modern times. The Nazis served Jewish interests in this way. The Zionists 
also attempted to wipe out the blonde race of Nordics they pretended to 
admire, and continue to do so to this day. 

The Old Testament is filled with stories of Jews massacring other Jews and 
of human sacrifice. The Old Testament and the Talmud instruct pious Jews 
to kill Jews who abandon Judaism, especially those who sincerely convert to 
other religions, as well as heathen priests. 476 While addressing the 


justifications given by religious Zionist terrorists for Yigal Amir’s murder of 
Yitzhak Rabin, Jessica Stern wrote in her book Terror in the Name of God: 
Why Religious Militants Kill, 


"According to the halakah, the rulings of Din Mosser and Din Rodef 
apply to those Jews who have committed the most despicable crime 
imaginable—the betrayal of their fellow Jews. The punishment of the 
Mosser—a person who hands over sacred Jewish property to the gentile 
—as well as that of the Rodef—a person who murders or facilitates the 
murder of Jews—shall be death. Since the execution of the Mosser or 
the Rodef is aimed at saving the lives of other Jews, there is no need for 
a trial." 477 


The political Zionists considered non-Zionist Jews to be traitors and they 
believed assimilation would lead to the death of the mythical "Jewish race". 
Moses Hess wrote, 


"The most touching point about these Hebrew prayers is, that they are 
really an expression of the collective Jewish spirit; they do not plead for 
the individual, but for the entire Jewish race. The pious Jew is above all 
a Jewish patriot. The ‘new’ Jew, who denies the existence of the Jewish 
nationality, is not only a deserter in the religious sense, but is also a 
traitor to his people, his race and even to his family. If it were true that 
Jewish emancipation in exile is incompatible with Jewish nationality, 
then it were the duty of the Jews to sacrifice the former for the sake of 
the latter. This point, however, may need a more elaborate explanation, 
but that the Jew must be above all a Jewish patriot, needs no proof to 
those who have received a Jewish education. Jewish patriotism is not a 
cloudy Germanic abstraction, which dissolves itself in discussions 
about being and appearance, realism and idealism, but a true, natural 
feeling, the tangibility and simplicity of which require no 
demonstration, nor can it be disposed of by a demonstration to the 
contrary. " 478 


Anti-Semitism was very useful to both the Communists and the Zionists. 
Politically active anti-Semitic demagogues like Lueger, Ahlwardt, 


Treitschke and Stoecker had numerous Jewish connections, as did Adolf 
Hitler—some even had Jewish blood, as perhaps did Hitler. Anselm von 
Rothschild hinted that Stoecker was an apostate Jew. The Rothschilds 
wanted desperately to buy Palestine and establish a Jewish state there, with a 
Rothschild sitting as king of the world, but the Rothschilds lacked broad 
Jewish support. The political Zionists later concluded that they could only 
obtain Jewish support in a climate of advanced anti-Semitism. The Chicago 
Tribune, on 12 December 1881, on page 6, reprinted a letter from Rothschild 
to Stoecker: 


"BARON ROTHSCHILD. 


The Letter Written by Him in Defense of the Jews. 


Baron Anselm von Rothschild, of Vienna, wrote the annexed letter to 
Hof-Prediger Stoecker, of Berlin, the instigator of the anti-Semitic 
agitation in Germany: 


Vienna, November, 1881.—To the Court Preacher Stoecker—Sir: If I 
am correctly informed, your physician once advised you to take plenty 
of exercise, and since then you have been almost constantly employed 
in anti-Semitic movements. This matter really concerns me very little, 
for, thank God, Austria has not yet advanced so far on the path of 
intelligence and refinement as to possess a ‘Judenhetze,’ such as the 
cultivated city of Berlin can boast of. But still I should like to call the 
attention of your reverence to certain grave errors which have crept into 
your speech recently delivered in the German Parliament. 


You said in that address, ‘Behind me stand the millions.’ You are 
mistaken: the millions stand behind me, and if you doubt this you are 
respectfully invited to visit my counting-house, where ample proofs 
shall be given you. You contend that ‘the Jewish usurers have ruined all 
classes of people.’ Now, pray tell me, my dear Court-Preacher, who 
goes to the Jewish usurer? Is it not those whose credit is exhausted? 
And if their fellow-men will not trust them any longer, are they not 
already ruined before they seek their last resort—the Jewish usurer? 


This is only another of many cases where the Jew is made the scapegoat 
for the offenses of his neighbors. [A Gentile, or Gentile government, 
could be easily forced to seek loans from a Jewish usurer through the 
agitation of the Jewish press for war, or an infinite number of other 
corrupt means—as evinced by the Jewish financiers’ destruction of 
Russia. | 


You say further that the Jews, out of all proportion to their numbers, 
assisted by talent and capital, exercise a mighty influence in the 
community. I am really surprised that this should surprise you. As if 
talent had not, from time immemorial, held the sceptre. Would you 
rather that this world should be ruled by fools than by wise men? And 
as far as the disproportion of our numbers is concerned we Jews cannot 
help but feel highly flattered if we possess more talent than our Gentile 
countrymen. And as for our power as capitalists this is the result of our 
business genius and our economy. Why do not the Christians imitate 
us? Do we hinder them from earning money or from saving it? [The 
answer to this question is obviously yes. Jewish power, wealth and 
influence in the press result from Jewish racism and Jewish tribalism, 
and the Cabalist and Talmudic doctrines which encourage Jews to take 
advantage of Christian integrity in order to exploit Christians. Rich 
Jews promoted honesty and decentralized power among the Gentiles, 
while promoting dishonesty and tribalism among their own. This gave 
the Jews an advantage, which could only be overcome by the Gentiles’ 
sinking to the debased level of the foe, or expelling it. Rothschild’s 
racist arrogance is ample proof of the fact, and if the Gentiles had truly 
leveled the playing field by sinking to Rothschild’s level, they would 
have quickly crushed the Jews. | 


“The Jews should be more modest,’ you say. It is true that modesty is a 
most desirable virtue, suited alike to Jew and Gentile, but as Goethe has 
it, ‘Only scoundrels are modest.’ Now, among the Jews there are so few 
scoundrels, and then really it is much easier for a Court Preacher to be 
modest than for a Jew. If a Court Preacher displays that commendable 
virtue, his flock will bow before him and exclaim, ‘So mighty and yet 
so modest.’ Let a Jew be modest and he is kicked and spurned, and the 
mob say, ‘Serves him right.’ [The reality is that the rich Jews 
concentrated their wealth and shared it with neither Gentile nor poor 


Jew. This concentration of wealth gave the Jews enormous power and 
the resentment this corrupt and undemocratic warmongering power 
caused was directed at poor Jews, often through the machinations of 
rich Jews, who sought to keep their poor brethren segregated. | 


You aver that the Jew in Lessing’s ‘Nathan’ is no Jew at all, but a 
Christian. With the same right I might say the Court Preacher Stoecker 
is no Christian, but an apostate Jew who has banded himself with some 
barbarous relics of the Middle Ages to prosecute a miserable anti- 
Semitic agitation. But I will not say this, as I would not desire to so 
grossly insult my co-religionists. [It is highly interesting that Rothschild 
called Stoecker an apostate Jew. | 


Your friend Bachem is of the opinion that the people are backing him. I 
will admit that there is a people in his wake, but as a German 
philosopher once said: “There are enough wretches in the world to back 
any bad cause.’ Your friend also indulges in the crushing accusation 
that the Jews are grain speculators. Now, do you know who was the 
first speculator in grain? None other than Jew, Joseph, in Egypt, 
although at that time there was no Court Preacher to discover any crime 
in his action, and the people were grateful to him. [The Egyptian people 
were not grateful to Joseph, who brought them into slavery (Genesis 
47).] 


In one of your discourses you once exclaimed: ‘Look at Herr von 
Bleichroeder. He has more money than all the evangelical preachers put 
together.’ Now, I am sure that Herr von Bleichroeder has never said: 
‘Look at Court Preacher Stoecker. He earns more money by a single 
sermon than a hundred Jewish firms do in a whole year.’ 


In conclusion, if you will not admit that the Jews have any good 
qualities, you will at least not envy them for the little money they may 
possess. If in spite of their wealth they cannot prevent, in the year of 
1881, the formation of an agitation against them, what would become 
of them if they had no money? It is true the Jews put some value on 
wealth, and I must say that I would rather be a rich Jew than a poor 
Christian. But then, are there not poor Christians who would rather be 
rich Jews? Even you, most reverent sir, might, perhaps, be willing to 


change positions with me (and I flatter myself that you would not make 
so bad a bargain). For myself, I can only say that if I were not 
Rothschild, I should still be very far from wishing myself the Court 
Preacher Stoecker. Very respectfully, A. von Rothschild." 


Under the heading "Foreign Articles", the following statement appeared in 
Niles’ Weekly Register, Volume 17, Number 427, (13 November 1819), p. 
169, 


"Mr. Rothschild, the great London banker, indignant at the persecution 
of his Jewish brethren in Germany, has refused to take bills upon any of 
the cities in which they are persecuted; and great embarrassments to 
trade have been experienced in consequence of his determination. It 
is intimated that the persecution of the Jews is in part owing to the fact, 
that Mr. Rothschild and his brethren were among the chief of those who 
furnished the ‘legitimates,’ with money to forge chains for the people of 
Europe." 


There would not have been agitations against the Jews, if the Jews in the 
press had not attacked Christianity and if the Jewish financiers had not 
attacked Europe with perpetual war 479 throughout the Nineteenth Century. 
That "little money" in the hands of the Rothschilds alone amounted to some, 
or one might say "sum" $3,400,000,000.00, acquired through deceitful and 
inhuman means. It is interesting, though not at all unusual, that Stoecker 
might have been a Jew and was behind the anti-Jewish agitation. The man 
who coined the term "anti-Semite" was also an anti-Semitic Jew named 
Wilhelm Marr. 

The outspoken Mayor of Vienna Karl Lueger proclaimed that he decided 
who was, and who was not, a Jew, meaning that he could protect those Jews 
who helped him—those Jews who put him in power in order to spread anti- 
Semitism. He had Jewish backers and was an agent for their agenda. Anti- 
Semite Hermann Ahlwardt advocated the segregation of Jews in the 
Reichstag in 1895. The segregation of Jews was a key Zionist objective at 
the time. Ahlwardt spoke in the same anti-assimilationist terms Theodor 
Herzl would soon use in his book The Jewish State. Adolf Stoecker also 
raised his voice to advocate segregation in the schools, as did racist Zionist 


Albert Einstein. The dogma of segregation had both Zionist and anti-Semitic 
origins—for example racist Zionist Moses Hess’ Rom und Jerusalem: die 
letzte Nationalitdtsfrage of 1862 and anti-Semite Eugen Karl Diihring’s Die 
Judenfrage als Racen-, Sitten- und  Culturfrage: mit einer 
weltgeschichtlichen Antwort of 1881. Hermann Ahlwardt stated to the 
Reichstag in 1895, 


"A Jew who was born in Germany does not thereby become a German; 
he is still a Jew. Therefore it is imperative that we realize that Jewish 
racial characteristics differ so greatly from ours that a common life of 
Jews and Germans under the same law is quite impossible because the 
Germans will perish." 480 


Jewish Zionist Bernard Lazare wrote in 1894, 


"Everything is tending to bring about such a consummation. Such is the 
irony of things that antisemitism which everywhere is the creed of the 
conservative class, of those who accuse the Jews of having worked 
hand in hand with the Jacobins of 1789 and the Liberals and 
Revolutionists of the nineteenth century, this very antisemitism is 
acting, in fact, as an ally of the Revolution. Drumont in France, Pattai 
in Hungary, Stoecker and von Boeckel in Germany are co-operating 
with the very demagogues and revolutionists whom they believe they 
are attacking. This antisemitic movement, in its origin reactionary, has 
become transformed and is acting now for the advantage of the 
revolutionary cause. Antisemitism stirs up the middle class, the small 
tradesmen, and sometimes the peasant, against the Jewish capitalist, but 
in doing so it gently leads them toward Socialism, prepares them for 
anarchy, infuses in them a hatred for all capitalists, and, more than that, 
for capital in the abstract. And thus, unconsciously, antisemitism is 
working its own ruin, for it carries in itself the germ of destruction. 


Such, then, is the probable fate of modern antisemitism. I have tried to 
show how it may be traced back to the ancient hatred against the Jews; 
how it persisted after the emancipation of the Jews, how it has grown 
and what are its manifestations. In every way I am led to believe that it 
must ultimately perish, and that it will perish for the various reasons 


which I have indicated, because the Jew is undergoing a process of 
change; because religious, political, social, and economic conditions are 
likewise changing; but above all, because antisemitism is one of the 
last, though most long lived, manifestations of that old spirit of reaction 
and narrow conservatism, which is vainly attempting to arrest the 
onward movement of the Revolution." 481 


Dietrich Eckart 482 promoted Adolf Hitler as a viable anti-Semitic 
demagogue, though many thought that Hitler appeared to be a Jewish actor 
or comedian spoofing an anti-Semitic demagogue, and they laughed at him. 
Eckart said, 


"The best would be a worker who knows how to talk. . . . He doesn’t 
need much brains, politics is the stupidest business in the world, and 
every marketwoman in Munich knows more than the people in Weimar. 
I’d rather have a vain monkey who can give the Reds a juicy answer, 
and doesn’t run away when people begin swinging table legs, than a 
dozen learned professors. He must be a bachelor, then we’ll get the 
women." 483 


Erik Jan Hanussen, a crypto-Jew whose real name was Hermann 
Steinschneider, coached Hitler on effective public speaking. 484 In 1933, the 
sick joke, the clown, the Bolshevik Zionist Adolf Hitler rose to power over 
Germany lifted on the golden purse strings of the Jewish bankers. 

In 1934, Jacob R. Marcus incorrectly predicted that Nazis would not carry 
out the Holocaust, because so many of its prominent leaders were, by 
Nazism’s own standards, "sub-human", 


"The present National Socialist government is too shrewd, in spite of its 
racial commitments, to lend itself to such extravaganzas. It wants no 
Brahmanic caste-system in which even the shadow of a low caste 
Hindu is a pollution. It knows that any attempt toward racial eugenics 
along purely Nordic lines would disrupt present day Germany with its 
half-dozen racial strains. Nordicization, if it were literally true to itself, 
would mean the exclusion from the German state of the following non- 
Nordic types: the late Paul von Hindenburg; Streicher, the rabid anti- 


Semitic Nuremberg journalist; Ley, the head of the National Socialist 
Labor Front; Goebbels, Minister of National Enlightenment and 
Propaganda; and finally, Hitler, himself. Here is a racial analysis of 
Hitler made in 1929 by the racial-hygienist, Professor von Gruber, then 
President of the Bavarian Academy of Sciences and a member of the 
racially-minded Pan-American Association: 


‘For the first time I saw Hitler at close range. Face and head of poor 
race, mongrel, low slanting forehead, ugly nose, broad cheek bones, 
small eyes, dark hair. A short brushlike mustache, no broader than the 
nose, gives the face a defiant touch. The facial expression is not that of 
aman who has complete control of himself but of one who is aroused to 
frenzy. Repeated twitching of the facial muscles. When through, 
expression of contented self-reliance.’ (Essener Volkswacht, Nov. 9, 
1929.)" 485 


The exposure of the active involvement of Zionists with the Nazi hierarchy 
—even as instigators of the entire Nazi movement—is shocking, but one is 
reminded of the willingness of some Jewish religious fanatics to martyr 
themselves and to submit to genocide in order to preserve the integrity of the 
holy land and of the "race" of the "chosen". Racists like the Zionist fanatic 
Meir Kahane thrived on conflict. Kahane asked Jews to rejoice at the United 
Nations Resolution which acknowledged that Zionism is a form of racism. 
He hoped that it would lead to strife between Gentiles and Jews, because he 
believed that this would ultimately lead to the destruction of the Gentile 
world, as Jewish prophecy foretold. Kahane hoped that the entire world 
would turn against Israel, and falsely tied all Jews to Israel, in the hopes that 
Jews would be humiliated and then the Gentiles would be destroyed by God, 
in the form of Zionist subversion. Kahane succinctly wrote, inter alia, 


"The banding together by the nations of the world against Israel is the 
guarantee that their time of destruction is near and the final redemption 
of the Jew at hand." 486 


Jessica Stern, in her book Terror in the Name of God: Why Religious 
Militants Kill, writes of Jews who are willing, 


"to risk a world war in pursuit of religious redemption for the Jewish 
people.20" 487 


Baruch Kimmerling wrote, 


"At the center of this culture of death is the remembrance of martyrs— 
Jews who, in Zionist ideology, had to die so that the state might be 
born. [***] A triumphal creed shadowed by death, Zionism transformed 
the catastrophes of Jewish history into nationalist fables of 
redemption." 488 


Though Kahane was rejected by the vast majority of Jews, and by the 
majority of Israelis, his message is in keeping with Judaism. Kahanism has a 
romantic allure to some Jews of a promise of community and a common 
enemy. That battles with their better natures and Kahanism threatens to 
become a broad movement if not checked and exposed again and again as 
the hateful mythology that it is. This lust for persecution and martyrdom in 
order to bring death upon the enemies of the Jews, real or imagined enemies, 
is an ancient tradition for Jews. It is clearly advocated in the writings of 
Philo the Jew and Josephus, as well as those of Theodor Herzl. Philo the Jew 
vilified the Egyptians and Caligula with lies—as did Josephus with even 
more outrageous lies. Josephus fabricated the myth of Masada. These 
legendary lies are ingrained in the psyches of those who see these lies as 
their history and who have a "Masada Complex" of imagined persecution 
and martyrdom. 489 Many modern Jews have created an unhealthy culture 
of death and persecution around the Holocaust—some say the Holocaust has 
become a new religion for the Jews, one which they are eager to proselytize, 
unlike Judaism itself. 490 

In the book of Numbers, Chapter 25, Jews were commanded by God to 
commit genocide against Jews who had assimilated. According to the 
Gospel of John 11:47-53, Caiaphas chose to execute Jesus in order to 
preserve the nation of the Jews and to gather back its supposedly chosen 
people, which provides additional evidence that Christianity is a trap meant 
to destroy the Gentiles and preserve the Jews: 


"47 Then gathered the chief priests and the Pharisees a council, and 
said, What do we? for this man doeth many miracles. 48 If we let him 
thus alone, all men will believe on him: and the Romans shall come and 
take away both our place and nation. 49 And one of them, named 
Caiaphas, being the high priest that same year, said unto them, Ye know 
nothing at all, 50 Nor consider that it is expedient for us, that one man 
should die for the people, and that the whole nation perish not. 51 And 
this spake he not of himself: but being high priest that year, he 
prophesied that Jesus should die for that nation; 52 And not for that 
nation only, but that also he should gather together in one the children 
of God that were scattered abroad. 53 Then from that day forth they 
took counsel together for to put him to death." 


The book of Matthew 1:21-23 states that Jesus—the King of the Jews—was 
meant to rescue the Jewish Nation, 


"21 And she shall bring forth a son, and thou shalt call his name 
JESUS: for he shall save his people from their sins. 22 Now all this was 
done, that it might be fulfilled which was spoken of the Lord by the 
prophet, saying, 23 Behold, a virgin shall be with child, and shall bring 
forth a son, and they shall call his name Emmanuel, which being 
interpreted is, God with us." 


If the New Testament is a fiction in part, or in whole, it is a fabrication that 
fixes blame for the destruction of the Temple and of Jerusalem on Jesus— 
from the Jewish point of view, instead of on the corruption of some leading 
Jews against the Roman government and the murder of Caligula for defiling 
the Temple. It also makes Jesus a means by which to preserve and 
consolidate the Jewish nation—a human sacrifice. If the New Testament is 
authentic, then Jesus’ murder was a ploy, which enabled Jewish leaders to 
secure the unity of their people. In either event, the founding of Christianity 
—the story of the crucifixion of Christ—was a nationalistic attempt to unite 
the Jews of the world through human sacrifice—an alleged unity that some 
Jews have since sought and continue to seek at all costs to the themselves 
and without any regard for the rights and interests of others, both selflessly 


and selfishly willing to lead the world into an apocalyptic war in order to 
preserve their nationalistic vision. 

At this critical time when humanity faces many important decisions and 
should be planning for the future of the survival of the human race, the tiny 
and insignificant country of Israel with a population of only six million 
receives grossly disproportionate attention on the world stage, draining off 
resources and time that the other billions of human beings cannot afford to 
spare. Humanity would be better served to devote its resources to more 
important problems and simply impose an equitable solution to the problems 
in the Middle East with overwhelming force, or overwhelming disinterest. 
Though it seems the big Jews will never rest until they have murdered off 
the Gentiles in one way or another. 

Early Christians inherited their love of martyrdom from the Jews and mostly 
were Jews. Ancient writers assert that ancient Jews believed that death by 
martyrdom was a certain means to immortality. The Christian martyrs reflect 
that innate Jewish spirit of taking Jewish lives to keep the Jewish nation 
alive which was manifest in the Holocaust. 

It is a fact that the Nazis in their writings and in their speeches promoted the 
Zionists, and that the Zionists in their writings and in their speeches 
promoted anti-Semitism and the Nazis. It is also a fact that the Zionists 
advocated the racist position that Jews cannot and should not assimilate and 
were a foreign, disloyal, and combative nation within Germany. 

Adolf Hitler was a former Bolshevik with connections to members of the 
Thule-Gesellschaft—a subversive organization founded by crypto-Jewish 
Zionists on the Illuminati model to foment an anti-Semitic revolution that 
would force the Jews out of Europe and into Palestine. 491 Hitler was filmed 
marching in the funeral procession of Jewish Communist Kurt Eisner, who 
led a short-lived Soviet Republic in Munich at the end of the First World 
War. Hitler was a Bolshevik and a Zionist with many strong ties to the 
Jewish community. He surrounded himself with Jews and crypto-Jews 
throughout his life. 

To many of his contemporaries, Hitler appeared to be a Jewish actor, 
comically spoofing a ranting anti-Semitic demagogue. Many of Hitler’s 
contemporaries knew that Hitler was a Red subversive who was trying to 
weasel his way into power through Jew-baiting, and pretending to fight 
Bolshevism, in order to convert Germany into a Zionist Bolshevist nation led 
by crypto-Jews. This was a common Communist tactic, to control the 


opposition by leading it. At the same time, American Jewish Communists 
were also Jew-baiting and trying to attract a following through the use of 
anti-Semitic propaganda in an effort to use anti-Jewish sentiment as a means 
to fulfill Jewish prophecy and put Jews in power around the world. This was 
an old Frankist trick. One could even say that Christianity served the same 
purpose. Esau hates Jacob. Jacob tricks Esau. 

The Nazis’ attacks on Jews aided the Zionists’ agenda of forcing rich 
assimilationist Jews towards Zionism, and punishing them for their 
opposition to it, as was accomplished by brutal Nazi persecution; while 
concurrently eliminating the sanctuary that Marxist nations afforded 
liberated Jews; as was accomplished by the Nazi invasion of the Soviet 
Union—these being major objectives of both Theodor Herzl and Chaim 
Weizmann, as evinced in Herzl’s diaries 492 and Weizmann’s autobiography. 
493 Hitler’s strategies in some ways copied those of Napoleon and in some 
ways were opposites of those of Napoleon. Both Napoleon and Hitler were 
Zionists who seemingly irrationally attacked Russia in order in part to force, 
or to enable, Jews to move to Palestine. Both had Zionist allies and both fit 
the Zionist mold of a dictator. Napoleon sought to fulfill the Zionist dream of 
the Jews with philo-Semitism. After Napoleon failed, Hitler sought to fulfill 
the Zionist dream of the Jews with anti-Semitism, and succeeded. 

In an article in 1943 in which he acknowledged that the First World War 
freed the Jews of central and eastern Europe then led to rabid anti-Semitism, 
and in which he acknowledged that the Zionists had allies in the newspapers 
of New York and in American Presidents from "Wilson down", Zionist 
Rabbi Abba Hillel Silver emphasized the importance of America to Zionism 
and called for "American Israel" to unite behind Zionism. Hillel also 
recognized the repeated connections between revolutions, emancipation, 
assimilation, anti-Semitism and world war, 


"The story of Jewish emancipation in Europe from the day after the 
French Revolution to the day before the Nazi revolution is the story of 
political positions captured in the face of stubborn and sullen 
opposition, which left our emancipated minority in each country 
encamped within an unbeaten and unreconciled opposition, so that at 
the slightest provocation, as soon as things got out of order, the 
opposition returned to the attack and inflicted grievous wounds. And in 
our day, stirred by the political and economic struggles which have torn 


nations apart, this never-failing, never-reconciled opposition swept over 
the Jewish political and economic positions in Europe and completely 
demolished them. There is a stout black cord which connects the era of 
Fichte in Germany with its feral cry of ‘hep, hep,’ and the era of Hitler 
with its cry of ‘Jude verrecke.’ The Damascus affair of 1840 links up 
with the widespread reaction after the Revolution of 1848—the Mortara 
affair of Italy; the Christian Socialist Movement in the era of Bismarck; 
the Tisza-Eszlar affair in Hungary; the revival of blood accusations in 
Bohemia; the pogroms in the eighties in Russia; La France Juive and 
the Dreyfus affair in France; the pogroms of 1903; the Ukrainian blood 
baths after the last war, and the human slaughter houses of Poland in 
this war." 494 


German Bolshevik movements were often led by Eastern European Jews. 
Anti-Bolshevik movements were also led by Eastern European Bolshevik 
Jews, who wanted a controlled opposition they could use to sponsor 
revolutions which would ultimately place them in power in fulfillment of 
Jewish Messianic prophecy. This controlled opposition became known as 
"The Trust". They followed the example of "Judas"—the "Jew", who placed 
Jesus on the throne of the Messiah by betraying him and fulfilling the Old 
Testament Jewish prophecy, which saved the Jewish Nation (Zechariah 
11:12-13. Matthew 27:9). The myth of Judas’ betrayal of Jesus may well 
have been derived from the myth of Judah and Joseph (Genesis 37:26-28). 
Just as Judah’s decision to sell Joseph for 20 pieces of silver saved Joseph’s 
life, in the Gospel of Judas, Judas’ betrayal of Jesus freed Jesus from the 
prison of flesh and gave the promise of redemption and eternal life to 
Christians. This also became a Frankist theme. 

The Jewish bankers may well have been inspired by the story of Judas the 
"Jew" and Jesus to betray the Jews of Europe into a Holocaust of the Jewish 
bankers’ design, and in so doing to have fulfilled Jewish prophecy. Note that 
the story of Jesus and Judas is suspiciously similar to the story of Julius 
Cesar and Brutus—the story of a man who would be king and his friend 
turned betrayer who caused his murder and so saved the nation. Note further 
that the parallel between Judas and Brutus was captured in the story of 
Dante’s Inferno, and that John Wilkes Booth, the Jewish actor who 
assassinated President Lincoln perhaps at the behest of the Jewish bankers, 
likened himself to Brutus. 


Eastern European Jews were the most ardent political Zionists. The 
Bolsheviks were among the most dogmatic thinkers, the most ruthless and 
undemocratic tyrants the world has ever known; and, like the Nazis, they had 
no compunctions about forcing people into acts they would not voluntarily 
commit. Both the Nazis and the Bolsheviks outlawed all rival political 
parties in territories under their control. Their rigid dogmatism and 
totalitarianism were typically Judaic, as were their terror tactics and 
genocides meant to segregate Jews and have a dysgenic impact on Gentiles. 
Hennecke Kardel entertained the possibility of links between Jewish self- 
hatred among the Nazi hierarchy, Nazism, Bolshevism, Zionism and Jewish 
financing in his book Adolf Hitler, Begrtinder Israels, Verlag Marva, Genf, 
(1974); English translation Adolf Hitler: Founder of Israel, Modjeskis’ 
Society Dedicated to Preservation of Cultures, San Diego, (1997). Though it 
is often claimed that Hitler and other Nazi leaders who were of mixed 
Jewish descent, or in some instances pure Jewish descent, were self-hating 
Jews; it is more likely that they hated the "Aryans" far more, their eternal 
enemy Esau, whom they did so much to destroy through the greatest 
deception in history. Esau hates Jacob. Jacob tricks Esau. It is like a thug 
who taunts a man to attack, then stabs him to death in alleged self-defense. 
Moses Hess stated in 1862 that the only obstacle to the success of Zionism 
was the reluctance of cultured Jews to accept their fate and move to 
Palestine. Hess forecast the Nazi regime in 1862, established most of its 
tenets, and predicted that the assimilatory aspirations of cultured Jews would 
"be shattered only by a blow from without," a blow that would "close their 
ephemeral existence". Hess concluded his treatise Rome and Jerusalem with 
the apocalyptic forecast: 


"In contradistinction to orthodoxy, which cannot be destroyed by an 
external force without at the same time endangering the embryo of 
Jewish Nationalism that slumbers within it, the hard covering that 
surrounds the hearts of our cultured Jews will be shattered only by a 
blow from without, one that world events are already preparing; and 
which will probably fall in the near future. The old frame-work of 
European Society, battered so often by the storms of revolution, is 
cracking and groaning on all sides. It can no longer stand a storm. 
Those who stand between revolution and reaction, the mediators, who 
have an appointed purpose to push modern Society on its path of 


progress, will after society becomes strong and progressive, be 
swallowed up by it. The nurses of progress, who would undertake to 
teach the Creator himself wisdom, prudence and economy; those 
carriers of culture, the saviors of Society, the speculators in politics, 
philosophy and religion, will not survive the last storm. And along with 
the other nurses of progress our Jewish reformers will also close their 
ephemeral existence. On the other hand, the Jewish people, along with 
other historical nations will, after this last catastrophe, the approach of 
which is attested by unmistakable signs of the times, receive its full 
rights as a people. 


‘Remember the days of old, 

Consider the years of many generations; 
Ask thy father and he will tell thee, 

Thy elders and they will inform thee, 
When the Most High divided to the nations 
their inheritance, 

When he separated the sons of Adam, 


He set the bounds of the peoples 


According to the number of the Children of 
Israel.’[ Footnote: Deut. xxxii, 7-8. ] 


Just as after the last catastrophe of organic life, when the historical 
races came into the world’s arena, there came their division into tribes, 
and the position and role of the latter was determined, so after the last 
catastrophe in social life, when the spirit of humanity shall have 
reached its maturity, will our people, with the other historical people, 
find its legitimate place in universal history." 495 


When the pressure from without of Nazism failed to persuade the cultured 
Jews of Europe to move to Palestine, Hitler set out to fulfill his promise of 
1939, 


"{I want to be a prophet again today:] If international finance Jewry in 
and outside Europe succeeds in plunging the peoples into another world 
war, then the end result will not be the Bolshevization of the earth and 
the consequent victory of Jewry, but the annihilation of the Jewish race 
in Europe." 496 


"Ich will heute wieder ein Prophet sein: Wenn es dem internationalen 
Finanzjudentum in und auferhalb Europas gelingen sollte, die V6lker 
noch einmal in einen Weltkrieg zu stiirzen, dann wird das Ergebnis 
nicht die Bolschewisierung der Erde und damit der Sieg des Judentums 
sein, sondern die Vernichtung der jiidischen Rasse in Europa!" 497 


The (Jewish?) Nazi tyrant of Poland, Dr. Hans Frank, stated at a Cabinet 
Session on 16 December 1941, 


"As far as the Jews are concerned, I want to tell you quite frankly, that 
they must be done away with in one way or another. The Fuehrer said 
once: should united Jewry again succeed in provoking a world war, the 
blood of not only the nations which have been forced into the war by 
them, will be shed, but the Jew will have found his end in Europe" 498 


Did the Zionists Adolf Hitler and Hans Frank mean that they would 
exterminate the Jews of Europe in death camps, or did they mean that they 
would deport the Jews of Europe to Palestine as a final solution to the Jewish 
question? Frank was a long-term Zionist who wanted to segregate the Jews 
in Polish concentration camps and then ship them to Palestine—not to say 
that he did not intend to kill off a large percentage of his brethren in the 
process. In the fall of 1933 in Nuremberg on Reichsparteitag, Frank stated 
that his goal was to secure a "Jewish State", 


"Despite our will to deal with the Jews, the security and the life of the 
Jews in Germany is not endangered by the State, the Reichsamt and 
also the legal system. [***] The Jewish question is to be legally solved 
by undertaking the establishment of a Jewish State." 499 


The Zionists had always viewed wealthy Jewish assimilationists as their 
arch-enemy in their struggle to force Jews to Palestine against their will. 
Hitler’s last testament states, among other things, 


"But I left no doubt about the fact that if the peoples of Europe were 
again to be treated as so many packages of shares by these international 
money and finance conspirators, then the people who bear the real guilt 
for this murderous struggle would also have to answer for it: the Jews! 
It also left no doubt that this time we would not permit millions of 
European children of Aryan descent to die of hunger, or millions of 
grown-up men to suffer death, or hundreds of thousands of women and 
children to be burned and bombed to death in the cities, without the real 
culprit suffering his due punishment, though in a more humane way." 
500 


Hitler was put into power by political Zionists to create an anti-Semitic 
Bolshevist revolution in Europe that would destroy the intellectual class, all 
forms of Monarchy; and would place the working class proletariat in the 
hands of absolute Jewish rule in achievement of the Messianic vision of 
Moses Hess and Theodor Herzl. Since it was the goal of political Zionists to 
eliminate the sanctuary that Marxism afforded Jews, Hitler preached anti- 
Semitism while concurrently preaching "World Revolution", i. e. thinly 
veiled Bolshevism. In this way, the big Jews spread Communism without 
risking red assimilation. Among Adolf Hitler’s first anti-Semitic statements 
after leaving Bolshevism to become an anti-Semitic propagandist was his 
assertion that the fight against Bolshevism meant the extirpation of the Jews 
—which was also a goal of the political Zionists. 501 Hitler later 
inexplicably attacked the Soviet State in which Jews were becoming 
assimilated. Liebenfels, Rosenberg and the other architects of Nazi ideology 
had always sponsored Zionism as a right of expelled Jews, in full agreement 
with Theodor Herzl’s prescriptions for a final resolution to the Jewish 
question. 

Why did not the Russian Bolsheviks do to the Jews what the Nazis later 
would, if Jewish leadership controlled both movements? There are several 
reasons. While some Zionists predicted that assimilation would take place 
after the revolution emancipated the Jews of Russia, there were also many 
Zionists who hoped that the Russian People were too anti-Semitic and the 


Eastern Jews of Russia were too racist and tribalistic for assimilation to 
occur in the East. Another reason is that the Zionists hoped to found a 
"Jewish State" soon after the war and they wanted to maintain Russia as a 
source of wealth and power and leverage against the Muslims of the Middle 
East, or, alternatively, they wanted to found a "Jewish State" in formerly 
Soviet territory. Yet another reason is that there were far greater numbers of 
Jews in Russia than in Germany, and the Bolshevik Revolution in Russia 
would not as easily have succeeded with a Nazi-style party platform, which, 
given the Jewish propaganda of the time, would not have appeared to have 
differed greatly from the Czar’s platform as depicted in the press. 

There are several other more obvious reasons. If the Bolsheviks of Russia 
had placed millions of Jews in concentration camps the West would have 
destroyed the Soviet Union and the Jews would have lost their Empire in the 
East. The Zionists wanted the Jews of Poland and needed to split Poland 
between Germany and the Soviet Union to gain access to these Jews under 
authoritarian control. The Jews wanted to expand the Soviet Union not 
destroy it, and Hitler enabled them to do so by incurring the wrath of the 
West and making it an ally of the Soviet Union. Herzl’s plan called for the 
transplantation of the German type of Jew to provide the human and 
financial capital the Zionists needed to build a nation in Palestine, and the 
Eastern European type Jew did not provide the resources and talent the 
Zionists wanted. 

The Nazis eventually and inevitably lost their perpetual war of revolution on 
the world. Hitler’s posthumously published sequel to his Mein Kampf, which 
sequel was written in 1928, asserted that "eternal war" was a doomed 
proposition. He must have known that his completely unnecessary 
declarations of war against the United States and the Soviet Union were 
suicidal to the German Nation. 502 He knew the history of the First World 
War. It seems that he was either a complete fool, or was bent on destroying 
Germany, Communizing Europe and founding a "Jewish State" at the 
expense of the World. Given that Hitler’s regime so exactly fulfilled Jewish 
Messianic prophecy, and given that Hitler had so many relations with 
Zionists, and further given that Jews who sought to fulfill those Jewish 
Messianic prophecies put Adolf Hitler into power, the "coincidences" are too 
many and too unlikely to have been the products of chance. 

The Second World War ended in 1945 with Albert Einstein’s 1915 vision of 
a divided and destroyed Germany made real. Communism was infinitely 


stronger than before the war and it looked as if France, Greece, Italy, 
Germany and even England, in their weakened state, would succumb to it. 
Zionists used the Nazis’ crimes against Jews, which the Zionist Jews 
intentionally caused, to justify the formation of the State of Israel, and the 
theft of Palestine, and the perpetual vilification of the Muslims. 

Since the ancient Diaspora, all previous attempts to found a State of Israel 
had failed and the outlook for Jews after the First World War was near total 
assimilation, and, in the minds of political Zionists, the consequent 
extermination of the "Jewish race". They were, in fact, desperate enough to 
create the Nazis as a means to achieve their ends and they believed Jewish 
Messianic prophecy fully justified their treachery. It seems Jacob also tricks 
Jacob. 

In 1921, political Zionist Jakob Klatzkin stated, 


"{I applaud] the contribution of our enemies in the continuance of 
Jewry in eastern Europe. [***] We ought to be thankful to our 
oppressors that they closed the gates of assimilation to us and took care 
that our people were concentrated and not dispersed, segregatedly 
united and not diffusedly mixed [***] One ought to investigate in the 
West and note the great share which antisemitism had in the 
continuance of Jewry and in all the emotions and movements of our 
national rebirth . [***] Truly our enemies have done much for the 
strengthening of Judaism in the diaspora . [***] Experience teaches that 
the liberals have understood better than the antisemites how to destroy 
us as a nation. [***] We are, in a word, naturally foreigners; we are an 
alien nation in your midst and we want to remain one." 503 


In 1898, Nachman Syrkin wrote, 


"Nonetheless, the enemy has always considered the Jews a nation, and 
they have always known themselves as such." 504 


Disturbed that Jews were perpetually defining themselves by a persecution 
myth, Ralph Philip Boas identified many of the circumstances in America in 
1921, which led to the Holocaust in Europe, including Jewish racism, the 
Jewish love of manufactured martyrdom, the lack of a genuine raison d’étre 


for Judaism in the Twentieth Century, and the need of a common enemy to 
prevent the Jews from extinction through assimilation—the glorification of 
the myth that Gentile kindness is the worst enemy of the Jews and that anti- 
Semitism is the Jews’ salvation from the extinction of integration, 


"Despite the fact that we are ceasing to persecute people who disagree 
with us in religion or politics, we only dimly realize that one of the 
greatest evils of persecution is the fact that it saves its victims the 
trouble of justifying themselves. Persecution begets martyrdom, a glory 
as lacking in reason as its progenitor. Whether Sir Roger Casement was 
right or not is now only an academic question; his execution, by 
enshrining him forever in the Pantheon of Irish martyrs, makes the heart 
rather than the mind his judge. So it is with the Jews. Jews have not 
troubled themselves to justify, on any rational ground, the tenacious 
fight of their race against the storms of nineteen centuries of 
persecution. The fight has been its own justification. Obviously, a race 
that has endured what theirs has withstood must have some glorious 
mission to perform; to define that mission would be an element of 
positive weakness, since their enemies would then have a chance to 
meet them on the ground of reason, where their peculiar virtues, 
tenacity, single-mindedness, and pliant heroism, would avail them 
nothing. 


It is, therefore, a happy chance for the American Jew that his age-long 
persecution has either ended or has degenerated into petty social 
discrimination. For he must now realize that the day has gone when he 
could justify himself by recalling his heroic miseries. In other days and 
other countries he faced only the problems of existence. New ideas and 
opportunities could not pass the walls of the ghetto; custom made 
adherence to old ceremonies and beliefs not only easy but imperative. 
The Sabbath was the one day on which the Jew could be a man instead 
of a thing; the recurrent holidays gave him his one outlet for the 
emotions rigidly suppressed in daily life; the study and analysis of the 
Law and the Talmud furnished the intellectual exercise that his eager 
mind was denied in the schools and the learned circles of the country 
which tolerated him. The very fact that he was confined within a pale, 
therefore, made it easy for him to keep his race a distinct entity. 


But now, if he is unable to find a rational ground for his religious and 
racial unity, he will meet a foe more insidious than persecution—the 
gradual disintegration of race and religious consciousness within the 
faith. Ironically enough, what pales, pogroms, and ghettos could not 
accomplish, freedom promises to bring to pass. So the time has come 
when the Jew in America must decide what he is going to do with and 
for himself; his enemies can no longer save him the effort of decision. 


[ae] 


What is true of Europe is true also of the United States: the Jew 
occupies a position the importance of which is out of all proportion to 
his numbers. Hence the problem of Judaism is of real interest in 
America, because the influence which the Jew can have upon social life 
and the current political and financial situation depends almost entirely 
upon his mode of life and manner of thought. [***] What the Jew is 
going to do with this self-consciousness may, to Christians, seem of 
little moment. It is not of that loyal kind which moves men to blow up 
munition factories, or to plant bombs in steamships. For others, 
doubtless, its implications are not of great importance. For himself, 
however, they are everything. His self-consciousness colors his whole 
point of view. It is not a simple thing. It is compounded of many 
factors. It is both racial and religious; it makes him both hopeful and 
despondent; it gives cause both for pride and for a feeling of inferiority; 
it makes him clannish, and it makes him long for a wider field of 
acquaintance. [***] Judaism is clannish. Jews undoubtedly hang 
together. The combination of persecution with its inevitable 
concomitant, self-justification, acts as a centripetal force in driving 
Jews upon themselves. Just as Jews have the almost grotesque notion 
that a man will make his philosophic and religious convictions ‘jibe’ 
with his birth, so they have the wholly grotesque notion that a man 
should choose his friends and his wife from the small group among 
whom he happens to be born, though later education and environment 
may move him a thousand miles away. The results of this clannishness 
are paradoxical. For instance, the average Jew is sure that the chief 
reason why Anti-Semitism is everywhere ready to show its ugly head, 
is jealousy of the splendid history and the extraordinary business ability 
of the race. At the same time he subconsciously assumes the inferiority 


which has long been attributed to him, covering his feelings, however, 
by uncalled-for justification and bitter opposition to all criticism. It is 
torture to him, for example, that The Merchant of Venice should be read 
in the public schools. Who can blame him? For Shylock, although 
undoubtedly an exaggerated character, nevertheless makes concrete 
those qualities the portrayal of which hurts because it bears the sting of 
truth. 


The development of committees ‘On Purity of the Press’ in Jewish 
societies, and the extraordinary wire-pulling over the Russian treaty and 
the Immigration bill, show to what lengths this consciousness can go. It 
is impossible for the Jew to be entirely at ease in the world. He is 
introspective and suspicious, often unhappy, always sure that, for good 
or ill, he is amarked man among men. 


There are three attitudes which Jews in this country take toward their 
problem—a few as a result of having thought it through, the majority as 
a result of the forces of inertia, environment, or chance, forces of which 
they themselves are perhaps not aware. Some Jews attempt to get rid of 
their self-consciousness by separating from the group. They 
deliberately set out to convince themselves that there is no difference 
between them and other men, and that they can act and live in all 
respects like other American citizens. A second group find their fellow 
Jews entirely satisfactory. They are conscious of a difference between 
themselves and others, but, living as they do in large cities where the 
Jewish community numbers hundreds of thousands, they feel no need 
of association with non-Jews other than that which they get in business. 
They are rich, or at least well-to-do; they have all the comforts that 
money can buy; they occupy fine streets and build expensive 
synagogues. They are willing, not only to accept their group- 
consciousness, but to develop it to the fullest extent by means of 
societies and fraternal orders. In the third place, there is a small group 
of Jews keenly conscious of their race, who would like to make 
Judaism vital as a great religion and a great tradition. They differ from 
the second group in that they not only accept their individuality but try 
to justify it. It is not sufficient for them that there should be enough 
Jewish organizations and undertakings to make a respectable year- 
book: they are interested in showing why such organizations should 


exist They not only are Jews, but they want to be Jews; they want to 
feel that Judaism really has a mission to fulfill and a message to carry to 
the questioning world. 


The Jew who attempts to solve his problem by separating from his 
community must leave the great centres of Jewish life and go to some 
small town where he may make a fresh start. There he will find himself 
in an anomalous position. He will have neither the support that comes 
from rubbing elbows with one’s own kind, nor the mental and moral 
stiffening that comes from active opposition. He will be simply an odd 
fish, and as such will be subject, not to antagonism, but to curiosity. 
What cordiality he meets with is the cordiality of curiosity. He is a 
strange creature, similar—on a far lower scale of interest—to a Chinese 
traveler or a Hindu student. He is engaged in conversation on the 
‘Jewish problem,’ or Jewish customs and history, until he sickens with 
trading on the race-consciousness that he is striving to forget. With 
cruel kindliness his friends impress upon him that his Judaism ‘makes 
no difference,’ with the result that he finds himself anticipating every 
imminent friendship by a clear statement of his race, lest the friendship 
be built upon the sands of prejudice. His social relations must be above 
reproach. A hasty word, an ill-considered action, in other men to be put 
down to idiosyncracy, in him is attributed to his birth. Even when there 
exists the frankest and most open friendship, he is continually seeing 
difficulties. The fathers have eaten a sour grape and the children’s teeth 
are set on edge. The self-consciousness that he learned in youth 
reappears in maturity. Whether he will or no, a Jew he remains. 


If he finds his situation intolerable he may, of course, utterly and 
completely deny his Jewish affiliation. He may consort with Christians, 
join a Christian church, marry a Christian wife, and tread under foot the 
old associations that will occasionally cast a disagreeable shadow 
across his life Unfortunately for such a solution, a cloud still hangs 
about the idea of apostasy. Such a refuge seems to a man of honor 
despicable. It is a cowardly procedure, surely, to deny one’s birth and 
sail under false colors, the more so since, though it does no harm to 
others, it gains advantage for one’s self. Why ii should it be treason for 
a Jew to abandon his religion and forget his birth any more than for a 
Frenchman or a Swede to do so? Probably for the reason that no one 


cares whether a man was born in France or not, whereas in certain 
circles it makes a great deal of difference if a man was born in Jewry. 
Furthermore, Christians feel strongly that the Jew who forsakes the 
religion into which he was born, does so, not because his eyes have 
been opened upon the truth, but because he sees in apostasy definite 
material advantages. The Jew who would take this means of obtaining 
peace, therefore, would find himself cursed by an irrational idealism 
which can disturb while it cannot fortify and achieve. 


If, however, he returns to some great centre of Jewish life and attempts 
to affiliate with his own people, he is in a perilous position. He is more 
than likely to meet with distrust where he seeks sympathy. Jews are so 
extremely sensitive to criticism and so keenly conscious of the social 
discrimination which they encounter from Christians, that they can 
hardly believe that a man who seems to have lived for several years on 
an equal footing with Christians has not either denied his birth, in 
which case he has been a traitor, or has not certain qualities of mind 
which, since they have been palatable to Christians, must be severely 
critical of Jews. 


And, indeed, they have, perhaps, a measure of justice in their position. 
It is impossible for a Jew to live apart from his race for several years 
without looking upon his people with a new light. For one thing, 
distance has enabled him to focus. He has learned to sympathize more 
than a little with those hotel-keepers whose ban upon Jews is a terrible 
thorn in the flesh of the man whose money ought to take him anywhere. 
He has come to see that the clannishness of Jews serves only to 
intensify what social discrimination may exist, and to make present in 
the imagination much that does not. He has realized that persecution is 
not necessarily justification, and that because a Jew was blackballed at 
a fashionable club does not prove that he was a man of first-rate calibre. 
And finally, he has perceived that there is an arrogance of endurance as 
well as an arrogance of persecution, and that for a man to be continually 
assuming that people are taking the trouble to despise him for his birth, 
is to postulate an importance that does not exist. 


On the other hand, he has, because of his distance, idealized Judaism. In 
his retirement he studied the history of his people; he thrilled with their 


martyrdom; he marveled at their tenacity and their fortitude. He built up 
for himself on the cobweb foundation of boyhood memories, visions of 
the simple nobility of Jewish ritual and ceremonies, and vague ideals of 
an inspiring religious faith. He may, perhaps, have met, far more 
frequently than ill-will, a sentimental and unbalanced adulation of Jews. 
The cult of the new is with us, and the history, the folk-lore, the 
literature, and the customs of Judaism have, for many people who pride 
themselves on their social liberality, the fascination of novelty. It is the 
easiest thing in the world for a Jew to yield to this sentimental 
tolerance, and to view his people in a rosy light. 


It is, therefore, something of a shock to him when he reénters a great 
Jewish community, for he finds that the great mass of American Jews 
have sunk into a comfortable materialism. What persecution could not 
accomplish, success in business has brought to pass. The innate 
qualities of the Jew could not save him from the fate of the Christian 
who has become rich in a hurry—grossness and self-conceit. That 
Jeshurun waxed fat and kicked is as true now as it ever was, and there is 
little reason to expect that the race which was hopelessly cankered by 
national prosperity in the days of Solomon can escape a similar fate in 
the twentieth century. [***] The sad result is that in prosperity the 
Jewish self-consciousness ceases to be religious and becomes merely 
racial. 


[ee] 


The number of immigrants, or children of immigrants, from countries 
where for centuries they have been trained in an atmosphere of slavish 
cunning and worship of money, who become rich, is almost incredible. 
In Russia, Galicia, or Roumania, they cultivated a self-respect by rigid 
adherence to dignified and beautiful customs; in America the florid 
exuberance of newly acquired wealth cannot be dignified. 
Clannishness, exclusion from circles of good taste and good breeding, 
the infiltration of the parvenu East-European Jews, and imitation of the 
most obvious aspects of Americanism—its flamboyant and tasteless 
materialism—all combine to make the thoughtful Jew sadly question 
what hope lies in the bulk of the Jews who live in the great American 
cities. 


[RF] 


[Zionism] is actuated by a spirit of helpfulness and by an ideal of racial 
unity. [***] Aided by persecution and poverty, [American Judaism] 
furnished admirable discipline to a race naturally stubborn and 
tenacious. Persecution, poverty, and discipline gone, what is left?—an 
indistinct monotheism joined to an ethical tradition never formulated 
into a system, and only vaguely defined. None of the great Jewish 
philosophers ever succeeded in establishing a Jewish creed; indeed, 
there was no need of one when common suffering wrought so effectual 
a bond. [***] At all events it must be remembered that, since the 
problem of Judaism comes from intense self-consciousness, persecution 
and sentimental tolerance are both bad for the Jew. The one saves him 
the trouble of seeking out his reason for existence; the other flatters him 
into a belief that there is no necessity for the search. If men will treat 
Jews like other people, instead of nourishing their age-long notions of 
peculiarity, they will make it easier for time to settle the Jewish 
problem as it settles all others." 505 


Kurt G. W. Ludecke wrote in 1937 of Arthur Trebitsch, a Jew who promoted 
anti-Semitism, 


"Another encounter in Vienna lives in my memory as something even 
more extraordinary. Some one introduced me to Arthur Trebitsch, and I 
spent a whole evening with him. His name was somewhat known 
through his books, Geist und Judentum and Deutscher Geist oder 
Judentum?, but I for my part had never heard of him; so I found myself 
quite unprepared for the strange discussion which ensued. 


Arthur Trebitsch was a peculiar and pathetic personality, a full-blooded 
Jew who was an apostate from his people and his religion; who 
uncompromisingly attacked the Jew and the Jewish spirit in his 
speeches and writings, yet could not enter into the Gentile world with 
which he strove to ally himself. Whether the attitude which turned his 
life into a tragedy sprang from his mind or his emotions, I cannot say. 
This was the first time I had talked at length with an intellectual and 
erudite Jew about the German-Jewish problem, and though even among 
Gentiles I was now discovering a widespread doubt of the Nazi 


program, I was amazed to find that Trebitsch still passionately endorsed 
it. 


Trebitsch did not consider himself a Jew, either spiritually or physically, 
in spite of his two Jewish parents. Convinced that he was the result of a 
phenomenon which biologists call ‘mutation,’ he presented himself as a 
Gentile. Seriously believing that he looked very much like Houston 
Stewart Chamberlain, the declared scientific enemy of the Jewish 
people, he produced as proof one of his pamphlets which showed their 
pictures facing each other. Looking at his eyes and fair hair, I had to 
agree that the photographs bore a striking resemblance. 


Never before had I considered the Jewish problem from the standpoint 
of the individual Jew who finds much to condemn in his own people 
and dares to say so. Trebitsch was an extreme case; yet some of his 
findings were sound. Discovering that his people were resentful of 
criticism, he had turned his coat—without finding it any warmer. My 
mind reverted at once to the two famous apostates, Spinoza and Uriel 
de Acosta, who were excommunicated from the synagogues, and | 
reflected that there is no more sorrowful destiny than that which 
overtakes those who alienate their own people without making friends 
elsewhere. 


Trebitsch sought to convince me that he could be a valuable ally in the 
Nazi struggle. Intuition and reason told me to remain reserved. But it 
was distressing to witness the despair of this exhausted and high-strung 
man, who beyond question was sincere. Ostracized on one side and 
rejected on the other, he was indeed an outcast. The tragic overtones of 
our interview made a deep impression on me, and at the earliest 
moment I spoke about him at length with Rosenberg. Needless to say, 
there was no place for him in the Party." 506 


Douglas Reed wrote in 1938 of Moses Pinkeles, a. k. a. Trebitsch Lincoln, a 
Jew who marched with the Nazis in the streets of Berlin, scripted their 
statements, and who funded Adolf Hitler and paid for part of his purchase of 
the newspaper Miinchener Beobachter from the Thule Society, which 
became the Nazi Party’s official organ the V6lkischer Beobachter,, 


"Oblivion for a few years, and then came the Kapp Putsch in Germany, 
the first of the Nationalist conspiracies to overthrow the democratic 
liberal regime that was so kind to the Jews, and reinstate the big 
business men, big landlords, monarchists, militarists, in the seats of the 
mighty in Germany. Who was a leading figure in this short-lived 
seizure of power? Trebitsch Lincoln, now a German die-hard. Among 
the other sympathizers was a relatively unknown man, one Adolf Hitler. 
Trebitsch Lincoln on the side of the anti-Semites? Of course, he was a 
Christian. [***] If you doubt me, think of Trebitsch Lincoln leading the 
anti-Semites down the Wilhelmstrasse to the seat of power. But I can 
show you the modern counterpart of Trebitsch Lincoln, and I don’t 
mean those pro-Hitler Jews who were said by rumour to have marched 
round Berlin in the early Nazi days carrying a banner with the legend 
‘Hinaus mit uns!’—‘Chuck us out!’" 507 


Hitler had little political success until the Great Depression hit the world. 
508 The political Zionists learned from the financial crisis of 1873, that a 
financial catastrophe would provide an opportunity to promote political anti- 
Semitism, which was their goal. At least as early as 1914, Ignatz Zollschan 
stated, 


"In Germany, in the west European states, and in the United States of 
America, which enjoy a great economic and political prosperity, and, 
moreover, have no great percentage of Jewish population, the 
expropriation of the Jews cannot come into consideration. But should 
Stagnation and depression take the place of prosperity, conditions 
similar to those in eastern Europe may be expected. In order to verify 
this statement, we need only cast our glance upon the so-called 
foundation-years in Germany, and upon the financial crisis in the year 
1873. For it was then that birth was given to political anti-Semitism in 
Germany." 


In 1898, Communist Zionist Nachman Syrkin wrote that economic hardships 
resulted in increased anti-Semitism and the success of criminal anti-Semitic 
politicians. 509 


Chaim Weizmann made it very clear that Zionism is not a form of self- 
defense against prejudice. Weizmann proclaimed, 


"The sufferings of Russian Jewry never were the cause of Zionism. The 
fundamental cause of Zionism was, and is, the ineradicable national 
striving of Jewry to have a home of its own—a national center, a 
national home with a national Jewish life." 510 


German Jews around the world had largely assimilated into various nations 
and cultures and were often quite successful. They were leading and highly 
productive members of their societies. Eastern European Jews were often 
living in intolerable conditions and sought to emigrate to the West. They 
looked to their religious brethren in the West for help, but were often 
resented and rejected, because they clung to their ancient Jewish ways. 

Many German Jews feared that these clannish Easterners would inspire anti- 
Semitism and resented their presence. 511 Weizmann feared that the Russian 
Revolution would put an end to Zionism, because it achieved the freedom of 
Russian Jews, 


"At that time the whole world—and the Jews more than anyone else— 
had been thrilled by the overthrow of the czarist regime in Russia, and 
the establishment of the liberal Kerensky regime." 512 


Weizmann was a rabid anti-assimilationist. 513 He wasn’t simply after social 
justice for Jews. Weizmann was after the self-imposed segregation of the 
Jews, and failing that the anti-Semitic imposed segregation of the Jews. 

The Hebrew Bible contains numerous stories of the segregation, punishment 
and genocide of assimilationist Jews by anti-assimilationist Jews. For 
example, Numbers, Chapter 25, states: 


"And Israel abode in Shittim, and the people began to commit 
whoredom with the daughters of Moab. 2 And they called the people 
unto the sacrifices of their gods: and the people did eat, and bowed 
down to their gods. 3 And Israel joined himself unto Baal-peor: and the 
anger of the LORD was kindled against Israel. 4 And the LORD said 
unto Moses, Take all the heads of the people, and hang them up before 


the LORD against the sun, that the fierce anger of the LORD may be 
turned away from Israel. 5 And Moses said unto the judges of Israel, 
Slay ye every one his men that were joined unto Baal-peor. 6 § And, 
behold, one of the children of Israel came and brought unto his brethren 
a Midianitish woman in the sight of Moses, and in the sight of all the 
congregation of the children of Israel, who were weeping before the 
door of the tabernacle of the congregation. 7 And when Phinehas, the 
son of Eleazar, the son of Aaron the priest, saw it, he rose up from 
among the congregation, and took a javelin in his hand; 8 and he went 
after the man of Israel into the tent, and thrust both of them through, the 
man of Israel, and the woman through her belly. So the plague was 
stayed from the children of Israel. 9 And those that died in the plague 
were twenty and four thousand. 10 § And the LORD spake unto Moses, 
saying, 11 Phinehas, the son of Eleazar, the son of Aaron the priest, 
hath turned my wrath away from the children of Israel, while he was 
zealous for my sake among them, that I consumed not the children of 
Israel in my jealousy. 12 Wherefore say, Behold, I give unto him my 
covenant of peace: 13 and he shall have it, and his seed after him, even 
the covenant of an everlasting priesthood; because he was zealous for 
his God, and made an atonement for the children of Israel. 14 Now the 
name of the Israelite that was slain, even that was slain with the Mid’i- 
anitish woman, was Zimri, the son of Salu, a prince of a chief house 
among the Simeonites. 15 And the name of the Midianitish woman that 
was Slain was Cozbi, the daughter of Zur; he was head over a people, 
and of a chief house in Midian. 16 And the LORD spake unto Moses, 
saying, 17 Vex the Midianites, and smite them: 18 for they vex you 
with their wiles, wherewith they have beguiled you in the matter of 
Peor, and in the matter of Cozbi, the daughter of a prince of Midian, 
their sister, which was slain in the day of the plague for Peor’s sake." 


Since many Zionists were atheists, or pretended to be atheists to assuage 
Christian and Muslim concerns, as well as secular and religious Jewish fears, 
and since Herzl and others had made Zionism a political question rather than 
a religious question, Zionism became strictly a matter of racial segregation. 
There was a definite rift between Eastern European Jews and German Jews, 
who feared that the presence of these Easterners, especially when led by 
rabidly racist Zionists, would inspire and intensify anti-Semitism. Einstein 


and Weizmann wanted to force Western European Jews into sponsoring the 
emigration of Eastern European Jews—who appeared in Western Europe 
like peoples from another time—and who would make a suitable slave labor 
force for the Zionists. 514 In turn, these intensely tribal Eastern European 
Jews resented the assimilationist Western Jews. Many of the Jews of 
Palestine also resented the Eastern European Jews for creating conflicts in 
Palestine, where Jews, Muslims and Christians had been living together in 
peace. 

A racist unity among Jews had long been a goal of the political Zionists 
despite the resistence they encountered from Jews around the world, and 
despite the fact that Jews were racially diverse and segregated among 
themselves as Ashkenazi, Sephardic, Mizrahi, Ethopian, etc. Max Nordau 
wrote, soon after the First Zionist Congress in Basel in August of 1897: 


"The premise of political Zionism is that there is a Jewish people. This 
is precisely what the assimilation Jews and the spiritless, unctuously 
blabbering rabbis deny." 


"Die Voraussetzung des politischen Zionismus ist, dass es ein jiidisches 
Volk gibt. Das gerade leugnen die Assimilationsjuden und die von 
ihnen besoldeten geistlosen, salbungsvoll schwatzenden Rabbiner." 


and, 


"{ Margin Note: Assimilation} Many Jews, especially those in the West, 
have broken completely with Judaism internally and they will probably 
soon do so extemally, and if they do not, then their children or 
grandchildren will. These Jews wish to merge completely with their 
Christian compatriots. They are really bothered by the fact that other 
Jews, alongside them, proclaim their particular nationality loudly and 
call for a clean split between themselves and the other peoples. Their 
great fear is to be called a stranger in their country of birth, in which 
they are free citizens. They fear that this will happen to a greater extent 
than ever before when a large part of the Jewish people openly demands 
the rights of an independent people, and even more so when a political 
and cultural center of Judaism truly arises somewhere in the world, in 
which millions of nationally united Jews are brought together. 


{Margin note: Two million against ten} All of these feelings of the 
assimilated Jews are understandable. They are also appropriate from 
their point of view. But they have no right that Zionism will commit 
suicide for the sake of their love. The Jews who are satisfied and happy 
in their country of birth and indignantly reject the request to give it up 
are about one sixth of the Jewish people, say 2 million out of twelve. 
The remaining five sixths, ten million, feel very unhappy in their 
surroundings and they have every reason to be. It cannot be expected of 
these ten million that they will forever resign themselves to their 
servitude, that they will give up any pursuit of salvation from their 
misery, just so that the comfort of the two million happy and contented 
Jews will not be disturbed." 


"{Margin Note: Die Assimilanten} Viele Juden, namentlich des 
Westens, haben innerlich vollkommen mit dem Judenthum gebrochen 
und sie werden es wahrscheinlich bald auch dusserlich thun, und wenn 
nicht sie, dann ihre Kinder oder Enkel. Diese wiinschen ganz unter 
ihren christlichen Landsleuten aufzugehen. Sie empfinden es als 
schwere Stdrung, dass andere Juden neben ihnen ihr besonderes 
Volksthum laut verkiinden und reinlich Scheidung zwischen sich und 
den anderen Vo6lkern fordern. Ihre grosse Angst ist, in ihrem 
Geburtslande, dessen freie Biirger sie sind, als Fremde bezeichnet zu 
werden. Sie fiirchten, dass man dies mehr als je vorher thun wird, wenn 
ein grosser Theil des jiidischen Volkes offen die Rechte eines 
selbstandigen Volkes fiir sich fordert, und nun gar, wenn erst irgendwo 
in der Welt wirklich ein politisches und culturelles Centrum des 
Judenthums entsteht, um das sich Millionen national geeinigter Juden 
gruppieren. 


{Margin Note: Zwei Millionen gegen zehn} Alle diese Gefiihle der 
Assimilationsjuden sind verstaéndlich. Sie sind auch von ihrem 
Standpunkt aus berechtigt. Aber sie haben keinen Anspruch darauf, 
dass der Zionismus ihnen zu Liebe Selbstmord begehe. Die Juden, die 
in ihrem Geburtslande zufrieden und gliicklich sind und die 
Zumuthung, es aufzugeben, emport zurtickweisen, sind etwa ein 
Sechstel des jiidischen Volkes, sagen wir 2 Millionen von zwdlf. Die 
librigen fiinf Sechstel, zehn Méillionen, fiihlen sich in ihrem 
Aufenthaltsorte sehr ungliicklich und sie haben auch allen Grund dazu. 


Diesen zehn Millionen ist nicht zuzumuthen, dass sie sich fiir immer 
widerstandlos in ihre Knechtschaft fiigen, dass sie jedes Streben nach 
Erlésung aus ihrer Noth aufgeben, bloss damit das Behagen der zwei 
Millionen gliicklicher und zufriedener Juden nicht gest6rt werde." 515 


After the Holocaust, Chaim Weizmann tried to blame assimilatory Jews for 
the tragic events the Zionists deliberately caused, 


"[Rathenau’s] attitude was, of course, all too typical of that of many 
assimilated German Jews; they seemed to have no idea that they were 
sitting on a volcano; they believed quite sincerely that such difficulties 
as admittedly existed for German Jews were purely temporary and 
transitory phenomena, primarily due to the influx of East European 
Jews, who did not fit into the framework of German life, and thus 
offered targets for anti-Semitic attacks." 516 


Joachim Prinz explored the issue in his book Wir Juden, Erich Reiss, Berlin, 
(1934), pp. 50-55. Hitler’s mentor, Dietrich Eckart, who was a member of 
the Thule-Gesellschaft, cited Jewish racism and anti-Germanism for 
propaganda purposes, which served the interests of the Zionists. Dietrich 
Eckart wrote, quoting Hitler, in Eckart’s Der Bolschewismus von Moses bis 
Lenin: Zwiegesprdach zwischen Adolf Hitler und mir, 


"*Send me a box full of German soil, so that I can at least symbolically 
defile the accursed country,’ wrote the German Jew, Bérne; [Notation: 
Ludwig Bore (alias L6b Baruch), Briefe aus Paris (Hamburg, 1832), 
I.] and Heinrich Heine sniffed out Germany’s future from a toilet bowl. 
[Notation: Heinrich (alias Chaim) Heine, Deutschland, ein 
Wintermdrchen (1844).] The physicist, Einstein, whom the Jewish 
publicity agents celebrate as a second Kepler, explained he would have 
nothing to do with German nationalism. He considered ‘deceitful’ the 
custom of the Central Association of German Citizens of Jewish Faith 
[Notation: Zentralverein deutscher Staatsbtirger jtidischen Glaubens. 
{Translator} ] of concerning themselves only with the religious interests 
of the Jews and not with their racial community also. A rare bird? No, 
only one who believed his people already safely in control, and thus 


considered it no longer necessary to keep up pretenses. In the Central 
Association itself, the mask has already fallen. A Dr. Briinn frankly 
admitted there that the Jews could have no German national spirit. 
[Notation: Artur Briinn, Im Deutschen Reich (the periodical of the 
Zentralverein) 1913, No. 8.] We always mistake their unprincipled 
exertions to accommodate themselves to all and everyone for impulses 
of the heart. Whenever they see an advantage to be gained by adopting 
a certain pose, they never hesitate, and certainly wouldn’t let ethical 
considerations stand in their way. How many Galician Jews have first 
become Germans, then Englishmen, and finally Americans! And every 
time in the twinkling of an eye. With startling rapidity they change their 
nationality back and forth, and wherever their feet touch, there resounds 
either the ‘Watch on the Rhine,’ or the ‘Marsellaise,’ or ‘Yankee 
Doodle.’ Dr. Heim does not once question the fact that our Warburgs, 
our Bleichroders, or our Mendelssohns are able to transfer their 
patriotism as well as their residence of today to London or to New York 
on the morrow. ‘On the sands of Brandenburg an Asiatic horde!’ 
Walther Rathenau once blurted out about the Berlin Jews. [Notation: 
Walther Rathenau, Berliner Kulturzentren, 1913. Rathenau was a 
Jewish war profiteer in World War I and later a minister in the Weimar 
government. He was executed by German patriots in 1922. 
{Translator}] He forgot to add that the same horde is on the Isar, the 
Elbe, the Main, the Thames, the Seine, the Hudson, the Neva, and the 
Volga. And all of them with the same deceit toward their neighbors." 
as 


Rabbi Moshe Shonfeld documented the collaboration of the Zionists with the 
Nazis and the deliberate human sacrifice of innocent Jews in order to 
establish the "Jewish State". 518 Numerous other Jewish authors have 
chastised Zionist Jews for their behavior towards other Jews during the 
Holocaust. 519 Rabbi E. Schwartz published a statement on behalf of the 
American Neturei Karta in The New York Times, on 18 May 1993, 


"To achieve the goal of statehood the Zionists have always deliberately 
provoked anti-Semitism. [***] Their interest was not to save Jews, on 
the contrary, more spilling of Jewish blood would strengthen their 
demand of the nations for the creation of their state." 520 


The generally accepted history of the Wannsee-Konferenz of 20 January 
1942 holds that the Nazis first proposed the party policy of the genocidal 
extermination of Jews on this date. Lesser known today is the fact that a 
Jewish American named Theodor Newman Kaufman advocated the 
genocidal sterilization of all Germans as a "final solution" in 1941 in his 
book Germany Must Perish!, Argyle Press, Newark, New Jersey, (1941), for 
which an ad was posted in The New York Times, on 1 March 1941, on page 
13. Kaufman had called for the sterilization of all Americans in 1939. 
Kaufman promoted his book by sending out small black cardboard coffins 
with a note inside which read, "Read GERMANY MUST PERISH! 
Tomorrow you will receive your copy," to leading figures and persons in the 
media. This was followed by a copy of the book the next day. This book was 
briefly noted in "Latest Books Received", The New York Times, (16 March 
1941), Book Reviews Section, pp. 28-30, at 29; which simply states, "A plan 
for permanent peace among civilized nations." Time Magazine, under the 
heading "A Modest Proposal", described the odd book, the strange method 
by which Kaufman had promoted it, and the peculiar history of Theodor 
Newman Kaufman, who claimed to have known members of Winston 
Churchill’s family. 521 In an interesting aside, Albert Einstein’s personal 
physician, Professor Janos Plesch, became Winston Churchill’s personal 
physician. 522 

Germany Must Perish! was condemned in German publications, which 
alleged that President Roosevelt had sponsored it and had even written 
passages in it. The book, which proposed the genocide of the Germans, 
provoked attacks on Jews in Germany, perhaps by design. 523 To the 
Germans, Germany Must Perish! represented the climax of the generalized 
vilification of all Germans propagandized by enemies of Germany in the 
First World War, like the anti-German statements of Emile Durkheim. 524 
At least as early as the 1860's, recalling the myth of Esau and Amalek, 
Moses Hess 525 argued that the "German race" had a genetically 
programmed antagonism towards the "Jewish race"—the implication being 
that one must destroy the other in order to survive. Hess cushions his blows 
by mentioning enlightened Germans who have supposedly overcome their 
alleged genetic compulsions to destroy Jews, but his genocidal hatred of 
Germans is clear. 


Hess was an interesting figure. He married a Christian prostitute. He wrote 
together with Marx, then criticized him. Hess created many of the elements 
of National Socialism that would eventually become the National Socialist 
German Worker’s Party, or "Nazi" Party. 

With Kaufman’s Germany Must Perish! as evidence, the Nazis told the 
German public that the Americans, under the direction of Jews, planned to 
exterminate the German race if the Allies won the war. This life and death 
struggle between the "German race" and the "Jewish race" was foretold in 
Hess’ book of 1862, Rom und Jerusalem: die letzte Nationalitdtsfrage, 
Eduard Wengler, Leipzig, (1862); English: Rome and Jerusalem: A Study in 
Jewish Nationalism, Bloch, New York, (1918). 

Goebbels proclaimed that the crimes Germans had committed against Jews 
compelled Germany to fight to the very end, thereby maximizing German 
and Allied and European casualties and the destruction of Europe. At the end 
of the war, Hitler called for Germans to kill themselves, because they had 
proven themselves unworthy to live in the fight for survival. Hitler destroyed 
Europe with perpetual war and he, together with Stalin, destroyed "Red 
Assimilationist" Jews in order to punish them and to shock American Jews 
into embracing Zionism. 

Einstein’s genocidal statements calling for the destruction of the German 
People and the Morgenthau Plan to annihilate Germans hint at the proposed 
measures advocated in Kaufman’s book of 1941. Among other things, 
Kaufman wrote, 


"A final solution: Let Germany be policed forever by an international 
armed force? Even if such a huge undertaking were feasible life itself 
would not have it so. As war begets war, suppression begets rebellion. 
Undreamed horrors would unfold. Thus we find that there is no middle 
course; no act of mediation, no compromise to be compounded, no 
political or economic sharing to be considered. There is, in fine, no 
other solution except one: That Germany must perish forever from this 
earth! [***] There remains then but one mode of ridding the world 
forever of Germanism — and that is to stem the source from which 
issue those war-lusted souls, by preventing the people of Germany from 
ever again reproducing their kind. This modern method, known to 
science as Eugenic Sterilization, is at once practical, humane and 
thorough. Sterilization has become a byword of science as the best 


means of ridding the human race of its misfits: the degenerate, the 
insane, the hereditary criminal. [***] The population of Germany, 
excluding conquered and annexed territories, is about 70,000,000, 
almost equally divided between male and female. To achieve the 
purpose of German extinction it would be necessary to only sterilize 
some 48,000,000—a figure which excludes, because of their limited 
power to procreate, males over 60 years of age, and females over 45. 
[***] Reviewing the foregoing case of sterilization we find that several 
factors resulting from it firmly establish its advocacy. Firstly, no 
physical pain will be imposed upon the inhabitants of Germany through 
its application, a decidedly more humane treatment than they will have 
deserved. As a matter of fact it is not inconceivable that after 
Germany’s defeat, the long-suffering peoples of Europe may demand a 
far less humane revenge than that of mere sterilization. Secondly, 
execution of the plan would in no way disorganize the present 
population nor would it cause any sudden mass upheavals and 
dislocations The consequent gradual disappearance of the Germans 
from Europe will leave no more negative effect upon that continent 
than did the gradual disappearance of Indians upon this." 526 


In an act recalls the accusations against Jews of poising the wells in the 
1300's, some Jews unsuccessfully attempted revenge against the Germans 
for the Holocaust after the Second World War by poisoning the water supply 
of Germany. Tom Segev wrote in his book The Seventh Million: The Israelis 
and the Holocaust, 


"Kovner therefore set six million German citizens as his goal. He 
thought in apocalyptic terms: revenge was a holy obligation that would 
redeem and purify the Jewish people. The group divided into cells, each 
with a commander. Their primary goal, Plan A, was ‘to poison as many 
Germans as possible.’ Plan B was to poison several thousand former SS 
men in the American army’s POW camps. Reichman succeeded in 
infiltrating some members of the group into the Hamburg and 
Nuremberg water companies. Kovner went to Palestine to bring the 
poison—and, he hoped, to receive the blessing of the Haganah." 527 


It is often alleged that a group of high ranking Nazi officials met at a 
conference in Wannsee and settled on a plan to exterminate the Jews of 
Europe in concentration camps. There is a purported transcript of this 
meeting. Some have disputed the authenticity of the minutes of the 
Wannsee-Konferenz. At any rate, the minutes of the Wannsee Conference do 
not contain any statements plotting the deliberate murder of the Jews or the 
extermination of all Jews. The "final solution of the Jewish question" 
proposed in the purported minutes of the Wannsee Conference was not 
murder or complete extermination, but was instead the deportation of Jews 
to the East in conformity with the wishes of the Zionist Jews. 528 
Anti-Semitic propagandist Julius Streicher affirmed at the Nuremberg Trials 
that the Nuremberg Laws of 1935 were patterned after Jewish Law, 


"Yes, I believe I had a part in it insofar as for years I have written that 
any further mixture of German blood with Jewish blood must be 
avoided. I have written such articles again and again; and in my articles 
I have repeatedly emphasized the fact that the Jews should serve as an 
example to every race, for they created a racial law for themselves—the 
law of Moses, which says, ‘If you come into a foreign land you shall 
not take unto yourself foreign women.’ And that, Gentlemen, is of 
tremendous importance in judging the Nuremberg Laws. These laws of 
the Jews were taken as a model for these laws. When, after centuries, 
the Jewish lawgiver Ezra discovered that notwithstanding many Jews 
had married non-Jewish women, these marriages were dissolved. That 
was the beginning of Jewry which, because it introduced these racial 
laws, has survived throughout the centuries, while all other races and 
civilizations have perished." 529 


Dr. Marx asked Julius Streicher, 


"Were you of the opinion that the 1935 legislation represented the final 
solution of the Jewish question by the State?" 530 


Streicher responded that Zionism was the final solution of the Jewish 
question, 


"With reservations, yes. I was convinced that if the Party program was 
carried out, the Jewish question would be solved. The Jews became 
German citizens in 1848. Their rights as citizens were taken from them 
by these laws. Sexual intercourse was prohibited. For me, this 
represented the solution of the Jewish problem in Germany. But I 
believed that another international solution would still be found, and 
that some day discussions would take place between the various states 
with regard to the demands made by Zionism. These demands aimed at 
a Jewish state." 531 


Streicher was hanged after the war. His last words included, "Puirm Fest 
1946!" His cremated ashes bore the name Abraham Goldberg. 532 

Bernhard Lésener found common ground with the Zionists in the new 
Nuremberg Laws. He stated in November of 1935, 


"If the Jews already had their own state in which the greater part of 
their people were settled, then the Jewish question could be considered 
completely resolved today, also for the Jews themselves. The least 
amount of opposition to the underlying ideas of the Niimberg Laws has 
been raised by Zionists, because they know at once that these laws 
represent the only correct solution for the Jewish people as well. For 
each nation must have its own state as the outward form of appearance 
of its particular nationhood." 533 


Nazi Secretary of State in the Interior Ministry Wilhelm Stuckart, who 
attended the Wannsee-Konferenz, was questioned by Robert M. W. Kempner 
at his Nuremberg trial and denied that the extermination of the Jews was 
discussed, 


"No, I don’t believe that I am wrong in saying that there was no 
discussion of the final solution of the Jewish question, in the sense in 
which it is now understood. 


KEMPNER: Heydrich related clearly, in your presence, what it was 
about? 


STUCKART: That is absolutely out of the question—otherwise I would 
have known what it meant." 534 


Refer to the Nuremberg trial transcripts of 22 November 1945, where 
Stuckart was quoted as referring to the "final solution" in the late 1930's, as a 
political solution, some years before the Wannsee-Konferenz occurred, 
meaning the formation of a "Jewish State". This quotation was cited prior to 
the first appearance of the purported "Protocols of the Wannsee Conference". 
Again, some have called into questions the authenticity of these "Protocols". 

Though Eichmann stated that the "final solution" had always meant a 
Zionistic political solution to him, Eichmann alleged many years after the 
war that he had heard from third party sources that Hitler changed course in 
the middle of the war and planned to exterminate the Jews. 535 David Irving 
has argued that Hitler never had any such plan. 

Accusations that Hitler was out to exterminate the Jews predated the 
Holocaust by many years, and served the interests of the Zionists, just as the 
Holocaust served and serves the interests of the Zionists today. The New 
York Times reported on 8 February 1923, on page 3, in an article 
entitled,"SAYS FORD AIDS ROYALISTS. Auer Charges Financial Help to 
Bavarian Anti-Semites.": 


"Henry Ford was accused of financing a Bavarian monarchist 
revolution by Herr Auer, Vice President of the Bavarian Diet, who 
came to Berlin today to report to President Ebert on the situation. Herr 
Auer informed The Tribune that Henry Ford’s financial as well as moral 
backing had been given to Bavarian revolution-makers during the past 
year because a part of the program of Herr Hitler, leader of the 
Monarchists, is the extermination of the Jews in Germany." 


It would be interesting to determine the exact German word Auer used, 
which had been translated as "exterminate". Was it Ausrottung, or perhaps 
Vernichtung? There has been a dispute over the meaning of Hitler’s many 
statements against the Jews in the original German, which hinges on whether 
or not he meant to simply rid Germany of Jews by deporting them, or 
whether he was out to exterminate all Jews. At the time, Hitler was calling 
for the expulsion of Jews from Bavaria and from all German lands. Hitler’s 


agent Kurt G. W. Ludecke failed in his attempts to solicit monies for the 
Nazis from Henry Ford. 536 

The "Hamburg Resolutions of the German Social Reform Party" proclaimed 
in 1899, 


"The strivings of Zionism are a fruit of the antisemitic movement. [***] 
Unfortunately [any hope that all Jews will emigrate to Palestine] 
appears to be infeasible. [***] As such, [the Jewish question] should be 
solved in common with other nations and result finally in full 
separation, and—if self-defense demands—in final annihilation 
[Vernichtung] of the Jewish race." 537 


Adolf Hitler wrote in an article entitled "Staatsmanner oder 
Nationalverbrecher" in the Volkischer Beobachter, Volume 35, Number 22, 
(15 March 1921), p. 1-2, that the fight against Bolshevism in Russia entailed 
the rooting out (Ausrottung) of the Jews. On 30 January 1939, Hitler 
famously threatened before the Reichstag that if Jewish finance again led the 
world into war, it would not mean a victory for "world Jewry", but "the 
annihilation [Vernichtung] of the Jewish race in Europe", 


"{I want to be a prophet again today:] If international finance Jewry in 
and outside Europe succeeds in plunging the peoples into another world 
war, then the end result will not be the Bolshevization of the earth and 
the consequent victory of Jewry but the annihilation of the Jewish race 
in Europe." 538 


"Ich will heute wieder ein Prophet sein: Wenn es dem internationalen 
Finanzjudentum in und auferhalb Europas gelingen sollte, die V6lker 
noch einmal in einen Weltkrieg zu stiirzen, dann wird das Ergebnis 
nicht die Bolschewisierung der Erde und damit der Sieg des Judentums 
sein, sondern die Vernichtung der jiidischen Rasse in Europa!" 539 


Nazi leader Dr. Hans Frank, stated at a Cabinet Session on 16 December 
1941, 


"As far as the Jews are concerned, I want to tell you quite frankly, that 
they must be done away with in one way or another. The Fuehrer said 
once: should united Jewry again succeed in provoking a world war, the 
blood of not only the nations which have been forced into the war by 
them, will be shed, but the Jew will have found his end in Europe" 540 


Did Adolf Hitler and Hans Frank mean that they would exterminate the Jews 
of Europe in death camps, or did they mean that they would deport the Jews 
of Europe to Palestine as a final solution to the Jewish question? The 
expression "final solution of the Jewish question (or: "problem")" was a 
commonplace in the parlance of the Zionists long before the Wannsee 
Konferenz. 541 Jewish Zionist Nahum Sokolow wrote in the introduction of 


his History of Zionism of 1919, 


"The progress of modern civilization has come to be regarded as a sort 
of ‘Messiah’ for the final solution of the Jewish problem." 542 


Sokolow spoke in reference to the "Jewish mission" of reformed Jews under 
the influence of Moses Mendelssohn. The Zionists believed this "final 
solution of the Jewish problem" resulted in fatal assimilation, whereas the 
Zionists were pitching Palestine as the "final solution of the Jewish 
problem". Many others believed that assimilation was the only viable "final 
solution to the Jewish question". 543 

Boris Brasol wrote in 1921, 


"When the Zionist claim was first established, and Theodore Hertzl, in 
1897, came out with his specific program of a Jewish State, the world at 
large gave a sigh of relief as it was trusted that henceforth the Jews 
would have a country of their own where they would be able to develop 
freely and unhampered their racial peculiarities, their cultural traditions 
and their religious thought. Christian countries have been so 
accustomed to innumerable complaints made by the Jews of their 
oppression, of anti-Semitism breeding throughout the world, of 
pogroms ravaging the Jewish masses, that there was every reason to 
hope that the Jews would dash to Palestine, leaving those cruel 
Christians to their own destinies. What better scheme for a fair solution 


of the Jewish problem could be hoped for by both Gentiles and Jews?" 
544 


The Zionists wrote in the official organ of the German Zionist Organization, 
Jiidische Rundshau, on 13 June 1933, shortly after Hitler assumed power, 


"Zionism recognizes the existence of the Jewish question and wants to 
solve it in a generous and constructive manner. For this purpose, it 
wants to enlist the aid of all peoples; those who are friendly to the Jews 
as well as those who are hostile to them, since according to its 
conception, this is not a question of sentimentality, but one dealing with 
areal problem in whose solution all peoples are interested." 545 


Jewish Zionist Joachim Prinz stated in 1937, 


"Everyone in Germany knew that only the Zionists could responsibly 
represent the Jews in dealings with the Nazi government. We all felt 
sure that one day the government would arrange a round table 
conference with the Jews, at which—after the riots and atrocities of the 
revolution had passed—the new status of German Jewry could be 
considered. The government announced very solemnly that there was 
no country in the world which tried to solve the Jewish problem as 
seriously as did Germany. Solution of the Jewish question? It was our 
Zionist dream! We never denied the existence of the Jewish question! 
Dissimilation? It was our own appeal! . . . In a statement notable for its 
pride and dignity, we called for a conference." 546 


In 1917, Jewish Zionist Elisha M. Friedman made several references to the 
"solution of the Jewish question", 


"Recent events have served to accentuate Zionism as an attempt at the 
solution of the Jewish question. [***] And only yesterday, as it were, 
Adolph Lewinsohn, whose activities transcend creed, has likewise 
joined those that see in Zionism a solution to the Jewish question. [***] 
Insofar as it affords no relief to the assimilationist and intensifies the 


loyalty of the great mass of a dispersed people, the policy of partial 
assimilation defeats its own ends. It is purposeless. It has been tested 
out, as a solution of the Jewish question, and has proven an eloquent 
failure." 547 


In 1911, Jewish Zionist Israel Zangwill made reference to the "solution of 
the Jewish Question", 


"But if the prospect of a territorial solution of the Jewish Question, 
whether in Palestine or in the New World appears remote, it must be 
admitted that the Jewish race, in abandoning before the legions of 
Rome the struggle for independent political existence, in favor of 
spiritual isolation and economic symbiosis, discovered the secret of 
immortality, if also of perpetual motion." 548 


In 1898, an American Zionist, Richard Gottheil, proposed a Zionist "final 
solution of the Jewish question". Gottheil feared the "extermination" of the 
Jewish race, not through violent genocide, but by "a final solution of the 
Jewish question" of "assimilation". Gottheil proposed that Jews form a 
nation in Palestine in order to maintain the Jewish race. Note that Gottheil 
mentions "those Jews who are forced to go" to Palestine. Gottheil’s speech 
appeared in The World’s Best Orations, Volume 6, F. P. Kaiser, St. Louis, 
(1899), pp. 2294-2298: 


"THE JEWS AS A RACE AND AS A NATION 


(Peroration of the Address, <The Aims of Zionism,» Delivered in New York 
City, November 1st, 1898) 


I KNOW that there are a great many of our people who look for a final 
solution of the Jewish question in what they call «assimilation.» The 
more the Jews assimilate themselves to their surroundings, they think, 
the more completely will the causes for anti-Jewish feeling cease to 
exist. But have you ever for a moment stopped to consider what 
assimilation means? It has very pertinently been pointed out that the use 
of the word is borrowed from the dictionary of physiology. But in 


physiology it is not the food which assimilates itself into the body. It is 
the body which assimilates the food. The Jew may wish to be 
assimilated; he may do all he will towards this end. But if the great 
mass in which he lives does not wish to assimilate him — what then? If 
demands are made upon the Jew which practically mean extermination, 
which practically mean his total effacement from among the nations of 
the globe and from among the religious forces of the world, — what 
answer will you give? And the demands made are practically of that 
nature. 


I can imagine it possible for a people who are possessed of an active 
and aggressive charity which it expresses, not only in words, but also in 
deeds, to contain and live at peace with men of the most varied habits. 
But, unfortunately, such people do not exist; nations are swayed by 
feelings which are dictated solely by their own self-interests; and the 
Zionists in meeting this state of things, are the most practical as well as 
the most ideal of the Jews. 


It is quite useless to tell the English workingman that his Jewish fellow- 
laborer from Russia has actually increased the riches of the United 
Kingdom; that he has created quite a new industry, — that of making 
ladies’ cloaks, for which formerly England sent £2,000,000 to the 
continent every year. He sees in him some one who is different to 
himself, and unfortunately successful, though different. And until that 
difference entirely ceases, whether of habit, of way, or of religious 
observance, he will look upon him and treat him as an enemy. 


For the Jew has this especial disadvantage. There is no place where that 
which is distinctively Jewish in his manner or in his way of life is a la 
mode. We may well laugh at the Irishman’s brogue; but in Ireland, he 
knows, his brogue is at home. We may poke fun at the Frenchman as he 
shrugs his shoulders and speaks with every member of his body. The 
Frenchman feels that in France it is the proper thing so to do. Even the 
Turk will wear his fez, and feel little the worse for the occasional jibes 
with which the street boy may greet it. But this consciousness, this 
ennobling consciousness, is all denied to the Jew. What he does is 
nowhere da la mode; no, not even his features; and if he can disguise 
these by parting his hair in the middle or cutting his beard to a point, he 


feels he is on the road towards assimilation. He is even ready to use the 
term «Jewish» for what he considers uncouth and low. 


For such as these amongst us, Zionism also has its message. It wishes to 
give back to the Jew that nobleness of spirit, that confidence in himself, 
that belief in his own powers which only perfect freedom can give. 
With a home of his own, he will no longer feel himself a pariah among 
the nations, he will nowhere hide his own peculiarities, — peculiarities 
to which he has a right as much as any one, — but will see that those 
peculiarities carry with them a message which will force for them the 
admiration of the world. He will feel that he belongs somewhere and 
not everywhere. He will try to be something and not everything. The 
great word which Zionism preaches is conciliation of conflicting aims, 
of conflicting lines of action; conciliation of Jew to Jew. It means 
conciliation of the non-Jewish world to the Jew as well. It wishes to 
heal old wounds; and by frankly confessing differences which do exist, 
however much we try to explain them away, to work out its own 
salvation upon its own ground, and from these to send forth its spiritual 
message to a conciliated world. 


But, you will ask, if Zionism is able to find a permanent home in 
Palestine for those Jews who are forced to go there as well as those who 
wish to go, what is to become of us who have entered, to such a degree, 
into the life around us, and who feel able to continue as we have begun? 
What is to be our relation to the new Jewish polity? I can only answer: 
Exactly the same as is the relation of people of other nationalities all the 
world over to their parent home. What becomes of the Englishman in 
every corner of the globe? What becomes of the German? Does the fact 
that the great mass of their people live in their own land prevent them 
from doing their whole duty towards the land in which they happen to 
live? Is the German-American considered less of an American because 
he cultivates the German language and is interested in the fate of his 
fellow-Germans at home? Is the Irish-American less of an American 
because he gathers money to help his struggling brethren in the Green 
Isle? Or are the Scandinavian-Americans less worthy of the title 
Americans, because they consider precious the bonds which bind them 
to the land of their birth, as well as those which bind them to the land of 
their adoption? 


Nay! it would seem to me that just those who are so afraid that our 
action will be misinterpreted should be among the greatest helpers in 
the Zionist cause. For those who feel no racial and national communion 
with the life from which they have sprung should greet with joy the 
turning of Jewish immigration to some place other than the land in 
which they dwell. They must feel, for example, that a continual influx 
of Jews who are not Americans is a continual menace to the more or 
less complete absorption for which they are striving. 


But I must not detain you much longer. Will you permit me to sum up 
for you the position which we Zionists take in the following statements: 


We believe that the Jews are something more than a purely religious 
body; that they are not only a race, but also a nation; though a nation 
without as yet two important requisites — a common home and a 
common language. 


We believe that if an end is to be made to Jewish misery and to the 
exceptional position which the Jews occupy, — which is the primary 
cause of Jewish misery, — the Jewish nation must be placed once again 
in a home of its own. 


We believe that such a national regeneration is the fulfillment of the 
hope which has been present to the Jew throughout his long and painful 
history. 


We believe that only by means of such a national regeneration can the 
religious regeneration of the Jews take place, and they be put in a 
position to do that work in the religious world which Providence has 
appointed for them. 


We believe that such a home can only naturally, and without violence to 
their whole past, be found in the land of their fathers — in Palestine. 


We believe that such a return must have the guarantee of the great 
powers of the world in order to secure for the Jews a stable future. 


And we hold that this does not mean that all Jews must return to 
Palestine. 


This, ladies and gentlemen, is the Zionist program. Shall we be able to 
carry it through? I cannot believe that the Jewish people have been 
preserved throughout these centuries either for eternal misery or for 
total absorption at this stage of the world’s history. I cannot think that 
our people have so far misunderstood their own purpose in life, as now 
to give the lie to their own past and to every hope which has animated 
their suffering body. 


Bear with me but a few moments longer while I read the words which a 
Christian writer puts into the mouth of a Jew. «The effect of our 
separateness will not be completed and have its highest transformation, 
unless our race takes on again the character of a nationality. That is the 
fulfillment of the religious trust that molded them into a people, whose 
life has made half the inspiration of the world. .. . Revive the organic 
centre; let the unity of Israel which has made the growth and form of its 
religion be an outward reality. Looking toward a land and a polity, our 
dispersed people in all the ends of the earth may share the dignity of a 
national life which has a voice among the peoples of the East and the 
West — which will plant the wisdom and skill of our race so that it may 
be, as of old, a medium of transmission and understanding. Let that 
come to pass, and the living warmth will spread to the weak extremities 
of Israel. Let the central fire be kindled again, and the light will reach 
afar. The degraded and scorned of the race will learn to think of their 
sacred land, not as a place for saintly beggary to await death in 
loathsome idleness, but as a republic, where the Jewish spirit manifests 
itself in a new order founded on the old, purified, enriched by the 
experiences which our greatest sons have gathered from the life of the 
ages. A new Judea, poised between East and West — a covenant of 
reconciliation. The sons of Judah have to choose, that God may again 
choose them. The Messianic time is the time when Israel shall will the 
planting of the national ensign. The divine principle of our race is 
action, choice, resolved memory. Let us help to will our own better 
future of the world — not renounce our higher gift and say: «Let us be 
as if we were not among the populations,» but choose our full heritage, 


claim the brotherhood of our nation, and carry into it a new brotherhood 
with the nations of the Gentiles. The vision is there; it will be fulfilled.» 


These are the words of the non-Jewish Zionist, George Eliot. We take 
hope, for has not that Jewish Zionist said: «We belong to a race that can 
do everything but fail.»" 


On 22 August 1897, on page 12, in an article entitled, "Jews Against 
Zionism", The New York Times wrote, 


"Many of them thought that a purely philanthropic movement would 
always be but a palliative, and would never lead to a solution of the 
Jewish question." 


Like countless other Jewish Zionists, Theodor Herzl spoke of Zionism as the 
"solution of the Jewish question". In fact the very title of Herzl’s seminal 
book makes the reference, Der Judenstaat; Versuch einer modernen Losung 
der Judenfrage, M. Breitenstein, Leipzig, Wien, (1896). English translation: 
A Jewish State: An Attempt at a Modern Solution of the Jewish Question, 
The Maccabean Publishing Co., New York, (1904). Herzl stated in this 
book, 


"This guard of honour would be the great symbol of the solution of the 
Jewish Question after eighteen centuries of Jewish suffering." 549 


In an article entitled "Zionist Congress in Basel", The New York Times 
quoted Theodor Herzl, on 31 August 1897, on page 7, 


"T think we shall find Palestine at our disposal sooner than we expected. 
Last year I went to Constantinople and had two long conferences with 
the Grand Vizier, to whom I pointed out that the key to the preservation 
of Turkey lay in the solution of the Jewish question." 


In his opening address to the First Zionist Congress, Herzl stated, 


"We Zionists do not want an international association to solve the 
Jewish question, but rather an international discussion." 


"Wir Zionisten wiinschen zur Lésung der Judenfrage nicht etwa einen 
internationalen Verein, sondern die internationale Diskussion." 550 


Herzl’s statements were recorded in, "The Zionist Congress: Full Report of 
the Proceedings", The Jewish Chronicle, (3 September 1897), pp. 10-15, at 
11, 12 and 15, 


"We Zionists desire for the solution of the Jewish Question. [***] But it 
is not the solution of the Jewish Question, and cannot be so in its 
present form. [***] The financial help which the Jews are able to offer 
to Turkey is not small, and would serve to put an end to many an evil 
from which the country is suffering. If a part of the Oriental question 
can be solved, together with the Jewish question, this surely is in the 
interest of all nations. [***] In this way we understand, we expect the 
solution of the Jewish Question. [***] On the day when the Jews again 
held the plough in Palestine, on that day would the Jewish Question be 
solved." 


In examining the history of expressed threats of genocide, it should be 
mentioned that long before Kaufman’s genocidal book Germany Must 
Perish! advocated the extermination of Gentile Germans, anti-Semite Eugen 
Karl Diihring implicitly advocated the genocide of Jews in the 1901 edition 
of his Die Judenfrage, Chapter 5, Sections 4-9, which concludes with the 
statement: 


"Precisely this situation must however urge the determined component 
of better humanity only so much more to act in order to create 
communities and communal life whose principles extend over the earth 
and thereby also, obviously, do not leave any room for Hebrew life." 
551 


Jérg Lanz-Liebenfels advocated the deportation and sterilization of "inferior 
races" in his book Theozoologie, oder Die Kunde von den Sodomsdfflingen 
und dem Géotter-Elektron eine Einftihrung in die dlteste und neueste 
Weltanschauung und eine Rechtfertigung des Flirstentums und des Adels. . ., 
Moderner Verlag, Wien, (1905). 552 Hitler’s racial views came in part from 
Lanz-Liebenfels, who promoted the procreation of blond-haired people and 
the sterilization of the "ape-men" of the "inferior races"—he was also a 
Zionist who encouraged the formation of a Jewish State, and his mythologies 
may have been derived from the Jewish myth that angels bred with humans 
to produce a unique race. One example of the political Zionists’ equivalent 
of Liebenfels prescriptions for the ideal Aryan, was Elias Auerbach’s article 
"Rassenkunde" in Zionist Martin Buber’s journal Der Jude, Volume 5, 
Number 1, (1920-1921), pp. 49-57, which discusses eye and hair color, 
skeletal proportions, etc. of the average Jew. In 1909, Buber himself 
romanticized that a Jew awakening to his heritage undergoes many stages of 
racial self-awareness, 


"He perceives then what commingling of individuals, what confluence 
of blood, has produced him, what round of begettings and births has 
called him forth. He senses in this immortality of the generations a 
community of blood, which he feels to be the antecedents of his I, its 
perseverance in the infinite past. To that is added the discovery, 
promoted by this awareness, that blood is a deep rooted nurturing force 
within individual man; that the deepest layers of our being are 
determined by blood ; that our innermost thinking and our will are 
colored by it. Now he finds that the world around him is the world of 
imprints and influences, whereas blood is the realm of a substance 
capable of being imprinted and influenced, a substance absorbing and 
assimilating all into its own form. And he therefore senses that he 
belongs no longer to the community of those whose constant elements 
of experience he shares, but to the deeper-reaching community of those 
whose substance he shares. [***] Whoever, faced with the choice 
between environment and substance, decides for substance will 
henceforth have to be a Jew truly from within, to live as a Jew with all 
the contradiction, all the tragedy, and all the future promise of his 
blood." 553 


Josef Ludwig Reimer published Ein pangermanisches Deutschland. Versuch 
liber die Konsequenzen der  gegenwdrtigen  wissenschaftlichen 
Rassenbetrachtung fiir unsere politischen und religidsen Probleme, F. 
Luckhardt, Berlin, Leipzig, (1905); which advocated dividing human beings 
into three categories with the rulers being blond-haired, blue-eyed supermen, 
who ruled the "mixed-race" and middle class, and the lowest grouping, the 
non-Germanics. 554 The non-Germanics would be sterilized or prevented by 
law from bearing children. Extremist and violent Social Darwinism appeared 
in Germany in the Nineteenth Century in the writings of Friedrich von 
Hellwald, and Ernst Haeckel advocated Eugenics. 555 

The "Eugenics" of Sir Fancis Galton 556 has a long and complex history 
dating back to the Greeks and includes such famous persons as Charles 
Darwin and Alexander Graham Bell. Prior to the Nazi regime, Eugenics was 
most enthusiastically promoted in the United States, where there was active 
governmental interest in the field, and where Eugenics influenced 
legislation. It was also welcomed in England. The colonial powers sought 
scientific justification for their un-Christian treatment of their fellow human 
beings, as if inferior. America sought to limit the immigration and political 
power of the so-called "inferior races". The Nazis instituted their "T4" 
"Euthanasie-Programme" in 1939. 

German Jews had endured increasingly hostile agitations since the end of the 
First World War, and the Hitler regime enacted discriminatory laws against 
the Jews long before Kaufman’s book found its way into print. Such 
segregationist laws had an ancient history in Europe and were endorsed by 
Heinrich Class under the nom de plume Daniel Frymann, Wenn ich der 
Kaiser war’: politische Wahrheiten und Notwendigkeiten, Dieterich, Leipzig, 
(1912); even before the First World War. 

In naming the important historical incidents of genocidal propaganda and 
acts, it must also be mentioned that Biblical passages in the Old Testament 
and the New, as well as Talmudic writings, prophesied the genocide and 
enslavement of Gentiles and the ascent of a master race of Jews. Writing on 
Thomas Jefferson’s religious views, William D. Gould wrote, 


"Jefferson praised the philosophers of antiquity for their insistence on 
the necessity of governing the passions, but found that they did not deal 
adequately with social duties. They taught well the obligation of being 
just in dealing with one’s neighbor or countryman, but felt under no 


constraint to cultivate a love for all mankind. Even the Jews in Jesus’ 
day, he believed, entertained many erroneous ideas concerning religion 
and morality. In addition to the fact that he felt that a number of their 
conceptions of God were incorrect, their ethics, in respect to other 
nations, were, he thought, decidedly antisocial." 557 


Jefferson criticized ancient philosophers and the ancient Jews in his 
Syllabus. He wrote, among other things, in a letter to Dr. Benjamin Rush, of 
21 April 1803, responding to rumors that he was not a Christian, 


"Syllabus of an Estimate of the Merit of the Doctrines 
of Jesus, Compared with Those of Others. 


In a comparative view of the Ethics of the enlightened nations of 
antiquity, of the Jews and of Jesus, no notice should be taken of the 
corruptions of reason among the ancients, to wit, the idolatry and 
superstition of the vulgar, nor of the corruptions of Christianity by the 
learned among its professors. 


Let a just view be taken of the moral principles inculcated by the most 
esteemed of the sects of ancient philosophy, or of their individuals; 
particularly Pythagoras, Socrates, Epicurus, Cicero, Epictetus, Seneca, 
Antoninus. 


I. Philosophers. i. Their precepts related chiefly to ourselves, and the 
government of those passions which, unrestrained, would disturb our 
tranquillity of mind.[Footnote: To explain, I will exhibit the heads of 
Seneca’s and Cicero’s philosophical works, the most extensive of any 
we have received from the ancients. Of ten heads in Seneca, seven 
relate to ourselves, viz. de ira, consolatio, de tranquilitate, de 
constantia sapientis, de otio sapientis, de vita beata, de brevitate vitae; 
two relate to others, de clementia, de beneficiis; and one relates to the 
government of the world, de providentia. Of eleven tracts of Cicero, 
five respect ourselves, viz. de finibus, Tusculana, academica, paradoxa, 
de Senectute; one, de officiis, relates partly to ourselves, partly to 
others; one, de amicitia, relates to others; and four are on different 
subjects, to wit, de natura deorum, de divinatione, de fato, and 


sommium Scipionis.] In this branch of philosophy they were really 
great. 


2. In developing our duties to others, they were short and defective. 
They embraced, indeed, the circles of kindred and friends, and 
inculcated patriotism, or the love of our country in the aggregate, as a 
primary obligation: towards our neighbors and countrymen they taught 
justice, but scarcely viewed them as within the circle of benevolence. 
Still less have they inculcated peace, charity and love to our fellow 
men, or embraced with benevolence the whole family of mankind. 


II. Jews. i. Their system was Deism; that is, the belief in one only God. 
But their ideas of him and of his attributes were degrading and 
injurious. 


2. Their Ethics were not only imperfect, but often irreconcilable with 
the sound dictates of reason and morality, as they respect intercourse 
with those around us; and repulsive and anti-social, as respecting other 
nations. They needed reformation, therefore, in an eminent degree." 558 


The Nazis’ infamous Lebensborn program, the program to breed Aryan 
children for the Reich, was perhaps instead a means for the big Jews to 
interject Jewish blood into the German race so as to dilute the blood of Esau. 
This is pure speculation, but it is based upon the fact that many Jews viewed 
Germans as Esau, wanted to destroy or weaken Esau, had control over the 
Third Reich, and had numerous Jewish members in the SS who could have 
fathered these children. 

The violent Bolshevik revolution, which claimed 30 million lives by 1923, 
inspired great trepidation in the West. The Morning Post of London 
published numerous essays attacking Bolshevism and called attention to the 
Protocols of the Learned Elders of Zion, asserting that Bolshevism signified 
proof of the genuineness of the Protocols and of the alleged alliance of the 
Freemasons and a vast Jewish conspiracy to rule the world. 559 In England, 
Lord Northcliffe drew attention to the Protocols in his newspaper The 
London Times and called for an investigation of the Zionists. 560 Henry 
Ford’s The Dearborn Independent did much the same thing in America and 
personally criticized many Jewish leaders in America. 561 In Germany, 


Alfred Rosenberg and Adolf Hitler, among many others, focused public 
attention on the Protocols. All of this helped to generate the anti-Semitism 
the Zionists needed in order to succeed. 

In Genesis 12:1-3 the Jews offer the world a carrot and a stick: 


"Now the LORD had said unto Abram, Get thee out of thy country, and 
from thy kindred, and from thy father’s house, unto a land that I will 
shew thee: 2 And I will make of thee a great nation, and I will bless 
thee, and make thy name great; and thou shalt be a blessing: 3 And I 
will bless them that bless thee, and curse him that curseth thee: and in 
thee shall all families of the earth be blessed." 


"Mentor" intimated in The Jewish Chronicle on 4 April 1919 on page 7, that 
Bolshevism was revenge on the Gentile nations for not allowing the Jews 
their own nation and for not willfully succumbing to the Jewish Messianic 
prophecy of a world government run by Jews, 


"PEACE, WAR— 
AND BOLSHEVISM. 


By MENTOR. 


W HAT is written here is pendent to what appeared in this column last 
week. As I intimated, I propose to revert to the subject then referred to. 


B OLSHEVISM is at once the most serious menace to, and the best 
hope of, Civilisation. Paradoxical as this may sound, but a little thought 
will show it to be abundantly true. The menace of Bolshevism is 
manifest. It pulls down what, until now, it has shown itself unable 
efficiently to replace. In the name of freedom, it imposes galling 
slavery. In the name of humanity, it inflicts the direst evil upon the men, 
women, and children who come under its sway. It protests against class 
domination and itself imposes the domination of class wherever it can 
obtain power. It knows no bounds either in justice or in liberty. It 
murders, imprisons and tortures with the ruthlessness of an autocracy 


drunk with new-found authority. It is ruthless, relentless, all-engulfing. 
It falls upon the country it infects like a dire pestilence which casts 
people prone. It is a political disease, an economic infliction, a social 
disaster. 


Y ET, none the less, in Bolshevism there lies, to-day, the hope of 
Humanity. For in essence, it is the revolt of peoples against the social 
state, against the evil; the iniquities—and the inequalities—that were 
crowned by the cataclysm of the War under which the world groaned 
for upwards of four years. It is a revolution against a social state which 
suffered Tsarism to exist in Russia and militarism in Prussia and which 
still allows, alas, so many a crying wrong in countries that plume 
themselves on their freedom and boast of their liberty. Bolshevism is 
the signal to mankind to halt in its social, political, and economic ways 
of old; to stay and examine them in the light of the sacrifice of the 
millions of youth who have gone down to darkness eternal, of the 
millions of treasure which war has wasted, and to ponder them in the 
light of the incalculable, ineffable burden which the years of struggle 
have placed upon Society, and, heaviest of all, upon the poor—in light 
of the war which was proof in all surety that the old order was doomed 
if civilisation was to survive. That Bolshevism broke out first in the 
country most oppressed is nothing for wonder; it is merely natural. For 
centuries Russia had been the forcing ground of every infamy imposed 
by power and every wickedness done in the name of Government. That 
the creed has spread to a country whose national aspirations were for 
generations crushed, and where autocracy ruled, is nothing for wonder. 
Nor is the protest of Bolshevism merely a matter for Russia and 
Hungary, or a menace only to bayonet-ridden Germany. It is a challenge 
to the world—not least to the nations of freedom and liberty. It is a 
challenge to all the nations including the peoples who nourish liberty 
and freedom as precious principles, but who have passively allowed a 
state of affairs to grow and putrefy into the infamies of Russian 
Tsarism, the iniquity of Hungary, and the wickedness of German 
militarism; to the world that has suffered Society to fester into these and 
to break out into the prurient, gaping, sloughing, agonising tumour of 
such a war as that which is not ended, though it is suspended. And the 
fact that this protest has been made is the world’s best hope. It is a 
demand for another order of things, for a social state which will render 


humanity immune from the wickedness and such evil as resulted in the 
greatest war mankind has ever known. It asks for some guarantee 
against a system which dragged peoples innocent of any intention of 
killing, slaying, and slaughtering into the vortex of War—peacefully 
intentioned peoples who loathed and hated War (such as was England 
before that fateful day in August, 1914)—from which even the most 
innocent of belligerents, and even those who stood aside from the 
contest are suffering to-day; though none were wholly guiltless of it, 
because for generations all passively concurred in the system. If the 
world, as a result of the War, had received no such warning as 
Bolshevism, the evil would, in all probability have gone on, deepening 
in its wrong, becoming ever blacker. Bolshevism is a social fever which 
indicates a high blood temperature. It gives the warning of mischief that 
may be fatal. A wise doctor takes note of the fever and seeks to remove 
the cause. He does not call the fever ugly names or denounce it, nor is 
he so stupid as to confuse the patient’s consequent delirium with his 
normal condition, as so many are confusing the delirium of Bolshevism 
with the normal state of the countries in which it is finding vogue. 


A LL such indications on the part of the body politic that there is a 
disease that must be removed, else the patient must go under, are as 
unpleasant, as inimical, as is the delirium of the fever-stricken patient 
distressing. The French Revolution drowned Paris in blood. Its excesses 
were far greater than anything that even the most malicious has 
attributed to Bolshevism. It instituted a Reign of Terror. It massacred 
Royalty. It condemned men and women day by day to the tumbril; so 
commonly indeed, that the men and women walking in the streets of 
Paris hardly looked round when some victim of the Jacobins was being 
taken to the Guillotine. Nothing and nobody was safe from the raging, 
tearing fever of the Revolution. For years it inflicted upon France a 
series of infamies, of torture, of horror, of bloodshed almost 
unparalleled in history. Yet, at the end of it all, and notwithstanding its 
reaction in Napoleonism, a great English writer declared that there had 
been nothing greater and more glorious in all history than the French 
Revolution. By common consent what liberty, equality, and fraternity— 
liberty, equality, and fraternity which the French Revolution never 
gained, and which in seeking after it demeaned and disgraced—the rest 
of the world possesses to-day, it draws in large measure from the days 


in which France was bathed in the anarchy of revolt. That is because the 
motive-spring which set the French Revolution into being was an ideal 
for the betterment of mankind, a protest against the social, political and 
economic infamies which will for ever be associated with the régime of 
the Bourbons, a striving for a social state that would not allow 
unbridled luxury, lascivious prodigality, selfish extravagence, inhuman 
carelessness, to thrive in the Court and to go on side by side with 
poverty, hunger, a life of groaning and moaning in the alleys hard by. 
And, even now, while the terror of Bolshevism is in full swing, a writer 
in an English Daily paper is brought to declare, as one did the other day, 
that at root Bolshevism in ideal has nothing comparable to it since the 
teachings which Jesus of Nazareth gave to the world. The writer had, 
there is little doubt, recollected the parable of the rich man, torn with 
suffering in Hell, pleading to Lazarus, the beggar whose sores the dogs 
licked, resting in the bosom of Abraham in Heaven. It is the parable of 
the ideals of Bolshevism. 


I T is not difficult to see why a people which has managed to subsist 
through Tsardom, because of the religious ideals and ideas which it 
nourished throughout all its classes, and not least among its peasantry, 
has been attacked by the ideals of Bolshevism, and why, released from 
Tsardom, it has, pendulum-like, swung into the arms of Lenin, looking 
to the ideals of his creed, and not to its wickedness or its excesses. The 
Same reason obtains for the number of Jews who are to be found in the 
Bolshevist ranks. The Jew is an idealist. He will give much for an ideal. 
He thirst for idealism as a goal of life. This may seem strange to those 
who associate the Jew with materialism. But the capacity of the Jew for 
idealism is such that he notoriously idealises even the material. The fact 
that there are so many of our people who have associated themselves 
with the ideals of Bolshevism, even although as Jews its excesses must 
be repugnant to them, has to be placed in conjunction with another fact. 
These men will be found for the most part unassociated with or 
dissociated from the Synagogue. In the ordinary way of speaking they 
are not observing Jews. Is it not patent that the Synagogue, having 
failed to attract them by its idealism, and no other ideal, not even a 
material ideal, having been provided for them—for they are not men of 
wealth and substance, such as are usually to be found among the 
bourgeoisie—they have ranged themselves on the side of Bolshevism, 


because here was no Jewish ideal to which these Jews could devote 
their sentiments and their energies? I cannot understand how people 
who for generations have, unprotesting, allowed the Jew, particularly in 
Eastern Europe, in Russia, to suffer pogroms, to be massacred and ill- 
treated, and tortured and murdered, and for two thousand years have 
kept our people outside the ambit of the most potent source of idealism 
that can appeal to men—that associated with National being—now 
have the hypocrisy, the soulless impertinence, to complain that so many 
of our people are Bolshevists! That Jews have been chosen to the extent 
they have to take a leading part in the movement in Russia and in 
Hungary, is merely because they are heavily endowed with 
intellectualism and capacity, as compared with the rest of the 
population. But the world must not surprised that the Jew, who is an 
idealist or nothing, has turned to the idealism of Bolshevism, which a 
British writer has declared to be comparable to the idealism preached 
by the founder of Christianity. It were surprising, really, were it 
otherwise. You cannot keep a people out of their rightful place amid the 
nations of the world, and then complain because they take the leading 
part which their abilities entitle them to in the nations among whom you 
have scattered them. The fact that a timorous millionaire afraid, and 
doubtless with good cause, of Bolshevism, which he probably has never 
taken the trouble, or perhaps has not the capacity to appreciate in full 
measure, places a ban of religious excommunication upon those Jews 
who are Bolshevists, is a thing for the gods to laugh at! 


T HERE is much in the fact of Bolshevism itself, in the fact that so 
many Jews are Bolshevists, in the fact that the ideals of Bolshevism at 
many points are consonant with the finest ideals of Judaism, some of 
which went to form the basis of the best teachings of the founder of 
Christianity—these are things which the thoughtful Jew will examine 
carefully. It is the thoughtless one who looks upon Bolshevism only in 
the ugly repulsive aspects which all social revolutions assume and 
which make it so hateful to the freedom-loving Jew—when allowed to 
be free. It is the thoughtless one that thus partially examines the greatest 
problem the modern world has been set, and as his contribution to the 
solution dismisses it with some exclamation made in obedient 
deference to his own social position, and to what for the moment 
happens to be conventionally popular." 


Sir Winston Churchill offered the world a carrot and a stick on behalf of the 
Zionist Jews in a statement published in the Illustrated Sunday Herald, on 8 
February 1920, on page 5. Churchill threatens God’s wrath, in the form of 
Bolshevism, on any nation that does not commit itself to the Zionist cause, 
and promises God’s gifts to any nation which sponsors Zionism. It was an 
ancient Zionist appeal to superstitious fear. 

Churchill traveled to Palestine and was an outspoken champion of Zionism 
in the British Government. Some argue that Churchill was also a crypto-Jew, 
who had a Jewish mother. Churchill aggressively spoke out on behalf of 
Zionism in June of 1921 before the House of Commons in an effort to justify 
the unfair appropriation of the nation of Palestine by a minority population 
of Jews. 562 

In 1948, when Israel became a nation-state, Churchill wrote to Chaim 
Weizmann, "[what a fine moment it was] for an old ‘Zionist’ like me!" 563 
Christopher Sykes details much of Churchill’s Zionist activities in his book 
Crossroads to Israel, where he states, "Mr Churchill had always been a 
Zionist, albeit of a very Gentile and unorthodox kind, since his days as 
Colonel Secretary." 564 Though Churchill’s newspaper article is today seen 
by many as anti-Semitic, it was written on behalf of the Zionists, who 
quickly seized upon the opportunity of its publication to point out that in 
their opinion the only option for all good Jews is Zionism. 565 

Where Churchill paints Jews in a bad light, it is done as a threat to Gentiles, 
not as an attack on Jews, and his arguments were planted in his head by his 
Zionist cohorts, as evinced by Chaim Weizmann’s speech in Jerusalem in 
January of 1920, as captured in an article, "Eine grofe Rede Weizmanns in 
Jerusalem Vor der Abreise aus Palastina", Jilidische Rundschau, Volume 25, 
Number 4, (16 January 1920), p. 4, which stated, inter alia, 


"Professor Weizmann emphatically declared that the beauty of the 
ideals of the Jewish renaissance was critical for the English 
Declaration. It is a misconception, that England made the proposal to us 
only out of self-interest. Lloyd George once said: I know the Palestinian 
front far better than the French, because I am well acquainted with 
every borough and every brook from the Bible. For the English, 
Palestine is above all else a Biblical issue. The English still believe in 
the Bible more than many classes of Jewry. Therefore, the idealistic 


reasons came first, and afterwards the material reasons were added. It 
was we who made it clear to the English political leaders that it was in 
England’s interest to unite with us to spread the wings of the British 
eagle out over Palestine. We did not achieve the Declaration by way of 
miracles, but rather through persistent propaganda, through constant 
demonstration of the vigor of our people. We told the people in charge: 
We are taking over Palestine whether you like it, or not. You can 
accelerate or delay our arrival, but it is better for you to help us, 
because if you don’t our constructive power will turn destructive and 
overthrow the entire world." 


"Professor Weizmann betonte, dafé die Schdnheit des Ideals der 
jiidischen Renaissance das Entscheidende fiir die englische Deklaration 
war. Es sei eine irrtiimliche Auffassung, daf§ England uns den Vorschlag 
nur aus eigenem Interesse heraus machte. Lloyd George sagte einmal: 
Ich kenne die Palastinafront viel genauer als die franzdsische, denn 
jeder Flecken und jeder Bach ist mir aus der Bibel vertraut. Palastina ist 
fiir England vor allen Dingen ein Gegenstand der Bibel. Die Englander 
glauben an die Bibel noch mehr als manche Schichten im Judentum. 
Zuerst kamen also die ideellen Griinde, nachher kamen die materiellen 
hinzu. Wir sind es, die den englischen politischen Fiihrern klargemacht 
haben, dafs es im Interesse Englands ist, sich mit uns zu vermahlen, die 
Fittiche des britischen Adlers iiber Paldstina auszubreiten. Wir 
erreichten die Deklaration nicht durch Wundertaten, sondern durch 
beharrliche Propaganda, durch unaufhdrliche Beweise von der 
Lebenskraft unseres Volkes. Wir sagten den mafgebenden 
PersOnlichkeiten: Wir werden in Palastina sein, ob [hr es wollt oder es 
nicht wollt. Ihr k6nnt unser Kommen beschleunigen oder verz6gern, es 
ist aber fiir Euch besser, uns mitzuhelfen, denn sonst wird sich unsere 
aufbauende Kraft in eine zerst6rende verwandeln, die die ganze Welt in 
Gdrung bringen wird." 


Though the Zionists dominated the proceedings of the Treaty of Versaille 
and later dominated the proceedings of the League of Nations and the 
Palestine Mandate, the masses of Jews did not want to go to Palestine. Since 
the Jewish masses failed to heed the Zionists’ threats, Weizmann and his 


fellow Zionists brought world-wide tumult upon the Gentiles, as well as the 
Jews, just as Chaim Weizmann had promised. 

Churchill’s Weizmannesque and Herzlian article of 8 February 1920, 
originally published in the Illustrated Sunday Herald, on page 5, again 
issued the ancient threat of Genesis 12:3, "And I will bless them that bless 
thee, and curse him that curseth thee: and in thee shall all families of the 
earth be blessed[,]" and offered the Goyim the carrot and the stick of 
"Zionism versus Bolshevism": 


"ZIONISM versus BOLSHEVISM. 


A STRUGGLE FOR THE SOUL OF THE JEWISH PEOPLE. 


By the Rt. Hon. WINSTON S. CHURCHILL 


S ome people like Jews and some do not; but no thoughtful man can 
doubt the fact that they are beyond all question the most formidable and 
the most remarkable race which has ever appeared in the world. 


Disraeli, the Jew Prime Minister of England, and Leader of the 
Conservative Party, who was always true to his race and proud of his 
origin, said on a well-known occasion: “The Lord deals with the nations 
as the nations deal with the Jews.’ Certainly when we look at the 
miserable state of Russia, where of all countries in the world the Jews 
were the most cruelly treated, and contrast it with the fortunes of our 
own country, which seems to have been so providentially preserved 
amid the awful perils of these times, we must admit that nothing that 
has since happened in the history of the world has falsified the truth of 
Disraeli’s confident assertion. 


Good and Bad Jews. 


The conflict between good and evil which proceeds unceasingly in the 
breast of man nowhere reaches such an intensity as in the Jewish race. 
The dual nature of mankind is nowhere more strongly or more terribly 


exemplified. We owe to the Jews in the Christian revelation a system of 
ethics which, even if it were entirely separated from the supernatural, 
would be incomparably the most precious possession of mankind, 
worth in fact the fruits of all other wisdom and learning put together. 
On that system and by that faith there has been built out of the wreck of 
the Roman Empire the whole of our existing civilisation. 


And it may well be that this same astounding race may at the present 
time be in the actual process of producing another system of morals and 
philosophy, as malevolent as Christianity was benevolent, which, if not 
arrested, would shatter irretrievably all that Christianity has rendered 
possible. It would almost seem as if the gospel of Christ and the gospel 
of Antichrist were destined to originate among the same people; and 
that this mystic and mysterious race had been chosen for the supreme 
manifestations, both of the divine and the diabolical. 


‘National’ Jews. 


There can be no greater mistake than to attribute to each individual a 
recognisable share in the qualities which make up the national 
character. There are all sorts of men—good, bad and, for the most part, 
indifferent—in every country, and in every race. Nothing is more wrong 
than to deny to an individual, on account of race or origin, his right to 
be judged on his personal merits and conduct. In a people of peculiar 
genius like the Jews, contrasts are more vivid, the extremes are more 
widely separated, the resulting consequences are more decisive. 


At the present fateful period there are three main lines of political 
conception among the Jews, two of which are helpful and hopeful in a 
very high degree to humanity, and the third absolutely destructive. 


First there are the Jews who, dwelling in every country throughout the 
world, identify themselves with that country, enter into its national life, 
and, while adhering faithfully to their own religion, regard themselves 
as citizens in the fullest sense of the State which has received them. 
Such a Jew living in England would say, ‘I am an Englishman 
practising the Jewish faith.’ This is a worthy conception, and useful in 
the highest degree. We in Great Britain well know that during the great 


struggle the influence of what may be called the ‘National Jews’ in 
many lands was cast preponderatingly on the side of the Allies; and in 
our own Army Jewish soldiers have played a most distinguished part, 
some rising to the command of armies, others winning the Victoria 
Cross for valour. 


The National Russian Jews, in spite of the disabilities under which they 
have suffered, have managed to play an honourable and useful part in 
the national life even of Russia. As bankers and industrialists they have 
strenuously promoted the development of Russia’s economic resources, 
and they were foremost in the creation of those remarkable 
organisations, the Russian Co-operative Societies. In politics their 
support has been given, for the most part, to liberal and progressive 
movements, and they have been among the staunchest upholders of 
friendship with France and Great Britain. 


International Jews. 


In violent opposition to all this sphere of Jewish effort rise the schemes 
of the International Jews. The adherents of this sinister confederacy are 
mostly men reared up among the unhappy populations of countries 
where Jews are persecuted on account of their race. Most, if not all, of 
them have forsaken the faith of their forefathers, and divorced from 
their minds all spiritual hopes of the next world. This movement among 
the Jews is not new. From the days of Spartacus-Weishaupt to those of 
Karl Marx, and down to Trotsky (Russia), Bela Kun (Hungary), Rosa 
Luxembourg (Germany), and Emma Goldman (United States), this 
world-wide conspiracy for the overthrow of civilization and for the 
reconstitution of society on the basis of arrested development, of 
envious malevolence, and impossible equality, has been steadily 
growing. It played, as a modern writer, Mrs. Webster, has so ably 
shown, a definitely recognizable part in the tragedy of the French 
Revolution. It has been the mainspring of every subversive movement 
during the Nineteenth Century; and now at last this band of 
extraordinary personalities from the underworld of the great cities of 
Europe and America have gripped the Russian people by the hair of 
their heads and have become practically the undisputed masters of that 
enormous empire. 


Terrorist Jews. 


There is no need to exaggerate the part played in the creation of 
Bolshevism and in the actual bringing about of the Russian Revolution 
by these international and for the most part atheistical Jews. It is 
certainly a very great one; it probably outweighs all others. With the 
notable exception of Lenin, the majority of the leading figures are Jews. 
Moreover, the principal inspiration and driving power comes from the 
Jewish leaders. Thus, Tchitcherin, a pure Russian, is eclipsed by his 
nominal subordinate Litvinoff, and the influence of Russians like 
Bukharin or Lunacharski cannot be compared with the power of 
Trotsky, or of Zinovieff, the Dictator of the Red Citadel (Petrograd), or 
of Krassin or Radek—all Jews. In the Soviet institutions the 
predominance of Jews is even more astonishing. And the prominent, if 
not indeed the principal, part in the system of terrorism applied by the 
Extraordinary Commissions for Combating Counter-Revolution has 
been taken by Jews, and in some notable cases by Jewesses. The same 
evil prominence was obtained by Jews in the brief period of terror 
during which Bela Kun ruled in Hungary. The same phenomenon has 
been presented in Germany (especially in Bavaria), so far as this 
madness has been allowed to prey upon the temporary prostration of the 
German people. Although in all these countries there are many non- 
Jews every whit as bad as the worst of the Jewish revolutionaries, the 
part played by the latter in proportion to their numbers in the population 
is astonishing. 


‘Protector of the Jews.’ 


Needless to say, the most intense passions of revenge have been excited 
in the breasts of the Russian people. Wherever General Denikin’s 
authority could reach, protection was always accorded to the Jewish 
population, and strenuous efforts were made by his officers to prevent 
reprisals and to punish those guilty of them. So much was this the case 
that the Petlurist propaganda against General Denikin denounced him 
as the Protector of the Jews. The Misses Healy, nieces of Mr. Tim 
Healy, in relating their personal experiences in Kieff, have declared that 
to their knowledge on more than one occasion officers who committed 
offences against Jews were reduced to the ranks and sent out of the city 


to the front. But the hordes of brigands by whom the whole vast 
expanse of the Russian Empire is becoming infested do not hesitate to 
gratify their lust for blood and for revenge at the expense of the 
innocent Jewish population whenever an opportunity occurs. The 
brigand Makhno, the hordes of Petlura and of Gregorieff, who 
signalised their every success by the most brutal massacres, everywhere 
found among the half-stupefied, half-infuriated population an eager 
response to anti-Semitism in its worst and foulest forms. 


The fact that in many cases Jewish interests and Jewish places of 
worship are excepted by the Bolsheviks from their universal hostility 
has tended more and more to associate the Jewish race in Russia with 
the villainies which are now being perpetrated. This is an injustice on 
millions of helpless people, most of whom are themselves sufferers 
from the revolutionary regime. It becomes, therefore, specially 
important to foster and develop any strongly-marked Jewish movement 
which leads directly away from these fatal associations. And it is here 
that Zionism has such a deep significance for the whole world at the 
present time. 


A Home for the Jews. 


Zionism offers the third sphere to the political conceptions of the 
Jewish race. In violent contrast to international communism, it presents 
to the Jew a national idea of a commanding character. It has fallen to 
the British Government, as the result of the conquest of Palestine, to 
have the opportunity and the responsibility of securing for the Jewish 
race all over the world a home and a centre of national life. The 
Statesmanship and historic sense of Mr. Balfour were prompt to seize 
this opportunity. Declarations have been made which have irrevocably 
decided the policy of Great Britain. The fiery energies of Dr. 
Weissmann, the leader, for practical purposes, of the Zionist project, 
backed by many of the most prominent British Jews, and supported by 
the full authority of Lord Allenby, are all directed to achieving the 
success of this inspiring movement. 


Of course, Palestine is far too small to accommodate more than a 
fraction of the Jewish race, nor do the majority of national Jews wish to 


go there. But if, as may well happen, there should be created in our own 
lifetime by the banks of the Jordan a Jewish State under the protection 
of the British Crown, which might comprise three or four millions of 
Jews, an event would have occurred in the history of the world which 
would, from every point of view, be beneficial, and would be especially 
in harmony with the truest interests of the British Empire. 


Zionism has already become a factor in the political convulsions of 
Russia, as a powerful competing influence in Bolshevik circles with the 
international communistic system. Nothing could be more significant 
than the fury with which Trotsky has attacked the Zionists generally, 
and Dr. Weissmann in particular. The cruel penetration of his mind 
leaves him in no doubt that his schemes of a world-wide communistic 
State under Jewish domination are directly thwarted and hindered by 
this new ideal, which directs the energies and the hopes of Jews in 
every land towards a simpler, a truer, and a far more attainable goal. 
The struggle which is now beginning between the Zionist and 
Bolshevik Jews is little less than a struggle for the soul of the Jewish 
people. 


Duty of Loyal Jews. 


It is particularly important in these circumstances that the national Jews 
in every country who are loyal to the land of their adoption should 
come forward on every occasion, as many of them in England have 
already done, and take a prominent part in every measure for combating 
the Bolshevik conspiracy. In this way they will be able to vindicate the 
honour of the Jewish name and make it clear to all the world that the 
Bolshevik movement is not a Jewish movement, but is repudiated 
vehemently by the great mass of the Jewish race. 


But a negative resistance to Bolshevism in any field is not enough. 
Positive alternatives are needed in the moral as well as in the social 
sphere; and in building up with the utmost possible rapidity a Jewish 
national centre in Palestine which may become not only a refuge to the 
oppressed from the unhappy lands of Central Europe, but which will 
also be a symbol of Jewish unity and the temple of Jewish glory, a task 
is presented on which many blessings rest." 


Zionist Anglican Chaplain to the British Embassy in Vienna, William Henry 
Hechler, 566 published The Restoration of the Jews to Palestine According 
to the Prophets in 1884. He contacted Theodor Herzl as soon as he learned 
of Herzl’s book Der Judenstaat, in 1896. Hechler knew the Jewish Zionist 
Leon Pinsker. Queen Victoria requested that Hechler transmit a letter from 
her to the Sultan of Turkey asking him to allow Russian Jews to take asylum 
in Palestine, but the British embassy would not transmit the message. 567 
Theodor Herzl changed paths from converting Jews to Christianity in order 
to end anti-Semitism, to converting anti-Semites to Zionism in order to end 
anti-Semitism. Like the prophet Isaiah, Hechler and Herzl envisioned 
Jerusalem as the new capital of the world. Herzl’s vision is revealed in his 
book Altneustadt. 

Like many Zionists, Hechler relished the fact that anti-Semitism encouraged 
Jews to embrace Zionism out of fear for their lives. Isaiah Friedman wrote, 


"On 26 March 1896, Hechler wrote to [Frederick the Grand Duke of 
Baden] about Herzl’s project, noting with satisfaction that the 
antisemitic movement had made the Jews see that they were ‘Jews first 
and [only] secondly Germans, Englishmen, etc.’ It reawakened in them 
a longing to return ‘as a nation to the Land of Promise. . . Palestine 
belongs to them by right.’ Should Germany and England give their 
support and take the Jewish State, declared neutral, under their 
protection, the Return of the Jews would be a great blessing and would 
put an end to antisemitism, which was detrimental to the welfare of 
European nations. He also suggested that the issue be laid before the 
kaiser, the duke’s nephew." 568 


Hechler knew beforehand that the First World War would occur. He also 
knew beforehand that the Holocaust would occur. He took comfort in his 
knowledge of these events. Elias Newman wrote, 


"To the German-Jewish philosopher Martin Buber, Hechler said in 
1913: ‘Your fatherland will soon be given back to you. For a serious 
crisis will occur, whose deep meaning is the liberation of your 
Messianic Jerusalem from the yoke of the — nations. .. We are moving 


towards a world war. . .’ Shortly before his death [in 1931], he said this 
to the family of the Zionist leader Nahum Sokolov: ‘Part of European 
Jewry is going to be sacrificed for the resurrection of your biblical 
fatherland.’" 569 


In the context Hechler’s foreknowledge of the Holocaust, Claude Duvernoy 
writes, 


"Political, rational and ‘scientific’ anti-Semitism, born in Austria, 
spread all over Europe where the ground had been well prepared by 
centuries of bad Christian catechism. With Moscow opposing Zionism 
as a heretical movement and London already pursuing its policy of 
suffocation, one really could not see how this ferocious Nazi could fail 
in his plan for Jewish genocide. In closing Palestine to Jewish 
immigrants (which was done in 1939) London delivered up millions of 
European Jews to the ovens of the crematoriums soon to come— 
without wishing this, of course. [***] As there was need of a first world 
war, to force the liberation of Jerusalem from the pagan yoke of the 
Turk, undoubtedly a second world conflict was inevitable to form a 
Jewish homeland through much suffering and blood, but he did not dare 
to think of it." 570 


After Hechler came David Ben-Gurion, who stated, 


"The First World War brought us the Balfour Declaration. The Second 
ought to bring us the Jewish State." 571 


Before Hechler was Benjamin Disraeli. Soon after Queen Victoria ascended 
the throne in 1837, the campaign to "restore the Jews to Palestine" gained 
political support, which was driven by the Rothschild family in hopes that a 
Rothschild would ascend the throne in Jerusalem to become King of the 
Jews, a. k. a. the Messiah, and, therefore, King of the World. Victoria 
believed that she was descended from King David and during her reign 
Lionel Nathan Rothschild and Disraeli were able to secure the Suez Canal 
for England as a means to expedite shipping to and from India, and as a 


means to tie England’s fate to the goal of forming a Jewish State in 
Palestine. 572 Disraeli wrote in 1852, 


"We have shown that the theological prejudice against the Jews has no 
foundation, historical or doctrinal; we have shown that the social 
prejudice, originating in the theological but sustained by superficial 
observations irrespective of religious prejudice, is still more unjust, and 
that no existing race is so much entitled to the esteem and gratitude of 
society as the Hebrew. It remains for us to notice the injurious 
consequences to European society of the course pursued by the 
communities of this race, and this view of the subject leads us to 
considerations which it would become existing statesmen to ponder. 


The world has by this time discovered that it is impossible to destroy 
the Jews. The attempt to extirpate them has been made under the most 
favourable auspices and on the largest scale; the most considerable 
means that man could command have been pertinaciously applied to 
this object for the longest period of recorded time. Egyptian pharaohs, 
Assyrian kings, Roman emperors, Scandinavian crusaders, Gothic 
princes, and holy inquisitors, have alike devoted their energies to the 
fulfilment of this common purpose. Expatriation, exile, captivity, 
confiscation, torture on the most ingenious and massacre on the most 
extensive scale, a curious system of degrading customs and debasing 
laws which would have broken the heart of any other people, have been 
tried, and in vain. The Jews, after all this havoc, are probably more 
numerous at this date than they were during the reign of Solomon the 
wise, are found in all lands, and unfortunately prospering in most. All 
which proves, that it is in vain for man to attempt to baffle the 
inexorable law of nature which has decreed that a superior race shall 
never be destroyed or absorbed by an inferior. 


But the influence of a great race will be felt; its greatness does not 
depend upon its numbers, otherwise the English would not have 
vanquished the Chinese, nor would the Aztecs have been overthrown 
by Cortez and a handful of Goths. That greatness results from its 
organisation, the consequences of which are shown in its energy and 
enterprise, in the strength of its will and the fertility of its brain. Let us 
observe what should be the influence of the Jews, and then ascertain 


how it is exercised. The Jewish race connects the modern populations 
with the early ages of the world, when the relations of the Creator with 
the created were more intimate than in these days, when angels visited 
the earth, and God himself even spoke with man. The Jews represent 
the Semitic principle; all that is spiritual in our nature. They are the 
trustees of tradition, and the conservators of the religious element. They 
are a living and the most striking evidence of the falsity of that 
pernicious doctrine of modern times, the natural equality of man. The 
particular equality of a particular race is a matter of municipal 
arrangement, and depends entirely on political considerations and 
circumstances; but the natural equality of man now in vogue, and taking 
the form of cosmopolitan fraternity, is a principle which, were it 
possible to act on it, would deteriorate the great races and destroy all 
the genius of the world. What would be the consequences on the great 
Anglo-Saxon republic, for example, were its citizens to secede from 
their sound principle of reserve, and mingle with their negro and 
coloured populations? In the course of time they would become so 
deteriorated that their states would probably be reconquered and 
regained by the aborigines whom they have expelled, and who would 
then be their superiors. But though nature will never ultimately permit 
this theory of natural equality to be practised, the preaching of this 
dogma has already caused much mischief, and may occasion much 
more. The native tendency of the Jewish race, who are justly proud of 
their blood, is against the doctrine of the equality of man. They have 
also another characteristic, the faculty of acquisition. Although the 
European laws have endeavoured to prevent their obtaining property, 
they have nevertheless become remarkable for their accumulated 
wealth. Thus it will be seen that all the tendencies of the Jewish race are 
conservative. Their bias is to religion, property, and natural aristocracy; 
and it should be the interest of statesmen that this bias of a great race 
should be encouraged, and their energies and creative powers enlisted 
in the cause of existing society. 


But existing society has chosen to persecute this race which should 
furnish its choice allies, and what have been the consequences? 


They may be traced in the last outbreak of the destructive principle in 
Europe. An insurrection takes place against tradition and aristocracy, 


against religion and property. Destruction of the Semitic principle, 
extirpation of the Jewish religion, whether in the Mosaic or in the 
Christian form, the natural equality of man and the abrogation of 
property, are proclaimed by the secret societies who form provisional 
governments, and men of Jewish race are found at the head of every 
one of them. The people of God co-operate with atheists; the most 
skilful accumulators of property ally themselves with communists; the 
peculiar and chosen race touch the hand of all the scum and low castes 
of Europe! And all this because they wish to destroy that ungrateful 
Christendom which owes to them even its name, and whose tyranny 
they can no longer endure. 


When the secret societies, in February 1848, surprised Europe, they 
were themselves surprised by the unexpected opportunity, and so little 
capable were they of seizing the occasion, that had it not been for the 
Jews, who of late years unfortunately have been connecting themselves 
with these unhallowed associations, imbecile as were the governments 
the uncalled for outbreak would not have ravaged Europe. But the fiery 
energy and the teeming resources of the children of Israel maintained 
for a long time the unnecessary and useless struggle. If the reader 
throws his eye over the provisional governments of Germany, and Italy, 
and even of France, formed at that period, he will recognise everywhere 
the Jewish element. Even the insurrection, and defence, and 
administration of Venice, which, from the resource of statesmanlike 
moderation displayed, commanded almost the respect and sympathy of 
Europe, were accomplished by a Jew—Manini, who by the bye is a Jew 
who professes the whole of the Jewish religion, and believes in Calvary 
as well as Sinai, ‘a converted Jew’, as the Lombards styled him, quite 
forgetting, in the confusion of their ideas, that it is the Lombards who 
are the converts—not Manini. 


Thus it will be seen that the persecution of the Jewish race has deprived 
European society of an important conservative element and added to the 
destructive party an influential ally. Prince Metternich, the most 
enlightened of modern statesmen, not to say the most intellectual of 
men, was, though himself a victim of the secret societies, fully aware of 
these premises. It was always his custom, great as were the difficulties 
which in so doing he had to encounter, to employ as much as possible 


the Hebrew race in the public service. He could never forget that 
Napoleon in his noontide hour had been checked by the pen of the 
greatest of political writers; he had found that illustrious author as great 
in the cabinet as in the study; he knew that no one had more contributed 
to the deliverance of Europe. It was not as a patron, but as an 
appreciating and devoted friend, that the high chancellor of Austria 
appointed Frederick Gentz secretary of the congress of Vienna—and 
Frederick Gentz was a child of Israel." 573 


Zionists had long been committing acts of terrorism against the British after 
they claimed their Mandate over Palestine, and the British had no legitimate 
reason to believe that a "Jewish State" in Palestine was in their, or anyone 
else’s, best interests. That said, many British Gentiles were duped, or bought, 
into embracing the Zionist cause. Most British Gentiles and British Jews, 
who tended to be anti-Zionists, believed that a Jewish nation in the Middle 
East would inflame Muslim passions against England and jeopardize British 
interests in the region and her trade route to her Asian colonies. The Zionists 
determined that both British and French interests in the region had to be 
destroyed by the Nazis and the Imperial Japanese, before the Jews could take 
Palestine (even Greater Israel) from the Palestinians—and the British—and 
the French. 

The Second World War accomplished many things for the Zionists. It 
frightened Jews into accepting Zionism. It segregated Jews and taught them 
the skills needed to live in an agrarian country. It killed off weak Jews and 
anti-Zionist Jews. It largely destroyed British and French Imperial interests 
in Asia, thereby lessening their incentive to remain in Palestine and Greater 
Syria, which they had wanted to keep for themselves as an allegedly 
important trade route to their colonies. 

It took the Second World War, the Holocaust, the independence of India 
from Great Britain and the creation of Pakistan, as well as pervasive 
corruption both clerical and profane to overcome the political and religious 
obstacles to Zionism which remained after the First World War. The Jews 
used the French under Napoleon, and then the British in the First World War, 
to chase the Turks out of Palestine and Greater Syria. The Jews lured the 
French and the British into the region by leading them to believe that a route 
to their East Asian colonies was vitally important to their national interests. 


The Jews created the illusion that only Jews could be the Europeans’ friends 
in the Middle East to secure this route, while Muslims could not, a deception 
the Zionists have used against Americans to generate the Middle Eastern 
wars for the benefit of Israel and against the best interests of America. 

The opposite was true as both the French and the British soon learned after 
the First World War. When the Turks were finally forced out of Palestine and 
Greater Syria, the French and British almost went to war over who would 
control this region, into which they had been led by the Jews. The Jews then 
felt a need to destroy the French and the British Imperial interests in Asia. 
The Jews accomplished this goal in the Second World War with their Zionist 
National Socialists, with the Nazis; and with their old friends, the Imperial 
Japanese. Then after the war they took over much of Asia with Communism. 
Zionist Jews murdered one hundred million people in two world wars in 
order to create a racist "Jewish State" in Palestine, which would house one to 
five million Jews in a place where they did not want to live. They murdered 
another hundred million plus through Communism. 574 

In 1921, Boris Brasol told of the Zionists’ plan in 1920 to create a Socialist 
German army that would crush British Imperialism and secure Palestine for 
the Jews, and note that this army became the Nazi army, an army Walther 
Rathenau began to build in cooperation with the Bolsheviks in 1922 with the 
Rappallo Treaty (Poale-Zion were Russian Jewish Communist Zionists), 


"Mr. Eberlin, a Jew himself, and one of the foremost leaders of the 
Poale-Zionist movement, in a book recently published in Berlin, 
entitled ‘On the Eve of Regeneration,’ stated: 


‘The foreign policy of England in Asia Minor is determined by its 
interests in India. There was a saying about Prussia that she represents 
the army with an admixture of the people. About England it could be 
said that she represents a colonial empire with a supplement of the 
metropolis. . . . It is obvious that England desires to use Palestine as a 
shield against India. This is the reason why she is feverishly engaged in 
the construction of strategic railroad lines, uniting Egypt to Palestine, 
Cairo to Haifa, where work is started for the construction of a huge 
port. In the near future Palestine will be in a position to compete with 
the Isthmus of Suez, which is the main artery of the great sea route 
from the Mediterranean to the Indian Ocean.’[Footnote: Translation 


from Russian, ‘On the Eve of Regeneration,’ by I. Eberlin, pp. 129, 
130, Berlin, 1920. ] 


But this Poale-Zionist goes a step farther when he asserts that: 


‘It is only Socialism attainted in Europe which will prove capable of 
giving honestly and without hypocrisy Palestine to the Jews, thus 
assuring them unhampered development. . . . The Jewish people will 
have Palestine only when British Imperialism is broken." 575 


The Second World War unhitched England from the East and largely 
destroyed British Imperialism. The Zionists deliberately caused those events 
and created those circumstances. The lost lives and misery were a deliberate 
human sacrifice the Zionists made to their Jewish God for the sake of 
stealing Palestine from the Palestinians. 

One group of Zionists openly fought against the British and called for an 
alliance of the Zionists with the Nazis. Francis R. Nicosia has demonstrated 
that the Nazis were not only anti-assimilationists, but were also very pro- 
Zionist. 576 Michael Bar-Zohar wrote in his book Ben-Gurion: The Armed 
Prophet, 


"The danger soon became a reality. Many were unable to distinguish 
between the British Government and the British people, and when war 
broke out, the extremists adopted radical methods. Supporters of 
Abraham Stern, who dreamed of a Kingdom of Israel extending from 
the Nile to the Euphrates, fired the first shots against the British. They 
even committed the unpardonable crime of recommending an alliance 
with Nazi Germany, against Britain. When the British shot Stern, his 
gang avenged him by bomb attacks. These men were few in number 
and represented a very small part of the Yishuv, but their terrorist 
activities began a new, violent phase in the struggle against the British, 
a phase which was to lead to open warfare between various factions and 
groups in Palestine, when Jew fought against Jew and disaster almost 
came to the Zionist cause." 577 


David Ben-Gurion showed his utter disregard for the value of Jewish life, 


"If I knew that it would be possible to save all the children in Germany 
by bringing them over to England, and only half of them by 
transporting them to Eretz Yisrael, then I would opt for the second 
alternative. For we must weigh not only the life of these children, but 
also the history of the People of Israel." 578 


Zionists obstructed efforts to rescue Jews by not allowing them into 
countries like England and America. The Zionists wanted to ensure that the 
Jews felt that the only country that would receive them was Palestine and 
that the only community that would welcome them was the "Yishuv"—but 
only after the undesirable (in the minds of the Zionists) "7 million Jews" had 
been murdered with the approval, if not the active planning, of the Zionist 
Jews. 579 

According to Johannes Buxtorf in 1603, Jewish authors had long ago 
planned the decimation of their own people and had planned that the rest of 
the world should turn a blind eye to the injustice and murder. Buxtorf 
recounts that 14" Century Jewish author Machir of Toledo’s (this is perhaps 
a pseudonym and the work may have been fabricated by Turkish Jews) Avkat 
Rokhel, Constantinople/Istanbul, (1516), states: 


"The sixth miracle, God shall permit the kingdom of Edom (to whit that 
of the Romans) to bear rule over the whole world. One of whose 
Emperours shall reign over the whole earth nine moneths, who shall 
bring many great kingdoms to desolation, whose anger shall flame 
towards the people of Israel, exacting a great tribute from them, and so 
bringing them into much misery and calamity. Then shall Israel after a 
strange manner be brought low and perish, neither shall they have any 
helper: of this time Esay [Isaiah] prophesied, {Esa. 59.16.} And he saw 
that there was no man, and wondered that there was no intercessor: 
therefore his arm brought salvation unto him. After the expiration of 
these nine moneths, God shall send the Messias son of Joseph, who 
shall come of the stock of Joseph, whose name shall be Nehemiah, the 
son of Husiel. He shall come with the stem of Ephraim, Benjamin and 
Manasses; and with one part of the sons of Gad. As soon as the 
Israelites shall hear of it, they shall gather unto him out of every City 
and nation, as it is written: {Jer. 3.14.} Turn ye backsliding children 


saith the Lord, for I will reign over you, I will take you one of a City, 
and two of a tribe, and bring you to Sion. 


Then shall Messias the son of Joseph, make great war against the king 
of Edom, or the Pope of Rome, and being conqueror shall kill a great 
part of his army, and also cut the throat of the king of Edom, make 
desolate the Roman Monarchie, bring back some of the holy vessels to 
Jerusalem, which are treasured up in the house of Alianus. Moreover 
the king of Egypt shall enter into league with Israel, and shall kill all 
the men inhabiting about Jerusalem, Damascus, and Ascalon: which 
thing once noised over the whole earth, a horrid dread and astonishment 
shall overwhelm the inhabitants thereof." 580 


Nothing could put greater fear into apostate and anti-Zionist Orthodox Jews 
than the fact that almost no one interceded to rescue the assimilating Jews of 
Europe from the Nazi regime. The horrific indifference of the world to the 
mistreatment, degradation, humiliation and murder of Jews was a key factor 
in establishing the will of formerly non-Zionist, or anti-Zionist, Jews around 
the world to found the "Jewish State" in Palestine. Without the Nazis, and 
without the indifference of heads of state to the plight of Europe’s Jews, 
there would have been no Israel. Christopher Sykes wrote, 


"[. . .]Zionist leaders were determined at the very outset of the Nazi 
disaster to reap political advantage from the tragedy." 581 


Zionist leaders were planning these events thousands of years before the 
Nazi disaster. After the Nazi disaster, Zionist Matin Buber wrote in 1958, 


"Effects of Hitlerism 


This organic phase of the settlement in Palestine went on till the days of 
Hitler. It was Hitler who brought Jewish masses to Palestine, not 
selected people who felt that here they must fulfill their lives and 
prepare the future. So, selective organic development was replaced by 
mass immigration and the indispensable necessity to find political force 
for its security. This was the hour when my great friend, the late Judah 


Leib Magnes, and I, and other friends felt that we must state clearly our 
own proposals. But the majority of the Jewish people preferred to learn 
from Hitler rather than from us. Hitler showed them that history does 
not go the way of the spirit but the way of power, and if a people is 
powerful enough, it can kill with impunity as many millions of another 
people as it wants to kill. This was the situation that we had to fight." 
582 


History records numerous well-documented instances where Zionist leaders, 
like Rudolf Kastner who assisted in the deportation of one-half-million Jews 
to concentration camps, 583 collaborated with Zionist Nazi leaders, 
including Adolf Eichmann, to help them control mass Jewish populations 
allegedly destined for extermination, in order to save comparatively scant 
numbers of prominent Zionist Jews—an act which some allege was 
pardoned by the Israeli Government after the war so as to prevent an 
investigation into the broader collaboration between Zionists and Nazis in 
the persecution of Jews. 584 Indeed, Adolf Eichmann—who was of Jewish 
descent—called himself a Zionist in 1939 in a conversation with Anny Stern, 


"“Are you a Zionist?’ Adolph Eichmann, Hitler’s specialist on Jewish 
affairs, asker her. ‘Jawohl,’ she replied. ‘Good,’ he said, ‘I am a Zionist, 
too. I want every Jew to leave for Palestine.’" 585 


There were many Zionists in Palestine who placed the acquisition of land 
from Palestinians above saving European Jewish lives during the Holocaust. 
586 Herzl actively conspired with the Sultan of Turkey to cover up the 
atrocities committed against Armenian Christians in Herzl’s efforts to 
acquire Palestine and force the expulsion of Jews from other nations of the 
world and drive them into Palestine. Many prominent and highly respected 
Jews have, over the course of many years, expressed concern and outrage 
over the alliance of Zionists and anti-Semites during the Hitler regime. 

Though certainly not an endorsement of racism, anti-Semitism or Nazism, 
Samuel Landman’s statements in 1936 evince that some Zionists saw an 
opportunity to forward their agenda as Hitler’s persecution of Jews 
escalated. This evinces the disincentive to fight Hitler directly and with all 
available means, due to a wish to promote Zionism among reluctant, 


especially assimilationist, Jews before the Holocaust began. England did 
little to combat Nazism and prepare for war. It is also disturbing to note that 
Jews were among those who most strongly opposed the emigration of 
German Jews out of Germany. Landman should have been calling for 
England to take immediate action against Nazism and to absorb Jews who 
wished to leave Germany or were forced out. Landman wrote, 


"The rise of Hitler to power in Germany, with its ruthless forms of anti- 
Semitism, has driven home the Zionism of Herzl and given a 
tremendous impetus to Jewish national feeling all over the world. A few 
years ago, the view, adopted by Sir Herbert Samuel in 1921, that a 
smallish Jewish model settlement in Palestine living on healthy national 
lines would provide spiritual sustenance for the vast majority of Jewry 
outside Palestine still had a good few adherents, but to-day, German 
anti-Semitism and its repercussions in other lands, has all but given this 
doctrine its coup de grdce. Every Jew now sees clearly that without a 
physical and political as well as a spiritual centre, Jewry stands very 
little chance of survival. This conviction has spread much more rapidly 
than certain Zionist leaders, who have lost touch with the masses, 
realise. The Jewish land hunger has grown immeasurably and the 
Jewish masses feel that Palestine without Transjordan is far too small 
for the urgent and imperative need of Jewish emigration. Transjordan 
was originally part of the mandated territory of Palestine to which the 
Jewish National Home applied. Hence one of the other main points in 
the platform of the new Zionist Organisation is the opening of 
Transjordan to Jewish immigration. [***] The British Empire can 
afford to wait or hasten slowly; but it will be conceded that in their 
tragic plight the choice before Jewry is either speedily to rebuild 
Palestine or slowly to perish in the Diaspora. The words of the 
traditional Jewish toast—"Next year in Jerusalem" (Leshana Habaa 
Birushalayim)—are therefore no longer conventional words, but 
inspiriting and instinct with meaning and action and must assuredly 
appeal to the sense of humanity and fair play of the British Government 
and people." 587 


Political Zionists wanted Eastern European Jews, Ostjuden to emigrate to a 
"Jewish homeland", not to England and America. Some assimilated 


American Jews had long opposed the immigration of more Jews to America 
for fear it would cause anti-Semitism. Richard Gottheil stated in 1898, 


"They must feel, for example, that a continual influx of Jews who are 
not Americans is a continual menace to the more or less complete 
absorption for which they are striving." 588 


The Warburg family of Jewish bankers were the chief financiers of Hitler 
and the Nazis. The New York Times reported on 20 September 1920 on page 
16, 


"F. Warburg Seeks to Check 
Exodus Here of Jews in Europe 


PARIS, Sept. 18.—Felix M. Warburg of New York, Chairman of the 
Joint Distribution Committee for American Jewish Relief Funds, who is 
here, is endeavoring to impress Jewish leaders in Europe with the 
necessity of discouraging European Jews from flocking to the United 
States, in order to keep Jewish emigration within reasonable limits. 


In this connection Mr. Warburg has conferred with a number of leading 
Jews in Paris, including Nahum Sokolow, head of the Jewish 
Delegations Committee." 


The Zionists obstructed the migration of Jews away from Hitler to any 
sanctuary other than Palestine, allegedly in the belief that this meant certain 
death and eventually in the knowledge that Jews could not emigrate to 
Palestine. They wanted the Jews to feel that no other country would allow 
Jews in their borders and that no other people would want them than Zionist 
Palestinian Jews. The Zionists used their strong and powerful influence to 
bring this fate upon the helpless and friendless Jews of Europe. 589 

The Nazis claimed they were eager to expel Jews. The only reason Jews 
could not escape Continental Europe was because other Jews stood in their 
way. Hitler was interviewed in the Staatszeitung of New York and stated, 


"Why does the world shed crocodile’s tears over the richly merited fate 
of a small Jewish minority? But what happened to the conscience of the 
world when millions in Germany were suffering from hunger and 
misery? I ask Roosevelt, I ask the American people: Are you prepared 
to receive in your midst these well-poisoners [Brunnenvergifter] of the 
German people and the universal spirit of Christianity? We would 
willingly give everyone of them a free steamer-ticket and a thousand- 
mark note for travelling expenses, if we could get rid of them. Am I to 
allow thousands of pure-blooded Germans to perish so that all Jews 
may work, live, and be merry in security while a nation of millions is a 
prey to starvation, despair, and Bolshevism?" 590 


Hitler’s 7 April 1933 speech to the "Doctors’ Union" was paraphrased in The 
Speeches of Adolf Hitler April 1922-August 1939, Volume 1, Howard Fertig, 
New York, (1969), page 728, as follows: 


"He said that America of all countries had the least ground to object to 
these measures. America’s own Immigration Laws had excluded from 
admission those belonging to races of which America disapproved, 
while America was by no means prepared to open the gates to Jewish 
‘fugitives’ from Germany. ‘As a matter of fact the Jews in Germany 
had not a hair of their heads rumpled.’" 


The New York Times published an interview with Hitler by Anne O’Hare 
McCormick, on 10 July 1933, on the front page extending to page 6. Hitler 
disclosed his revolutionary and Marxist ideals—Hitler admired Henry Ford 
for removing class distinctions with his Model T and hinted at the 
Volkswagen. He also stated, 


"“As to the ‘persecuted’ Jews, whom you see peacefully walking in the 
streets and dining in all the best cafés in Berlin,’ he continued, ‘I would 
be only too glad if the nations which take such an enormous interest in 
Jews would open their gates to them. 


‘It is true we have made discriminatory laws, but they are directed not 
so much against the Jews as for the German people, to give equal 


economic opportunity to the majority. 


“You say the Jews suffer, but so do millions of others. Why should not 
the Jews share the privations which burden the entire nation? 


You must remember our fight is not primarily against the Jews as such 
but against the Communists and all elements that demoralize and 
destroy us. When I proceed against a Communist, I do not ask if he is a 
Saxon or a Prussian. What I mean is that I cannot spare a Communist 
because he is a Jew." 


On 24 October 1933, Hitler delivered a speech in the Sportpalast in Berlin, 


"In England people assert that their arms are open to welcome all the 
oppressed, especially the Jews who have left Germany. England can do 
this! England is big, England possesses vast territories. England is rich. 
We are small and overpopulated, we are poor and without any 
possibility for living. But it would be still finer if England did not make 
her great gesture dependent on the possession of £1,000—if England 
should say: Anyone can enter—as we unfortunately have done for thirty 
or forty years. If we too had declared that no one could enter Germany 
save under the condition of bringing with him £1,000 or paying more, 
then to-day we should have no Jewish question at all. So we wild folk 
have once more proved ourselves to be better humans—less perhaps in 
external protestations, but at least in our actions! And now we are still 
as generous and give to the Jewish people a far higher percentage as 
their share in possibility for living than we ourselves possess." 591 


American Zionists, who sponsored the emigration of Eastern European Jews 
through the 1920's, had come to despise Russian ("red assimilationist") Jews 
in the 1930's. At this time in Russia, the man behind Stalin’s genocide of the 
Ukrainians (like the Poles Ukrainians were hated by the Jews) and Stalin’s 
anti-Semitism was an alleged "self-hating Jew", 592 Lazar Moiseyevich 
Kaganovich. Stalin was married to a Jew, Kaganovich’s sister Rosa 
Kaganovich, and was not in any authentic sense anti-Semitic. Stalin, like 
Hitler, simply did the bidding of the big Jews to persecute Jews, end red 


assimilation, and prepare the way for Zionism to succeed by turning Jews 
from Communism to Zionism. 

American journalists, most of whom were Jews, largely turned a blind eye to 
these Jewish led Communist atrocities, which cost tens of millions of Gentile 
lives. Kaganovich may well have been a Zionist who wanted to both punish 
assimilatory Jews ("red assimilationist") and develop in them a keen interest 
in Palestine. Kaganovich, perhaps the bloodiest mass murderer in history, 
was the power behind the throne of the Stalinist Regime. Kaganovich 
directed the genocide of the Ukrainians, as well as "Stalin’s purges" and anti- 
Semitic campaigns. The Jews claimed the Ukraine as their Ashkenazi 
Khazar Kingdom and hated the Ukrainians for the Khmelnytsky Uprising of 
the mid-1600's. It is important to note that the slaughter of Jews at that time 
was used as a pretext to claim that the Jews had thereby atoned for their sins 
and that the Messianic Age had commenced. The false Jewish Messiah 
Shabbatai Zevi asserted that the Khmelnytsky Uprising heralded his arrival 
as King of the Jews, just as the Zionists claimed that the Holocaust of the 
1940's heralded the arrival of Israel. 

Perhaps the most compelling evidence that Soviet anti-Semitism was a ploy 
meant to force reluctant, assimilating Jews into Zionism against their will, 
was the fact that the most virulent anti-Semitic purges began after the failed 
attempt to create a "Jewish State" in the far Eastern regions of the Soviet 
Union, the Jewish Autonomous Oblast in Khabarovsk Krai in the districts of 
Birobidzhansky, Leninsky, Obluchensky, Oktyabrsky and Smidovichsky. 
593 This plan failed, in part, due to the interference of some Zionist 
Socialists, who insisted that Palestine was the Jews’ national home. 

An even earlier attempt in the early 1920's to found a "Jewish State" in 
Russia in the districts of Homel, Witebsk and Minsk, 594 also failed, largely 
due to a lack of Jewish interest. The Zionists insisted that anti-Semitism 
alone could force the Jews to segregate. When the Zionists put Hitler in 
power, they had the needed impetus to force Jews to flee Europe and the 
Zionists attempted to steal Chinese territory for a "Jewish homeland" with 
the help of the Imperial Japanese under the "Fugu Plan". 595 Zionist Jews 
sought to establish a "Jewish State" in China, which had been taken over by 
the Imperial Japanese whom the Jews had been financing since the days 
when Jacob Schiff loaned them $200,000,000.00 in the Russo-Japanese War. 
The Zionists used the Imperial Japanese to destroy the Chinese government 
in preparation for the formation of a Jewish nation in China under the "Fugu 


Plan" in Manchuria or Shanghai. The Jews even promoted the Protocols of 
the Learned Elders of Zion to the Japanese as evidence as to how powerful 
they were. The "Fugu Plan" failed to attract enough Jews, even under Nazi 
pressure, and die hard Zionists wanted Palestine. The Zionists then arranged 
for war between the United States and Japan. When America declared war 
on Japan, Hitler, seemingly inexplicably, declared war on the United States 
ensuring the ultimate defeat of Germany. Hitler also went to war with the 
Soviets, which gave him access to large numbers of Jews the Zionists could 
then segregate and ready for deportation to Palestine. 

American Zionists took Hitler’s rise to power as an opportunity to promote 
Jewish nationalism, force Jewish ethnocentricism, and consolidate Zionist- 
Jewish power in the United States to the detriment of Europe’s Jews—those 
Jews the prominent and well read European Zionist Jakob Klatzkin had said 
had "seceded" from being Jews, 


"A Jew who no longer wishes to belong to the Jewish people, who 
betrays the covenant and deserts his fellows in their collective battle for 
redemption, has thereby abandoned his share in the heritage of the past 
and seceded from his people. [***] LET US ASSUME that the Galut 
can survive and that total assimilation will not inevitably follow the 
abandonment of religion. Nonetheless we must assert: The Judaism of 
the Galut is not worthy of survival. [***] Perhaps it is conceivable that, 
even after the disintegration of our national existence in foreign lands, 
there will yet remain for many generations some sort of oddity among 
the peoples going by the name—Jew. [***] We must increase self- 
restrictions and prohibitions, for the sake of protecting our identity and 
apartness, and we must define boundary after boundary between 
ourselves and the nations among whom we are assimilating. [***] The 
very culture that engulfs us so transforms our moral and aesthetic sense 
that we return to our own people, for we have learned to be sensitive to 
the crime of assimilation and its consequences." 596 


In 1933, prominent American Zionist Ludwig Lewisohn expressed his 
bitterness towards Jews who dared to disagree with him. Lewisohn issued an 
ominous warning to Jews who failed to convert to Zionism: 


"[Flor Jews it has become a matter of life and death for each one and 
for our whole people. A matter of life and death. For the same sparks 
from which burst forth this year the foul and fatal German conflagration 
are smoldering, however hid in ashes, however swept out of sight by 
sincere gentile good will and by unacknowledged Jewish terror, in 
every land of the dispersion. [***] Hence millions of Jews must be 
converted, must achieve a teshuvah (repentance), each for himself, in 
order to consent to the saving of their people, in order to consent to the 
reconstruction of the Jewish communities of the world. Nothing less 
than a conversion, nothing less than a profound inner change, nothing 
less than a broken and a contrite Jewish heart, and yet a heart proud in 
its brokenness and its contrition, will avail. [***] And our books, 
instead of becoming instruments toward the auto-emancipation of 
Jewry and the warding off of a catastrophe, were patronized by a few 
high-brows whose ‘ifs’ and ‘buts’ were stamped out in the year 1933 in 
blood and dirt. [***] The Polish communities, though less 
catastrophically stricken, are so oppressed and burdened that leadership 
cannot be expected from them. The Russian Jews are lost to us in this 
generation by the device of Red assimilation, quite analogous to 
Prussian assimilation and mass baptism during certain decades of the 
nineteenth century, or to the processes of any polity which, in the period 
of consolidation, is willing temporarily to admit that assimilation can 
proceed to the point of paying. Hence the leadership of world-Jewry 
outside of Palestine devolves upon American Jewry, and American 
Jewry, the most populous and powerful in the world today, is also the 
most ignorant and the one in which the crippling sickness of 
preoccupation without knowledge is most prevalent. . . It is a necessity 
and a duty to be brutal today. It is necessary to be brutal even at the risk 
of being misunderstood. For, given the precise circumstances that 
confront us from now on, the Jewish ignorance of American Jewry may 
prove a disaster of incalculable consequences to all Israel." 597 


Ludwig Lewisohn lived with, and had a homosexual relationship with, poet 
George Sylvester Viereck. 598 Viereck was reputedly the grandson of Kaiser 
Wilhelm the First and Edwina Viereck, and was the son of the Marxist Louis 
Viereck. George Sylvester Viereck was one of the chief pro-German 
propagandists in America during World War I, 599 defended the Kaiser after 


World War I, was a devoted friend to Sigmund Freud and promoted Albert 
Einstein—as well as Adolf Hitler. Just as the poet Ezra Pound propagandized 
for the Fascists in Italy, Viereck propagandized for the Nazis from the 1920's 
through the 1940's and served time in prison in America for his pro-Nazi 
activities. Viereck and Lewisohn remained friends after the Second World 
War—and the Holocaust. 600 Eustace Mullins stated that Viereck was 
flattered and pleased when Mullins told Viereck that Viereck had cost 
Germany victory in both world wars. 601 

Morris Raphael Cohen noted the kinship between the Nazis and Zionists like 
Lewisohn, in Cohen’s critique of Lewisohn’s The Answer; the Jew and the 
World: Past, Present and Future, Liveright Publishing Company, New York, 
(1939). Cohen stated in his review of Lewisohn’s Zionist book of 1939, 


"Yet the answer, which in accordance with the title this book offers us, 
is clear enough: remove the Arabs from Palestine and Transjordania, 
over a million of them, (p. 188), and put in their place a majority of the 
Jewish population of the world (p. 19). [***] Mr. Lewisohn is indeed 
aware of the fact that not only will a large part of the Jewish population 
of the world never go to Palestine but that it will take a long time before 
all those who wish to go can be transported and find room there. [***] 
Not only are Mr. Lewisohn’s ideas hazy, confused, and disdainful of the 
facts, but his major premises are indistinguishable from the current anti- 
scientific racial dogmas which threaten to destroy liberal civilization. 
[***] [...]Mr. Lewisohn resort[s] to downright misrepresentation of Dr. 
Boas’ position when he says (p. 310) that the latter ‘hoped that Jewish 
babies would develop Indian skulls in America.’ It is not necessary to 
refute this absurd and baseless charge; but it is well to call attention to 
the fact that neither Boas nor Fishberg ever denied the existence of 
Jews. What they did show by actual measurement is that there are no 
discoverable hereditary physical traits common to all Jews which 
distinguish them from other people. Mr. Lewisohn froths at this because 
it runs counter to the dogma which he shares with Hitler and Mussolini 
that cultural traits are inherited in the racial blood and cannot be 
changed (p. 46). [***] It seems cruel to link such an ardent Zionist as 
Mr. Lewisohn with Hitler and Mussolini, even ideologically. But the 
fact is that he does agree with them not only in their dogmatic racial 
fatalism but also in one of the conclusions that they and others draw 
from it, and that is that the democratic liberal regime of emancipation 


and toleration has not only failed but cannot and indeed ought not to 
succeed. From the way Mr. Lewisohn writes, one would suppose that 
the emancipation of the Jews from the ghetto was a calamity second 
only to the destruction of the Jewish Commonwealth. By implication he 
is committed to the view that one born a Jew cannot enter completely 
into English, French or German culture, not only because he will not be 
allowed to, but because it is contrary to fate or God’s will. [***] The 
implication that emancipation is responsible for the anti-Semitism in 
Poland and Rumania belongs to the same class [of misinformation]." 
602 


Zionists promised the Jews of the world that if Jews abandoned their calling 
to nationalism and refused to embrace Zionism, they would face annihilation 
in Europe. This had long been a common theme of Zionists and anti- 
Semites. 

World War II resulted in the Bolshevization of half of Germany, Eastern 
Europe, China, North Korea, and ultimately Indochina, with disastrous 
consequences for a large segment of humanity. Western Europe came very 
close to falling under the Boshevists’ control and endured the Bolshevization 
of Nazism for many years. The war was also a victory for the Zionists—in 
their minds. 

The Nazis and the Zionists iterated a common message. Even after Germany 
had initiated World War II and invaded Poland, where Jews were forced to 
gather, the Jews of Europe did not embrace Zionism. They were then 
allegedly annihilated. Lest the Zionists be confused with visionaries who 
sought to rescue the Jews of Europe, one must bear in mind the Zionists’ all 
too common disdain for "surplus" and assimilationist Jews and the fact that 
instead of fighting the Nazis, they too often endorsed and encouraged the 
views of the Nazis—even offered a military alliance with the Nazis. 

The unfortunate Jews of Eastern Europe and Germany were caught between 
Zionists, who hated their "red assimilation", sponsoring racial and 
nationalistic movements in Germany, the Soviet Union, and elsewhere in 
collusion with the anti-Semites; and powerful and influential assimilated 
Jews in France, England and America who feared an increase in anti- 
Semitism should these Eastern Jews be permitted sanctuary in their lands. 
The Eastern Jews were chased from place to place and often murdered in 


cowardly cold blood, with the approval of the Zionists. 603 Though many in 
positions of power around the world could have done much to help the Jews 
in danger, most did nothing. Immediately after the Second World War ended, 
the push for Israel became immensely strong among American Jews who 
had spent the war in relative safety—just as the political Zionists had always 
planned would happen. Israel Zangwill stated in 1911, 


"But whether persecution extirpates or brotherhood melts, hate or love 
can never be simultaneous throughout the diaspora, and so there will 
probably always be a nucleus from which to restock this eternal type." 
604 


The Zionists caused the Holocaust in the twisted belief that American and 
British Jews would "restock this eternal type" and that "Red assimilationists" 
and "rich assimilationists" were unworthy of life and required a Eugenics 
program to distill them down to fittest to survive in a process of atonement. 
Hitler’s threat to annihilate the European Jews occurred shortly before 
England declared war on Germany and Frank’s resolution came shortly after 
Germany declared war on America. 

Before Hitler, there was Alfred Rosenberg. Rosenberg, perhaps a Bolshevik 
agent of what was to become "The Trust", under the tutelage of Houston 
Stewart Chamberlain, 605 List and Liebenfels, crafted what was to become 
the party ideology of the NSDAP. The Zionists created the ideology of the 
Nazi regime through these men. The Russian Jewess Helena Petrovna 
Blavatsky gave these men their mystic aryanistic dogmas and mythologies. 
In 1893, Blavatsky created the dogma behind the adoption of the "Aryan" 
Swastika they and the Nazis adopted—from her. 606 

One of the architects of political Zionism, Max Nordau, wrote extensively 
607 on the Ubermensch and his role in history and politics (continuing the 
themes of Nietzsche’s Ubermensch in Thus Spoke Zarathustra and 
Dostoevsky’s dialectic and Hegelian Ubermensch turned evil in the form of 
Raskolnikov in Crime and Punishment). Nordau, while formulating a 
biologically and physiologically based political psychology of the superior 
man—much in agreement with Hitler’s later belief system, adopted the 
ideologies of Hegel, Schopenhauer and their progeny, while viciously 
criticizing them. He wrote of "Degeneration" in the arts and philosophy by 
Wagner and Nietzsche and throughout society—political elements which 


became fundamental in Nazi culture and science through a direct 
transference to Jews. 

It was something more than common interest and circumstances which drove 
Rosenberg (in his many roles as Nazi party leader, Nazi propagandist, and 
the creator of National Socialist policy) to attempt to fulfill Herzl’s goals of 
a dramatic rise in international anti-Semitism, the distillation of Jews into 
segregated groups meant for deportation, and the destruction and punishment 
of upperclass Jews who had opposed Herzl and whom Herzl had repeatedly 
threatened, and the creation of a Jewish State via the Transfer Agreement. 
The big Jews had common control of the Zionist, Nazi and Communist 
movements, with the common goals of wreaking havoc on Europe, 
destroying the genetic and cultural future of Europeans, and herding up the 
reluctant Jews of Europe for deportation to Palestine—and killing off weak 
Jews in order to improve the bloodline of Israeli Jews, since Palestine could 
not in any event house the majority of European Jews. 

Zionist Jews had no compunctions about killing off a large percentage of 
assimilatory European Jewry. Bernard Lazare was one of many Zionist Jews 
who hated wealthy assimilating Jews and wrote in the late 1890's, 


"It is obvious that the so-called upper class among western Jews, and 
especially among French Jews, is in an advanced state of decay." 608 


Jakob Stern published a rather famous critique of Herzl’s Der Judenstaat, in 
which Stern cast Herzl’s book as an Utopian Marxist vision. Stern also 
ridiculed wealthy "Jewish capitalists" who sought sanctuary in "civilized 
countries", and noted, in his view, 


"How little racial and tribal kinship and community of religion prevent 
Jewish capitalists from exploiting Jewish proletarians, could be 
witnessed again at the International Socialist Congress a short time 
ago." 609 


Anti-Semite Gy6z6 Ist6czy issued an anti-Semitic Zionistic appeal to rich 
Jews. In 1878, Ist6czy wrote, 


"There is only one means of remedying this great international evil: the 
Jews must be expelled from Europe. [***] In Palestine the Jews will be 
in position to create a grand state. [***] The innermost, secret wish of 
most Jews can now become reality if they can overcome those powerful 
Jews who have acquired power in Europe and for whom it is so very 
congenial to rule the world from London, Paris, Berlin, Vienna, and 
Budapest. I appeal to the oft-mentioned patriotism of the Jews; they can 
now create their own empire; they will surely become a mightier, more 
influential state. My sincerest and best wishes will accompany the Jews. 
May the Jews find this acceptable and cease their continuing efforts to 
exterminate the Christians." 610 


Roman Dmowski iterated a Polish anti-Semite’s view of the struggle 
between wealthy Western Jews and Zionist Jews in his article The Jews and 
the War of 1924, 


"Meanwhile there developed a stubborn battle between generally poor 
idealists, as the Zionists were, and those representing financial power. 
Englishmen, Americans, Germans, and Frenchmen of Jewish faith were 
not thinking of leaving the Parises, Londons, Berlins, and New Yorks, 
with everything they offered. [They] considered Zionism an absurd 
fantasy. [***] Palestine was never the fatherland of the Jews because 
they never had a fatherland, but they made Jerusalem their spiritual 
center; recovering this center along with controlling Palestine, with its 
non-Jewish population, is the necessary goal of this new current. Yet, at 
the same time, [this new current] bid them not to forget that they are 
supposed to ‘possess the earth,’ that therefore they must be everywhere, 
and everywhere gain positions and organize their influences." 611 


Alfred Rosenberg focused attention in Germany on The Protocols of the 
Learned Elders of Zion, which Gottfried zur Beek, under the nom de plume 
Ludwig Miiller von Hausen, had translated into German in 1919 and 
published in early 1920 as Die Geheimnisse der Weisen von Zion. Rosenberg 
published Die Protokolle der Weisen von Zion und die jtidische Weltpolitik, 
Deutsche Volksverlag, Miinchen, (1923), in an effort to generate, and 
promote extant, anti-Semitism. 


Alfred Rosenberg, Hitler’s mentor, promoted Zionist programs as the state 
policy of the Nazis, stating in his Die Spur des Juden im Wandel der Zeiten 
of 1920 that, 


"The Jews are recognized as a nation living in Germany. [***] Zionism 
must be powerfully supported, in order to promote yearly a certain 
number of German Jews to Palestine or, in general, over the borders." 
612 


"Die Juden werden als eine in Deutschland lebende Nation anerkannt. 
[***] Der Zionismus muf tatkraftig unterstiitzt werden, um jahrlich 
eine zu bestimmende Zahl deutscher Juden nach Palastina oder 
iiberhaupt tiber die Grenze zu beférdern." 613 


Though many authentic anti-Semites distrusted Zionism, both Adolf Hitler 
and Joseph Goebbels encouraged Zionism, 614 as did SS officer Baron 
Leopold Itz von Mildenstein, who encouraged Adolf Eichmann’s Zionism. 
615 Adolf Hitler’s ethnologist, Hans Giinther, embraced and advocated 
Zionism in 1923, copying verbatim from the amended Zionist Program of 
1897, 616 


"Research has shown time and again that the dispersion of the Jews 
among Gentile Peoples causes endless unrest, and again and again the 
racial antagonism of necessity escalates into hatred. Having exposed 
this is one of the most courageous realizations of Zionism. Zionism has 
clearly shown that the only dignified settlement of relations would be 
the removal of the Jews from living among the Gentile nations. The 
creation of a publically, legally secured homeland for the Jewish people 
in Palestine seems to now be politically attainable." 


"Immer wieder zeigt die Betrachtung, dass die Zerstreuung der Juden 
unter nichtjiidischen Vélkern eine endlose Unruhe bewirkt, und immer 
wieder die Artgegensdtze bis zum Hass steigern muss. Dies eingesehen 
zu haben, ist eine der mutigsten Erkenntnisse des Zionismus. Der 
Zionismus hat es klar eingesehen, dass einzig die HerauslOsung der 
Juden aus dem Zusammenwohnen mit nichtjiidischen Volkstiimern eine 
wurdevolle Klérung der Verhaltnisse bedeutet. Die Schaffung einer 


Offentlich rechtlichen gesicherten Heimstatte fiir das jiidische Volk in 
Paldstina scheint jetzt politisch erreichbar zu sein." 617 


The infamous "Nuremberg Laws" of 1935 forbade Jews from raising the 
Reich’s flag, but Section 4 specifically granted them the right to display the 
"Jewish colors", which encouraged Zionist nationalism. The Zionists 
embraced the Nuremberg Laws, which sponsored the racial segregation they 
desired and which forbade intermarriage or any sexual relations between 
Jews and Aryans. At least as early as 1914, Zionist Ignatz Zollschan iterated 
the Nazi goals of concentrating and segregating Russian Jews in order to 
prevent the assimilation of Jews after emancipation. Zollschan asserted that 
Jews must choose the ghetto or Zionism, if they wished to perpetuate the 
Jewish race. Since a very large percent of Jews in Germany were marrying 
Gentiles, the Zionists and Nazis collaborated to discourage and eventually 
outlaw such marriages. Political Zionist Zollschan stated at least as early as 
1914, 


"TL. 
The Significance of the Mixed Marriage 


What can we say with certainty about the purity of the Jewish race? The 
answer to this question is of vital importance. For if intermarriage with 
alien races had in former years played a great role among Jews, it is 
self-evident that we are not justified in speaking of a Jewish race at all. 
Are the Jews of to-day really the pure descendants of Abraham, Isaac 
and Jacob? 


Nobody assumes to-day that all the Jews are the direct descendants of 
the three patriarchs; they are derived from the mingling of various 
stocks which were, however, essentially varieties of one and the same 
race. 


When in the thirteenth century before the current era the Bedouin tribe 
of the Habiri, that is to say, the Hebrews, took possession of Palestine, 
they found there a vast native population, the Ganaanites, Hetites, 
Getites, Aniorites and Phihistines. During the period of the Judges and 
Kings, the Jewish tribes intermarried with all these nations. Their blood 


was mingled with that of the nations in whose midst they lived. This 
slow process of intermixture continued till after the first exile, till the 
time when the powerful word of Ezra severed all existing marriage 
connections with foreign nations, and henceforth the purity of the race 
became the dominating principle. 


It is quite gratuitous to enter into a controversy about the exact 
definition and classification of such nations as the Hittites, Amorites, 
Philistines and others, to which, in a broader sense, the Egyptians, as 
well as the Babylonians, Assyrians, Phoenicians and Jews belong. 
Whether we speak of Semites and Hamites in accordance with the 
inadequate linguistic methods, or of Semites, Hittites, Amorites and 
Kushites, we regard these nations as related to one another in the racial 
sense. Ample anthropological evidence exists for this statement, though 
naturally it cannot be presented in this lecture. 


Many historians are of the opinion that the appearance of Ezra did not 
put an end to the racial intermixture. They think that also in all 
subsequent centuries the Jews continued to mingle with the nations of 
the diaspora, just as in the time before the Babylonian exile. They 
advocate the theory that the Jews of to-day are the descendants of the 
heathen proselytes during the Hellenistic period, or the offspring of 
mixed marriages between the Jews and their surrounding nations during 
the Christian centuries. 


We can to-day assert with certainty that the extent of proselytism has 
been greatly exaggerated. There can indeed be no doubt that Judaism 
found numerous adherents among the pagan nations during the Roman 
and Hellenistic and early Christian periods. We have, however, 
sufficient reason to assume that those proselytes were only the so-called 
‘proselytes before the gate,’ that is to say, converts who practiced the 
worship of one God, but were never admitted to circumcision or 
marriage. They were proselytes who later on embraced Christianity. 


And in the times that followed immediately, the policy of 
discriminating between Jew and Gentile was inaugurated. Hadrian’s 
laws forbidding circumcision were, it is true, revoked by his successor, 
Antoninus Pius, but it was expressly prohibited to make converts to 


Judaism. In consequence of this, the formal embracing of Judaism 
became a punishable crime, and it remained such until quite recent 
times. Even during the periods when the Jews commanded respect to 
some extent, the Church took good care that the religious boundary-line 
should be kept intact. In times of persecution and oppression, no 
appreciable number of adherents of other religions could have gone 
over to outlawed Judaism. The bars of the Ghetto formed a reliable 
dividing wall. 


But even if we grant that in some cases a few heathens became Jews in 
every respect prior to the Christian era, they could have been of no 
significance. As in the Hellenistic period there already existed millions 
of Jews, the admixture of foreign blood must have been infinitely small. 
And this foreign blood was, after all, derived from the kindred nations 
in ‘Syria, Asia Minor and Egypt. 


It may be regarded as certain that proselytism almost entirely ceased 
since the appearance of European Jewish history. Even the invasion of 
the Khazars in the eighth century does not alter the fact that during the 
Middle Ages not much of foreign blood was added to the Jews. For 
already in the tenth century the empire of the Khazars was confined to a 
small territory, something like Crimea of to-day, and in the eleventh 
century it was entirely wiped out. A small remnant of Khazarite Jews 
are still living in Crimea to-day, and belong to the Karaitic sect. But 
even if we assume that the entire nation of the Khazars embraced 
Judaism, and professed that religion for a long time, this admixture 
would still be a quantite negligeable and would not alter the ethnical 
character of the Jewish race. Moreover, it is doubtful whether this 
conversion was not confined to the rulers and the ruling classes of the 
Khazars. We would be losing sight of historical proportion, if we were 
to infer from the conversion of the Khazars that the Jews have any 
remarkable admixture of foreign blood. 


As far as legal mixed marriages are concerned we know that they 
actually existed in the times of high material culture, namely, in Egypt 
during the Hellenistic period and in Spain during the twelfth and 
thirteenth centuries. But, as is the case now in Europe, where there is a 
strong leaning towards intermarriage, the offspring of those marriages 


preponderantly went over to Christianity. Besides this, those early 
periods quickly passed away owing to the changed political conditions, 
the reaction of orthodoxy and the decisions of the councils of the 
Christian Church. Moreover, this movement at that time, in 
contradistinction to the general spread of intermarriage of to-day, was 
only confined to one country. Intermarriage with northern nations never 
took place in former years to any considerable extent. 


The Jewish nation accordingly has propagated itself in an essentially 
pure manner from the time of Ezra until to-day, and for more than two 
thousand years represents an ethnically peculiar race, which was not 
diluted by foreign blood. It is self-evident that a few drops of foreign 
blood must have found their way among the Jews during the long time 
in the diaspora. But these admixtures were too insignificant to have any 
essential influence upon the ethnical character of the nation. Thus the 
Cohanim, who were absolutely excluded from mixed marriages, are 
typically the same as the other Jews. The state of affairs can best be 
described in one sentence: A great deal of blood was exported from 
Jewry, but little indeed was imported from outside. And, consequently, 
we can assume with certainty, that the blood which flows to-day in the 
veins of the Jews, is the same as that of two thousand years ago. 


That Ezra’s commandments,among which is also the one about purity 
of blood, have been kept for thousands of years, is due to the fact that 
they claimed to be religious ordinances coming from God. It is the case 
with all nations that social institutions which are interwoven with, and 
supported by religion are kept most tenaciously. In addition to this, 
Ezra’s prescriptions owe their strength to the circumstance that they 
consisted in the practical laws of the cult, and not in theoretical 
doctrines; and that the Jews, after being scattered among other nations, 
were forced to social and economic isolation. 


The true consideration of this circumstance, indicates the great 
significance of the solution of the problem of intermarriage in our own 
times. Economic and social isolation and the power of religious 
legislation, account for the fact that up till to-day this people did not fall 
a victim to intermarriage, despite its wanderings among strange nations 
for the last 2,000 years. 


As long as ceremonial religion was a great power in the civilized life of 
all nations, this influence of religion was easily explained. But 
nowadays, for reasons which will presently become apparent, this 
influence upon the great masses is confined to the Ghetto environment. 
As soon as the Jew leaves this Ghetto environment, and participates in 
the national industry of his country as a factor of equal rights, and 
adapts himself to the speech and culture of his native land, he begins to 
free himself from the power of ceremonial religion. A century of free 
activity in the world of capital; combined with a secular education, 
entirely estranged the Jews, in all countries where the system of capital 
is developed, from their former mode of life. The pressure of changed 
economic conditions and the scientific materialistic conception of our 
age, sap the vitality of orthodox Judaism and undermine its foundation. 


Now since ceremonial religion on the one hand and economic and 
social isolation on the other, together with the prohibition of Church 
and State, were the only reasons why intermarriage with foreign nations 
did not take place on a larger scale, it necessarily follows that affairs to- 
day have reached a critical stage. Free legislation in countries where the 
system of capital is developed, has done away with the economic and 
political isolation; rationalism has shaken ceremonial religion, and no 
State nowadays prohibits mixed marriages. 


In countries where one or another of these important conditions is not 
fulfilled, as, for instance, Galicia, Russia, and the Orient, Judaism is 
still kept alive, though the lot of the masses residing there is by no 
means to be envied. But in the Occident, and in all countries where the 
Jews are allowed to develop themselves freely, their lot is the same as 
that of other nations in a similar situation. 


Without exception, all the nations who were compelled to leave their 
native soil and who never formed a compact majority in any part of the 
world, but were scattered in small communities, have vanished through 
intermarriage. And the Jews likewise would be swept away by the 
immense tide of the human race in the five continents, if all obstacles 
were removed. As can be easily shown, Jews have always married 
outside the fold whenever conditions were favorable. But never were 
conditions which make for the disintegration of Judaism as powerful as 


to-day. Nations who dwell together always mingle, unless intermarriage 
is made impossible by outside pressure of law or religion. The Jews 
nowadays come into contact with other nations, the civil law permits 
intermarriage, and the authority of religion is beginning to wane. The 
laws of love and material interests are mightier than all religious 
barriers, especially when the latter are weakened and enfeebled as they 
are to-day. The result of these considerations is, that to-day more than 
ever, Judaism is in danger of being dismembered. 


The facts derived from statistics confirm this conclusion in all its 
details. 


The first impulse to abrogate the laws forbidding marriage between 
Christians and Jews went forth from the French Revolution, and 
gradually spread from country to country—to Holland, Belgium, 
Denmark and Scandinavia; to England and the United States; to 
Germany, Italy and Hungary. It is even permitted in the Balkan States. 
On the other hand, it is still prohibited to-day in Austria, Russia, Spain 
and Portugal, and in Mohammedan countries. The most favorable 
places for mixed marriages are naturally those countries in which Jews 
have been domiciled for a considerable time and where they have 
attained prosperity. This is especially the case in the States of Western 
Europe. 


The losses to Judaism in these western countries cannot be numerically 
ascertained, as there are no Statistics in Italy, France and England 
relating to mixed marriages. Among the high-class Jewish families in 
Italy, for instance, it has almost become a rule to marry their children to 
Christians. All observers are unanimous in declaring that mixed 
marriages are extremely frequent in that country. As early as 1881, the 
mixed marriages in the province of Rovigo formed 34 per cent. of the 
pure Jewish marriages. Mixed marriages are also very common in 
Sweden, Denmark, Australia and France. In the last-named country, the 
highest aristocracy has often intermarried with Jewish heiresses. The 
Jews who had been domiciled in England for several generations, have 
occasionally allied themselves to the aristocracy, during the nineteenth 
century. On the other hand, the Jewish population that immigrated to 
that country in the last few decades from Russia, Galicia and 


Roumania, is averse to intermarriage. The same holds good of France. 
In Sweden, the number of mixed marriages is actually greater than that 
of pure Jewish marriages. 


Three-fourths of the Denmark Jews reside in Copenhagen. In that city, 
the average percentage of mixed marriages from 1880 to 1905, 
amounted to 69 per cent. of the pure Jewish marriages. The mixed 
marriages showed a tendency to increase, whereas pure Jewish 
marriages gradually decreased, as may be seen from the following 
table: 


1880-1889. 2 sx oes eee dea 8 oe’ 55.8% 
1890-1899 ins ise Gade Seed aeetes 68.7% 
10 OF DO Dis See eres ting hee ec 93.1% 


According to the latest statements it is 96 per cent. It also appears that 
the Jewish population of Denmark did not increase from 1840 to 1901, 
but rather relatively decreased. In 1840, 0.30 per cent. of the general 
population were Jewish, while in 1901 there were only 0.14 per cent. 
The Jewish percentage, accordingly, was reduced to less than a half. 
The chief reason for this phenomenon is to be sought, along with the 
fact that fewer children were born to each family in the mixed 
marriages, through which the Christian population has gradually 
encroached upon the Jewish. In the other Scandinavian countries, as has 
already been remarked, the number of mixed marriages is actually 
greater than pure Jewish marriages. 


In the United States, where no confessional statistics exist, conditions 
resemble those of England. The few Jews who had settled there for 
some time and who mostly belong to the wealthy classes, as, for 
instance, those of the Portuguese congregations now in process of 
disintegration, incline towards intermarriage, while the great masses of 
Jews who immigrated there since 1881, keep away from mixed 
marriages. But even here, at least in the congested districts of New 
York, marriages with the surrounding elements, such as the Irish and 
particularly the Italian, occur with growing frequency. 


In Prussia, the number of couples who intermarried rose from 2,100 in 
the year 1885, to 5,100 in the year 1905. The marriage of a Jew to a 
Christian woman is, as a rule, more frequent than the opposite case. 
Along with the growth of mixed marriages, the number of children 
resulting from such marriages has naturally increased. Where the 
husband is Jewish about a fourth only of the offspring remained Jews; 
while where the woman is Jewish, only one-fifth—four-fifths falling to 
the lot of Christianity. In Germany, the mixed marriages in 1905 
amounted to 21 per cent. and in 1910, to 26 per cent. of the pure Jewish 
marriages. This average was greatly exceeded in the large cities. Thus 
the number of mixed marriages amounted to 45 per cent. in Berlin, and 
to 60 per cent. in Hamburg. And even in Frankfort on the Main, which 
has the reputation of being orthodox, there were about 30 per cent. of 
mixed marriages in the year 1908. 


In Austria, intermarriage between Christians and Jews is forbidden, 
while intermarriage between Jews and nonconformists is permitted. 
Marriage is, accordingly, only possible when one of the parties 
embraces the religion of the other, or belongs to no denomination. It is 
obvious, for this reason, that the number of mixed marriages is much 
smaller in that country. The greater number of such marriages are 
contracted in Vienna. In the year 1906, they amounted to 13 per cent. 
While in Austria, as a rule, intermarriages between Jews and 
nonconformists are pretty rare, they are rather frequent in Triest. The 
following is a table of the average percentage of mixed marriages in the 
last few decades: 


1877-1890 about................ 33% 
LOO MODS sete circa tras ie ata ea ait 38% 
1896-1090 isi Gee new woh aes 41% 
LIOO-1903-". 53. o.2 Sorc ce cdeave ave. sud 62% 


This is to be accounted for by the fact that Triest is on the border of 
Italy where, as is the case also in Denmark and Australia, the increasing 
frequency of mixed marriages actually threaten the existence of the 
Jewish population. 


In Hungary, mixed marriages have been permitted since 1895, and they 
have become very numerous since that time. The capital towns of all 
countries offer the best opportunities for mixed marriages. In Hungary, 
the greater part of such marriages are contracted at Budapest. They 
amount in that town to 20 per cent. 


The majority of Holland Jews reside in Amsterdam. Here also, mixed 
marriages between Jews and Christians show a constant increase. In 
1903, they formed a fifth part of all the pure Jewish marriages. 


Statistical figures recently obtained show a steady progress in the same 
direction. The language of these statistics is so eloquent and forceful, 
that it almost renders all discussion superfluous. 


If we wish to draw up a summary of the above data, we can divide the 
countries, where mixed marriages are contracted, into four classes, 
according to Ruppin’s scheme. 


The first place must be accorded to the great mass of Jews whom 
modern culture has not reached as yet, and who remain in the same 
stage of civilization as they were during the Middle Ages. To this class 
belong the vast lower masses of the Jews in Russia, Roumania and 
Galicia, the native Jews of Morocco, Asia and European Turkey. They 
have their own vernaculars, the so-called Yiddish and Ladino, 
respectively. They dwell in their national exclusiveness, wear their 
peculiar garb and live for the greater part according to the old Jewish 
laws. The greater bulk are poor workmen or artisans and store keepers 
of precarious existence. It is in those countries that we still find the 
home of religious fervor and talmudic study. At the utmost, two mixed 
marriages out of a hundred pure marriages are contracted there. 


The second class has been somewhat influenced by European culture, 
and speak the language of the country either exclusively or along with 
their jargon. They have abandoned their peculiar garb, and are dressed 
like their Christian neighbors. They still practice Jewish observances, 
but the intolerance towards the non-Jewish is abated, and the imitation 
of Christian manners and the occupation with non-Jewish literature, are 
no longer regarded as reprehensible. The members of this class mostly 


live in conditions free from care, and some of them have even attained 
decided prosperity. To this class belong chiefly the Russian and 
Galician Jews who immigrated to America, the Jews of Hungary and of 
the small towns of Austria and Germany. Their number amounts to 
three millions. Mixed marriages occur there from two to ten per cent. 
The third class have renounced all Jewish ceremonial practices, 
especially the Sabbath, speak exclusively the language of the country 
and no longer occupy themselves with Jewish literature. The fact that 
the people of this class belong to Judaism is only proved by their 
contracting marriages with Jews, by circumcising their sons, and by 
attending synagogue during the High Festivals. To this class which, as a 
rule, lives in good material conditions, belongs the wealthy Jewish class 
of the large cities in Europe and America. Their number amounts to 
about two millions. In this class mixed marriages take place from ten to 
thirty per cent. 


The fourth and last class has severed all connections with Judaism and 
religion. It still remains Jewish, because a sense of honor, family and 
social ties prevent it from going over to Christianity. To this class 
belong the Jews in the capital towns, and those who possess an 
academic education. Their number may be computed as something like 
a million. Mixed marriages are very frequent in this class—from thirty 
to fifty per cent. 


These four classes, however, which I have attempted to portray with a 
few bold strokes, are not fixed groups, but cross-cuts at at different 
positions, of a constantly flowing stream whose source to-day is in 
orthodox Judaism of eastern Europe, and which wends its way into the 
sea of Christianity. The process of infiltration of modern culture into 
Judaism goes on incessantly, and in the same manner, orthodox Judaism 
constantly yields to the members of the second tolerant class. The latter 
gradually yields to the class of reformers and freethinkers, and finally 
baptism, and especially intermarriage, leads the Jews to Christianity. 
These four classes can also be represented as four consecutive 
generations. Four or five generations intervene between our own age 
and the time of Mendelssohn. It is a melancholy reflection, that hardly 
one of the Jews who lived at that time in Berlin has any Jewish 
descendants. 


This process would also assume equally large dimensions in Russia, if 
the Jews were granted equal rights and if the Pale of Settlement were 
removed. The amelioration of the material conditions would remove the 
Ghetto environment which is one of the factors in preserving orthodox 
Judaism. But still more important would be the elimination of the 
second factor, namely, the keeping together of the Jews in one compact 
mass. If it were possible for the Russian Jews to spread themselves over 
the immense Russian Empire, the Jewish population in that country 
would not be denser than in western Europe. Thereby the progressive 
changes which exercise their destructive influences upon the western 
Jews would also apply to their Russian brethren. For the country that is 
more developed, serves as a picture of the future of the one that is less 
developed. Accordingly, eastern Jews will after some time apparently 
find themselves in the same position as the western Jews are to-day. 


We may epitomise our conclusions from the processes described above, 
as follows: When the Jews in the diaspora became prosperous, 
assimilation which appears on the scene takes them away more or less 
from Judaism. It is mainly when they are oppressed, when they are in 
economically unfavorable conditions, that the Ghetto environment, in 
its old sense, is still retained. And although conditions to-day are not 
favorable in all countries, the beginning of this development can he 
recognized everywhere. Under favorable material conditions, and 
through the prevalence of secular education, Judaisrn, on account of its 
being scattered among nations of an alien race, is in danger of being 
disintegrated and destroyed, since the influence of ceremonial religion 
is waning. 


It is not for the first time that we notice this process of disintegration. 
There were similar phases in all countries and throughout all ages. In 
accordance with the laws of historical evolution ever since the exile, 
this process has appeared in every country where a high culture brought 
about freedom from political pressure, from care for a livelihood, and 
from superstition. These phenomena appeared in those cases where 
Judaism actually imported foreign cultures, as for instance the Greek 
culture in the second century before the present era up till the first 
century of the common era, and afterwards the Arabian culture from the 
eighth till the twelfth century. Greek culture, from whose combination 


with Judaism, Christianity sprang, brought Judaism to the brink of ruin, 
and deprived it of a great part of its adherents. The million of Jews who, 
during the first century after Christ lived in Egypt, which was then the 
center of Hellenistic culture, appear to have gone over to Christianity. 
And the intimate and friendly intercourse which prevailed later on 
between Jews and Mohammedans in Babylon and Spain, caused the 
frequent recurrence of mixed marriages and conversions to Islam. The 
fact that in the empire of Castile, from the year 1290 till the year 1474, 
the number of Jews was reduced from 850,000 to 150,000, may serve 
as a proof for this assertion. 


It is impossible to deny the resemblance of these two periods with the 
process of disintegration of our own times. Only, nowadays, the 
beginning of this process exists in all countries, and it has the tendency 
of becoming ttniversal. Formerly, these processes were only partial, 
confined to certain domains of culture. Modern culture, however, has 
broken all boundaries, and has become a world culture. 


In China, the Jews who in former centuries were quite numerous, have 
almost entirely disappeared without leaving a trace, through 
intermarriage with the Chinese. And finally, we have to take into 
consideration the ten tribes who disappeared among the foreign nations, 
because at that time religion had not yet become ceremonial in the same 
sense as it existed after the Reformation of Ezra and Nehemiah. And 
also to-day it is possible, that wherever religion ceases to be 
ceremonial, the greater part of Jewry in the diaspora will, in the near 
future, become absorbed among the nations in whose midst it exists. 


From all these considerations it becomes clearly manifest, how 
significant the problem of intermarriage is to-day. An inexorable 
process of disintegration is in progress. Although this process of 
breaking up Judaism is only gradual, from individual to individual, 
from family to family, it is of significance on account of the principle 
and inevitable result that it involves. The future of the Jews is seriously 
menaced by economic impoverishment in the East, and by baptism and 
mixed marriages in the west of Europe. In addition to this, there is a 
decrease in the birth-rate of the latter. 


The Jewish people which existed almost from the time when the history 
of the world began, which flourished in antiquity, which defied fire and 
sword in the Middle Ages, which is the only one of the nations that 
survived from the earliest times until to-day, whose representatives 
even to-day have brilliant achievements to their credit—it is just to this 
people that culture and the development of civilization have brought 
nothing but misfortune; they have estranged many of its best sons, and 
through political and economic anti-Semitism have slowly but surely 
taken away the ground from under the feet of the great masses. 


It is therefore not impossible that Judaism may be disbanded in the near 
future—to be more precise, when the amelioration of the lot of the Jews 
will enable them to spread themselves still more. Are we justified in 
hindering these historical processes, which may mean the termination 
of thousandfold tribulations? Can the continued existence of a nation 
which is externally persecuted by fate, be of any value to us? What our 
sentiment says is quite clear; but what answer do we get from positive 
Science? Would it not be perhaps of great benefit to the development of 
civilization if the Jews were to assimilate with other races of high 
standing? 


These are questions and problems which cannot be solved from our 
subjective point of view, but we must seek for an answer in Sociology, 
History and Natural Science. Which is better when considered from the 
general point of view, race-mixture or race-purity? The point of view 
which modern Science adopts towards the important questions of race- 
mixture and in-breeding is totally different from that which prevailed 
up till the last quarter of the preceding century. 


Whereas it was formerly believed that in the intermarriage of two 
different races, the qualities of both component parts would appear in 
the offspring, we know now that the question of race-mixture is by no 
means so simple. It is possible, but not certain, that only kindred 
elements could improve through crossing. On the other hand, the 
interbreeding of totally different nations produces a bastard type whose 
character is far below the level of either parent. 


The observations made in countries which have a population of half- 
breeds, have pointed to the unfavorable effect of crossing. In India, the 
progress of race-crossing caused civilization to retrograde. We also 
know very well the wretched conditions of Central and South Amertea, 
which are inhabited by half-breeds, whose cultural stagnation stands in 
striking contrast to the rapid and ambitious development of the United 
States and Canada. It is certain that the conditions in Central and South 
America must, to some extent, be considered as the result of race- 
crossing. It is true that also in North America the population arose from 
a blending of various nationalities. But here it was chiefly Englishmen, 
Frenchmen, Spaniards, Dutchmen and Germans; that is to say, nations 
which were closely related to one another, who were amalgamated; 
whereas in Soiiith America it was Spaniards, Indians, Negroes and 
Mongolians who formed affinities. 


Colonization in newly discovered countries has always succeeded in 
those places where, like in North America, the conquering nations have 
avoided crossing. In Brazil, on the other hand, there rules an 
indescribable mixed type whose bodily, intellectual and moral energy is 
exceedingly enfeebled. The natives of South Africa have a proverb: 
‘God created the white man, God created the black man, but the devil 
created the mulatto.’ 


According to the laws of Nature, the general instinctive abilities, from 
which depth of talent and character emanate, dwindle among half- 
breeds; while individual abilities often become more pronounced. 
Almost all observers are unanimous that through cross-breeding, bodily 
shapeliness, facility of talent could be gained, but resistibility of body 
and strength of character are impaired. Furthermore, the ability to 
achieve anything great and extraordinary, as well as nobility of mind 
are, as a rule, unknown to half-breeds. The latter characteristics form 
the constitutional ability, and the former the individual. The 
constitutional type becomes enfeebled through crossing, and the more 
distant the two races are, the more pronounced is this weakening. 


Let us take a few examples. On the coast of Labrador there are a great 
number of half-breeds which are the offspring of Eskimos and Scotch 
immigrants. The old Scotch settlers were able to brave the adverse 


surroundings more easily than the new generation. At present, 
tuberculosis is raging there. Also the other polar nations, who have for 
thousands of years defied the most dreadful influences of their 
surroundings, are now retrogressing, after crossing found its way 
among them. The only exceptions are the Tunguses, who with their own 
culture, withstood the European settlers. The same recurrence is 
repeated elsewhere. Wherever the intermixture is limitless, as in 
Hawaii, that type which is numerically weaker, gradually dies out 
without even increasing the number of half-breeds. The crossing of the 
Hawaiians chiefly takes place with the Chinese. Besides, those islands 
were exempt from war, pestilence and starvation, which are otherwise 
the causes of the destruction of uncivilized peoples. The Tasmanians 
and Australian negroes have vanished through crossing. The Eurasians 
at Java, who are the offspring of Europeans and Indian natives, are 
weaklings who are rapidly perishing. The Spanish mulattoes in the 
Philippines are a bastard race, doomed to destruction. The bushmen 
have for hundreds of years waged the battle for existence under the 
hardest conditions, for Hottentots and Bantus were their superior 
enemies. And yet it is only now, after general intermixture stepped in, 
that they are about to disappear. 


These examples will suffice to prove that crossing is one of the 
principal causes of the destruction of nations, and that the interbreeding 
of widely different types leads to the reduction of fertility and vitality. 
The difference of race and character leads as also animal breeders 
assert, to the formation of discordant, irresolute characters. It is for this 
reason that all half-breeds who are the offspring of widely different 
races have a had reptttation in respect to character. 


In history there are many examples of the impossibility for half-breeds, 
even when their parents did not belong to races very far from each 
other, to reach a state capable of developing a living culture. This 
impossibility is also observed in cases where each nationality in itself 
possessed very great ability. All investigations thus point to the 
ennobling influences of racial purity, and to the destructive effects of 
racial chaos. 


One calls to mind the flourishing nations of the ancient Orient: the 
Indians, Persians, Egyptians and Greeks. One also compares their 
former creativeness and influence with those of the time when the tide 
of foreign nations began to overwhelm them. How brave were the old 
Rornans, and how capable did the Germanic race that mingled with 
them prove to be later on; and yet how wretched was the product of this 
crossing! After the barbarism of the Middle Ages, it took about a 
millenium before men of firmly rooted greatness arose once more, and 
before the national character strongly and harmoniously asserted itself! 
How changed were the inhabitants of Greece after they absorbed the 
Slavonic tribes! What became of the Indians after the Arabs and 
Mongolians broke into their country? Each of these racial components 
proved itself capable of high culture, and yet the result was always a 
change for the worse for both parent-races. That these results were not 
due to historical and social conditions alone, can be seen from the case 
of smaller nations like the Armenians and Jews who have retained their 
racial purity, and have consequently preserved and increased their 
cultural ability despite their unhappy lot. One calls to mind the high 
cultural ability of the Moors and the Goths, and one considers the result 
of the mixture in Spain, when the Gothic population absorbed the 
former after the destruction of the Moorish rule. One also thinks of the 
racial medley of Germans, Slays and Tartars in Russia. It becomes 
evident from these examples, not speaking of the single individuals, but 
of the greater majority, what a bad effect the mixture of races has. The 
normal historical development does not tend towards the effacement of 
race, but rather towards making the racial features more pronounced, 
and is thus combatting political influences. The quintessence of race is 
the hero, the genius. 


From experiments on and observations of our domestic animals, we 
also. learn that thoroughbred animals which possess _ superior 
characteristics, become deteriorated with respect to these very 
characteristics, through intermixture. The same holds good of the 
human races. It is now regarded as certain, that virtues and superior 
qualities are mostly to be found among races which have kept 
themselves pure, while mixed breeds usually develop the defects and 
vices of their parents, but none of their good sides. 


There is thus no doubt that the power of heredity is more powerful 
among pure races. Potential cultural energy will always predominate in 
pure untainted races. It is only among such races that ingenious creative 
power as well as artistic and moral genius find a favorable home. 


These are, accordingly, the answers which Science gives to-day to the 
above questions. Even from the cosmopolitan point of view, therefore, 
it would be no advantage if Judaism were to disappear through 
assimilation with those Slavonic nations, in whose midst the bulk of the 
Jews reside to-day. Such an event would be detrimental to both sides. 
We have to strive after race-purity, not after racial chaos. Greatness of 
intellect, and character in the highest degree, and genius, can only 
emanate from the rich source of instincts which are to be found in pure 
races. In order to get an exact idea of the power of instincts and the 
effect of heredity, we ought to bear in mind that every man, in twenty 
generations, is the product of more than a million forefathers, and in 
thirty generations he is the product of a thousand million forefathers. If 
all these forefathers descend from one race, this enormous sum of 
similar instinctive talent, and with it the strength of constitutional 
capacity, becomes manifest. For it is this constitutional type, as above 
indiacted, which produces bodily resistance, depth of intellect and 
strength of character. And this constitutional type becomes enfeebled 
through crossing. Accordingly, if a nation wishes to achieve something 
great and powerful for itself and mankind, its policy with reference to 
the future must have only one aim: to force its way from racial chaos to 
racial purity. 


We have proved by our investigations that the Jews have racial purity 
and that an extraordinary high racial value falls to their share. Their 
disappearance would not only be a national loss, but also an 
irretrievable loss for the general culture. But unfortunately, even at this 
present moment, this race is in danger of being destroyed. The 
conservation and further development of the distinguished possibilities 
that are found in this ancient race owing to its long-standing purity, are 
just now being questioned. For there is not so much danger to the Jew 
from baptism, as is usually maintained, as there is from intermarriage. 
In the first place, because baptism only finds its way among Jews of 
ignoble character, while intermarriage is found among all classes; and 


secondly, because intermarriage is practiced even in countries where 
baptism, for one reason or another, is of rare occurrence. 


In conclusion, I wish to repeat the following sentence which contains 
the social law appertaining to mixed marriages, and for which we have 
previously cited statistical proofs: Tribes which live together always 
intermarry when such marriages are not forbidden by law or religion. 
Since they have been scattered all over the globe, the Jews have 
mingled with other nations. Civil law to-day permits mixed marriages, 
and religion has actually begun to lose its authority. 


In order to preserve the Jews for Judaism two remedies are possible: to 
preserve the Ghetto with its external and social influences, or to abolish 
the diaspora. The first alternative can only mean a continued morbid 
existence. 


This is the Jewish question in a quite different sense from that in which 
it is usually conceived, namely, the question about the future lot of the 
Jewish race, which, after thousands of years of splendid development 
and stubborn resistance, now presents the sad picture of the body of a 
people which is partly perishing in misery and partly in course of 
decomposition.” 618 


Both the Nuremberg Laws and Zollschan’s racialist Zionist tracts are 
derivative of Theodor’ Fritsch’s Antisemiten-Katechismus: — eine 
Zusammenstellung des wichtigsten Materials zum _ Verstdndniss_ der 
Judenfrage, H. Beyer, Leipzig, (1893), pp. 358ff., the first edition of which 
was published in 1887 under the nom de plume Thomas Frey. An English 
translation of Fritsch’s "Ten German Commandments of Lawful Self- 
Defense" is found in P. W. Massing, Rehearsal for Destruction: A Study of 
Political Anti-Semitism in Imperial Germany, Howard Fertig, New York, 
(1967), pp. 306-307, which book also contains translations of other early 
political anti-Semitic works, as does R. S. Levy’s Antisemitism in the 
Modern World: An Anthology of Texts, D. C. Heath and Company, Toronto, 
(1991). Fritsch went on to publish numerous anti-Jewish works in 
collaboration with Adolf Hitler, including a German translation of The 
International Jew: The World’s Foremost Problem. 


Earlier racialist proscriptions against intermarriage are found throughout the 
Old Testament, including, among other places: 


"26:34 And Esau was forty years old when he took to wife Judith the 
daughter of Beeri the Hittite, and Bashemath the daughter of Elon the 
Hittite: 26:35 Which were a grief of mind unto Isaac and to Rebekah. 
[***] 28:1 And Isaac called Jacob, and blessed him, and charged him, 
and said unto him, Thou shalt not take a wife of the daughters of 
Canaan. 28:2 Arise, go to Padan-aram, to the house of Bethuel thy 
mother’s father; and take thee a wife from thence of the daughters of 
Laban thy mother’s brother. 28:3 And God Almighty bless thee, and 
make thee fruitful, and multiply thee, that thou mayest be a multitude of 
people; 28:4 And give thee the blessing of Abraham, to thee, and to thy 
seed with thee; that thou mayest inherit the land wherein thou art a 
stranger, which God gave unto Abraham. 28:5 And Isaac sent away 
Jacob: and he went to Padan-aram unto Laban, son of Bethuel the 
Syrian, the brother of Rebekah, Jacob’s and Esau’s mother. 28:64 When 
Esau saw that Isaac had blessed Jacob, and sent him away to Padan- 
aram, to take him a wife from thence; and that as he blessed him he 
gave him a charge, saying, Thou shalt not take a wife of the daughters 
of Canaan; 28:7 And that Jacob obeyed his father and his mother, and 
was gone to Padan-aram; 28:8 And Esau seeing that the daughters of 
Canaan pleased not Isaac his father; 28:9 Then went Esau unto Ishmael, 
and took unto the wives which he had Mahalath the daughter of Ishmael 
Abraham’s son, the sister of Nebajoth, to be his wife."—-Genesis 26:34- 
35; 28:1-9 


"14 For thou shalt worship no other god: for the LORD, whose name is 
Jealous, is a jealous God: 15 Lest thou make a covenant with the 
inhabitants of the land, and they go a whoring after their gods, and do 
sacrifice unto their gods, and one call thee, and thou eat of his sacrifice; 
16 And thou take of their daughters unto thy sons, and their daughters 
go a whoring after their gods, and make thy sons go a whoring after 
their gods."—Exodus 34:14-16 


"20:24 But I have said unto you, Ye shall inherit their land, and I will 
give it unto you to possess it, a land that floweth with milk and honey: I 
am the LORD your God, which have separated you from other people. 


[***] 20:26 And ye shall be holy unto me: for I the LORD am holy, and 
have severed you from other people, that ye should be mine. [***] 
21:14 A widow, or a divorced woman, or profane, or an harlot, these 
Shall he not take: but he shall take a virgin of his own people to 
wife."—Leviticus 20:24, 26; 21:14 


"This is the thing which the LORD doth command concerning the 
daughters of Zelophehad, saying, Let them marry to whom they think 
best; only to the family of the tribe of their father shall they marry. So 
shall not the inheritance of the children of Israel remove from tribe to 
tribe: for every one of the children of Israel shall keep himself to the 
inheritance of the tribe of his fathers."—-Numbers 36:6-7 


"When the LORD thy God shall bring thee into the land whither thou 
goest to possess it, and hath cast out many nations before thee, the 
Hittites, and the Girgashites, and the Amorites, and the Canaanites, and 
the Perizzites, and the Hivites, and the Jebusites, seven nations greater 
and mightier than thou; 2 And when the LORD thy God shall deliver 
them before thee; thou shalt smite them, and utterly destroy them; thou 
shalt make no covenant with them, nor show mercy unto them: 3 
Neither shalt thou make marriages with them; thy daughter thou shalt 
not give unto his son, nor his daughter shalt thou take unto thy son. 4 
For they will turn away thy son from following me, that they may serve 
other gods: so will the anger of the LORD be kindled against you, and 
destroy thee suddenly."—-Deuteronomy 7:1-4 


"12 Else if ye do in any wise go back, and cleave unto the remnant of 
these nations, even these that remain among you, and shall make 
marriages with them, and go in unto them, and they to you: 13 Know 
for a certainty that the LORD your God will no more drive out any of 
these nations from before you; but they shall be snares and traps unto 
you, and scourges in your sides, and thorns in your eyes, until ye perish 
from off this good land which the LORD your God hath given you."— 
Joshua 23:12-13 


"3:5 And the children of Israel dwelt among the Canaanites, Hittites, 
and Amorites, and Perizzites, and Hivites, and Jebusites: 3:6 And they 
took their daughters to be their wives, and gave their daughters to their 


sons, and served their gods. 3:7 And the children of Israel did evil in the 
sight of the LORD, and forgat the LORD their God, and served Baalim 
and the groves. 3:8 Therefore the anger of the LORD was hot against 
Israel, and he sold them into the hand of Chushan-rishathaim king of 
Mesopotamia: and the children of Israel served Chushan-rishathaim 
eight years. [***] 14:1 And Samson went down to Timnath, and saw a 
woman in Timnath of the daughters of the Philistines. 14:2 And he 
came up, and told his father and his mother, and said, I have seen a 
woman in Timnath of the daughters of the Philistines: now therefore get 
her for me to wife. 14:3 Then his father and his mother said unto him, 
Is there never a woman among the daughters of thy brethren, or among 
all my people, that thou goest to take a wife of the uncircumcised 
Philistines? And Samson said unto his father, Get her for me; for she 
pleaseth me well. 14:4 But his father and his mother knew not that it 
was of the LORD, that he sought an occasion against the Philistines: for 
at that time the Philistines had dominion over Israel."—Judges 3:5-8; 
14:1-4 


"But king Solomon loved many strange women, together with the 
daughter of Pharaoh, women of the Moabites, Ammonites, Edomites, 
Zidonians, and Hittites: 2 Of the nations concerning which the LORD 
said unto the children of Israel, Ye shall not go in to them, neither shall 
they come in unto you: for surely they will turn away your heart after 
their gods: Solomon clave unto these in love. 3 And he had seven 
hundred wives, princesses, and three hundred concubines: and his 
wives turned away his heart. 4 For it came to pass, when Solomon was 
old, that his wives turned away his heart after other gods: and his heart 
was not perfect with the LORD his God, as was the heart of David his 
father. 5 For Solomon went after Ashtoreth the goddess of the 
Zidonians, and after Milcom the abomination of the Ammonites. 6 And 
Solomon did evil in the sight of the LORD, and went not fully after the 
LORD, as did David his father. 7 Then did Solomon build an high place 
for Chemosh, the abomination of Moab, in the hill that is before 
Jerusalem, and for Molech, the abomination of the children of Ammon. 
8 And likewise did he for all his strange wives, which burnt incense and 
sacrificed unto their gods."—I Kings 11:1-8 


"9:1 Now when these things were done, the princes came to me, saying, The 
people of Israel, and the priests, and the Levites, have not separated 
themselves from the people of the lands, doing according to their 
abominations, even of the Canaanites, the Hittites, the Perizzites, the 
Jebusites, the Ammonites, the Moabites, the Egyptians, and the Amorites. 
9:2 For they have taken of their daughters for themselves, and for their sons: 
so that the holy seed have mingled themselves with the people of those 
lands: yea, the hand of the princes and rulers hath been chief in this trespass. 
9:3 And when I heard this thing, I rent my garment and my mantle, and 
plucked off the hair of my head and of my beard, and sat down astonied. 9:4 
Then were assembled unto me every one that trembled at the words of the 
God of Israel, because of the transgression of those that had been carried 
away; and I sat astonied until the evening sacrifice. 9:5 And at the evening 
sacrifice I arose up from my heaviness; and having rent my garment and my 
mantle, I fell upon my knees, and spread out my hands unto the LORD my 
God. 9:6 And said, O my God, I am ashamed and blush to lift up my face to 
thee, my God: for our iniquities are increased over our head, and our 
trespass is grown up unto the heavens. 9:7 Since the days of our fathers have 
we been in a great trespass unto this day; and for our iniquities have we, our 
kings, and our priests, been delivered into the hand of the kings of the lands, 
to the sword, to captivity, and to a spoil, and to confusion of face, as it is this 
day. 9:8 And now for a little space grace hath been shewed from the LORD 
our God, to leave us a remnant to escape, and to give us a nail in his holy 
place, that our God may lighten our eyes, and give us a little reviving in our 
bondage. 9:9 For we were bondmen; yet our God hath not forsaken us in our 
bondage, but hath extended mercy unto us in the sight of the kings of Persia, 
to give us a reviving, to set up the house of our God, and to repair the 
desolations thereof, and to give us a wall in Judah and in Jerusalem. 9:10 
And now, O our God, what shall we say after this? for we have forsaken thy 
commandments, 9:11 Which thou hast commanded by thy servants the 
prophets, saying, The land, unto which ye go to possess it, is an unclean land 
with the filthiness of the people of the lands, with their abominations, which 
have filled it from one end to another with their uncleanness. 9:12 Now 
therefore give not your daughters unto their sons, neither take their daughters 
unto your sons, nor seek their peace or their wealth for ever: that ye may be 
strong, and eat the good of the land, and leave it for an inheritance to your 
children for ever. 9:13 And after all that is come upon us for our evil deeds, 


and for our great trespass, seeing that thou our God hast punished us less 
than our iniquities deserve, and hast given us such deliverance as this; 9:14 
Should we again break thy commandments, and join in affinity with the 
people of these abominations? wouldest not thou be angry with us till thou 
hadst consumed us, so that there should be no remnant nor escaping? 9:15 O 
LORD God of Israel, thou art righteous: for we remain yet escaped, as it is 
this day: behold, we are before thee in our trespasses: for we cannot stand 
before thee because of this. [***] 10:17 And they made an end with all the 
men that had taken strange wives by the first day of the first month. 10:18] 
And among the sons of the priests there were found that had taken strange 
wives: namely, of the sons of Jeshua the son of Jozadak, and his brethren; 
Maaseiah, and Eliezer, and Jarib, and Gedaliah. 10:19 And they gave their 
hands that they would put away their wives; and being guilty, they offered a 
ram of the flock for their trespass. [***] 10:44 All these had taken strange 
wives: and some of them had wives by whom they had children."—Ezra 9; 
10:17-19, 44 


"9:2 And the seed of Israel separated themselves from all strangers, and 
stood and confessed their sins, and the iniquities of their fathers. [***] 
13:3 Now it came to pass, when they had heard the law, that they 
separated from Israel all the mixed multitude. [***] 13:23 In those 
days also saw I Jews that had married wives of Ashdod, of Ammon, 
and of Moab: 13:24 And their children spake half in the speech of 
Ashdod, and could not speak in the Jews’ language, but according to 
the language of each people. 13:25 And I contended with them, and 
cursed them, and smote certain of them, and plucked off their hair, and 
made them swear by God, saying, Ye shall not give your daughters unto 
their sons, nor take their daughters unto your sons, or for yourselves. 
13:26 Did not Solomon king of Israel sin by these things? yet among 
many nations was there no king like him, who was beloved of his God, 
and God made him king over all Israel: nevertheless even him did 
outlandish women cause to sin. 13:27 Shall we then hearken unto you 
to do all this great evil, to transgress against our God in marrying 
strange wives? 13:28 And one of the sons of Joiada, the son of Eliashib 
the high priest, was son in law to Sanballat the Horonite: therefore I 
chased him from me. 13:29 Remember them, O my God, because they 
have defiled the priesthood, and the covenant of the priesthood, and of 
the Levites. 13:30 Thus cleansed I them from all strangers, and 


appointed the wards of the priests and the Levites, every one in his 
business;"—Nehemiah 9:2; 13:3, 23-30 


In September of 1935, the Nazis passed the anti-miscegenation Nuremberg 
Laws, which proscribed intermarriage and sexual contact between Jews and 
Aryans. Many Zionists were delighted. Despite the fact that these laws 
needlessly caused many Jews great pain and suffering, the Zionists, many of 
them hypocrites, rejoiced in the fact that the race of Jews had been saved 
from the death of assimilation. Their religion taught them to oppose 
intermarriage and to consider Jews who intermarried as traitors against the 
Jewish people and the Jewish God—traitors who must be killed. 

The Old Testament is filled with proscriptions against intermarriage. Those 
who fabricated the Old Testament riddled it with racist messages to frighten 
anyone who would marry outside of the fold, and to provide the community 
with a justification to murder those who elected to intermarry. The ills of the 
Jews were often blamed on intermarriage, which allegedly brought down 
God’s wrath upon them. Even Solomon the wise is said to have been ruined 
by intermarriage. While tied to religion, the real motivation behind the 
myths is racial segregation. The Biblical stories tell the Jews to keep the seed 
of Abraham pure so that there will be a pure race of God’s chosen to rule the 
world and subjugate the allegedly inferior Gentiles, who are considered mere 
animals, beasts of burden with souls that are different from and far lower 
than the souls of Jews. In the Old Testament, God punished the Jews for 
intermarriage with death—God often instructed the Jews to murder their 
own people who intermarried. For example, Malachi 2:11-12—to "cut off" 
means to kill, 


"11 Judah hath dealt treacherously, and an abomination is committed in 
Israel and in Jerusalem; for Judah hath profaned the holiness of the 
Lord which he loved, and hath married the daughter of a strange god. 
12 The Lord will cut off the man that doeth this, the master and the 
scholar, out of the tabernacles of Jacob, and him that offereth an 
offering unto the Lord of hosts." 


The Nuremberg Laws did indeed meet with much applause from the political 
Zionists, who had for years been vocal advocates of such a policy. 619 The 


political Zionists even went so far as to take credit for the Nuremberg Laws 
unto themselves, as if it were an honor. A. I. Berndt, an editor, published a 
statement of solidarity with the Nazi restrictions in the Jtidische Rundshau 
on 17 September 1935, stating, inter alia, 


"Germany has merely drawn the practical consequences from this and 
is meeting the demands of the International Zionist Congress when it 
declares the Jews now living in Germany to be a national minority. 
Once the Jews have been stamped a national minority it is again 
possible to establish normal relations between the German Nation and 
Jewry. The new Laws give the Jewish minority in Germany their own 
cultural life, their own national life. In future they will be able to shape 
their own schools, their own theater, their own sports associations; in 
short, they can create their own future in all aspects of national life. On 
the other hand, it is evident that from now on and for the future there 
can be no interference in questions connected with the Government of 
the German people, that there can be no interference in the national 
affairs of the German Nation." 620 


Georg Kareski, "the Jew who has accepted office under the Nazi 
Government as Reich Commissioner for Jewish Cultural Affairs", 621 
whom Lenni Brenner called "Hitler’s Zionist Quisling before Quisling", 622 
stated in an interview in the Nazi Party’s Der Angriff in late 1935, as quoted 
in "Georg Kareski Approves of Ghetto Laws. Interview in Dr Goebbels’ 
‘Angriff ’", The Jewish Chronicle on 3 January 1936 on page 16, 


"IT have for many years regarded a complete separation between the 
cultural activities of the two peoples as a condition for a peaceful 
collaboration and I have always been in favour of such a separation, 
provided it is founded on the respect for the alien nationality. [***] The 
Nuremberg Laws of September 15th, 1935, seem to me, apart from 
their legal provisions, entirely to conform with this desire for a separate 
life based on mutual respect." 623 


The racialist legacy of political Zionism, and of Judaism, lingers. Israeli 
Supreme Court Justice Haim Cohn was quoted in The London Times on 25 


July 1963 on page 8: 


"It is one of the bitterest ironies of fate that the same biological or racist 
approach which was propagated by the Nazis and characterized the 
infamous Nuremberg laws should, because of an allegedly sacrosanct 
Jewish tradition, become the basis for the official determination or 
rejection of Jewishness in the state of Israel." 624 


Meir Kahane sought to establish the Nuremberg-style laws in Israel. 625 
Kahane wrote on 11 May 1979, 


"We will also act to end the relationships between Arab men and Jewish 
women that is now growing and that so desecrates the Name of G-d." 
626 


After leading Jews announced that "Judea Declares War on Germany" 627 in 
March of 1933, and instituted a boycott of German goods following Hitler’s 
election, there was a very short-lived boycott of Jewish businesses in 
Germany, on 1 April 1933. Nazis placed yellow and black emblems in the 
storefronts of Jewish owned shops. Robert Weltsch published an editorial in 
the Jiidische Rundshau, which was the official party organ of the Zionist 
Federation of Germany, in which he blamed assimilationist Jews for Nazism. 
He called on Jews to bear the medieval stigmata with pride. Weltsch wrote, 
inter alia, 


"What should be recommended at this time is that the work which 
witnessed the infancy of Zionism, Theodor Herzl’s The Jewish State, be 
disseminated among Jews and non-Jews in hundreds of thousands of 
copies. If there is still left any feeling for greatness and nobility, 
gallantry and justice, then every National Socialist who looks into this 
book is bound to shudder at his own blind actions. Every Jew who reads 
it would also begin to understand and would be consoled and uplifted 
by it. Page after page of this booklet, which first appeared in 1896, 
would have to be copied to show that Theodor Herzl was the first Jew 
dispassionate enough to examine anti-Semitism in connection with the 
Jewish question. And he recognized that an improvement cannot be 


effected by ostrich-like behavior, but only by dealing with facts frankly 
and in full view of the world. . . 


We Jews who have been raised in Theodor Herzl’s spirit want to ask 
ourselves what our own guilt is, what sins we have committed. At times 
of crisis throughout its history, the Jewish people has faced the question 
of its own guilt. Our most important prayer says, ‘We were expelled 
from our country because of our sins.’ Only if we are critical toward 
ourselves shall we be just toward others. 


Jewry bears a great guilt because it failed to heed Theodor Herzl’s call 
and even mocked it in some instances. The Jews refused to 
acknowledge that ‘the Jewish question still exists.” They thought the 
only important thing was not to be recognized as Jews. Today we are 
being reproached with having betrayed the German people; the 
National Socialist press calls us the ‘enemies of the nation,’ and there is 
nothing we can do about it. It is not true that the Jews have betrayed 
Germany. If they have betrayed anything, they have betrayed 
themselves and Judaism. 


Because the Jews did not display their Jewishness with pride, because 
they wanted to shirk the Jewish question, they must share the blame for 
the degradation of Jewry. . ." 628 


In his book The Transfer Agreement, Edwin Black wrote of a memo the 
Zionist Federation of Germany sent to Hitler, 


"On June 21, 1933, a long ZVf{D memorandum was sent directly to 
Hitler outlining those Zionist tenets that were consistent with National 
Socialist ideology. For example: ‘Zionism believes that a rebirth. . . 
such as that in German tradition resulting from a combination of 
Christian and national values, must also come about within the Jewish 
community. Racial background, religion, a common fate and tribal 
consciousness must be of decisive importance in developing a lifestyle 
for Jews too. .. . Zionism’s objective is to organize Jewish emigration 
to Palestine in such a way that it improves the Jewish situation in 
Germany. . . . Jewish settlement is based on agriculture. All productive 


work, be if of an agricultural, craftsmanship, or industrial nature, is 
performed by Jewish workers who are inspired by a new, idealistic 
work ethic.’*° [***] This mutual understanding was even set down in 
writing in the Zionists’ June 21 memo to Hitler: ‘For its objectives, 
Zionism feels able to enlist the cooperation of a basically anti-Jewish 
government, because dealing with the Jewish problem does not involve 
sentimentality." 


A good deal of evidence of the collaboration between Nazis and Zionists is 
presented in Roger Garaudy’s book Les Mythes Fondateurs de la Politique 
Israélienne, Samiszdat, Paris, (1996); English translations: The Founding 
Myths of Israeli Politics, and The Mythical Foundations of Israeli Policy, 
Studies Forum International, London, (1997) and The Founding Myths of 
Modern Israel, Institute for Historical Review, Newport Beach, California, 
(2000). 

The Zionist Federation of Germany (Zionistische Vereinigung fiir 
Deutschland, or ZVf£D) welcomed Hitler and the Nazi Party as their best 
hope for forcing Jews into Zionism. 629 The Federation celebrated the 
emergence of governmental and nationalistic racial discrimination in 
Germany. On 21 June 1933, soon after Hitler was elected, they sent a 
memorandum to the Nazi Government embracing and encouraging Nazism. 
This memorandum iterated many prevalent Zionist myths, such as the belief 
that the emancipation of Jews by the French Revolution caused assimilation 
which was destructive to the Jewish race and to Gentile races. The 
memorandum also anticipated the segregationist spirit of the Nuremberg 
Laws. The Zionist Federation of Germany’s memoranda stated, among other 
things, 


"The emancipation of the Jews, begun at the end of the 18th, beginning 
of the 19th century, was based on the idea that the Jewish question 
could be solved by having the nation-state absorb the Jews living in its 
midst. This view, deriving from the ideas of the French Revolution, 
discerned only the individual, the single human being freely suspended 
in space, without regarding the ties of blood and history or spiritual 
distinctiveness. Accordingly, the liberal state demanded of the Jews 
assimilation into the non-Jewish environment. Baptism and mixed 
marriage were encouraged in political and economic life. Thus it 


happened that innumerable persons of Jewish origin had the chance to 
occupy important positions and to come forward as representatives of 
German culture and German life, without having their belonging to 
Jewry become visible. [***] On the foundation of the new state, which 
has established the principle of race, we wish so to fit our community 
into the total structure so that for us too, in the sphere assigned to us, 
fruitful activity for the Fatherland is possible. We believe it is precisely 
the new Germany that can, through bold resoluteness in the handling of 
the Jewish question, take a decisive step toward overcoming a problem 
which, in truth, will have to be dealt with by most European peoples— 
including those whose foreign-policy statements today deny the 
existence of any such problem in their own midst. [***] Thus, a self- 
conscious Jewry here described, in whose name we speak, can find a 
place in the structure of the German state, because it is inwardly 
unembarrassed, free from the resentment which assimilated Jews must 
feel at the determination that they belong to Jewry, to the Jewish race 
and past. We believe in the possibility of an honest relationship of 
loyalty between a group-conscious Jewry and the German state. [***] 
We are not blind to the fact that a Jewish question exists and will 
continue to exist. From the abnormal situation of the Jews severe 
disadvantages result for them, but also scarcely tolerable conditions for 
other peoples. Our observations, presented herewith, rest on the 
conviction that, in solving the Jewish problem according to its own 
lights, the German Government will have full understanding for a 
candid and clear Jewish posture that harmonizes with the interests of 
the state." 630 


In 1937, evidently referring to the above cited memoranda of the Zionist 
Federation of Germany, Zionist Joachim Prinz recalled, 


"Everyone in Germany knew that only the Zionists could responsibly 
represent the Jews in dealings with the Nazi government. We all felt 
sure that one day the government would arrange a round table 
conference with the Jews, at which—after the riots and atrocities of the 
revolution had passed—the new status of German Jewry could be 
considered. The government announced very solemnly that there was 
no country in the world which tried to solve the Jewish problem as 


seriously as did Germany. Solution of the Jewish question? It was our 
Zionist dream! We never denied the existence of the Jewish question! 
Dissimilation? It was our own appeal! . . . In a statement notable for its 
pride and dignity, we called for a conference." 631 


On 4 August 1933, the Jiidische Rundschau, the official party organ of the 
Zionist Federation of Germany, published an article entitled "Rasse als 
Kulturfaktor" on page 392, which stated, 


"We who live here as a ‘foreign race’ have to respect racial 
consciousness and the racial interest of the German people absolutely. 
This however does not preclude a peaceful living together of people of 
different racial membership. The smaller the possibility of an 
undesirable mixture, so much less is there need for ‘racial protection’. . 
. There are differentiations that in the last analysis have their root in 
ancestry. Only rationalist newspapers who have lost feeling for the 
deeper reasons and profundities of the soul, and for the origins of 
communal consciousness, could put aside ancestry as simply in the 
realm of ‘natural history’." 632 


Heinz Hohne wrote, 


"Alongside this majority, however, a small group of Zionist spokesmen 
was at work, and their object was to turn the minds of German Jewry 
away from their traditional German patriotism and direct them towards 
Palestine. Initially therefore they regarded the advent of National- 
Socialism as by no means a catastrophe; in their eyes it presented 
Zionism with a unique opportunity to fulfil its object, the return to a 
Jewish State and Jewish national consciousness. The rise of anti- 
Semitism in Germany exerted a curious fascination over the Zionists, 
for in it they saw the defeat of westernised Jewry which, they 
considered, was striving to identify itself with the non-Jewish 
industrialised peoples. After the Nazi seizure of power the Zionist 
newspaper Jtidische Rundschau proclaimed on a note of triumph: ‘An 
ideology has collapsed; we will not lament it but will think of the 
future. ’°8 


Many were tempted to regard 30 January 1933 as a favourable turning- 
point in Jewish history—‘Jewry for the Jews’ could become the 
watchword once more. This remark was to be found in an article 
entitled ‘We Jews’ written by a young Rabbi, Dr Joachim Prinz. (Hans 
Lamm, the historian of German Jewry under the Third Reich, described 
it as ‘a curious, almost apologetic, interpretation of the anti-Semitic 
phenomenon.’) Prinz considered that ‘there can be no further evasion of 
this Jewish problem; emancipation has forced the Jew to accept 
anonymity and deny his Jewish nationality.’ But this, he continued, had 
not profited the Jews at all. ‘Among those who nevertheless realised 
that a man was a Jew, this anonymity gave rise to the tensions generated 
by mistrust and the sense of contact with a foreigner.’ What solution 
could there be to the Jewish tragedy other than to take the road to 
Palestine? Prinz continued: ‘No subterfuge can save us now. In place of 
assimilation we desire to establish a new concept— recognition of the 
Jewish nation and Jewish race.’°9 


For the Jewish nationalists the prospect was tempting; under the 
pressure of German racialism and with its assistance the Zionist ideal 
might win that victory denied it in the humanitarian and democratic 
atmosphere of the Weimar republic. If both the Zionists and National- 
Socialists regarded race and nationhood as universally valid criteria, 
some common ground must be discoverable between the two. As early 
as 13 June 1933, the Jiidische Rundschau had come out into the open: 
‘Zionism recognises the existence of a Jewish problem and desires a 
far-reaching and constructive solution. For this purpose Zionism wishes 
to obtain the assistance of all peoples, whether pro- or anti-Jewish, 
because in its view, we are dealing here with a concrete rather than a 
sentimental problem, in the solution of which all peoples are 
interested.’*° 


At this point von Mildenstein stepped in. The task of the SD, he argued, 
was to turn the German-assimilated Jews back into ‘conscious Jews, to 
promote ‘dissimilation’ in order to awaken in the breasts of the largest 
possible number of Jews the urge to go to Palestine, the only country 
open at the time to large-scale Jewish immigration. Himmler seized on 
Mildenstein’s plan and set him to work. Within the SD Hauptamt 
Mildenstein set up a Jewish desk (entitled II 112); a period of SS Jewish 


policy began in which, according to Hans Lamm, ‘the adoption or 
affectation of a pro-Zionist attitude’ was in order.*! 


The new SS policy made its first appearance in the columns of the 
Schwarze Korps; in place of the paper’s anti-Jewish tirades references 
began to appear to the ‘sensible, totally unsentimental Jew’ of the 
Zionist movement. The paper forecast: ‘The time cannot be far distant 
when Palestine will again be able to accept its sons who have been lost 
to it for over a thousand years. Our good wishes together with our 
official goodwill go with them.’42" 633 


An SS officer and ardent Zionist, Baron Leopold Itz von Mildenstein 
traveled to Palestine and reported on his impressions in the official Nazi 
Party organ Der Angriff in a series of twelve articles under the heading "A 
Nazi Travels to Palestine", Ein Nazi fdhrt nach Paldstina, from 26 
September 1934 to 9 October 1934. As director of the central office of the 
"Jewish desk" in the intelligence branch of the SS, Mildenstein promoted the 
Zionist cause in Nazi Germany. His primary goal was to convert reluctant 


Jews to Zionism. Jacob Boas wrote, 


"The gist of that policy was to assist the expansion of Zionist influence 
among Germany’s Jews who, despite the oppressive conditions under 
which they lived, still showed no great desire to emigrate to Palestine. 
By making a distinction between race-minded, emigration-conscious 
Zionists and ‘assimilationists’ out to destroy National Socialism, the S. 
S. strove to strengthen the Zionist position in the Jewish community. 
Accordingly, S. S. officials were instructed to encourage the activities 
of Zionists and to discourage those of non-Zionists. Zionists were given 
privileges denied to other groups. A police decree of March, 1935, for 
example, ordered officers to favour Zionist youth groups over non- 
Zionist ones; the former were to be allowed to don uniforms but not the 
latter. The S. S. also looked with favour on the Zionist vocational and 
agricultural training centres which groomed young Jews for a life of toil 
in Palestine, and access to Nazi functionaries generally proved easier 
for Zionists than for assimilationists. Even the Nuremberg Laws 
(September 15th, 1935), which deprived Jews of their German 
citizenship and condemned them to pariah status, contained a special 


‘Zionist’ provision: forbidden to fly the German colours, Jews were 
given the right to hoist their own flag, i. e. the Zionist emblem, the blue 
Star of David between stripes, also blue, against a white background." 
634 


The SS issued a report in the summer of 1934 which recommended that 
Jewish youth be trained for the laborious task of improving Palestine for 
massive settlement. The report recommended that the German Government 
sponsor Zionism and persuade German-Jewish leadership to promote the 
Zionist cause. Should this fail, other measures would have to be taken. 635 
On 26 September 1935, Das Schwarze Korps, the official organ of the 
Schutzstaffeln (SS), reported, 


"In the context of its Weltanschauung, National Socialism has no 
intention of attacking the Jewish people in any way. On the contrary, 
the recognition of Jewry as a racial community based on blood, and not 
as a religious one, leads the German government to guarantee the racial 
separateness of this community without any limitations. The 
government finds itself in complete agreement with the great spiritual 
movement within Jewry itself, the so-called Zionism, with its 
recognition of the solidarity of Jewry throughout the world and the 
rejection of all assimilationist ideas. On this basis, Germany undertakes 
measures that will surely play a significant role in the future in the 
handling of the Jewish problem around the world." 636 


Racial Zionists like Moses Hess asserted in concert with anti-Semites, that 
Judaism is not a religion, but a race and a nation, and that Judaism arose as a 
product of the Jews unique racial characteristics. In 1862, Moses Hess called 
the "‘new’ Jew" a traitor to the "Jewish race", 


"The most touching point about these Hebrew prayers is, that they are 
really an expression of the collective Jewish spirit; they do not plead for 
the individual, but for the entire Jewish race. The pious Jew is above all 
a Jewish patriot. The ‘new’ Jew, who denies the existence of the Jewish 
nationality, is not only a deserter in the religious sense, but is also a 
traitor to his people, his race and even to his family. If it were true that 


Jewish emancipation in exile is incompatible with Jewish nationality, 
then it were the duty of the Jews to sacrifice the former for the sake of 
the latter. This point, however, may need a more elaborate explanation, 
but that the Jew must be above all a Jewish patriot, needs no proof to 
those who have received a Jewish education. Jewish patriotism is not a 
cloudy Germanic abstraction, which dissolves itself in discussions 
about being and appearance, realism and idealism, but a true, natural 
feeling, the tangibility and simplicity of which require no 
demonstration, nor can it be disposed of by a demonstration to the 
contrary. " 637 


In Hess’ view, better the ghetto and persecution than emancipation, if 
emancipation meant assimilation. Hess asserted that a "race war" was 
needed to subjugate the German People or exterminate them, 


"The democrats of 1848 undoubtedly fully demonstrated their 
superiority over the demagogues of the ‘War of Liberation,’ the 
Romantic lads of the Jahn and Arndt type, whom they left far behind on 
the road of progress. And yet, on the basis of my long experience, I feel 
inclined to assert that Germany as a whole, in spite of its collective 
intellectuality, is in its practical social life far behind the rest of the 
civilized nations of Europe. The race war must first be fought out and 
definitely settled before social and humane ideas become part and 
parcel of the German people, as was the case with the Romance peoples 
which, after a long historical process, finally defeated race 
antagonism." 638 


Hess described Judaism as a national cult and argued that the essence of 
Judaism is national, and that pure Judaism, which balances spiritualism with 
materialism, would supplant the spiritual extremism of the Christian Judaic 
cult, which Hess alleged was out of balance and therefore unstable. Hess 
believed that things evolve in three stages and that the modern age is the 
Messianic Age, begun by Spinoza and the French Revolution. He adopted 
the racialism of Judaism and of German Folkishness and expressed his 
beliefs that there are various races which each serve their function in the 
human organism all led by Jews, allegedly the true People of God. He 


wanted to kill off the "German race"—eliminate Esau—with "Jewish love" 
in this third era of human history, so that the Jews can lead the world into a 
Utopia dominated by the "Jewish race", as prophesied in the Hebrew Bible, 


"The laws of universal history, I mean the history of the universe, 
namely, those of the cosmic, organic and social life, are as yet little 
known. We have particular sciences, but not a science of the universe; 
we still do not know the unity of all life. One thing, however, is certain, 
that a fusion of cults, an ideal to which so many aspire, and which was 
realized, at least in part, for thousands of years by Catholic Rome, will 
as little establish a lasting peace in human society as the philanthropic 
but unscientific belief in the absolute equality of men. In their attempt 
to base the granting of equal rights to all men on the primitive 
uniformity of all races and types, the humanitarians confound the 
organization of social life on the basis of solidarity, which is the result 
of a long and painful process of historical development, with a ready- 
made, inorganic equality and uniformity, which becomes rarer and rarer 
the farther back we go in history. The reconciliation of races follows its 
own natural laws, which we can neither arbitrarily create nor change. 
As to the fusion of cults, it is really a past stage in the development of 
social life. It was the watchword of that religion which, owes its 
existence to the death of the nations of antiquity, i.e., Christianity. To- 
day the real problem is how free the various oppressed races and folk- 
types and allow them to develop in their own way. The dangerous 
possibility that the various nationalities will separate themselves 
entirely from each other or ignore each other is to be feared as little as 
the danger that they will fight among themselves and enslave one 
another. 


The present-day national movement not only does not exclude 
humanitarianism, but strongly asserts it; for this movement is a 
wholesome reaction, not against humanism, but against the things that 
would encroach upon it and cause its degeneration, against the leveling 
tendencies of modern industry and civilization which threaten to deaden 
every original organic life-force, by introducing a uniform inorganic 
mechanism. As long as these tendencies were directed against the 
antiquated institutions of a long-passed historical period, their existence 
was justified. Nor can this nationalistic reaction object to them, insofar 


as they endeavor to establish closer relations between the various 
nations of the world. But, fortunately, people have gone so far in life, as 
well as in science, as to deny the typical and the creative; and as a result 
the vapor of idealism, on the one hand, and the dust of atomism on the 
other, rest like mildew on the red corn, and stifle the germinating life in 
the bud. It is against these encroachments on the most sacred principles 
of creative life that the national tendencies of our time react, and it is 
against these destructive forces that I appeal to the original national 
power of Judaism. 


Like the general universal cosmic life which finds its termination in it, 
and the individual microcosmic life in which all the buds and fruits of 
the spirit finally ripen. Humanity is a living organism, of which races 
and peoples are the members. In every organism changes are 
continually going on. Some, quite prominent in the embryonic stage, 
disappear in the later development. There are organs, on the other hand, 
hardly noticeable in the earlier existence of the organism, which 
become important only when the organism reaches the end of its 
development. 


To the latter class of members of organic humanity (which class is 
really the creative one) belongs the Jewish people. This people was 
hardly noticeable in the world, where it was greatly oppressed by its 
powerful, conquering neighbors. Twice it came near being destroyed; 
namely, in the Egyptian and Babylonian captivities; and twice it rose to 
new spiritual life and fought long and successfully against the mightiest 
as well as the most civilized peoples of antiquity—the Greeks and the 
Romans. Finally, in the last struggle of the ancient world, it was this 
people which fertilized the genius of humanity with its own spirit, so as 
to rejuvenate itself, along with the regeneration of humanity. To-day, 
when the process of rejuvenation of the historical peoples is ended and 
each nation has its special function in the organism of humanity, we are 
for the first time beginning to conceive the special significance of the 
various organs of humanity. 


England, with its industrial organization, represents the nerve-force of 
humanity which directs and regulates the alimentary system of 
mankind; France, that of general motion, namely, the social; Germany 


discharges the function of thinking; and America represents the general 
regenerating power by means of which all elements if the historical 
peoples will be assimilated into one. We observe that every modern 
people, every part of modern society, displays in its activity as an organ 
of humanity a special calling, then he must also determine the 
importance and function of the only ancient people which still exists to- 
day, as strong and vigorous as it was in days of old, namely, the people 
of Israel. 


In the organism of humanity there are no two peoples which attract and 
repel each other more than the Germans and the Jews; just as there are 
no two mental attitudes which are simultaneously akin to each other 
and still diametrically opposed, as the scientific-philosophical and the 
religious-moral. Religion, in its higher form, is the spiritual tie which 
binds the creature to the Creator, the infinite thread, the end of which 
returns to its source, the bridge which leads from one creation to the 
other, from life to death, and from death back to life. It not only brings 
man to know the Absolute more intimately, but it inspires and sanctifies 
his whole life with the divine spirit. In religion, as in love, especially in 
a religion like Judaism, which is neither one-sidedly materialistic nor 
one-sidedly spiritualistic, body and spirit merge into one another. The 
greatest and most dangerous enemy of the Jewish religion in antiquity 
was the religion of gross sensualist, the material love of the Semites, 
namely, Baal worship. In medieval ages, the enemy was represented by 
the embodiment of spiritualistic love—Christianity. The Jewish people 
which, thanks to its prophets of antiquity and rabbis of the Middle 
Ages, kept its religion from both extremes of degeneration, was, and is 
still to-day that organ of humanity which expresses the living, creative 
force in universal history, namely, the organ of unifying and sanctifying 
love. This organ is akin to the organ of thought, but is, at the same time, 
opposed to it. Both draw their force from the inexhaustible well of life. 
But, while the religious genius individualizes the infinite, philosophic, 
scientific thought abstracts from life all its individual, subjective forms 
and generalizes it. Objective philosophy and science have no direct 
connection with life; religious teaching is intimately united with it, for 
either religion is identical with the national, social and moral life, or it 
is mere hypocrisy. 


I have wandered from my trend of thought. I merely wanted to explain 
to you why I do not ally myself with the humanitarian aspirations which 
endeavor to obliterate all differentiation in the organism of humanity 
and in the name of such catch words as ‘Liberty’ and ‘Progress,’ build 
altars to arbitrariness and ignorance, on which our light-minded youth 
offers its best energies and sacrifices." 639 


In 1944, David Ben-Gurion cried out "for absolute allegiance to the Jewish 
revolution", which he defined in the Messianic terms of "the complete 
ingathering of the exiles into a socialist Jewish state." 640 Ben-Gurion 
believed that Jews should lead the Gentiles of the world to succumb to 
Jewish religious mythologies and conduct "world revolution". 

On 28 December 1960, David Ben-Gurion, who was the first Prime Minister 
of the State of Israel, revealed that the allegedly political motivations of the 
Zionists, were in fact religious; and that, though the declaration of 
independence of Israel claimed that the State was founded as a result of the 
Holocaust, the formation of the State was in fact the fulfilment of an ancient 
religious Messianic plan of the Jews to rule the world, which the Jewish 
People had themselves fulfilled because God had failed to give them the 
promised Messiah. According to religious Jews and their Messianic 
mythologies, all laws worldwide must emanate from Jerusalem, and no 
individual has the right of free choice and no nation the right of self- 
determination (Exodus 34:11-17. Psalm 2; 72. Isaiah 2:1-4; 9:6-7; 11:4, 9- 
10; 42:1; 61:6. Jeremiah 3:17. Joel 3:16-17. Micah 4:2-3. Zechariah 8:20- 
23; 14:9). Judaism differs from Christianity, in that Jews believe that their 
Heaven is on Earth and that their rewards are found on Earth. If evil actions 
bring them earthly success, then they believe that God will judge those 
actions as good. Zionist Jews believe it is righteous to fulfill God’s plan by 
human political action. They are not concerned by judgements in an afterlife, 
nor do they aspire to attain rewards in Heaven. They want everything here 
and now, and view immortality not as an individual achievement, but as the 
survival of the Jewish People. Ben-Gurion stated, 


"But through all these changes there was a continuity, a basic nucleus 
that did not change, and this nucleus is the Messianic vision of 
redemption, the vision of redemption for the Jewish nation and for all 
mankind. 


This vision is also intimately intertwined with our ancient homeland 
and our cultural heritage, and it has close and organic bonds with the 
apocalyptic goals: the goal of international peace and human fraternity 
cherished by the prophets of Israel and the best men of all nations. 


The Jewish faith and the Messianic hope enabled the Jews to overcome 
the sufferings, restrictions and humiliations that they underwent in most 
countries and in most generations. Their ability withstand external 
pressure, undismayed by tortures and persecution, were examples of 
great moral heroism, but this was only a passive heroism. This was an 
inner heroism, accompanied by a submission to fate and a feeling of 
helplessness and impotence in practice. The salvation which they 
expected and desired was to be brought about by supernatural forces 
from above. 


The emancipation, the Haskalah and the revolutionary developments in 
the nineteenth century; the movements for national liberation and unity 
that arose among the enslaved and divided peoples of Europe (italy, 
Germany, Poland, the Balkan States), the awakening of the working 
class to struggle for a new social regime; the mass migration from 
Europe to countries across the seas; the new Hebrew literature which 
inspired the Hebrew reader with the spirit of the Bible in its early glory 
—all these gave a new direction to the aspiration for redemption, a 
natural, active, deliberate and planned direction. 


Active Faith in Ability 


There awoke the active faith in the ability and power of the Jew to 
change his fate with his own hands, and to advance his redemption 
through natural means. This faith became the common property of the 
best sons of the people, both among the religious (like Rabbi Alkalai, 
Rabbi Kalisher, etc.) and among the non-religious. And from the 
deepest wellsprings of the people there arose the latent but powerful 
will, the pioneering will, which is not discouraged by difficulties, 
obstacles and dangers from fulfilling its historical mission. [***] I 
regard the unity of the Jewish people as a primary condition for its 
survival—and the survival of Israel as well—and as I have said 
elsewhere, I am a Jew first, and an Israeli afterwards. [***] In our 


Proclamation of Independence, we declared that ‘the State of Israel will 
be open for Jewish immigration and the ingathering of the exiles,’ and 
in 1950 we enacted in the Knesset the Law of the Return, which is one 
of our basic laws, characteristic of the mission and the unique character 
of the Jewish State that we have established. 


This law lays down the national principle through which and for which 
the state was established, namely that it is a natural and historic right of 
every Jew, wherever he may dwell, to return and settle in Israel. 


It is not the state that grants the Jews of the Diaspora the right of return; 
it is inherent in every Jew. This right preceded the revival of the State 
of Israel; it was this right that built the state. [***] This was the 
Messianic vision, the vision of national redemption and revival, which 
in the last seventy years was given the name of Zionism but was real 
and live before the term was coined, and it lived in the hearts of 
thousands and tens of thousands of Jews who settled in Israel after it 
was coined, but never described themselves as ‘Zionists,’ and the term 
has remained strange to them to this day. [***] On the other hand, the 
Messianic vision of redemption for the Jewish people and all mankind 
is not something that has been created by European Jewry in recent 
times; it is the soul of prophetic Jewry, in all its forms and 
metamorphoses until this day, and it is the secret of the open and hidden 
devotion of world Jewry to the State of Israel. 


While before the rise of the state, the Messianic vision was reinforced 
by the pressure of Jewish distress in the Diaspora, in our days it is 
strengthened by the attractive force of the state itself, as it is today and 
as it ought to be, namely by the reality of the state and by its historic 
mission in the realization of the Messianic vision. 


This vision is not the outcome of any local or temporary conditions; it 
was created by the prophetic concept of the universe, the destiny of 
man on earth and the millennial era. It does not recognize idols of gold 
and silver; it does not accept the robbery of the poor, the oppression of 
peoples, the lifting up of swords by nation against nation or the study of 
war; it foretells the coming of the Redeemer whose loins are girt with 


righteousness; it looks forward to the day when the nations will cease to 
do evil. 


2 Forms of Redemption 


This Messianic vision depends on the redemption of Israel, which will 
assume two forms: The ingathering of the exiles and the creation of a 
model nation, as Isaiah, the son Amotz, prophesied: 


‘Fear not, for I have redeemed thee. From the East I will bring thy seed 
and from the West I will gather thee. I will say to the North: Give, and 
to the South: Hold not back, bring my sons from far and my daughters 
from the end of the earth’ (43:5-6). And he also said: ‘And I will hold 
thee by the hand, and I will form thee, and I will make thee a covenant 
of the people, a light to the nations’ (42:6). 


These are no empty figures of speech—in our own day we are seeing 
the first signs of their realization. [***] This really the most important 
aspect of the picture, for our very survival—which involves the survival 
of Jewry in the world—depends on it. [***] [T]he Judaism of the Jews 
of the United States and similar countries is losing all meaning, and 
only a blind man can fail to see the danger of extinction, which is 
spreading without being noticed. [***] A large part of the laws cannot 
be observed in the Diaspora, and since the day when the Jewish state 
was established and the gates of Israel were flung open to every Jew 
who wanted to come, every religious Jew has daily violated the 
precepts of Judaism and the Torah of Israel by remaining in the 
Diaspora. Whoever dwells outside the land of Israel is considered to 
have no God, the sages said. 


Every Jew who is concerned for the future of the Jewish people, and 
who holds the name of Jew dear above every other, must realize that 
without Jewish education for the younger generation, to imbue him 
with a more profound Jewish consciousness and deepen his roots in 
Israel’s history and the unity of the people, Jewry in the Diaspora is on 
the road to assimilation and extinction. 


Those who are devoted to Judaism must see the dagger facing Diaspora 
Jewry courageously and with open eyes. In several totalitarian and 
Moslem countries, Judaism is in danger of death by strangulation; in the 
free and prosperous countries it faces the kiss of death, a slow and 
imperceptible decline into the abyss of assimilation." 641 


Ben-Gurion wrote in his Memoirs, 


"Jews are activists, that is they have a Messianic spirit. They are not 
missionaries since they don’t seek to convert others to their ways. But 
they are merciless with themselves. The Bible has imparted to them that 
divine discontent leading at its best to initiatives such as the pioneering 
life, at its worst to persecution by their fellow men. It has never allowed 
them as a people to enjoy for long comfortable mediocrity. Certainly in 
Israel today we are Messianic. The Jews feel themselves to have a 
mission here; they have a sense of mission. Restoration of sovereignty 
is tied to a concept of redemption. This had determined Jewish survival 
and it is the core of Jewish religious, moral and national consciousness. 
It explains the immigration to Israel of hundreds of thousands of Jews 
who never heard of Zionist doctrine but who, nevertheless, were moved 
to leave the lands wherein they dwelt to contribute with their own effort 
to the revival of the Hebrew nation in its historic home. [***] The 
Jewish people are not easily overwhelmed. They have their Messianic 
tradition which binds them together and gives their existence purpose. 
More than one sea of eastern or western culture has attempted to 
swallow them up but never has succeeded. They have influenced the 
world far more than the world has influenced them. Israel is far better 
equipped to resist cultural extinction than were the Jewish exiles during 
two thousand years. Our evident role here is to give new life to all that 
is meant by the ‘Covenant’ of the Jewish people whereby they remain 
one. That is hardly a role leading to ‘drowning’ in alien cultures. On the 
contrary, it represents a revival of our own cultural activity." 642 


David Ben-Gurion admitted in 1956 that the Jews had stolen the 
Palestinians’ land, 


"I don’t understand your optimism,’ Ben Gurion declared. ‘Why should 
the Arabs make peace? If I was an Arab leader I would never make 
terms with Israel. That is natural: we have taken their country. Sure, 
God promised it to us, but what does that matter to them? Our God is 
not theirs. We come from Israel, it’s true, but two thousand years ago, 
and what is that to them? There has been antisemitism, the Nazis, 
Hitler, Auschwitz, but was that their fault? They only see one thing: we 
have come here and stolen their country. Why should they accept that? 
They may perhaps forget in one or two generations’ time, but for the 
moment there is no chance. So it’s simple: we have to stay strong and 
maintain a powerful army. Our whole policy is there. Otherwise the 
Arabs will wipe us out.’" 643 


David Ben-Gurion wrote in his Memoirs of 1970, 


"I have called the Arab attitude towards Israel irrational. Nevertheless, 
the Arab world has levelled several concrete accusations against us and 
it might be well to answer these here. 


They have said, for instance, that the Moslem portion of the globe is 
paying for Nazism in Europe, that without the holocaust we would 
never have come here as a mass and never have founded a State. And, 
complain the Arab propagandists, it isn’t fair that this part of the world 
should pay for the persecutions carried out in Europe. 


I have already gone exhaustively into the reasons for our being here, 
reasons that I as a pioneer of 1906 can affirm have nothing to do with 
the Nazis! I think that Hitler did much to retard, not advance, our 
nationhood. In the middle thirties, it looked as though we were soon to 
achieve a Jewish State. But with war in Europe looming ever closer, 
thanks to the Nazis, Britain cracked down on Jewish nationalist 
aspirations with the famous White Paper of 1939. Ripe as we were for 
nationhood at that time, we had the greatest difficulty in helping even a 
fraction of European Jewry escape the gas chambers. Certainly Israel’s 
population contains no massive element of direct victims of Nazism or 
their descendants. We just were unable to save the majority of these 
people. And those who did escape from Germany and the other 


countries didn’t always come here as we weren’t equipped to get them 
in their hundreds of thousands past the British embargo on immigration 
or offer them a true nation once they got here. 


I would agree, however, that the advent of Nazism and its consequences 
in Europe did have one direct effect on Israel. It indicated to us all, to 
every Jew, the potential danger of being without a homeland. Nazism 
proved that Jews could live for five hundred years in peace with their 
neighbours, that they could all but assimilate in national society save 
for a few traditions and separate religious practices. They could believe 
themselves integral citizens of states professing freedom of belief and 
granting full rights to all inhabitants. Such was the situation prevailing 
in Germany, France, Italy, Holland, Denmark, Norway. Yet one raving 
maniac could blame the world’s troubles on a group constituting less 
than six per cent of Europe’s population and the holocaust was at hand! 


So, many a Jew realized that to be fully Jewish and fully a human 
being, and fully safe as both, one had to have a country of one’s own 
where it was possible to live and work for something belonging to a 
personal cultural heritage. In this sense, Nazism did bring many Jews to 
Israel, from everywhere on earth. Not as victims of persecution but as 
believers in the positive good of a Jewish national home. 


I have said that personally I was never a victim of anti-Jewish 
persecution. I have, however, seen and marked the ‘outsider’ status of 
the Jews in even the most enlightened countries, as opposed to their full 
participation in our society here." 644 


Ben-Gurion lied when he implied that he had tried to help the Jews of 
Europe escape death in the Holocaust. The Zionists delighted in the suffering 
of the Jews of Europe and were the instigators of it. David Ben-Gurion 
Stated, 


"The First World War brought us the Balfour Declaration. The Second 
ought to bring us the Jewish State." 645 


Michael Bar-Zohar wrote in his book Ben-Gurion: The Armed Prophet, 


"The danger soon became a reality. Many were unable to distinguish 
between the British Government and the British people, and when war 
broke out, the extremists adopted radical methods. Supporters of 
Abraham Stern, who dreamed of a Kingdom of Israel extending from 
the Nile to the Euphrates, fired the first shots against the British. They 
even committed the unpardonable crime of recommending an alliance 
with Nazi Germany, against Britain. When the British shot Stern, his 
gang avenged him by bomb attacks. These men were few in number 
and represented a very small part of the Yishuv, but their terrorist 
activities began a new, violent phase in the struggle against the British, 
a phase which was to lead to open warfare between various factions and 
groups in Palestine, when Jew fought against Jew and disaster almost 
came to the Zionist cause." 646 


David Ben-Gurion stated, 


"If I knew that it would be possible to save all the children in Germany 
by bringing them over to England, and only half of them by 
transporting them to Eretz Yisrael, then I would opt for the second 
alternative. For we must weigh not only the life of these children, but 
also the history of the People of Israel." 647 


In 1944, while the Nazis were massacring innocent and helpless Slavs, Jews, 
Gypsies, etc., Zionist David Ben-Gurion stated, 


"One Degania [resident of the first communal settlement of Zionists in 
Palestine] is worth more than all the ‘Yevsektzias’ [Jewish Bolsheviks 
who sought to secularize Jews] and assimilationists in the world." 648 


and boasted, 


"This people was the first to prophesy about ‘the end of days,’ the first 
to see the vision of a new human society. [***] Our small and land-poor 


Jewish people, therefore, lived in constant tension between the power 
and influence of the neighboring great empires and its own seemingly 
insignificant culture—a culture poor in material wealth and tangible 
monuments, but rich and great in its human and moral concepts and in 
its vision of a universal ‘end of days.’" 649 


Christopher Sykes wrote, 
"[. . .]Zionist leaders were determined at the very outset of the Nazi 
disaster to reap political advantage from the tragedy." 650 

David Ben-Gurion stated in 1932, 
"What Zionist propaganda for years and years could not do, disaster has 
done overnight. Palestine is today the fiery question for the Jews of 
East and West, and the New World as well." 651 

Ben-Gurion also stated, 


"The disaster facing European Jewry is not directly my business." 652 


and, 


"It is the job of Zionism not to save the remnant of Israel in Europe but 
rather to save the land of Israel for the Jewish people and the yishuv." 
653 


and, 


"The First World War brought us the Balfour Declaration. The Second 
ought to bring us the Jewish State." 654 


In the 1937, David Ben-Gurion stated that the Zionist Jews want to take not 
just Palestine, but all of southern Syria and southern Lebanon, as well as 
Jordan and the Sinai, from their rightful inhabitants—they want the land of 
the Covenant from the Nile to the Euphrates (Genesis 15:18). 655 Ben- 
Gurion stated in 1936, 


"The acceptance of partition does not commit us to renounce 
Transjordan; one does not demand from anybody to give up his vision. 
We shall accept a state in the boundaries fixed today, but the boundaries 
of Zionist aspirations are the concern of the Jewish people and no 
external factor will be able to limit them." 656 


Ben-Gurion stated to the General Staff, 


"I proposed that, as soon as we received the equipment on the ship, we 
should prepare to go over to the offensive with the aim of smashing 
Lebanon, Transjordan and Syria. [***] The weak point in the Arab 
coalition is Lebanon [for] the Moslem regime is artificial and easy to 
undermine. A Christian state should be established, with its southern 
border on the Litani River. We will make an alliance with it. When we 
smash the [Arab] Legion’s strength and bomb Amman, we will 
eliminate Transjordan, too, and then Syria will fall. If Egypt still dares 
to fight on, we shall bomb Port Said, Alexandria, and Cairo. [***] And 
in this fashion, we will end the war and settle our forefathers’ accounts 
with Egypt, Assyria, and Aram." 657 


In her book Israel’s Sacred Terrorism, Livia Rokach reproduced an excerpt 
from a 26 May 1955 entry in Moshe Sheratt’s personal diary, which recounts 
his impressions of Moshe Dayan’s plans to provoke the Arabs to respond by 
first attacking them, then stealing their land when they sought to defend 
themselves, 


"The conclusions from Dayan’s words are clear: This State has no 
international obligations, no economic problems, the question of peace 
is nonexistent. . . . It must calculate its steps narrow-mindedly and live 
on its sword. It must see the sword as the main, if not the only, 


instrument with which to keep its morale high and to retain its moral 
tension. Toward this end it may, no—it must—invent dangers, and to do 
this it must adopt the method of provocation-and-revenge. . . . And 
above all—let us hope for a new war with the Arab countries, so that 
we may finally get rid of our troubles and acquire our space. (Such a 
slip of the tongue: Ben Gurion himself said that it would be worth while 
to pay an Arab a million pounds to start a war.) (26 May 1955, 1021)" 
658 


Ben-Gurion believed that politics fulfilled the role of Messiah in the modern 
world, in other words, that the Jewish People fulfilled the role of Messiah—a 
thought which had occurred to Moses Hess long ago. Ben-Gurion stated, 


"My concept of the messianic ideal and vision is not a metaphysical one 
but a socio-cultural-moral one. . . I believe in our moral and intellectual 
superiority, in our capacity to serve as a model for the redemption of the 
human race. This belief of mine is based on my knowledge of the 
Jewish people, and not some mystical faith; the glory of the divine 
presence is within us, in our hearts, and not outside us." 659 


David Ben-Gurion shared another of Moses Hess’ convictions, the belief 
that only the Greeks and the Jews were great peoples, that the Greeks were 
lost, and that the Jews were superior to all the rest of the living. David Ben- 
Gurion was interviewed in 1948, and was asked if he believed that the 
United Nations boundaries of Israel would suffice to house the ten million 
Jews Ben-Gurion estimated would occupy Israel. Ben-Gurion doubted that it 
would, and the interview continued, 


"*We would not have taken on this war merely for the purpose of 
enjoying this tiny state. There have been only two great peoples: the 
Greeks and the Jews. Perhaps the Greeks were even greater than the 
Jews, but now I can see no sign of that old greatness in the modern 
Greeks. Maybe, when the present process is finished we too will 
degenerate, but I see no sign of degeneration at present.’ 


His voice took on a deeper tone: 


‘Suffering makes a people greater, and we have suffered much. We had 
a message to give the world, but we were overwhelmed, and the 
message was cut off in the middle. In time there will be millions of us 
—becoming stronger and stronger—and we will complete the 
message.’ 


“What is the message?’ the reporter asked. 


‘Our policy must be the unity of the human race. The world is divided 
into two blocs. We consider that the United Nations’ ideal is a Jewish 
ideal.’" 660 


One must bear in mind that in Judaic prophecy the Jewish Messiah is a king 
who destroys the nations and religions with an iron scepter, and mass 
murders assimilated Jews and all Christians and other alleged idol 
worshipers. According to the prophets, the Messiah would rule from 
Jerusalem, and demand the obedience of the enslaved Gentiles of the world. 
All of this would occur after a war to end all wars, the Holocaust of 
assimilated Jewry, and ingathering of Jews to Israel. The Communist, 
terrorist and racist Zionist first Prime Minister and Messiah of Israel David 
Ben-Gurion predicted in 1962 what he believed the world would be like in 
1987. Ben-Gurion stated, among other revealing comments, 


"With the exception of the USSR as a federated Eurasian state, all other 
continents will become united in a world alliance, at whose disposal 
will be an international police force. All armies will be abolished, and 
there will be no more wars. In Jerusalem, the United Nations (a truly 
United Nations) will build a Shrine of the Prophets to serve the 
federated union of all continents; this will be the seat of the Supreme 
Court of Mankind, to settle all controversies among the federated 
continents, as prophesied by Isaiah." 661 


Thomas R. Bransten wrote in his compilation of David Ben-Gurion’s 
Memoirs, 


"No Messiah but nineteenth-century positivism as coupled to Biblical 
affirmation of the Jews’ historical place in the land of Israel prompted 
their massive return." 662 


David Ben-Gurion showed his utter disregard for the value of Jewish life, 


"If I knew that it would be possible to save all the children in Germany 
by bringing them over to England, and only half of them by 
transporting them to Eretz Yisrael, then I would opt for the second 
alternative. For we must weigh not only the life of these children, but 
also the history of the People of Israel." 663 


Ben-Gurion boasted, 


"This people was the first to prophesy about ‘the end of days,’ the first 
to see the vision of a new human society. [***] Our small and land-poor 
Jewish people, therefore, lived in constant tension between the power 
and influence of the neighboring great empires and its own seemingly 
insignificant culture—a culture poor in material wealth and tangible 
monuments, but rich and great in its human and moral concepts and in 
its vision of a universal ‘end of days.’" 664 
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